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PREFACE. 



The Exegetical labors of Biblical scholars in this country 
have hitherto been chiefly bestowed on the canonical and in- 
spired books of the Xew Testament; and but little has been 

m 

done by them to elucidate those of the Old. Accordingly, the 
common, as well as the learned reader of the Bible may find 
excellent helps to the understanding of the Christian Scriptures, 
but the former especially will seek in vain for works adapted to 
his wants on a larg^ portion of the Jewish Scriptures. Tliis is 
the more to be regretted, because the particular attention now 
directed to the study of the Old Testament in Seminaries of 
learning, Bible Classes and Sunday Schools, seems to refjuire 
that Ministers and Laymen who are engaged in the religious in- 
struction of the young, should have access to such works as are 
calculated to afford them the needed assistance in the explana- 
tion of that large and invaluable portion of the sacred volume. 
The following work is an humble contribution towards supply- 
ing the needed help in regard to the liook of Proverbs. This 
book has been almost entirely overlooked Ijy C'ommentatoi's, 
and yet it would l)e difiicult to name one within the compass of 
the Sacrecl Scriptures more worthy th(^ attentive study of the 
rising generation than this, for the obvious reason that much of 
it is addresseil particularly to the young, while at the same time 
the whole of it is spe<'ially adapted to the formative period of 
life, and itM precepts and monitions apply with peculiar force to 
tlioso, whose inexperience exposes them to danger from almost 
every species of temptation. In the rendering of the text, it has 
been the aim of the writer not to depart unnecessarily from our 
excellent standard version. The deviations from that vei-sion 
are chiefly such as pei-spicuity and fidelity to the original seemed 
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to require. The renderings of other interpreters have in many 
instances been given in foot notes, some of which will at least 
be found suggestive. 

The exegetical works which have been most frequently con- 
sulted, and from which the greatest assistance has been deriA'ed 
in the pr^aration of this volume, are the following : — 

Mattheav PooLE.—Synopsis Criticonim. 5 vols, folio. Ix>n- 
don. 1671. 

Matthew Geier.— Commentaria in Prov. Sal. (Opera.) 2 vols, 
folio. Lugd. Bat. 1696. 

John Piscatob. — Commentarius in Omnea lil)ros Votoris Test. 
2 vols, folio. Herl)or. Nassor. 1644-6. 

Ai^BEBT ScHULTENS.— -Com. in Prov. HalomoniH. 4to. Lugd. 
Bat. 1748. 

George Holden. — An Attempt towards an Improved Transla- 
tion of the Proverbs, with notes Oriticnl* and Explanator>\ 
8vo. London. 1831. 

E. F. K. RosENMUELLER.— Scholia in Prov. Siil. 2 vols. 8vo. 
Leipsic. 1829. 

B. BooTHROYD. — Vei'sion of the Proverbs in his New Transla- 
tion of the Bible, roynl 8vo. London. 1843. 

George R. Noyes.— A new translation of the Proverbs, Eccle- 
siastes and the Canticles. V2mo, Boston. 1846. 

MIOSES Stuart, — Coininentnry on the Book of Proverbs. 12mo. 
New York. 1852. 

Mt Vernon, Feb., 1866. 



INTEODUCTION. 



I. 

THE LIFE OF SOLOMON. 



Solomon, (Hebrew nnSl^, Septuagint EaliOfidiV^ New 
Testament and Josephus, ^olofjidn^j Vulgate, Solomon,) was 

the son of King David by his favorite wife Bathsheba, tho 
widow of the faithful and heroic patriot Uriah. He was 
born in Jerusalem, B. Q 1035. The import of his name 
{pacrfic) is strikingly significant of the peaceful character of 
his disposition, and of his long, tranquil, and prosperous 
reign. High expectations were formed respecting him ante- 
cedently to his birth, in consequence of his having been the 
subject of the following remarkable prediction delivered to 
his father David. " Behold, a son shall be born to thee, who 
shall be a man of rest; and I will give him rest from all his 
enemies round about; for his name shall be Solomon; and 1 
will give peace and quietness unto Israel in his days. He 
shall build a house for my name; and he shall be my son, 
and I will be his father; and I will establish the throne of 
his kingdom over Israel forev<ir," (1 Chron. 22: 9, 10.) As 
soon as he was brought into the world, the prophet Nathan 
was commissioned to declare to David the divine favor 
towards the child, and to give him a surname expressive of 
that regard. " He called his name Jedediah (i. e. the beloved 
of Jehovah) because of the Lord." (2 Sam. 12: 25.) With 
regard to his early years and the education he then received 
we are not particularly informed; but it can hardly be sup- 
posed that a child of so much promise was neglected by such 
a man as David ; and the youthful piety, the intellectual cul- 

A 
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iure and literary attainments of Solomon, clearly evince 
ibat both his moral and mental education were early and 
carefully attended to. The will of God that Solomon should 
be the successor of his royal father on the throne of Israel, 
had been distinctly announced by the prophet Nathan. But 
circumstances arose not long before the death of David which 
rendered it necessary that some public demonstration should 
be made in reference to that important matter, and that the 
proper steps should be immediately taken by the king to 
secure the succession to his favorite son. Those evils began 
to develop themselves which are inseparable from Oriental 
monarchies, where polygamy prevails, and where among 
children from many wives of different ranks, no certain rule 
of succession is established. Factions began to divide the 
royal household and even the priesthood. Adonyah, the 
eldest son of the king by his wife ITaggith, relying on tho 
right of primogeniture which fell to him by the death of his 
elder brothers Absalom and Amnon, directed his ambition 
towards the throne, which he presumed would in the course 
of nature soon become vacant. His pretensions were sec- 
onded by Joab, whose counsel had heretofore decided many 
of the principal measures of government, and whose influence 
with the army, at the head of which he was placed, was with 
great confidence relied up>on. Abiathar, the high priest, al?o 
espoused his cause, who necessarily from his ofTicial position 
possessed great influence both with the priesthood and the 
people at large. With the head of the army and the head 
of the Church on his side, it is not surprising that Adonijali 
felt quite sanguine of success; and becoming impatient of 
delay, he invited his political and personal friends to a sump- 
tuous banquet for the purpose of devising measures to secui o 
his succession. Intelligence of Adonijah's treasonable pro- 
ceedings having reached the court of David, the king, by the 
advice of ^Nathan and the solicitation of Bathsheba, resolved 
on the immediate inauguration of Solomon. Accordingly he 
instructed Nathan the prophet, and Zadok, one of the heads 
of the priesthood, to place themselves under the protection 
of Benaiah, the son of Jehoiada, the faithful commander of 
his body-guard, and with a chosen band of reliable troops to 
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proceocl forthwith to Gihon, a fountain n^ar Jerusalem, where 
the people were accustomed to resort, and there anoint Solo- 
mon king. Adonyah, ignorant of his father's intentions, was 
not aroused to a sense of his guilt and danger, till the return 
of his rival to the city amid the acclaijiations of the multi- 
tude. Ue was still engaged in the ceremonial of the feast^ 
exulting in the anticipated success of his schemes, when 
from the sudden change of affairs, he first learned that by 
his conduct he had rendered himself obnoxious to the charge 
of treason and usurpation. Impelled by his fears, he in- 
stantly fled for protection to the altar of daily sacrifice, which 
had been erected bj'- David near the ark on Mount Zion, — the 
tabernacle of Moses being still in Gibeon. lie hoped to find . 
refuge at that sacred place from the doom which impended 
over him : for the sacred altar was a privileged place, not by 
the enactment of law, but by the custom of all nations. On 
being re-assured by a message from Solomon, he presented 
himself before the young king and did homage to him; who 
dismissed him with peremptory orders to keep himself quiet 
and secluded at his own house. 

When David perceived his end approaching, overwhelmed 
with solicitude for the continued prosperity of that kingdom, 
which he had been the instrument under divine providence 
of raising to the highest pitch of grajideur and power, he 
gave a private audience to his son Solomon, and impressed 
upon him the necessity of a serious and fixed attention to 
religion and to the conscientious and upright discharge of 
the important duties belonging to his elevated and responsi- 
ble station; assuring him at the same time, that this course 
of conduct was the only way in which he could expect to 
enjoy the approbation and continued support of the Al- 
mighty. (1 Kg. 2: 1-4.) He further gave him directions in 
regard to the coui-se he should pursue towards certain influ- 
ential but discontented and dangerous individuals, who would 
be near his person. He commended to his friendship and 
patronage th« sons of Barzillai the Gileadite, in grateful 
acknowledgment of the kindness and hospitality received 
from that family during the rebellion of Absalom. Joftb was 
^e moBit feitfless 4oldier 9f Jaraelf btti h^m £ecoe ieinjMr 
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Darid had never been able to control He apprehended, 
therefore, great inconyenience and hazard to his youthful 
successor, should this brave, but insolent, murderous, and 
disaffected leader be permitted to prosecute his ambitious 
schemes. David, accordingly, recommended Solomon to 
watch with the utmost vigilance the motions of his restless 
cousin, and on the first indications of disaffection, to put an 
end to his life. 

Shimei, also, the son of Gera, was pointed out to Solomon 
as a profane and faithless wretch, who could not be trusted, 
and who had deserved the severest punishment for impre- 
cating curses on his sovereign in the day of his adversity. 
David, indeed, had pledged his word to Shimei, not to put 
him to death ; but this promise was not to be obligatory on 
his successor, should circumstances transpire to justify the 
infliction of the extreme penalty of the law upon him. 
Having thus provided for the security of the succession ac- 
cording to his wishes, the maintenance of the law, and of the 
dignity and prosperity of the national religion, David ex- 
pired, having reigned forty years over the flourishing and 
powerful monarchy of which he may be regarded as the 
founder. 

Solomon, the third and last of the Hebrew kings whose 
sovereignty extended over the twelve tribes of Israel, as- 
cended the throne B. 0. 1015, at the age of twenty years. 
He assumed the reins of government under the most favor?-- 
ble circumstances, with every conceivable advantage, and 
the most encouraging appearances and prospects. Soon after 
his accession the king was furnished at least with a plausible 
pretext, if not a clearly justifiable cause for removing the 
influential chiefs, against whom his father had warned him. 
Solomon has been severely censured by some writers for the 
course he pursued towards these men. But when viewed 
from the right stand-point, it will not, I apprehend, exhibit 
the aspect of tyrannical cruelty and barbarity which has 
been ascribed to it. The government of Israel at that time, 
like the governments of most Eastern nations at the present 
day, was not that of a free republic, nor of a limited mon- 
»rohy ; but it was an absolute despotism. The king, in the 
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discharge of his high prerogatives, was amenable to no earthly 
tribunal, and had no other check on his authority than the 
law of Ood as given to Moses. And the course adopted by 
Solomon to insure the stability of his throne from internal fac- 
tion, however different it may have been from that pursued 
by Western Christian nations in modern times, was precisely 
that which is customarily pursued in similar circumstances 
by all the monarchs of the East. And its necessity was no 
doubt believed to be correctly founded in the known tepi- 
perament and character of eastern people. By exhibiting 
firmness of mind, decision of purpose and promptness of 
action, the severe punishment of a few individuals may have 
prevented, and doubtless did prevent, the sacrifice of many 
lives. The antecedents of all these men were sucfi ^ tf^ 
warrant the young king in regarding them as capable of de- 
vising any plot for their own aggrandisement, and their influ- 
ence with all classes of citizens was, from their position, sp 
great that a favorable opportunity alone was wanted to QftiTy 
into execution any treasonable measures they might resolvf^ 
upon. Adonijah, Solomon's half brother, had already, as wq 
have seen, attempted to seize the reins of government, for 
which he had received only a conditional pardon. It was 
confidently believed that he still meditated the attaiHtnent 
of the object of his ambition, notwithstanding the ill-success 
which attended his former attempt. A secret conspiracy 
between him and Joab was still evidently in existence, 
though the extent of that conspiracy was unknown. It is 
not improbable that Abishag, the youngest and most beauti- 
ful of David's lyives, >vas p. painty iQ that aonspirapy, and de- 
signed by the bestowment of her hand upon Adonijah tp 
strengthen his claims to the throne. 

The whole Harem of an eastern monarch was a part of 
the regal succession, and when Adonijah solicited Abishag in 
marriage through Bathsheba, Solomon regarded the act as 
treasonal)le in itself, and only another scheme of his to ac- 
complish his cherished design. The king viewed it as a mat* 
ter of political exp^i'ienoy at least, to frustrate the supposed 
plot, by immediately removing the r:ebe]lious subject) and 
accordingly gave orders to Benaiab, who had been raised to 
A* 
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tke ehief command of the army in the place of the dismissed 
Joab, to put him to death. Joab^ apprehensive from the 
part he had taken on a former occasion, as well as perhaps 
£rom conscious guilt in reference to more recent transactions, 
fled to the altar on Mount Zion, as Adonyah had formerly 
done, for protection. This turbulent and factious^ though 
qraye soldier, had long merited the severest penalty of the 
law ; for there rested on his head the blood of two military 
commanders, Abner and Amasa, whom David had greatly 
delighted to honor ; and he still remained disaffected toward 
the reigning prince. Solomon, therefore, in ordering the 
execution of so dangerous a foe, would seem to have con- 
sulted the peace and security of the state which had been 
entrusted to his keeping. 

Abiathar, a descendant of Eli, and of the line of Ithamar, 
the younger son of Aaron, was one of Adonijah's most pow- 
erful adherents. He had deserved death for the part he took 
with the conspirators ; but in consideration of the services 
whieh he had rendered to David in his affliction, his punish- 
ment was mitigated. He was deposed from the high priest- 
hood, or rather suspended from the further exercise of the 
priestly functions and deprived of the emoluments of his 
office, and required to confine himself to his private estate at 
Anathoth, a few miles from Jerusalem, which belonged to 
him as a priest. Zadok, who was of the elder line of Eleazar, 
had been appointed high priest by Saul, and had acted jointly 
with Abiathar during the reign of David; he was now invested 
with the sole powers of the pontificate. 

Shimel also was evidently a dangerous character, and 
deeply stained with that most detestible of all baseness^ an 
insolent triumph over a fallen master. Him, therefore, Solo- 
mon charged to confine himself within the city, and not to 
go beyond it at the peril of his life. At the end of three 
years, however, Shimei was induced to violate his solemn 
engagement in order to recapture two fugitive slaves, who 
had escaped to Gaza. His life, taken by Benaiah, at once 
paid the forfeit of his perfidy. Solomon was now confirmed 
in the entire and undisputed possession of the regal power 
aad authority. The hearts of the people became firmly at- 
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tached to their new soyereign, and they paid him cheerful 
homage and obedience. 

This monarch commenced his reign with such a serious 
attention to religion and the ordinances of public worship^ a» 
fully to justify the belief that he was truly and sincerely de- 
TOted to the service of Jehovah. He is declared by the 
sacred historian to have " loved the Lord, walking in the 
statutes of David his father." (1 Kg. S: 3.) Soon after the 
death of David, he held a national religious festival of pecu- 
liar solemnity, before the Tabernacle of Moses at Gibeon. 
Here he worshipped Jehovah according to the regular and 
instituted mode, and fervently supplicated the divine bless- 
ing on himself and his people. In consequence of this public 
acknowledgment of his dependence upon God, and of the 
special providence of the Most High, he received a signal 
manifestation of the divine favor towards him. In the 
visions of the night Jehovah appeared to him, and gave him 
permission to ask for whatever he most desired, with the im? 
plied pledge that it should be granted. Most men in such a 
case would no doubt have requested an increase of wealth, 
of power, and of honor. But Solomon's heart was not set 
on any of these things. Passing these by, therefore, he 
simply expressed a desire for sound wisdom to enable him to 
discbarge the arduous duties of his high and responsible sta- 
tion to the glory of God and the benefit of his subjects. This 
remarkable petition of Solomon is deserving of the highest 
encomium. '' He rightly judged that in praying for such a 
degree of wisdom and knowledge as was necessary to the 
better government of his people, he was not only supplicating 
a blessing for himself but for them. The nature of that wis- 
dom which he desired is also worthy our particular notice. 
It was not a depth of scientific knowledge, a minute acquaint- . 
ance with the hidden powers of nature, a thorough under- 
standing of all the properties of matter and of mind, or a 
profound skill in tongues, for which he prayed ; but for that 
wisdom which would enable him to discharge the duties of 
his station fbr the glory of God and the general good. And 
this should be the aim of every man, let his rank in life, or 
his pursuits' be what they may. All knowledge that is not 
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calculated to promote the diyine honor, and the benefit of 
our fellow-creatures, if not ir\juriou8, is at least useless. A 
man may possess a very accurate acquaintance with books, 
and with the sciences ; he may have his head filled with the 
lumber of learning, and know all the events of history; yet 
with all this reputation of wisdom, he may be a fool, because 
what he possesses is not applied to a single useful purpose," 
(Watkins.) The request of Solomon was acceptable to Je* 
hovah, who announced to him in reply, that his utmost de^ 
•ires should be satisfied, and that what he had not asked, 
additional wealth and dignity far beyond what were enjoyed 
by contemporary monarohs, should be bestowed on him. The 
promise of long life was also given him, on the condition that 
he persevered in obedience to the divine laws. From this 
solemnity he returned to Jerusalem, and there again with 
fervent gratitude offered many sacrifices and sealed his vows 
of fidelity to the Lord before the ark of the Covenant. Such 
a public and marked respect for the national religion could 
not fail to be productive of the most salutary ejects through- 
out the lan4t 

David had bequeathed to hi^ son a prosperous and united 
kingdom, stretching from the frontiers of Egypt to the foot 
of Lebanon, and from the Euphrates to the Mediterranean 
Sea. Thus a wide field was opened to him to engage in corn* 
merce, to advance the peaceful arts of civilised life, to enrich 
his empire without extending it, and to employ all his 
resources in promoting the material comfort and prosperity 
of his people, instead of expending them in the maintenance 
of large standing armies, or in carrying on expensive wars. 
For such a condition of affairs and such measures and pur- 
suits Solomon was exactly fitted. Nature had not formed 
. him for the hardy and daring pursuits of military life, nor 
impressed him with the love of that distinction which is con* 
sequent on fearless courage, reckless enterprise, and success? 
ful warlike achievements. On the contrary, the original 
structure of his mind, and his taste, were adapted to reflec- 
tion, science, literature and refinement, to the arts of peace 
And the elegancies of social life. 

Only a short time elapsed before an opportunity occurred 
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for the display of Solomon's superior judicial wisdom. Two 
women who resided together had each been delivered of a 
son ; but one of the infants soon after died, and its mother 
took the corpse and laid it beside the other woman, as she 
slept, taking away the living child in its stead. This occa- 
sioned a violent altercation between the women, each claim- 
ing the living child as her own. The case was referred to 
Solomon for his decision, in whose presence each maintained 
her right to the living child. Their pleas seemed equally 
valid, their claims equally strong, and no positive evidence^ 
beyond their own contradictory assertions, could be adduced 
to determine the contest. The king, therefore, adopted an 
expedient which displayed his quick discernment and acute 
judgment in the strongest light. He ordered the child to be 
divided between them. This dreadful sentence so operated 
upon the maternal feelings of the real parent, that she at 
once relinquished her claims in favor of her rival, rather 
than witness the destruction of her child. By this artifice 
Solomon discovered that she was the real mother, and imme- 
diately caused the child to be delivered to her.* 

The political wisdom with which Solomon was endowed 
was also soon evinced in his adopting that line of policy for 
which every thing had been prepared by his father, and for 
which he was eminently fitted. This policy was clearly and 
definitively marked by the alliance which he formed with 
the king of Egypt, and his marriage with a daughter of Pha- 
raoh. Palestine at that time bordered on Egypt: for Idumea 
was a province of the kingdom; the Amalekites and other 
tribes of the Desert were subjugated to Israel, and the power 
of Philistia had been crushed. Egypt was then united and 

strong. A war with that country, on the one hand, could 

* ^ — - 

* Expedients somewhat similar to this, for discovering truth, and administering 
justice, occur in heathen writers. Diodorus Siculus informs us, that Ario Pharnes, 
king of Thrace, when called on to arbitrate between three m^, who affirmed that 
they were the sons of the king of Cimmeiius, and claimed the succession, discovered 
the right heir by «rdering each of them to shoot an arrow at the dead king's body. 
Two of them showed their readiness to obey ; but his real son refused. Suetonius, 
also, says, that the Emperor Clatidius discovered a woman to be the real mother of 
a young man, whom she would not own, by commanding hei: to marry him. Th« 
evidence, which was doubtful before, now became decisive; and, shocked at the ide» 
of coDUBitttng incest, ^e oonfeited tin troth. 
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not fail to be extremely prejudicial to.the integrity and pros- 
perity of Solomon's kingdom ; while, on the other, unrestrict- 
ed commercial intercourse with it was sure to bo highly ad- 
yantageous to Israel. The matrimonial alliance with the 
princess of Egypt, therefore, was an act of sound political 
sagacity on the part of Solomon. By this means he converted 
a jealous rival into a puissant relative. lie made her his 
favorite queen and assigned her separate apartments in the 
city of David till he sBould build her k stately and sumptu- 
ous palace suited to her rank, and ornamented with every 
costly material that art or luxury could devise — a purpose 
which he accomplished soon after he had completed the 
temple. It is supposed by many expositors that this marriage 
gave rise to the composition of that series of idyls known by 
the title of The Cantacles, or Song of Solomon, to which a 
place was assigned by the Jews in their Sacred Canon. From 
certain obscure intimations in 1 Kg. 11 : 2, and Neh. 13: 14, 
this Egyptian princess is thought by some to have exerted an 
influence with Solomon in favor of the introduction of idola- 
trous worship at a later period ; but the statements of Scrip- 
ture in regard to this point are by no means sufficiently clear 
and satisfactory, to warrant such an opinion. Indeed it is 
far more probable that the Egyptian princess in consenting 
to become queen of Israel, consented at the same time to 
become a proselyte to the religion of her adopted country. 

In consequence of this alliance with Pharaoh, a very ex- 
tensive and advantageous commerce was carried on with 
Egypt, particularly in wine, olive oil, and honey, — staple pro- 
ducts of Palestine — and in manufactured articles from the 
interior of Syria, for which there were obtained in exchange 
horse?, flax, linen thread, fish, and other commodities which 
were consumed in Palestine and other neighboring countries. 
The grape did not grow in Egypt; and at a later period, the 
activity of the wine trade there, was such as to attract the 
attention of the observant Greeks. The hills of Palestine 
are well adapted to the culture of grapes ; and" the olive tree 
to this day grows and flourishes almost without care in any 
corner or nook around Jerusalem, where it seems to have 
no Boil, and yields an abundance of fruit. Of tbe oil ex- 



pr4M«d from the frait, great use is made for a variety of pur. 
poses. With the addition of an alkali it is converted into 
Boap: it supplies at the table and for culinary purposes, the 
place of butter; and the darkness of night is illumined by 
its light. Hence the olive groves of Judea, with Egypt for a 
market, must have been of the greatest importance and value 
to that country. Honey, also, which abounds in Palestine) 
was another article of export of the first importance, inas- 
much as sugar at that early period was unknown. 

But the alliance with Egypt was advantageous to Solomon 
not merely in a commercial point of view. It must also 
have had the effect of deterring the neighboring subjugated 
powers from rising against his government, and of keeping 
down any disaffection in his own land. Pharaoh at an early 
period, we are informed, went up to Philistia at the head of 
his army and captured the strong city of Gaza, which he 
gave to his daughter as a marriage-dower» 

Solomon also renewed the intimacy and friendship with 
Hiram, king of Tyre, which had existed between that king 
and David; and entered into a covenant with him which in- 
dicates even a closer alliance than had before obtained. In- 
deed, so strict was this confederacy that Tyre in the time of 
Solomon may be regarded as a port of Palestine, and Pales- 
tine as the granary of Tyre. In this league was included the 
maritime cities of Tyre, Aradus, Sidon, and perhaps Tripoli, 
J^yblus and Berytus. liy means of the artistic skill of the 
PhiX3nicians, and particularly of the Tyrians, Solomon was 
not only assisted in hewing timber for elegant uses in the 
mountains of Lebanon; but was enabled to carry on a very 
extensive and lucrative maritime commerce. Tyre furnished 
the ship-builders, and most of the mariners and pilots; while 
the fruitful plains of Palestine victualled the fleets and sup- 
plied the manufacturers and merchants of the Phcenician 
league with all the necessaries of life. One branch of com- 
merce in which the Hebrews, in connexion with this enter- 
prising people, engaged, was the traffic of the Mediterranean 
Sea. This was carried on principally with Tarshish {Tarsessus)^ 
a city in the south-west of Spain, not far from the Straits of 
Gibraltar; and the trade to this place became so extensive 
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and celebrated that Ships of Tarahish seems to have been the 
common name for large merchant vessels generally.* An- 
other branch of commerce was that which, with the assist- 
ance of the Tyrians, was carried on by the Red Sea. The 
conquests of David had made the Hebrews masters of the 
eastern arm of this sea (the gulph of Akaba or Eleanitio 
gulph), at the head of which Solomon built or improved the 
towns and ports of Elath and Ezion-Geber. From these 
ports Tyrian ships sailed to Sheba, at the southernmost angle 
of Arabia, and thence to Ophir, the most distant point of the- 
commerce, which is supposed to have been in the province 
of Oman in Arabia, beyond the Straits of Babelmandel. The 
return merchandise procured at Ophir consisted of gold and 
silver, ivory, monkeys, peacocks, and spices in great abun- 
dance; almug or sandal and other scented woods and precious 
stones; which in part were re-shipped by the Phoenicians to 
the ports of the Mediterranean. With this branch of com- 
merce was connected the inland trade of the Arabian penin- 
sula, carried on by the caravans of the native tribes, who 
transported into the interior on the backs of camels a portion 
of the valuable commodities obtained from Ophir. From 
the character of the merchandise exported from Ophir, and 
the length of time (three years) often consumed in the voy- 
age to and from that port, many critics have thought that 
Ophir must have been situated on the eastern coast of Africa 
(Zanguebar). or on the peninsula of Malaya, rather than on 
the southern confines of Arabia felix. With regard to the 
length of time consumed in the voyage, it may be remarked 
that the Phoanicians combined the two professions of seaman 
and merchant, and moving from one point to another bought 
and sold according to the nature of the cargo and the wants 
of the people with whom they traded. There were no fac- 
tors to whom they could consign their goods, or who could 
provide them at short notice with such commodities as they 
might desire in return. The length of time occupied in 
making a voyage, therefore, furnishes no data by which to 



» 1 Kg. 10: 22, "the navy, or fleet, of Tarahish," i. e . ships vimilar to those with 
which the Tyrians traded with Tarshish. This is a more probabic interpretation of 
the phrase than that which would make another Tarshish on the Red Sea. 
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judge correctly of tbe distance passed over. And as to th« 
first objection, it has been clearly ascertained that the mer^ 
chants of Sheba (Sabeea) maintained a regular intercourse 
with India, and that at the very time when Egypt enjoyed 
ike monopoly of Oriental spices in the European markets, 
the Sabseans possessed similar advantages with respect to 
Egypt. It is not necessary to suppose, therefore, that the 
merchandise, for the most part of Eastern origin, with which 
the Phoenician ships were fi*ight«d is ti>« wtum yoya«e« 
from Ophir, was the product of that country. It is quite pro- 
"bable that it was obtained by the SabsBan merchants in their 
own shi^s from beyond the Ganges. 

Another line of commerce was that across the Syrian 
Desert to Babylonia and Assyria. In order to prosecute suc- 
cessfully this important branch of trade, Solomon brought 
some of the tribes of the Desert into subjection, took posses- 
sion of the city of JHphsah (Thapsicus) on the western bank 
of the Euphrates, and built Tadmorj called by the Greeks and 
Romans Palmyra, or the City of Palms. This celebrated city, 
destined to power and fame under another dynasty, was sit- 
uated in the midst of the Desert at a convenient distimce 
intermediate between the Euphrates and Hamath, on the 
Orontes. Josephus places it two days* journey from Upper 
Syria, one day's journey from the Euphrates, and six from 
Babylon. From these various sources of wealth it happened 
that the precious metals and otber valuable -commodities be- 
came so abundant in Palestine, that in the strong, hyperboli- 
cal language of the Sacred historian, — *' Silver was as stones, 
and cedar-trees as sycamores.'* It should be remembered 
that in the case of Solomon, the commercial wealth of the 
community was concentrated in the hands of the govern- 
ment, and much of the vast trade carried on was a monopoly. 
We need not be surprised, therefore, at the immense riches 
of this eminent merchant-sovereign.^ 

Solomon introduced important changes in the internal 
affairs of the country. He strongly fortified Jerusalem and 
its citadel Millo, Hazor, Megido, Gezer and several other 
cities, which ha garrifloned with Israelites. He employed an 
Additional standing force of 12,000 Cavalry and many war* 

B 
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cbarioU, the borses for which were imported from "Egypt 
Thia was im furm of militiury defence not in use in that coun« 
try while its territory was confined to the pr^miised land; 
hut it was now deemed necessary hy Solomon in conse- 
quence of the extension of the kingdom and its exposed 
condition. 

It is evident, however, that the better portion of the na- 
tion did not concur in this opinion. It was manifestly the 
design of divine providence in the establishment of the He* 
brew commonwealth, that the Israelites should not be a 
migratory or commercial people, but attached to the soil of 
Palestine, and devoted chiefly to, agricultural pursuits. In 
accordance with this their peaceful occupation^ the wars in 
which they might engage were to be defensive rather than 
offensive and aggressive^ And such was wholly their char- 
acter during the administration of the Judges; and even the 
wars which David carried on were for the most part of this 
nature, although they resulted in the conquest and accession 
of a large area of territory to the empire, and its extension 
from the Euphrates t^ the borders of Egypt. In pui*suance 
of the same general plan, the Hebrews were not to maintain 
large standing armies for which they could have no use, and 
which rank morally, politically and financially, among the 
greatest evils of any nation^ whether in ancient or in modern 
times. And especially were they forbidden the use of cav- 
alry and the importation of horses from Egypt for warlike 
purposss, which would inevitably tend to promote a military 
ambition and the lust of foreign conquest. When, therefore, 
Solomon added a large body of cavalry to the efilective mili- 
tary force of the country, it naturally gave great offence to 
the more religious and upright portion of the nation, for the 
innovation was justly regarded as a palpable violation of the 
prohibitory statutes of Moses (Deut. 17: 16), which the king 
was solemnly bound to respect and observe. It was displeas- 
ing to them also, as increasing the burden of taxation, al- 
ready too onerous to be borne; and, further, as entirely 
unnecessary as « means of national defence; for it was 
remembered how gloriously David, without horses or chariots, 
had vanquished the pride of Hadadezer's chivalry , and how 
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all the honor of victory had been ascribed to Jehovah, with 
whom the horse is but a vain thing. 

The safe-guard of political liberty among the Hebrews, 
and the only check on the royal prerogative and the en- 
croachments of. the crown, were the divine sanctity of the 
Mosaic law and the rights reserved to the separate tribes; 
David had made attempts to Centralize the nation, but Solo- 
mon proceeded much farther, and divided the land of Israel 
into twelve equal districts, without regard to the individual 
tribes or their separate territories Over each of these dis- 
tricts he appointed a purveyor for the collection of the royal 
tribute, which was received in kind. This measure, though 
ostensibly intended for economical purposes, had unques- 
tionably a political object, vis., to consolidate the kingdom 
and strengthen the regal power; and to destroy the indi- 
viduality of the tribeSj with all its old and cherished associa- 
tionsj by means of a central despotism. This innovation^ 
involving as it did the usurpation of powers not hitherto 
exercised by the sovereign, though it led to no serious con- 
sequences during the reign of Solomon, no doubt had its 
influenee, so distasteful must it have be^n to the people, i& 
preparing the way for the great national schism which oo- 
curred m the reign of his successor; 

The immense wealth accumulated by a prudent and 
economical Use of the treasures inherited from his father, by 
an extensive and successful commercej and by a careful and 
wise administration of the public revenue, soon enabled 
Solomon to cafry out the cherished purpose of David^ and 
erect a magnificent temple in the metropolis for the service 
of the only living atid true Grodj Which in beauty and splen- 
dor exceeded arty former work of architecture. The co-ope- 
ration and assistance of Hiram, under whose administration 
Tyre reached its highest prosperity, were of the grieatest im- 
portance to Solomon in the construction of this great national 
work. The fir and cedar timber required for the building 
could be obtained only from the forests of Lebanon ; and the 
Sidonian artizans were the most skillful workmen in every 
kind of manufacture, particularly in the precious metails. 
Accordingly Soloqoon a|>plied to Hiram for architecto and 
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laborers to superintend and assist in the work. The applica- 
tion was favorably received, and it was arranged that Tyrian 
workmen should hew and prepare the timber for the sacred 
edifice, to be delivered at one of the ports of Israel, and paid 
for year by year with wheat, barley, oil, and wine. The tim- 
ber was accordingly cut and worked on Mount Lebanon^ 
transported on the backs of mules across the Phoenician 
territory to the sea, and then floated down along the coast 
on rafts to Joppa (Jaffa), the port nearest to Jerusalem^ 
whence it was conveyed by the pass of Bethhoron to the 
Holy City. Solomon famished many thousand men out of 
all Israel, chiefly aborigines of the conntry, who were in a 
state of bondage, to quarry the massive stones for the foun* 
dation and walls, and to aid in hewing and transporting the 
timber. The work, for which preparations had been made 
at an earlier period, was commenced at the beginning of the 
fourth year of Solomon's reign, and though prosecuted with 
the utmost vigor, occupied seven years and a half. The 
stones and timbers were so perfectly fitted one to the other, 
in the mountains, " that there was neither hammer nor axe 
nor any tool of iron heard in the house while it was build- 
ing"; or as it has been expressed with much poetical beauty, 

•• Llkeaoioe tao palm the nolaelen fiibric grew." 

There was nothing but noise in Lebanon ; nothing in Zion 
but silence and peace — typical of that quietness and peace 
which should ever characterize the Church of God. The 
erection of this sacred edifice was the great event of Solo- 
mon's reign. The descriptions which are given of the build- 
ing in the books of Scripture and in Joseph us, are not very 
exact or even perfectly intelligible. Indeed no one can have 
failed to ob*serve, that owing to the imperfect form in which 
arithmetical calculations were made and preserved in that 
remote period, as well as to .the liability of transcribers to 
commit mistakes in copying the sacred records, little cer- 
tainty in such cases can be obtained as to the minuter details. 
In fact, for the main purpose which the sacred historians had 
in view, round numbers were quite sufficient, and their de- 
scriptions, as they were not designed to convey exact scientific 
il^formatiop, or to furnish professional details, should not be 
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rca<i with too critical an eye,- nor condemned as defective or 
erroneous, simply because not expressed with literal exact- 
ness nor in the present terms of the art 

The spot selected for the foundation of the Temple was 
that part of the consecrated hill denominated Mount Moriah, 
or the Mount of Vision, the place, it is believed, where the 
patriarch Abraham, one thousand . years before, prepared at 
the command of God, to offer in sacrifice his beloved and 
only son Isaac. Prodigious labor was required to level the 
unequal surface of the rook for the foundation. The sides 
on the East and South, which were very steep, were faced 
with an immense wall built from the bottom of the vitlley, 
the huge stones of which were strongly mortised together 
and indented into the solid mass of the precipice. The space 
thus prepared presented the appearance of an irregular 
quadrangle, around which a wall of considerable height was 
reared. Within the wall was a court, subsequently appro- 
priated to such Gentiles as manifested an inclination to wit- 
ness or participate in the Hebrew rites: while an inner 
division, also separated by a wall, was allotted to the descen- 
dants of Jacob, whose birth-right entitled them to approach 
more nearly to the sacred shrine. Along this wall on the 
inside ran a portico, over which were chambers for different 
sacred purposes. The court of the Priests, which was again 
within that of the Israelites, supplied that of the temple 
it^ If. And as there was a regular ascent by means of a stair 
from each court to the next one above it, the level rose in 
every platform from the outer wall to the porch of the main 
edifice. The court of the priests contained the great altar of 
burnt-offering, and the spacious tank or molten sea for 
ablution. The dimensions of the Temple itself wore incon- 
siderable when compared with the consecrated structures of 
other nations and of later times. It was in fact but an en- 
largement of the Mosaic tabernacle, constructed for the 
most part after the same model, but built of the most costly 
and durable materials. It consisted of a propylroon or tower, 
a temple and a sanctuary, called respectively the porch, the 
lioly place, (6 pao^) and the most holy place.' In the front 
facing the East, and looking towards the Mount of Olives 
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stood the porch — ^a lofty tower rising to the height of 210 
feet Either within or directly before the porch stood two 
pillars of brass, including their capitals and bases above sixty 
feet high. These were named Jachiti and Boaz — durability 
and strength — symbolical of the perpetuity of the Temple 
and of the religion and ritual institutions of which it was a 
part. The capitals of these pillars were of the richest work- 
manship, with net-work, chain-work and pomegranates. 
These pillars, as indeed all the ornamental work of the edi- 
fice, were made by Hiram Abif, the son of a widow woman 
of the tribe of i)an, who had been niarried to a Tyrian brass- 
founder. The porch was of the same width as the temple^ 
iriz. 35 feet; its depth 17} feet The length of the main 
building, including the holy place, 70 feet, and the holy of 
holies 35 feet, was in the whole 106 feet; the height 52} feet. 
Along each side, and perhaps at the back of the main build- 
itig, ran an aisle, divided into three stories of small chambers. 
These aisles, the chambers of which were appropriated as 
vestearies, treasuries, lodging rooms for the officiating priests, 
and other kindred purposes, seem to have reached about 
half way up the main wall of the building ; the windows in 
the latter being above them. This would seem to be a very 
small and diminutive edifice for the worship of a great na- 
tion. It was, in fact, however, sufficiently spacious for all 
the purposes for which it was designed. The uses to which 
it was applied were very diflPerent from those of a Christian 
Church. The principal parts of the Jewish worship, all of 
which except the psalmody, consisted of symbolical rites and 
aacrifices, it must be remembered, were performed in the 
open air, in the court of the priests at the eastern end or in 
front of the temple. The interior of the edifice was reserved 
exclusively for those periodical and more special acts of de- 
votion in which only the priests took a part; and as for the 
most holy place^ it was entered only once in the year by the 
High Priest alone, the representative of Aaron, when he 
made the great atonement for the sins of the people. There 
was no occasion, therefore, for a large and spacious building. 
The name of The Temple, however, was very naturally ex- 
tended to all its precincts, — ^to the several courts which sur- 
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rounded it, whether occapied by the priests or the people. 
But, notwithstanding the building itself was of moderate 
dimensions, the costliness of the materials and the richness 
and variety of their details, amply compensated for this; and 
its real magnificence — that which rendered it one of Ihe 
seven wonders of the world — consisted in its unequalled 
metallic splendor, and its richness of decorations — in its 
hewn stones, some of which were between 17 and 18 feet in 
length, its noble cedar beams, and its rich and curious carv- 
ings. 

No sooner was the sacred edifice completed than its sol- 
emn dedication took place with a pomp worthy of so august 
an occasion. All the chieftains of the different tribes, and 
all of every order who could be brought together, were as- 
sembled. All the tribe of Levi, amounting in David's time 
to 38,000 without regard to their courses, including the whole 
priestly order, attended. The assembled nation also crowded 
the spacious courts. The grand ceremony commenced with 
the offering of innumerable burnt-sacrifices. Then followed 
the removal of the ark — the symbol of the divine presence 
— ^from Mt. Zion to the temple. The entire body of the 
priests, accompanied by the vocal and instrumental per- 
formers and guards of the Levites, opened the procession. 
Then followed ihe ark, borne by the Levites to the open 
portals of the Temple, with their voices and instruments 
chanting such splendid odes as the 47th. the 96th and 132(1 
psalms. There can be no reasonable doubt also that the 
24th psalm, composed by David and sung on the occasion of 
the removal of the ark to Mount Zion, was adopted and used 
at the dedication of the Temple. The ark having been 
received and deposited by the priests in the most holy place, 
and the symbolic cloud having filled the house, Solomon 
himself ascended the brazen scaffold which had been erected 
in front of the temple, knelt down, and spreading his hands 
towards heaven, with the greatest solemnity, and most devout 
and ardent piety, consecrated the Temple to God. The 
prayer of dedication which he offered on this occasion is 
inimitable as a composition for grandeur and sublimity, and 
excites equally our astonishment and admiration, as an ex- 
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hibition of the spiritual conceptions of Deity and the elevated 
tone of religious sentiment, which prevailed in such an age 
among such a people. Then indeed Solomon shone in his 
highest lustre, and his behavior on this sacred occasion was 
flo'grand and majestic as to elicit universal admiration and 
unqualified praise. This magnificent spectacle took place at 
the usual time of the feast of Tabernacles, which, instead of 
occupying one week, on this occasion extended through two, 
during which 22,000 oxen and 120,000 sheep were oflTered in 
sacrifice, the people feasting on those parts of the animals 
which were not set apart for holy uses. This sacred edifice was 
designed henceforth to be the great centre of unity in reli- 
gious worship, to the Hebrew nation, — the one most }^o\j 
place, to which all eyes and hearts were to be directed — the 
sole depository of the sacred symbols: — where the public 
worship of Jehovah was to be conducted in a manner befit- 
ting the august and awful majesty of the King of kings and 
Lord of lords. And as it fulfilled a prophecy and was a sym- 
bol of Jehovah's dwelling with his chosen people, so it was 
itself likewise both a prophecy and a type, — a type of the 
Jewish people and Church, and a prophecy of God's continual 
presence with those who fear and worship him in spirit and 
in truth. Its history, therefore, is an index to the history of 
the Jews theipselves. When it fell, ihey scattered; ^nd as it 
rose from its ruins, they again gathered around it; and its 
final destruction was succeeded by their dispersion among all 
the civilized nations of the world. Its erection was the great 
event of Solomon's life. 

This splendid Temple, erected according to the divinely 
ordered model (1 Chron. 28: 11, 12, 19) deliver<*d to Solomon 
by his royal father, stood 425 years; when it %vas entirely 
destroyed by Nebuchadnezzar, King of Babylon. Its re-edi- 
fication was commenced 69 years subsequently by Zerubbabel ; 
but owing to numerous hindrances it was not completed till 
B. C. 611, when it was solemnly dedicated to the service of 
Jehovah, 73 years after its destruction by Nebuchadnezzar. 
The temple built by Zerubbabel is commonly designated the 
second temple, as Solomon's js thefrst It has boon frequently 
represented as much larger than that of Solomon; but if the 
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dimensions given in Ezra 6 : 3, (comp. .Fosephus' Antiq. xv. 
11. 1,) relate to the main building, as they undoubtedly do, 
then it was even less in length, no greater in breadth, and 
only one half its height. And while it was inferior to the 
first in size, it waf> still more inferior in splendor, for the Jews 
were then too poor to erect a very magnificent structure ; so 
that the old men who had seen the former, were moved to 
tears on beholding the latter, which appeared to them like 
nothing in comparison with it (Ezra 3: 12. Hagg. 2: 3, seq.) 
The Temple of Zerubbabel, after it had stood about five cen- 
turies, required to be entirely reconstructed. The work of 
renovating and beautifying it was undertaken by Herod the 
Great about 16 years before hi^ death, and was continued for 
some years after, so that the Jews remarked to our Saviour 
that it had been in the process of re-construction 46 years. 
This temple has been sometimes called the ihirdy but not with 
strict propriety, for Zerubbabers was not taken down at once, 
but only by degrees to make room for that of Herod, because 
the Jews were averse to its entire demolition, from the ap- 
prehension that the king would not be able to carry his in* 
tentions as to its rebuilding into effect (Josephus* Antiq. 
XV. 11. 2.) The wishes of the Jews were respected by Herod, 
and hence they have never recognized but two temples, 
which coincides with the prophecy of Haggai (Hagg. 2: 9). 

Herod's Temple was 10 cubits longer than Zerubbabers, 
and exceeded both that and Solomon's in breath. In height 
it exceeded Zerubbabel's by 10 cubits, but was 20 less than 
Solomon's. It was also a far more splendid edifice than the 
one which it replaced, and continued till A. D. 70, when it 
was completely destroyed by the Eomans under Titus. The 
Emperor Julian, through hatred of Christianity, undertook 
to rebuild the Temple, A. D. 363 ; but, after considerable pre- 
paration, and much expense, he was compelled to desist in 
consequence of subterranean fires which burst forth from, 
the foundations, and the attempt was abandoned. 

Soon after the conquest of Jerusalem by the Sara- 
cens, the Caliph Orman erected a magnificent mosque 
on the neglected spot, where the temple of Solomon once 
stood, and this edifice is not less venerated by the 
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Mohammedans, than the original structure was by the 
Jews. 

The description which is given of Solomon's temple and 
of the palaces erected by him, as well as the many incidental 
allusions which we meet with in the writings even of the 
earlier prophets, to the splendor of the private structures of 
Jerusalem, — ^to houses of hewn stone, houses ceiled with 
costly wood, decorated with gold, and ivory, and fitted up 
with every device which elaborate luxury might ask for, 
prove beyond a doubt, that the Hebrews, isolated as they 
were, had at that early period reached a state of advance- 
ment in the arts of life— substantial and decorative — which 
places them at least on a level with, if not in advance of, any 
people who were their neighbors and contemporaries, or of 
any that are known to us by their records and their monu- 
ments. 

Having thus provided for the appropriate celebration of 
the national worship according to the expressed wishes of 
his father David, the command of Jehovah, and his own con- 
victions of duty and obligation, the attention of Solomon 
was next directed to the erection not far from the Temple of 
a palace of suitable magnificence for himself, and another in 
a retired part of the country for his Egyptian Queen. These 
edifices, though far less celebrated than the Temple, were 
even more extensive structures, and occupied more time in 
building. His own palace was 180 feet long by 90 in breadth- 
Thirteen years were consumed in building it; and from the 
quantity of cedar used in its construction, it was called the 
House of the forest of Lebanon. 

In consideration of the services rendered by Hiram to 
Solomon in furnishing materials for the building of the 
Temple and the royal palace, and of a loan of 120 talents of 
gold, the Hebrew king gave to him 20 cities and the sur- 
rounding territory in the land of Galilee, adjoining the 
dominions of Hiram. These cities were inhabited not by 
Israelites, but by the Aborigines of the country; they were 
not included in the territory allotted to the twelve tribes, but 
subsequently obtained by conquest. Solomon had the right, 
therefore, to dispose of thex^ |n this way. But thev were 
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hot acceptable to Hiram, probably because the Tjrians Were 
wholly addicted to commerce, and therefore were not dis- 
posed to remove from the seashore Where they were so com* 
modiously situated for that purpose, to a portion of the 
Country where the soil required the diligent labors of agri- 
culture, to which they were not accustomed. The harmoni- 
ous relation, however, which subsisted between the two kings 
was not interrupted by the return of these cities to Solomon ; 
and hence it is presumed that a satisfactory arrangement in 
some other way was made between the parties. 

Peacefully, prosperously and happily, for the most part, 
did the years of Solomon's reign pass away. That reign has 
been rightly called the halcyon day of Israel, and second in 
importance only to that of his father David. The celebrity 
which this monarch acquired by his immense wealth and 
regal magnificence was great and wide-spread ; but it scarcely 
excelled that which he obtained on account of his extraor- 
dinary wisdom and learning. Admiration of the latter, no 
less than of the former, attracted crowds of distinguished 
foreigners and literati to his capital. Among these the most 
renowned was the Queen of Sheba. The costly presents 
which she brougl^t, after the oriental fashion, to the Hebrew 
monarch, evince the close intimacy which had arisen between 
the States of Sabeea and Israel, and the importance and ex- 
tent of the commercial transactions which had been carried 
on between them. The Queen, in order to test the intellec- 
tual powers of Solomon, came prepared with many hard ques- 
tions, t. «.. with riddles or enigmas, agreeably to an oriental 
custom which can be traced back among the Hebrews to the 
time of the Judges, (Jiidg. 11: 12,) and which afterwards 
prevailed among the Greeks. These riddles were usually 
proposed at feasts and compotations that the time might 
not be spent merely in eating and drinking, but that 
there might be something to exercise the wit and ingenuity 
of the guests. The wisdom and magnificence of the king 
more than equalled the Queen's highly raised expecta- 
tions. She expressed the highest degree of admiration 
and astonishment at what she saw and heard, and re- 
turned to her own country with deroui thanksghrings to 
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the Lord, who had so distinguished and honored his servant 
Solomon. 

The very greatness and opulence of the Hebrew monarchy 
however, became the occasion in the latter part of his life, 
of his declension from that course of religious devotion and 
moral propriety which distinguished his earlier years. This 
departure from the path of duty not only tarnished his fair 
fame, but -precipitated the rupture and final overthrow of the 
kingdom. While he greatly promoted the material interests 
of his people by commercial enterprise) and encouraged and 
advanced the useful arts and civilization by the lavish expen- 
diture of money on stately edifices, and other public im- 
provements, he set the example at the same time of perni- 
cious and demoralizing luxury and effeminacy, and of a 
gradual relaxation of the Mosaic religion, which not only 
wrought a deplorable change in his own moral and religious 
character, but proved disastrous to the well-being of the na- 
tion. Religion cannot dwell with impurity ; sensual indul- 
gence will unavoidably eradicate the love of holiness from 
the heart, and the mind so contaminated can never entertain 
any becoming sentiments of God, or any love for the precepts 
and ordinances of his religion. 

In countries where polygamy is not disreputable, an un- 
limited indulgence as to the number of wives, instead of be- 
ing regarded as a reproach, is looked upon as the chief luxury 
of wealth, and the most appropriate appendage o( royalty. 
The splendor of an eastern court is regarded as complete 
only when amidst wealth and luxury the greatest number 
of female beauties are found there. But Solomon not only 
went to the utmost extreme in this particular, but in direct 
violation of the laws of Moses, admitted numerous foreign 
wonien, who were probably captives taken in war from the 
neighboring countries, without any necessity or plausible 
pretext, into his haiem; and was weak enough, towards the 
dose of his life, to permit them the unrestricted exercise of 
their idolatrous heathen worship within his dominions ; and 
even to appropriate to the obscene and barbarous deities of 
the contiguous nations a part of one of the hills which over- 
looks Jerusalem. By thus giving his countenance to, if he 
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did not actually join m, a)i Molatrous worsliip) in the sight 
of the very temple, which he had consecrated to tTehovah, 
the God of all the earth, he set at naught the fundamental 
principles of the Mosaic constitution, which he was most sol* 
emnty bound to respect, and preserve with sacred inviola- 
bility, lie virtually revolted against the established religion 
of his country, and brought upon himself the guilt of high 
treason. This crime ap^esars the more enorihous in hfm con- 
templated as the author of the earlier portion of the book of 
Proverbs, which is full of the most earnest dissuasives from 
sensuality and the illicit indulgence of passion. This mani- 
festation of* evil in one, the evening of whose days should 
have been pre-eminently distinguished by those virtues 
A'hich he so earnestly and eloquently inculcated in eailier 
life, added to his oppressive exactions, greatly alienated the 
affections of his people, and especially of the more pious and 
virtuous among them. Solomon was undoubtedly guilty of 
a grievous sin in multiplying wives to such an extent., even 
where polygamy prevailed, and admitting heathen women, 
into his seraglio. No doubt it was in part a fault which natu- 
rally grew out of the circumstances of the age, the habits of 
the people, the degraded condition of females, and his official 
position as the most wealthy and powerful monarch of his 
time, which was thought to require in him a corresponding 
•display of pomp in the extent of his harem. These consid- 
erations may serve to mitigate the offence, but they cannot 
justify it in the sight of man, and most surely not in tho 
sight of God. No wonder then that dark clouds began to 
gather on all sides about him. No wonder that Jehovah 
manifested his displeasure at the gross degeneracy and im- 
piety of one whom he had so highly honored and blessed.* , 

'* The b'ots and blemishes In the lives of such men as David and Solomon hare 
ever been- a frequent and favorite subject of unfair and malignant comment on the 
part of the adversaries of Scripture. 1 he existence of such blots, $ome t>f them 
very dark ones, will not be denied. And as they were there, the Scripture is too 
faithful a mirrpr not to give them back. But whatever the extent of the sin of any. 
Scripture is in no wise compromised by it. nor yet the righteousness of God, whose 
word and utterance that Scripture is. The Bible has faithfully recorded these sinful 
actions of theirs, but docs not praise or justify them ; on the contrary, it most fre- 
quently expresses the strongest moral disapprobation of them. And where it is 
silent, this very silence furnishes aa opportunity for the better exercise of the moral 
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Aocordangly he iinnouhced to Solomon, probably throngh 
AUijah tbe propbest, that, because he had broken the Cove- 
nant by which he held his crown, the kingdom should be 
rent and dirided, and a part of it given to one of his subjects. 
The ti*anquility which had hitherto distinguished Solomon's 
reign, now began to be disturbed by foreign enemies and by 
intestine feuds. Iladad, a prince of the royal family of 
E<lom, who when a child had escaped from the bloody mas- 
sacre of his race by Joab, and taken refiigo in the court of 
the Egyptian king, now that he had reached maturity, took 
up arms, regained possession of his ancestral throne, and 
commenced a petty and harassing warfare again^ the Isra- 
elites, by which the commerce between the Rod Sea and 
Palestine, which was canied on by caravans through the 
desert, was greatly impeded. But Solomon neither took ef- 
fective measures to check the revolt, nor curtailed the insane 
luxury of his court. On the contrary, as his commerce fell 
off, and his revenue from that source became diminished, he 
resorted to heavier and more oppressive taxation of the peo- 
ple. In the north, Kazon, a Syrian adventurer, who had 
been an officer in the army of lladadezer, seized upon Da- 
mascus, established its independence, and made it the scat 
of the kingdom of Damascene Syria The internal commerce 
of Solomon across the Syrian Desert, at least by its natural 
channels, was thus cut off. A domestic enemy still more 
dangerous, appeared in the person of Jeroboam, the son of 
Nebat, of the tribe of Ephraim. This man had distinguished 
himself in the service of the king, in consequence of which, 
he had been appointed superintendent of the laborers of his 



sense of the reader, that applying the rules drawn from the Scriptures and from the 
Immutable principles of morality gruven in all Itcarts, hem^ iiass his own Indcpcn. 
dent judgment on the deed, cither excusing or accusing, according to his con vit:l ions 
of right. Nor is the fact of these faults and fallings, yea of these great and grievous 
sius, of men in the main good, though far from being perfect, inconsistent with their 
]tuMliuu as the bearers in their time of God's proraines, and the witnesses fur bis 
truth Such bearers of his word, such witnesses for his truth they were ; and as 
such having Indeed a treasure, but having U in earthen vessrts, so that U is nothing 
arange if the earthen vessel should sometimes appear. 'J he truth and t ansccndent 
Uopurtauee of the moral prlncipl< s and maxims contained In the Ixx^s of Proverbs, 
a e not in the least impaired or shaken by the err s and sins whiefa sullied a portico 
oi U«e wrlterti life. 
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own tribe and thafc of Manasseh on the public buildings at 
Jerusalem. A conference with the prophet Abijah, inspired 
him with more ambitious thoughts and aims. On a certaij[i 
occasion, they met without the walls of the city, and Ab\]ah 
tore in pieces a new garment with which one or the other 
was clothed, and giving ten pieces to Jeroboam, assured him 
by this symbolical act^ that in consequence of the idolatrous 
conduct of the king and people, tho government of ten 
tribes, after the death of Solomon, should be transferred to 
him, and be continued in his line, on the same conditions as 
those on which it had been assured to David. This is the 
first symbolical action which we meet with in any prophet of 
the Old Testament ; but in after ages instances of the kind 
were not unfrequent This significant act of Abijah wa« 
soon noised abroad, and the jealousy of Solomon was aroused, 
which rendered the life of Jeroboam no longer safe in Pales- 
tine. Hence he fled into Egypt, where he was hospitably 
entertained by Shishak, the first king of the IMospolitan dy- 
nasty who now occupied the throne. It was the sam^ person 
who in the reign of Eehoboam invaded the kingdom of Ju- 
dah, at the head of a large army^ and enriched himsell with 
the spoils of the Temple. 

It is generally believed that these divine chastisements 
opened the eyes of Solomon to the enormity of his oflTences, 
and that in the evening of his days he truly repented and 
returned to a better course of life. The strongest prpof we 
have of his repentance is found in the book of £cclesiasteS| 
which hears the clearest internal evidence of having been 
written by him in old age, after a long and varied experience. 
In this book h« passes in review the stores of knowledge he 
had accumulated, the immense wealth which he had possess- 
ed, the magnificent works he had constructed, the homage 
he had received from his subjects, the toils and anxieties he 
had experienced, and the sins and follies of which he hac( 
been guilty, and comes to the wise and pious conclusion and 
to the humiliating confession that every thing belonging to 
this world is unsubstantial, \»usatis£actory, illusive, and vain; 
and tha^ to fi^ar God and keep his comm.andtnents h tho 
i^hole of man-r-tii% ^um of hia <^uiy %ad hu^ h^^iikpin^sA. 
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Solomon died B. C. ^5, at the close of a peaceful and 
prosperous reign of 40 years. But the evils which he had 
brought upon the land by his misconduct in the latter part 
of his reign were irrepurable, and with him expired the 
glory, power, and integrity of the Hebrew monarchy. 



II. 
THE WRITINGS OF SOLOMON. 

King Solomon appears to have been not only the wises t^ 
but the most learned man of his times. He far excelled all 
his contemporaries, as a poet, naturalist, philosopher, and 
ethical writer. He is related to have been the author of a 
thousand and five songs. Of these, howevier, none have been 
preserved except two Psalms and the Canticles, called in 
Hebrew " the Song of Songs," perhaps because it was regarded 
as the best of his compositions belonging to that class.* 

* Two Psalms are ascribed to Solomon in the titles prefixed to them, viz., the 
seventy-second and the one hundred and twenty. seventh. With regard to the latter 
there appears to be but little diffbrence of opinion among critics. Nearly all seem 
disposed to cone ede its authorship to the w se king. It is a short psalm belonging to 
the Psalms of Degrees, and was probably composed for the purpose of being sung at 
the dedication oi the Templa It may bare been written by Solomon during the 
preparation for building that sacred edifice, or while its construction was in progresj>; 
and seems to have been intended as an expression of the well known maxim of Solou 
mon, *• A man's heart deviseth his way j but the Lord directeth his steps." Prov. 16: 
9. Comp. also Prov. 10: 22. With regard to the authorship of the former Psalm there 
is far less unanimity of opinion than with respect to the latter. The preposition 
lamed ^ is sometimes the sign of the gmitive, indicating possession, property, and 

then is properly translated qfs at other times it is the sign of the dativr, and then 
denotes to,for, or concerning. Some critics maintain that the latter is the import of 
the preposition here, and that the Psalm was composed by Tavid near the close of his 
life, concerning his son, on the delivery to him of his kingdom, in which be invokes 
the divine blessing upon him and predicts the prosperity and splendor of his reign. 
Others suppose that David, having written the psalm on his dying bed, committed it 
to Solomon to be inserted in the Collection of Psalms which he had prepared for the 
public services of the sanctuary. Against t: ese opinions there lies this weighty ob. 
jection. that the preparation lamed in every other place where it occurs in the title* 
prefixed to the Psalms without any thing to limit its application, always indicates tho 
author. This is conceded by those who advocate the Davidic origin of the psalm. 
It would be contrary to all i^ilological propriety to make this an exception to th^ 
general usage, unless the exigency of the place, arising ft-om internal evidence, im. 
periously demands it. But this has never been satisfactorily shown ; for, although 
the Piabn U of ivoti « clutracter, aa that it might have been written by David re^ 
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The united yoice of antiquity and the coxvcurrent testimony 
of all generations ascribe this poem or colIectiTe series of 
itiyk to Solomon ; and internal evidence strongly corrobo- 
rates thnt testimony. ''The whole hue of the book/' says 
Pareau, '* and its exquisite poetic elegance seem to us to point 
90 strongly to the very splendid age of that king, and to his 
genius wholly disposed to florid diction, such as he has shown 
in the book of Proverbs, e. g., in chap, vil 10-15, that though 
his name were not inscribed in the commencement of the 
book, we should readily suspect that he was its author." The 
book has always been classed among the Canonical and inspir- 
ed writings of theOld Testament, and, though not quoted in the 
New Testament, it unquestionably formed a part of the Jewish 
Scriptures, (Josephus* Antiq. viii. 2, 5, and Contr. Ap. 1, 8,) was^ 
translated by the authors of the Septuagint Version into the 
Greek langusige, is included in all the ancient catalogues of sa- 
cred books, and expressly attested by Melito in the second cen- 
tury, Origen in the third, Jerome near the close of the fourth, 
and in the fifth by the Jewish Sargum and Theodoret, bishop of 
Cyprus. With regard to its scope and design, a great variety of 
0| inions have been entertained. The subject of the book is con- 
fessedly Lwi ; but what kind of love, and between what par- 
ties, arc questions which have greatly perplexed critics. Some 

^>ecting Solomon, yet there is nothing in it to preclude the idea that it was written 
by Solomon himself, and therefore fixity asettbed to him Th« circumstance that 
at th0 end of the psalm (here is appendid the superscription, *' the prayers of David 
•re ^nded,** does not in the least militate against this opinion j for this superscription 
annotinces nothing more than that David is to be regarded as the principal author of 
the first book or collection of Fisalms of which this ptuin forms the conclusion ; be. 
cause there are several psalms in this collection which were undoubtedly composed 
by others. Tlic MessUolc character o^ the 72d Psalm is admitted by all the best 
coromentatorB, either in a primary or secondary sense. Those who adopt tbe latter 
view suf^KMO tiiat it was written primarily with a view to cdtfarate tbe ^riaadid rrtgn 
of Solomon, and that only in a secondary and remote sense is it descriptive of the 
flessiah and his kingdom. But even if we should admit the principle of a two.ftild 
appl'cation aind double sense in any case, we 9^ |>o good reason why, aceordiag to 
#oasi of the most jodiciocw fntcrprtter», tMs psalm sbouM not be regarded as appli. 
cable immediately and exdufttvcly to therMesfij^, and at entirely prophetic of bim. 
Interpreted as a prediction of his glorious ajid' universal reign, tt is clear and fl-ee 
ftom aU'eKiqsgeratioii ; applied to Soionbn, H li Kptetc with- inoMtMUtclbte bfper. 
jbole. Tlif ifost ancient J«wW> iUbbicf. Intertfrejted it of the Mepslah, and the 
/^re^eat violencie npuft be ewi^yad t^ ^^Upt it to any other subject. Tbe imagery of 
the psidm is undoubteJly boriroitrGd ftt^a^ t^ pet^eftil ftnd brlUiant Mtgn of SoldnioQ, 
f*i» th# 9i tfi« iteoad pnOai Iteiii tli| BBiftlatMid.lrtam|iittt jMg&.flr 0flrUt 
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maintain that the subject of the poem or poems b physical 
love; that the poem is a mere amatory sonj^i descriptiye of 
iredded love; an epithalamiAm or nuptial dialogue in praise 
of marriage, and especially of monogamy : that it was com- 
posed on the occasion of the marriage between Solomon and 
the princess of Egypt, and was designed to celebrate that 
event; that Solomon and the princess are the characters in- 
troduced into it, and that it has no religious element or ob- 
ject. Others suppose that the chaste mutual love of two 
young persons antecedent to marriage is here celebrated. 
But the great body of oriental scholars and Biblical critics, 
both those who have denied the inspiration of the poem, and 
those who have regarded it as an inspired composition, main- 
tain that it is an allegory. The Jewish writers from the ear- 
liest times have alwiiys regarded it as such, and it is hardly 
probable that on any other supposition it would have been 
admitted into the sacred canon. Some commentators, how- 
ever, hold that its primary and literal sense has reference to 
the event of Solomon's marriage, while in a deeper secondary 
and mystical sense it is allegorical Others, however, main- 
tain that it is simply and purely a sacred allegory, without 
any historical basis whatever, and without having been even 
suggested by any particular event in the life of Solomon ; 
but that it is descriptive of the mutual love which subsists 
between Jehovah and his ancient people, or prophetically 
between Christ and bis Church, or Christ and each individual 
Christian, clothed in figures borrowed from the ardor of hu- 
man passions. There can be no reasonable doubt that it is a 
sacred allegory^ having only a single sense, though the style^ 
language and form of the poem may have been suggested to 
Solomon's mind by his own marriage with the Egyptian 
princess. It is intended, we think, to describe the covenant 
relation and attachment of Jehovah to his ancient people ; 
but not in such a sense as to exclude Christ and the Christian 
church. • The Jehovah, whose love to his people under the 
old covenant is depicted^ is also no other than Christ, the 
divine logos^ who, in all times has revealed to mankind the 
will and glory of God, and who offered himself in a human 
form a sacrifioe to redeem and purchase to himself a glorious 
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bharch, identical in siibttanee, though differing in outward 
form and dispensation from the Jewish. Though not strictly 
prophetical of Christ and his Church, therefore, yet it includes 
the latter as a component part of the one Church of the 
living God, and the fcH*mer as the great head of that chnroh 
in all ages and under every dispensation. 

As to the idea, entertained by some^ that the descriptions 
In this book represent the relation of an individual soul to 
Christ, the vital union and mutual love subsisting between 
Christ and every true disciple of^his, we think they can be 
thus applied only by way of accommodation, and that in 
making such an application of them the greatest caution is 
necessary, lest it should lead to mysticism and engender 
spiritual pride. The Song of Solomon has been objected to 
by some, as being indelicate in its expressions. But much 
of this apparent indelicacy is chargeable to the translation, and 
is not the fault of the original poem; some of it arises from 
mistaking descriptions of the dress for descriptions of the na- 
ked person ; and some from a change of manners and custom?. 

It would appear from the statement in 1 Kg. 4: 33, that the 
natural history of plants and animals was a favorite study 
with Solomon, and occupied a large portion of his time and 
attention. His works, however, in that interesting depart* 
ment of knowledge, whatever they may have been, have 
suffered the same fate as the most of his poems : and had 
they been handed down to our times, they would doubtless 
have been valuable rather as a collection of facts than for 
the development of any important principle. They had no 
claims on the ground of inspiration or from their importance 
in a religious or ethical point of view, to be preserved with 
special care and scrupulous regard by the Jews, and henee^ 
like all except the historical and religious literature of the 
Hebrews, has long since passed down the stream of time 
into \h3 ocean of oblivion. But the books of Proverbs 
and Ecclesiastes from the pen of the royal scholar have 
been preserved in the Hebrew and Christian canons to our 
times, in the former of which is exhibited the ethical wis- 
dom of Solomon, and in the latter his philosophical wia> 
dom. 
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The book of EcchnaHes^ (Ileb. r>Sn*p, qocheleth,) or the 
Preacher, is ascribed to Solomon in the work itself, and was 
regarded as his composition by the early Jewish interpreters, 
and the great body of ancient Christian divines. With this 
opinion the general scope and subject matter of the book 
well correspond, on the supposition that it was written in the 
latter part of his life, after he had been brought to true re- 
pentance for his sins. Peculiarly truthful, appropriate and 
impressive does the book become in regard to the emptiness 
and vanity of all earthly objects, possessions, pursuits and 
expectations, when viewed from the stand-point of the varied 
experience and extensive observation of such a king as Solo- 
moU) at the close of his mortal career. Doubts respecting 
the authorship of the book, however, have been entertained 
in recent times by critics of different schools of theology, 
chiefly in consequence of its phraseology and style, and from 
some expressions which incidentally occur in it. The first 
writer of note who called in question the commonly received 
opinion respecting the author of the book, was Grotius, who 
has since been followed by Stuart, Hengstenberg and some 
other orthodox commentaU>rs, to say nothing of those which 
belong to the rationalistic school. But, we remark, a senti- 
ment so uniform and so long entertained both in the Jewish 
and Christian churches, is not to be set aside except by the 
most decisive evidence against it : and it may well be doubted 
whether much more weight has not been given to the objec- 
tions urged against it, than a careful consideration of the 
facts will warrant. The canonical authority of the book is 
undeniable, whatever doubts or speculations may be thrown 
in the way of its authorship. Our Lord does not, indeed, 
quote directly from it in his discourses, but he makes frequent 
allusions to it. To enter further into the discussion respect- 
ing the authorship of Ecdesiaates or to analyze minutely its 
contents and argument would transcend the scope of the 
present introduction. 

Two books classed by the Lutheran and Reformed churches 
among the Apocrypha, have been attributed to Solomon, viz: 
*^The Wisdom of Solomon," and ''The Wisdom of Jesus, the 
Son of Sirach." The first has been thought to bear a resom- 
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l)Iance to the canonical book of Ecclesiastes. - But though it' 
is ascribed to the same author, and contains many sublime 
ideas respecting the perfectlorft of God, and many excellent 
moral precepts, it could not have proceeded from his pen, 
because it exhibits clear and indispntable marks of a later 
Age. It contains, for instance, numerous citations from the 
prophetical writings of Isaiah and Jeremiah, who did not 
live till long after the reign of Solomon. The book, more- 
over, was never extant in the Hebrew language, bat was evi- 
dently composed in Greek, as we now have it; it was never 
admitted into the Jewish canon, and appears to have been 
unknown to Philo and Josephus. It was apparently written 
by an Hellenistic Jew, residing in Egypt, probably at Alex- 
andria, for the benefit of those of his nation who cfid not 
understand Hebrew. But who he was or where he lived, 
whether before or shortlv after the Christian era, is uncer- 
tain. It has been admitted into the second canon (Deuiero 
canonical) by the Roman Catholic Church, because found in 
the Septuagint version, translated from that into the Vulgate, 
and declared canonical by the third council of Carthage. 
But Jerome calls it pseudepigraphal and refrained from cor- 
recting the old Latin version of it, inserted in the Vulgate, 
because, as he says, he desired only to amend the Canonical 
books. The Book entitled '^The Wisdom of Jesus, the So» 
of Sirach," or " Ecclesiasticus," has been attributed to Solo- 
mon from its marked resemblance to the Book of Proverbs, 
of which it is in part a designed imitation. It is cited as hig 
by several of the fathers; the Councils of Hippo, (A. D. 303,) 
and Carthage, (A. D. 397,) pronounced it the work of Solo- 
mon, and their decision was adopted by the Council of Trent. 
It is accordingly placed by the Romish Church among the 
Deutero canonical books. It is unquestionably a work of 
great value, much admired for the excellence of its political, 
moral and religious precepts, and regarded as not inferior iu 
many respects to the Proverbs. Still on critical grounds it 
has no claim to be regarded as the work of Solomon, or as 
an inspired production. It was indeed originally written iu 
Hebrew, and Jerome saj'S that he had met with it in that 
form; but the original has long since perished, except some 
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forty passages preserved in the Jewish ITabbinical writings 
It must have been composed long after the time of Solomon. 
For that monarch, together with the succeeding prophets 
that flourished before and after the Captivity, is hero men- 
tioned (ch. 27: 13, etc.). The High Priest Simon, who lived 
a little before the Maccabees, is spoken of (ch. 1 : 1-21). The 
words of the Prophet Malachi are cited (ch. 48: 10, from 
Mai. 4 : G) ; and the author describes himself in circumstances 
that could not have occurred to Solomon, (vid. ch. 34: 10, 12. 
51 : 6,) And, finally, it virtually disclaims the idea of Solo- 
mon's being the authx>r; for it professes to be the production 
of one Jesus, the Son of Sirach. (vid. Title and ch. 50: 27.) 
Of the real author we know nothing more than what he has 
Himself disclosed. The present Greek translation was made 
by the grandson of the author, bearing the same name, who 
lived about B. C. 131.* It was probably written about B. C. 
180. But there is no evidence that it ever formed a part of 
the Jewish canon, or was written by divine inspiration, and 
consequently is very properly placed with the " Bool^of Wis- 
dom," by Protestant Christians, among the Apocryphal book», 
useful to be read for edification, but having no peculiar au- 
thority. 

The pre-eminent wisdom of Solomon was promulgated to 
the world partly in brief aphorisms, sententious and pruden- 
tial maxims and proverbial sayings, clad in the pleasing and 
attractive garb of poetry. And if David is the first and most 
successful writer of psalmodical poetry, Solomon is on the 
other hand, the first and most successful writer of proverbial 
poetry. Of proverbs he is said to have spoken three thou- 
sand. 1 Kg. 4: 32. A part of them (about 500) have been 
preserved and transmitted-to our times in the Book wliich 
we have attempted to explain in the following pages. This 
species of ethical and didactic composition obtained among 
the Hebrews the general appellation of Maskal^ (^2^3, D^SlS^b.) 
for which the English language furnishes no term of exactly 
equivalent power. The Hebrew verb (^71^^,) from which the 

* According to Winer, the Greek tranilator belong* to the time of Everg<)t9i tl)C 
Mcond, who reigned ia the lecond half of t|}« lecood oenttify b^fb^ PN^ 



boun is dei'iVed, signifies 1. to rule^ to govern, 2t to compare^ to 
likcn^ to a^tinuUxU. From the latter of these two general sig* 
nificatiohs Are derived the collateral meanings to speak a par* 
able^ to utter a proverb , to discourse injiguraiive language. Hence 
the kindred noun Mashal came to signify a similitude^ a com- 
parison, a. parable, 9. proverb, n fable, SiT\ allegory, 9. pithy sentence 
or sententious ^ing, an apothegm, the gnome (jfi/w/ir^) of the 
Greeks-, a pdfdtlellstlc di6tich or poem. The same latitude of 
signification is found in the corresponding Syriac and Clialdee 
terms. Thus we see that the Hebrew noun embraces within 
the comprehensive scoi)e of its generic meaning tlie rcaoa^ 
^oXij And the K0tf)0t/U(Z of the Greeks, and the English para- 
ble and pr^overb. Accordingly we find the Greek term Tzaoat" 
uia-, the Latin proverbla, and the English proverb employed in 
the Scriptures in the wide Hebrew sense of parable, moral 
similitude, sententious maxim, allegory or fi>jurative discourse, and 
didactic insti-uciion. In the New Testament, TZapa^oXin and 
TZf/oui/ziA are tisod interchangeably. What tlie first three 
Evangelists call Tzana^oXai -{parables), St. John calls Tzaoot^ 
jfiiai (proverbs). 8ee John IG: 25. 10: G. This book is de- 
nominated *' the Proverbs (S^J^^?. 7:afJ0C/JL:a, proverbioe,) of 
•Solomon." 

A proverb is a short pithy sentence, which embodies a well 
known and admitted trithj or common fact, ascertained by 
experience or oi)serVationj and which passes current among 
the masses of society. Being founded on a self-evident truth, 
or on a fact established by general experience and observation, 
the whole force and pungency of the Proverb lies in its ap- 
plication, and not in the depth and ingenuity of the original 
form. It has been briefly and pertinently defined as "one 
man's wit, and all men's >Visdoni." A maxim is a principle 
generally received or admitted as true. A jyroy^r^ therefore 
is a maxim, but a maxim does not necessarily become a pro- 
verb. It must first pass the ordeal of universal suffrage, be- 
fore it can obtain a place in the proverbial literature of a na- 
tion. And in order to this, it is requisite that it should meet 
a general want and accord with the popular taste and feeling. 
A maxim may be just and important; but if its circulation is 
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l^estricted by the nature of ihe subject Id A Bingl'^ SeVencft 
(e. g., philosophy, mathematics, faermeneutics, etc )', if it re» 
lates to matters which do not occupy public attention, or 
come within the ordinary scope and range of general thought, 
its use will be too limited to justify us in placing it among 
the Proverbs of a people, t'hough it may be •* the wit" of 
one, it is only the wisdom of a particular class, and its use 
will be confined to that class. *' Proverbs in conversation," 
f^ays Matthew Henry, **are like axioms in philosophy^ max- 
ims in law, and postulates in matheniatics, Which nobody 
disputes, but every one endeavors to expound so as to have 
them on his side." Cervantes happily calls them " short sen- 
tences drawn from long experience." " Proverbs," says a late 
writer, "come from the character, and are alive and vascular. 
There is blood and marrott in them, 'f hey give us pocket* 
editions of the most voluminojs truths. There is no waste 
material in a good proverb ; it is clear meat, like aYi egg—a 
happy result of logic with the logic left out; and the writer 
who sh.all thus condense his wisdom, and as far as possible 
give the two poles of thought in eVei*y expression, will most 
thoroughly reach men's ninds and hearts," A Proverb, like 
a comparison, admits of an unlimited application to analogous 
cases. Like the parables of our liord, Proverbs may be di- 
vided into two distinct classes, viz., literal and fguratlve or 
aUcjorlcal The former class comprises those which admit 
only of a literal interpretation, and are to be understood ac- 
cording to the plain, obvious, grammatical meaning of the 
terms in which they are exi>ressed. The latter comprises 
those in which one thing is said and another meant. In the 
former case tho literal serise exhausts the meaning; in the 
latter, it is of no further use than to suggest the applied 
meaning. The following are examples of the first class: 
" Hone.sty is the best policy^" *' Right wrongs ho man," etc. 
To the se :ond class belong siich j^roverbs as these: "Drink 
water from your own cistern," ** Every one draws the water 
t^ his own mill." So the corresponding Italian proverb, 
* Every one rakes the cnibefs to his oWn cakes." ''There is 
many a slip between the Cup and the lip." "SiKke while 
the iron is hot" "Physidartj heal thyself." "Those who 



live m glass houses should, not throw stoties." These and 
similar proverbs ha^e a real sense quite distinct from their 
literal meaning, and this must be d.'ternuned from the coii«- 
nection in which they are employed, and the particular ap^ 
plication which is made of them. Among the Greeks prov^ 
«rbs were called ^apotfiiou (from lApa^ near^ and ocfiO^^ 
way) wayside idioms^ because common, and adapted to meet 
daily wants ; and also for the purpose of distinguishing them 
from the more logical and discriminating harangue of schools 
and philosophers. The Romans termed them ado^ia^ be*- 
cause they were ad agendum apia^ pi^ctical maxims fitted for 
tquickly solving th-e problems of daily life. Brevity appears to 
be one of the constituent elements of a. proverb. It is, in." 
deed, more than this. It is a prime excellence, without 
which it can retain neither the name nor the nature of a 
proverb. This is indicated by the word itself— jtjrov^ita, 
(from pro and verbum), /or^ or instead qf words^ i. e. few words. 
As the pronoun is used in the place of a noun, to avoid its 
too frequent repetition, so the proverb is a representative 
phrase resorted to for the purpose of avoiding tedious expla^ 
nations and arguments. Hence it is made as compact and 
portable as possible, and compressed within the compass of 
the fewest possible terms. And not only^s it made as brief 
as possible, but in other respects it often assumes a shape 
most convenient for the memory to retain. A large number 
of proverbs, in every language, have taken the form of po- 
etry ; and particularly in European languages, they have 
availed therpselves, to a considerable extent, of the mo'e-. 
monic aid supplied by rhyme and alliteration. The Hebrew 
language, though not rhythmical, is much more favorable to 
conciseness of expression than the English. We are often 
compelled to employ many words to express an idea which, 
in the Hebrew, is enunciated in very few. Thus, in the He- 
brew proverb, " A man's heart deviseth his way ; but the 
Lord directeth his steps," twelve words are employed in our 
standard version ; and it can not well be translated with 
less; while in the original there are only ^oen. So again in 
the i^rov^rb, '* When a man's way pleases the Lord, he makes 
even his enemies to be at peace with him," there are ^even- 



ieen v^ordti it the 8tan(^ar<^ English yersfofi, an^ biit aght in 
ib« original Many Unglish proverbs, however, are very 
brief; e.g., "Extremes meet;" " High t wrongs no man;" 
^* Forewarned, forearmed ;" " Man proposes^ bat God dis- 
poses ;" " Light gains make heavy purses.*' Horace insist* 
upon Brevity as one of the express rules of didactic poetry : 

"Short be the precept, which with ease is gained 
!1^ ck)Ci)e minds, and faithfully retained." 

liie »&itie siei>tiftC6nt ii^ expressed by Soiomon in the para- 

tolic' Manner. (iSfccf. xiL : ll) 

** The word^of the wise are like goads, 
And like nails that are firmly fixed." 

" It is the property of a proverb," says Henly, " to prick 
sharply, and hold firmly ;" and Herbert entitles his collec- 
tion of proverbs " ^Tacula Prudentum,"-— something hurled, 
and striking deep. 

The Proverb has its origin in the nature of man, and is 
admirably adapted to the wants of social life, particularly in 
it^ earlier stages. By the concise and epigrammatic style 
which characterizes it, and by the exact correspondence be- 
t\<^e€fn the diflterent members which compose it, the atten- 
tion Of the hearef or reaccet' i« fti^akened, the ear is pleased, 
ftfid the mem'ory; is aided. The assistance furnished to the 
mertfofy by the peculiar structure of Proverbs will be appar- 
ent, when we consider that, in the earlier periods of the hu- 
man race, and for a long series of years, the facilities for ac- 
quiring and diffusing knowledge were very limited. The art 
of printing, which, in mqdern times, has produced such a 
tVonderful revolution in the world of letters, was then un- 
known. The labor and expense attending the copying of 
books, prevented their multiplication to any Considerable ex- 
tent; and the ability to read or Write was confined to very 
few. Instruction, fop the most part, was necessarily com- 
municated orally, and the memory of the scholar was al- 
most the only store-house in which the maxims of the 
teacher were deposited. Hence, we find that in the infancy 
of nations and of society, the usual mode of didactic instruc- 
tion was by brief, detached, and easily-remembered aphor- 
isms, proverbs, gnomes, comparisons, and enigmas. These 
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^ere the result of much thought and careful observation ; 
and* they were clothed in ihe most jf^easing and attractive 
garb which the language could furnish, the effect of which 
was usually hi^htened, especially in the case of the He- 
brews, by the introduction <>f a judicious antithesis, both 
in the sentiment and the expression. They were kept in 
constant use and circulation, were committed to memory 
by all classes with little effort, and became to the masses 
the maxims by which the conduct of life was regulated. 
Compositions of this character may be viewed as a kind of 
picture — writing, which addresses itself with effect to the 
senses, particularly of a rude and uncultivated people, who 
can profit by the fruits of reasoning, without being able 
tp atten^ to its forms. Hence, we find that the literature 
of all the nations of antiquity which occupy a conspicu- 
ous ^loce bx history^ abounds in proverbs. The sayings 
ascribed to ^e wise men of Greece are of this character. 
The '* Works and Days" of Hesiod, which furnishes the 
eftrUeot^peoimeois of Grecian didactic poetry, coxitains many 
precepts on the conduct of life, expressed in proverbial 
form. After Hesiod, the didactic productions of the Greeks 
consisted almost entirely of moral precepts or sentences, 
expressed with brevity, terseness and force, and denomin- 
ated gnomeSj fvioficu. From this circumstance, the writers 
have been called Gnomic poeU, This method of imparting 
ethical instruction accorded, also, with the sedate and delib- 
erate character of the Romans. But it was in the East, 
among the Hebrews, Syrians, Arabians, Egyptians, Persians 
and Scythians, that it most prevailed ; and it is there that, 
from the fixed and unvarying character of the habits and 
literature oi the people, the ancient reverence for proverbs 
and gnomes Btill exists^ 

But while it is true that proverbial sayings originated in 
the childhood of the human family, and are particularly 
adapted to a period of limited culture, their utility 13 by no 
means confined to such a state of society. Hence, we find 
that the literature of modern nations, both oriental and occi- 
dental, from China to Mexico, abounds in compositions of 
Ibis kind. The place they occupy in the domain of litera- 
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tur^ becomes, it is true, less conspicuous and important, aar 
eiyilization and intellectual culture, the arts and improve- 
ments of social life, and popular education advance; still, 
they will never be entirely banished frcwn that domain. 
Embodying, as they do, in concise, attractive, and easily- 
remembered sentences, the results of extensive comparison, 
observation, and experience, they vrill always be classed 
among the most valuable guides of human conduct, in the 
various and complex relations and affairs of human life. 
Proverbs " give a deep^nsight into domestic life, and open 
for us the heart of man in all th^ various states which h% 
may occupy. A frequent review of proverbs should enter 
into our readings ; and although they are no longer the 
ornaments of conversation, they have not ceased to be the 
treasures of thought." 

The Proverbs current among a people unquestionably 
have no small influence upon their character, as well as 
furnish a clue and index to that character. They are to the 
SaaoraU of a nation wtiat gold coin ia to its currency — portck-^ 
ble, rich, and always passable ; or, as Cicero says, " They are 
the salt pits of a nation ; treasured preservatives against cor- 
ruption." They throw great light, therefore, on the domestic 
manners, temper, and character of a people, and furnish 
Taluable materials for an accurate history of their modes of 
thought, their social habits, and private morals. 

]tt the writings of Solomon the term proverb (Sl^D) is em- 
ployed in its widest and most coiapreUensive sense. The 
book of Proverbs abounds in moral and religious sentences 
and precepts, which do not strictly come under the head of 
proverbs. It contains, also, several didactic and connected 
discourses of considerable length, in commendation of re- 
ligion, virtue, and prudence, interspersed with salutary warn- 
ings against vice and folly. We find in it^ also^ several beau* 
tiful moral sketches, such as that of the inexperienced young 
man, in the 7th chapter ; of the strange woman, in the 9th ; 
of the drupkar^ and glutton, in the 23d ; and of a yirtuou^ 
woman, in the 31st. The last chapter, in particular, con< 
tains a lengthy and eulogistic description of a good wife, and 
tbe eighth chapter, a ipagnifioent persoQiQcatio^ of the diyino 



INTRODUCTION. xll 

attribute of wisdom. The whole, however, is displayed in 
tb« peculiar form and style of Hebrew poetry; and, h^nce, 
the book is classed by Bishop Lowth among the didactie 
p0emg of the Bible. Ewald places it under the head of Gn(h 
mie poetry, the rise of which among the Hebrews ha ^ttriH^ 
utes to Solomon. It has not inappropriately been styled tfaie 
Giwmological Anthology of the ancient Hebrews. Tlie book i9 
the most extensive and useful of Solomon's, productions 
which have come down to our times, and is a striking mon- 
ument of his intellectual power and practical wisdom. In 
an ethical point of view, it may be regarded as one of the 
most instructive and valuable portions of Holy Scripture ; 
and it has been uniformly held in the highest estimation by 
the .best and wisest men, both in the Jewish and Christian 
Church. By the early fathers it was called the navijipifoy 
90 fiav^ wisdom embracing all virtues, (Eusebius' Eccles. Hi& 
Lib. 14, c. 25.) Basil speaks of it as the bXwz dtSatr'j^cdia 
fiioUy a universal instruction for the government of life. 
Jerome's direction to one of his friends, for the education of 
his daughter, was — " Let her have, firf»t of all, the Book of 
Psalms, for holiness of heart, and be instructed in Solomon's 
Proverbs, for her godly life." Luther pronounced this book 
to be the best book on Economics in the world. " No doubt," 
says Patterson, in his Commentary on the Epistle to the 
Hebrews, *^many of the Proverbs are, so to speak, the very 
common-places of iiiorality. But on these common-pUces 
the safety, health, and happiness of the moral worlci depea4* 

r 

Kven in these common-places, the wise and inspired mind 
of Solomon rose superior to tl^e discoveries and apprehen- 
liions of distinguished heathen sa :es. Interspersed are many 
^rms and evolutions of profound and majestic moral prin- 
ciples. The whole sphere oi duty and obligation is traversed 
and overtaken by the Book of Proverbs. And the pointed 
{>ower of the style, aijid the divide aMthority of the rules, 
give the book a vast pre-eo&iaeace. The Qaeen of Sheba 
traveled from the ends of the earth to hear the wisdom of 
Solomon. Men possessing the Bible, need not, for that im- 
portant end, to go to Palestine, or to traverse wide-spread 
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continents or surging seas. The wisdom, the words of Solo- 
mon are very near them. In the Book of Proyerhs they are 
treasured up in store, and are accessible alike to prince and 
peer, to man, woman, and child." ** Solomon's Proverbs/* 
remarks Dr. Gray, in his Introduction to the Old Testament, 
"are so justly founded on the principles of human nature, 
and so adapted to the permanent interests of man, that they 
agree with the manners of every age, and may be assumed 
as the rules for the direction of our conduct in every condi- 
tion and rank of life." Coleridge says, ** The Book of Prov- 
erbs is the best statesman's manual which was ever written. 
An adherence to the political economy and spirit of that 
collection of apothegms and essays would do more to eradi- 
cate from a people the causes of extravagance, debasement, 
and ruin, than all the coi^ributions to political economy of 
Say, Smith, Mai thus, and Chalmers together." ^' The cau- 
tions against suretiship," says Jasper Adams (Moral Philos. 
p. 41) "will be most commended by those who have had 
most experience in human affairs. No where do we find 
stronger commendations of industry, frugality, chastity, tem- 
perance, and integrity; or more serious warnings against 
idleness, strife, envj', drunkenness and rioting. No where 
are pride, covetousness, selfishness, the indulgence of rash 
anger, and the abuse of the tongue in the manifold ways of 
falsehold, slander, secret calumny, false witness and blasphe- 
my, more forcibly reproved. No where are the wiles, the 
cunning and the hardened front of the woman ' who forsakes 
the guide of her youth, and forgets the covenant of her God,' 
and * whose house is the way to hell, going down to the 
chambers of death,' more vividly described. All authors, 
anci^t and modern, cannot furnish such a picture of the 
virtuous woman (ch. 31 : 10-31). Every duty in life is en- 
joined and skilfully commended to our notice, and not only 
•very vice, but every species of folly and even indiscretion, 
is guarded against But it is in his concern for the young, 
and in his commendation of wisdom, that the wisest of men 
has put forth all the strength of his persuasive power and 
•loquence." "Some of the Proverbs," says Mountford, "are 
of no use to us in our circumstance!. But all of them are 
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interesting as spiritual remains. Vestiges they aie of ah era 
in the human mind, long, long back; words of caution, spir- 
itual armor, fashioned for the use of the young in the anxious 
minds of experienced sages ; proved advice for behavior in 
the house, the city, and the field; and immortal truths, which 
wise men coined out of their mortal sufferings." ^^ As some 
of the pioverbs of the other oriental nations, and particularly 
the Arabians, who are most celebrated in this way, are not 
of a moral nature, and have often no other merit than a 
certain degree of point and acuteness, so likewise/' says 
Pareau, ''in this book of Solomon there are maxims occa- 
sionally more remarkable for tffb acuteness of genius dis- 
played in them, than for their moral utility. But by far the 
greater part of them are conducive to probity of conduct; 
and there is no collection of proverbs, which, particularly 
if respect be had to antiquity and usefulness, equals, mlich 
less surpasses that of Solomon." 

This book has an historical value aside from the practical 
instruction conveyed in it. It presents us with a view of the 
Jewish religion and morals as pervading the common life 
and daily walk of the Hebrews, which is not so fully de- 
veloped in the historical books, and which is more favorable 
than we might gather from the accounts of the numerous 
ceremonies and external ritual forms and observances else- 
where enjoined. 

In order to appreciate properly the proverbs of Solomon 
we must look at them from a Jewish and not a Christian 
stand-point. Though the precepts which the book inculcates 
are of an exalted character, they are not based on the dis- 
tinctive principles and highest motives of Christianity. The 
retributions of another life are not, it is true, entirely disre- 
garded, and ignored ; yet they are not brought as frequently 
and prominently into view, as we should expect to have 
found them, had the work proceeded from the pen of an 
Apostle of Christ. Its appeals are most commonly made to 
the human agent acting for the present time, rather than for 
an eternal future. At the same time, it frequently, and in 
the most impressive manner, presents the great ide^ of Jeho- 
Tah's constant watchfulness and superintending Providence, 
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and sets forth the safety of the good, as enjoying his blessing 
and protection; and the danger of disobedience,. as provok- 
ing his displeasure. The moral precepts of Solomon, there- 
fore, rest on the foundation of religion and true piety, and 
in this respect differ heaven-wide from the systems of the 
ancient heathen moralists. It is our privilege as Christians, 
favored with the clearer light of the New Dispensation, to 
occupy higher grbund than did Solomon, in regard to the 
sanctions of duty and virtue; and though we may not attach 
a meaning to the language of the book different from what 
the writer intended, yet in applying its maxims to the prac- 
tical purposes of life, we ^ay add to the weighty temporal 
considerations therein presented the higher motives and 
sanctions of eternity derived from the Gospel of Christ. 

In regard to the style in which this book is written, the 
reiuarks of Holden are equally true and beautiful. ^* Though 
in the charms of high-wrought poetry it must yield to several 
parts of the sacred volume; yet in judicious brevity, in ele- 
gant conciseness, in nice adjustment of expressions, and in 
that terseness of diction, which gives weight to precept and 
poignancy to aphoristic truth, it stands pre-eminent, and 
remains an illustrious monument to the glory of its author." 

The Book of Proverbs is written in poetry. Hebrew 
poetry, like that of all other nations, is characterized by 
sublimity of thought and a highly ornate and figurative style 
of composition, dealing largely in the free and fervid lan- 
guage of imagination and passion. Like that of other na- 
tions, also, it has phraseology, distinguished in its whole 
complexion from what serves the plainer and humbler uses 
of prose; admitting bold ellipses and transpositions, unusual 
and artificial expressions, abrupt introductions and conclu* 
sions, brief unexplained allusions, and paradoxes. In this 
poetic phraseology of the Jews, certain idiomatic construe* 
tions frequently appear, unknown to Western nations, one 
of the most remarkable of which is the sudden and abrupt 
change of person dnd number, which we often mee( with ; 
Buch as the following examples: 

" They are a perverse and crooked generation ; 
Doi/e thus requite the Lord, O foolish people and unwise!'* 

Deut 32 : 5, 6, 
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"God be merciful unto us, and bless us; 
And cause his face to shine upon us, 
That thy way may be known upon earth, 
Thy saving health among all nations." 

Ps. 67: 1,2. 

But unlike the poetry of Western nations, fit has neither 
rhyme nor rhythm ; i. €-., the consecutive lines do not termi- 
nate in words or syllables of similar sound for the purpose 
of pleasing the ear, nor are they regularly measured by met- 
rical feet. But it has one feature which is peculiar to it, by 
which it is strongly marked, and which is worthy of special 
attention. I allude to what is termed parallelism of sentiment 
or thought-rhythm. This characteristic of Hebrew poetry is 
yery ancient, as appears from Gen. 4: 23, 24; it is both highly 
simple and distinguished for no small power; adapted also as 
it is to music, particularly'when sung by two alternate choim 
(1 Sam. 18: 17. Ezra 3: 11. Neh. 12: 24.), it aflforded great 
delight to the Hebrews, and they constantly adhered to it, 
as long as they cultivated poetry. Indeed they seem to have 
earried it in some degree into their prose compositions, though 
not by any means to the extent contended for by such writers 
as Bishop J«bb, Mr. Boys, Mr. Roe, and Dr. Forbes. By He- 
brew parallelism is meant that correspondence of relation- 
ship in respect to thought which is found to exist between 
the several members of a sentence, or the parts of a more 
extended composition.* With regard to its external form, 
or the distribution of its members, each of the verse? of tl\o 
same poem are for the most part divided into two, sometimes 
into three, and more rarely into four members, ^s it regards 
the sentiment itself, there are several varieties of parallel* 
igms. •• 

1. The iSynonymofis, 1. e., parallels so arranged, that the 

.. !: ! — m. „ . ■ . ■■ . r 

« 'Hie Hebrew noun mai^ appears to be employ^ wit^ special allusion to the 
parallelism in Num. 21: 87. 239^, J(d>27: I. In these cfaet the word is rendered 
parable in our Standard Version ; bul Ui neitber of them doe^ either parable or pro. 
verb, in thct modem and usual sense of the word, seem to t>e appropriate. The cor. 
responding word In the Sept is Uttftt^tXh. whieh is firom «"«(« and fieikXat, I place 
along tide of, vii. for the sake of comparison. This may apfuropriately designate not 
only a parable or an analo^cal comparison of two ideas, or a proverb or sententtef^ 
maxim, but a parallelism, or the placing together of two lines or sentences, accordinf 
to the usual structure of Hebrew poetry ; in other words, a paraUelitjfic ^^ff/^. Of 
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same sentiment is repeatedf mostly in other words signifying 
the same thing. Thus, 

"The earth is the Lord's, and all that is therein; 
The world, and they who inhabit it. 
For he hath founded it upon the seas, 
And estalftshed it upon the floods." Ps. 24: 42. 

There is frequently something wanting in the latter member 
which must be supplied from the former, m order to complete 
the sentence. Thus, 

" Kings shall see hira, and rise up ; 
Princes {shall see him)y and they shall worship him.^ 

Isa. 49 : 7. 

This is, probably the most common species of the parallel- 
ism. 

2. The gradcUional In this kind of parallelism, the sec- 
ond, or responsive clause so diversifies the preceding one, as 
generally to rise above it, forming a sort of climax ; and 
sometimes by a descending scale in the value of the related 
terms and periods, forming an an ti -climax; but in all cases 
with a marked distinction of meaning. Thus, 

" Happy is the man, , 

Who walketh not in the counsel of the ungodly, 
Nor standeth in the way of sinners, 
Nor sitteth in the seat of the scornful.*' Ps. 1: 1. 

3. The antitethlc. This is a parallelism in which the senti- 
ments in the two connected members of any verse stand 
opposed to each other This is not confined to any particular 
form; and hence the degrees of antitheses are various; from 
an exact contraposition of word to word, singulars to singu- 
lars. plurals to plurals, &c., through the entire sentience, down 
to a general disparity, with something of contrariety in the 
two propositions^ This species of parallelism is admirably 
adapted to adages, aphorisms, acute sayings, and detached 
sentences, and it generally adds no little force and point to 
the sentiments themselves. It is of less frequent occurrence 
in the prophetical writings, but abounds in the Proverbs of 
Solomon, much of the elegance, acuteness, and force of which 
arises from the antithetic form, the opposition of diction and 
f CDtimant, as in the following examples ; 
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** A wise son rejoiceth his father ; 
But a foolish scfn h the grief d( his inotlier/' 

Prov. 10: 1. 

Here every word has its opposite, the terms father and mother 
being relatively opposite. 

*' The memory of the just is blessed ; 
But the name of th^ wicked shall rot." Prov. 10 : 7. 

In this instance there are only two antithetic terms, for 
memory and name are synonymous. 

'* Faithful are the words of a friend^ 
• But deceitful are the kisses of an enerriy/' ♦ iProv. 27: 6. 

Hero again every word has its opposite; /ai7/j/w/, deceitful; 
words ^ kisses ; friend^ enemy. 

4. The constructive or gynthetid This is a species of parallel' 
ism in which the different members atiswer to each other, 
only by a similar form of construction. Word does not an- 
swer to word, and sentiment to sentiment, as equivalent or 
opposite ; but there is a correspondence and equality between 
different propositions, in respect to the shape and turn of the 
whole sentence, and of the constructive parts; such as noun 
answering to noun, verb to verb, member to member, nega- 
tive to negative, interrogative to interrogative. Thus: 

'*The law of the Lord is perfect, converting the soul; 

The testimony of the Lord is sorei making wise the simple; 

The statutes of the Lord are right, rejoicing the heart; 

The commandment of the Lord is pure^ enlightening the 
eyes; 

The fear of the Lord is clean, enduring toveVeti 

The judgrinents of the Lord are true and righteous alto- 
gether." Ps. 19: 7-9. 

5. The introverted. This is that species of parallelism which 
is so constructed, that whatever be the number of its mem-, 
bers, the first answers to the last, the second to the penulti- 
mate, or last but otte, and so on throughout, in an order that 
looks inward, or, in military phrase, from flanks to centre. 
Thus, 

*'My son, if thy heart be wise; 
My heart also shall rejoice ; 
Yea, my lips shall rejoice; 
When thy lips speak right things.'* Prov. 23 : 15, IG. 
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" And it shall come to pass in that day; 
Jehovah shall make a gathering of his fruit 
From the flood of the river > 
To the stream of Egypt ; 
And ye shall be gleaned up, one by one, 
O ye sons of Israel." Isa. 27: 12. 

Such is the nature of this leading principle of Hebrew 
Versification and such are the principal varieties of the par* 
allelisms, which are distributed throughout the Old Testa- 
ment, and are occasionally met with in the New Testament 
The parallelisms which occur in this book chiefly belong to 
the first, the third, and the fourth classes. There are, how- 
ever, tk few examples of the second. The synonymous occurs 
most frequently in the first part, the synthetic in the last^ 
and the antithetic in the middle. The form is chiefly that 
of the simple parallelism, consisting of two members or 
clauses in each verse. There are comparatively few triplets^ 

The Canonicity and Inspiration of the Book of Proverbs, 
tire attested by its unquestioned reception among the sacred 
writings of the JeWs which received the sanction of our Sa*- 
Viour,and by the numerous citations from it in the Christian 
Scriptures^ as a part of the Oracles of God. Michaelis re- 
marks that *' the canonical authority of no part of the Old 
Testament is so ratified by the evidence of quotations, as that 
of the Proverbs.* The Apocryphal book called "The Wis- 
dom of Jesus, the Son of Sirach," or *' Ecclesiasticus,'^ bears 
a very striking affinity to the book of Proverbs; and yet it 
is a remarkable fact that in not a single instance is it quoted 
by the Apostles and Evangelists. The difference between 
Canonical and Apocryphal is no where so strongly marked as 
in this example. ' Ecclesiastical history has recorded only 
one dissentient from the judgment of thc^ Universal Church 
with regard to tho canonical and divine authority of the 
Proverbs, and that one condemned by her authoritative 
Council.f 



* Compare ch. 3: II, 12, with Ileb. 12: 3, 6.^3: 31., with James t: 6, and 1 Pet 5: 
5.=10: 12, with James 5: 20, and 1 Pet. 4: a=2j: G, 7 with Lu. U: 9, I0,=25: 21,22, 
with Horn. 12: 30.=27: 1, with James 4: 13, U. 

f Theodore Mopsucstia, condemned by tbc 5th General Council at Constantino- 

{)ic, A. D ua. 
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At what period of .Solomon's life, the canonicftl books 
ascribed to him were severally composed, is a question to 
which different answers have been given,. but which in the 
absence of positive testimony can never, of course, be definir 
tively settled. Some Roman Catholic writers, among whon^ 
i% Cornelius a' Lapide, maintain that the book pf Proverbs 
was written during the early part of the king s «eign, wliilQ 
he was yet a young man ; that the book of Ecclesiastes was 
composed subsequently, during the period of his middle life; 
and they assign the composition of the Canticles to his old 
age. The Jewish commentators, with more probability, place 
the composition of the Proverbs in the middle life of the 
king; while others i^riaintain that it embodies the experience 
and observation of his whole life. It would seem quite pro- 
bable, by comparing Prov. 4: 3-6, with 1 Kg. 2:1-4, that the 
first part of this bool^ ^as composed shortly after the deatl^ 
of David, and before Solomon had fallen into tjiat oriental 
luxury and effeminacy which brought reproach and dishonor 
upon his later years. Living) as he did, about 260 years be- 
fore the reign of Cyrus, under lyhom the seven wise men of 
Greece flourished; and 670 y^ars before Alexander the Great, 
under whom lived Socrates, Plato, and Aristotle, it is evident 
that Solomon could have drawn no part of the materials fo): 
bis collection of Proverbs from heathen moralists and philos- 
ophers, as Grotius and others have supposed, even had there 
been much intercourse between the Hebrews and Gentile 
nations, which was not the case. On the contrary, it seeni§ 
more probable, as some of the Christian fathers assert, that 
they derived much valuable information from the writings 
of the renowned monarch of Israel. 

This Book may be conveniently divided into siic parts. 
The Jirst part, comprising the first nine chapters, is an appro- 
priate introduction to the sequel, and breathes throughout 
the polished and philosophical genius of Solomon. It con- 
sists of connected moral discourses in commendation of 
Heavenly Wisdom objectively as an attribute of the Deity, 
subjectively as the great inward principle of piety and mor- 
ality. The practice of virtue, and especially the virtue of 
chastity, is also earnestly ei\joined. "This portion of the 
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book," Bays Bishop Lowth, "is varied, elegant, sublime, and 
truly poetical ; the order of the subjects is in general excel- 
lently preserved, and the parts aro very aptly connected. It 
is embellished with many beautiful descriptions and personi- 
fications ; the diction is polished, and abounds with all the 
ornaments of poetry ; so that it scarcely yields in elegance 
and splendor to any of the sacred writings." The second part 
begins at Chapter X. and extends to Chapter XX XL 17. This 
portion is entirely unlike the preceding, and consists of dis- 
connected proverbs, each composed of a single distich framed 
according to . the laws of Hebrew parallelism. ** It is a pro- 
verbial philosophy without any endeavor at beauty or poeti- 
cal charm. All the relations between man and man, the 
civil> political, commercial,, and all religious relations, are not 
merely touched upon, but the soundest maxims, the best 
rules of conduct, are presented in such short terms, that it is 
easy to Seep them in memory. Every verse is a prolific 
theme on which chapters might be written; yet few of the 
verses contain in the original more than six or seven words, 
scarcely any ^ceeding eight words. The second member of 
the verse contains almost always a contrast of sense to the 
first part, and enforces the maxim contained in the first 
clause, as the shade elevates the light of a picture. Thia 
method of arrangement is peculiar to this book. The paraU 
lelism of other Hebrew poems is so constructed, that the 
second line Is a supplement to the sense of the first,, so that 
it may properly be called a rhyrhe of sentiment instead of 
sound."* The third part extends from Chapter XXII. 17, to 
Chapter XXV. It is distinguished from the second part by 
A closer connexion between the verses, and a more negligent 
use of the parallelism. The fourth part begins at Chapter 
XXV. and extends to Chapter XXX. This comprises an-* 
other collection of the maxims and proverbs of Solomon^ 
formed at a later period under the direction of King Ileze* 
kiah. The fifth part commences at Chapter XXX. and ex- 
tends to Chapter XXX I. This portion comprises some pro- 
verbial maxims ascribed to an unknown individual by the 
jiamd of Agur.. The MixOi part, which embraces the last 

« Wise*! Hktonr of Um Uraelitbh nattoa, VoL I. ^ ilK " 
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Chapter, consists, 1. of instructions given to one King Lemuel 
by his mother. This person is supposed by some to have 
been Solomon under a fictitious name; but by others, with 
more probability, an Arabian or Idumeean prince, of whom 
we have no further information. 2. An acrostic poem in 
commendation of afingal, indnstrions, virtuous, housewife. 
The description has no equal in the whole range of litera- 
ture. The poem, which is complete in itself, is composed 
with extraordinary artistic skill, and i» one of the most sim- 
ple and beautiful specimens of lyric eulogy to be found in 
the Hebrew Scriptures. It is alphabodically arranged hi the 
original, the verses legularly commencing with the letters of 
the Hebrew alphabet in consecutive order. Acrostic or Al- 
phabetical poems were not uncommon among the Hebrews 
and other nations of the East. A number af the Psalma 
and the book of Lamentations are alphabeticaT. 

The following special rules and observations will assist the 
readet in the interpretation of this book. 

1. It i^ manifestly not jthe design of the Book of Proverbs 
to furnish maxims which can have only atn ^Wk'ie/na/ applica- 
tion. At the same time, it is equally true, that with few ex- 
ceptions, these proverbs have not an unlimited and universal 
application, but only that wUicb is (general, e. g.-^ ch. 10: 17. 
16: 7. 22: 6. 

2. Nothing more is frequently intended than what usually 
occurs, and not what is good and proper in itself Indeed a 
proverbial maxim may as- a sentiment be false^ while as a 
matter of fact it may be. strictly true. e. ^., Might makes 
right; The end justifies the meana Upon such false princi- 
ples as these men are continualily acting, and to their own 
minds at least justify, on the ground of them, oppression, 
slavery, and an endless variety of wicked acts. 

3. A thing is sometimes represented as really done^ in or- 
der to indicate what oit(]iht to be tlooe,. aUhough too often 
neglected, e. g.y ch. 16: 12, 13. 

4. Some maxims, which, taken in their broadest and most 
unqualified sense, and without regard to the circumstances 
which gave rise to them, appear to be inconsistent with the 
law of fraternal kindness, (e. g.^ the warning against sureti- 
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ship,) are only salutary and impressive admonitions against 
indiscreet and imprudent actions. 

5. Particular attention should be paid to the structure of 
Hebrew poetry, especially to the laws of Hebrew parallelism. 

6. The force and signiiicancy of the maxims contained in 
this book will be most clearly seen and felt, when they are 
studied in the light of Scripture examples. They are com- 
prehensive principles of action best understood when exam- 
ined in connexion with particular cases. 

One word with respect to the execution of the present 
work. To give a faithful and accurate translation of an au- 
thor is the most difficult part of an interpreter's work. 
When that is accomplished, more than half his task is per- 
foriued. Such a translation of the Scriptures, or of any 
portion of them, is of the highest value to the reader, and 
quite supercedes the necessity of many explanatory remarks, 
which, otherwise, would be necessary to make the ijieaning 
of the author plain. In the translation which fqllows, it has 
been the aim of the writer to 'depart from our excellent 
standard version only so far as perspicyity, modern usage, 
and fidelity to the original text seemed to require. In the 
preparation of the notes he has endeavored to meet the 
wants both of the scholar and of the plain English reader. 
How far he has succeeded in tl>is respect, he les^y^s it for the 
pjip4i4 readfr to deterRiine, 



THE PEOVERBS OE SOLOMON. 



PART I. 
CHAPTER L— IX. 



[exhortations to the fubsxht and attainment of bkatenlt 

WISDOM.] 



CHAP. I. 1—7. 

[Introduction. — jTHle^ Design^ and Scope of the Book.'] 

1. The Proverbs of Solomoa, the son of Drfvid, 
king of Israel. 

2. That one may know wisdom 'and instruction] 
That one may perceive the words of understanding ; 

1. We have in this opening verse a descriptive title to the book. 
Ti.e Proverbs are called Solomon's, for the same reason that the 
Psalms are called David's, because he was the author of the greater 
part of the book, and also because a considerable portion of it was 
arranged by him. The official title^ArtTi^ refers here to Solomon, and 
not to David; for althoug*i David was likewise king of Israel, yet 
the word in this place, like the word son in the preceding phrase, is 
grammatically in apposition with Solomon. So Eccles. 1 : 1 « Oomp. 
verse 12. 

2. The Sacred writer in this and the two following verses, points 
out the design of this book. The literal rendering of the original 

2. '* From which men may learn wisdom and instruction.'*— Notes 
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3. That one may receive the instruction of wisdom, 
Kighteousness, and justice, and uprightness : 

4. Which will give prudence to the simple ; 

To the young {man) knowledge and discretion. 

• 

18, ** for the knowing of wisdom/' Ac, and "for the perceiving of 
the words of understanding/' — ^the import of which is the same as 
in order thai one may know and perceive,** <fec. The same remark is 
applicable to the first words in verses 3 and 4. The term loisdom is 
here employed in its widest sense, as denoting correct apprehensions 
with regard to the whole circle of human duty, -whether moral, re- 
ligious, or prudential. The term instruction is usually applied to 
the knowledge which is imparted by teachers to the young, particu- 
larly in relation to moral conduct. The precise shade of meaning, 
however, can be best learned from the context, in the several pas- 
sages where the word occurs* This remark applies also to the terms 
understanding, knowledge, <fec.> which often occur in connexion with 
wisdom and instruction, and are sometimes used interchangeably 
with them. By words of under ttanding, are meant words uttered by 
intelligent and virtuous persons, apd adapted to make the reader or 
hearer intelligent, wise and virtuous* To perceive the words of un* 
derstanding, is to gain an accurate knowledge of the instructive 
lessons taught. There is doubtless spedidl allusion to the contents 
of this book. (nj7*lS, Kal infin. constr. of j;!", with the prefix prep. 

indicating the end and purpose. y^Hi tiiph. infiii. of T2)» 

3. The nouns Righteousness, Justice and Uprightness, are here de- 
signed to cover the entire ground of tiloral action, and comprise 
whatever is right and proper, conformable to law, both divine and 
human, and accordant with strict probity of heart and life. (See 
ch. 2: 9.) These nouns are not in regimen with the word instruc- 
tion, for the verse consists of tWo parallel members; but they are 
governed by the verb in the first clause, taken in the sense of ac- 
quiring, instead of receiving. '* That one may acquire or attain to 
righteousness/* Ac. (nnpS, Kal infin. constr. of npS, with the pre- 
fix prep.) 

4. The word HD'^X* > arma^ rendered prudence, primarily signi- 

T 

fies cunning, guile, craftiness, taken in a bad sense: (Ex. 21 : 14, Josh. 
9: 4); but in this book it is uniformly empl'oyed in a good sense, 
and by interpreters is variously translated caution, discernment, saga- 
city, prudence. The last is here adopted as being more agreeable 
to the phraseology of our common version than the others, and sufii- 



CH. I.] THE PROVERBS«OF 8OLOHON. 3 

5. A wise {man) will hear, and will increase {in) 
learning ; 

And a man of understanding will gain wise counsel ; 

6. So as to understand a proverb, and a deep maxim ; 
The words of the wise, and their dark saymgs. 

7. The fear of Jehovah is the beginning of knowl- 
edge ; ' • 

{But) fools despise wisdom and instruction. 

- - - -I .^ - — — — ■ - .- -_■ _ -■ - _ — ^ ■ _ _ ■_ ■ . ^^ 

ciently expressive of its meaning. (See ch. 8: 5, 12. Oomp. the 
T09t D1]^) aram, ch. 15: 5. 19: 25.) By the dmple is meant the 
young and inexperienced, who are peculiarly liable to be led astray 
by evil counsel and example. {T\rh» Kal inf. constr. of jr\3, with 
prefix.) 

5. By vjise counsel is meant that sound judgment, skill and dis> 
cretion in the management of one's afiDa,irs, which the pilot exhibits, 
"who understands how to steer his vessel safely into port. By em- 
ploying the word niSsHilj tachbvloth, (from S^Hi chabal, to tighten, 
a cord, to bind, hence the nouns S^H* chebel, a chord, a rope, and 

^yxytChobel, a sailor, a pilot.) Solomon beautifully represents hu- 
man life as a voyage, and Wisdom as the pilot directing its course* 
(^DV, Hiph. fut. of na\ Ti3;i, Niph. participial adjective from V3.) 

6. These words indicate the consequence of pursuing the course 
pointed out in the preceding verse. The wise man who faithfully 
attends to the Proverbs and other instructive lessons contained in 
this book, will so enlarge his knowledge, and acquire such sound- 
ness of judgment and discrimination of mind, as will enable him 
easily to comprehend the obscure and enigmatical sayings of wise 
and learned men. nV'''7D. rnelitza, properly signifies ititerpretaiio^i, 

and is so rendered here in our common version; but it evidently 
denotes in this place by metonymy that which needs interpretation, an 
obscure, intricate, profound maxim, or saying. So Noyes and Stuart. 

The Septuagint Greek version has (rxdztivb^ Xoyo^, dark speech. 
The parallelism requires this rendering in preference to that given 
in the common version, which, however, is supported by the Latin 
Vulgate, and the Greek versions of Aquila and Theodotian. Dark 
sayif^s-^-u e., dijficuU sayings, enigmas, riddl s. 

m 

7. Tkefear of Jehovah denotes reverential awe, and not serrilo 

. 7. •* Thtprkteipalpart,'^ Hddcn— •« Ike itum,** BooCbroy^, ""^ 
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dread. It is the fear of a ehild toTrards its |>areDt, and not that of 
a slave towards his master, or of an oppressed subject towards a 
tyrannical and despotic ruler. It springs from a loving heart; and 
while it restrains us from the commission of sin, it prompts to 
cheerful, filial obedience. (.Comp. Fa. 4: 4.) It is indeed but an- 
other name for true, inward, vital religion — a prominent part being put 
for the whole; as in James 1: 27, where pure and undefiled religion 
is described as consisting in visiting the fatherless and widows in 
their affliction, and in keeping oneself unspotted from the world. 
This complex feeling — reverential awe — is represented as the begin* 
ning of knowledge. That religion which has its seat in the heart, 
is the foundation of all that is truly valuable in knowledge, of atl 
that is virtuous and honorable in practice, and of all that adorns 
and dignifies human nature. The word T\iTVi Jehovah, wherever it 
occurs in this book, we have uniformly transferred, instead of trans- 
lating. It is the name which the Deity appropriates to himself, and 
by which he was known to the aneient church under the Jewish 
dispensation. It denotes existenee-^*self'existence'^7idependent.ezist» 
ence, and implies immutability and eternity ; hence it belongs to no 
other being, and can be sppropriately applied to no other. It is 
equivalent to the august name (Ex. 3: 14) '* I am that I am." The 
true import of the word is supposed to be paraphrastically expressed 
in Rev. 1: 8, "which is, and which was, and which is to come." 
Accordingly Rabbi Bechai, an ancient Jewish writer, says, " These 
three tenses, past, present, and to come, are comprehended in this 
proper name, as is known to all." But the Greek word xuptO^y by 

which it is very inadequately represented in the Septuagint, and of 
which our English word Lprd is an accurate translation, merely 
conveys the idea of dominion, power, authority, and designates the 
Deity as the Ruler and overseer of the world. The Jews attach so 
much sanctity to the name Jehovah, that in reading the Hebrew 
Scriptures, they never, with the single exception of the priestly 
benediction, (Num. 6: 24-26) pronounce it, but always substitute 
'^}\^y^ Adonai, another title, which is frequently applied to the Deity, 

and which is also in our standard version rendered Lord, But the 
Scriptures afford no warrant for this extreme scrupulousness, and 
snperstitious reverence for the term. If it was lawful for Moses to 
iorite the name, it certainly cannot be unlawful or improper for ns to 
read and to speak it, in the absence of apy express prohibition to 
the contrary. 

The word translated here beginnings (n^t7K*^« '^i^^) coaimonl jr 
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signifies ihe first in respect to time, and somaj (ienote the fimntkUton, 
origin, source, of any thing. Thus utideratood, inirard piety is de- 
clared to be the commencement, the starting point, the basis of all 
true knowledge. .Without this we shall never know God, and never 
properly and truly know ourselves. *' The root of wjsdom is to 
know the Lord." (Ecclus. 1: 20, so also Ps. Ill: 10.) But the word 
sometimes denotes the fit it in respect to dignily and importance. 
And this is evidently its meaning in ch. 4: 7. It is so understood 
in this place by Fome expositors, who accordingly render it the chief, 
or prhicipal part, the sum, perfection «f knowledge. (So marginal 
reading, Comp. Job, 28: 23.) The assertion of the Sacred writer, 
taken in this sense, is unquestionably true and important. But the 
passage in ch. 4: 7, is not parallel, and in ch. 9: 10, which is really 
so, a difFei'ent word is employed, (n7nr>» ieihilla,) which always 
denotes priorily of lime. 

In the Sacred Scriptures, wickedness is denominated foUy (Gen. 
S4: 7), and wicked men are called fooh (1 Sam. 25: 25, Ps. 14: 1), 
the cpitliet being applied to them as expressive of the obliquity of 
the heart rather than of a weakness of tlie intellectual powers. 
Si-pt. — ''The fear of the Lord is the l>eginning of wisdom; and 
there is a g;ood understanding to all that ])ractice it; and piety to- 
wards God is the beginning of discernment, but the ungodly will 
set at naught wisdom and instruction." 



CHAPTER I. 8-19. 

\TJtc T>i'ty of Ohedlei^ce to Parental Instruction enjoined^ vs. 8, 9. 
Warnings ar/ainst evil compavi/^ vs. 10-1 9. J 

8. Hear, w\y son, the insiTuetion of thy father, 
All 1 reject not the teaching of thy mother. 

8. Solomon places reverence for parents next in order and impor- 
tance to reverence for Jehovah. The expressions, Hear—mhearken to 
— '^ive ear to — imply attention, considera ion and obedience. Oomp. 
ch. 4: 10. The term son, in tliis plnce, and for the most part elae- 

wliere in this book, is merely an expression of endearment used by 



a *f Tht: precepts i]f thv m*tkfr,*' Huldcn, Noyc»— **/A<r letsoiu," French-.** tt^ 

I* 



( nn PBOTBBM or solokoh. [cr. i. 

9. For thej (tAoff be) a graceful wreath to thy head, 
And chains around thy neck. 

inttniotora when addresting their papils, for the purpose of securing 
their respectful attention. The word rniH» ^i^^> iii the second 
memher of the Terse, generally signifies a law; but here it corres- 
ponds with instruction in the parallel clause, and evidently imports 
not a law, or authoritative statute, but teaching, instruction^^vice, 
fruept^ (see ch. 3: 1. 4: 2, 6: 20. 7: 2, Ac, where the word occurs in 
the same senseO Indeecl this is the primary and etymological sig- 
nification of the w^d, the root of which is TM", yara, rr^^n, hora, to 
Uach, It is worthy of remark that no ancient system of religion or 
morals, except that which is found in the BiWe, recognizes the just 
md equal claims of the mother with the father to filial regard and 
obedience. OifBr\> Kal fut. 2d pers. from. b^d:0 

9i, The moral beauty and loveliness resulting from regard to the 
instruction and teaching just mentioned, are here symbolized by 
familiar objects of personal adornment. The instructions and ad 
monitions of faithful parents and teachers, carried out in the life, 
are compared to wreaths, ti'*ras, and necklaces, which were very 
generally worn in the East by both sexes, but particularly by 
females, as ornamental decorations of the head and neck. These 
ornaments, by imparting elegance and gracefulness to the hun^tn 
form, gave additional eharm and attractiveness to. those who wore 
them. In like manner, those who exhibit in their disposition and 
deportment the virtues which characterize the pious and good, are 
thereby rendered morally beautiful and lovely, both in the sight of 
God and man. To adorn the person with extrinsic ornaments, ap- 
pears to be an instinct of humanity. Under various forms and 
modifications, we find the tendency existing every where. (Comp. 
Gen. 41: 42. Dan. 5: 7, 16, 29. Cant. 1: 10. 2 Sam. 1: 24.) Hesiod, 
deseribing the dress of a virgin, in his »* Works and Days," says, 
'* They put golden chains upon her person." In the order of timCf 
decoration in fact precedes dress; the ornamental is antecedent to 
the useful. This regard for outward adornment eannot indeed be 
8ai4 to rank very high among the exercises of the human faculties; 
yet it is quite above the reach of inferior animals. The natural 
fondness for personal ornaments and decorations, however, is often 
indulged in to excess, and then becomes the occasion of folly and 
tin, by pampering pride and vanity, and causing an extravagant 
And wasteful expenditure of money, which should be applied to 
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10. My son, if sinners entice thee, consent thon not. 

11. If they say, '* Come with us ; 
"Let us lie in. wait for blood ; 

"Let us lurk- secretly for him who. in vain is inno- 
cent ; 
jj_ — _ 

80016 better use. Against this excessive and criminal indulgence 
the instructions of the New Testament are frequently directed. Or- 
naments, however, are alluded to in this passage, neither for tbo 
purpose of approving nor of condemning thera; bi!»t merely to indi- 
cate that moral qualities are really and emphatically the true adorn- 
ment of a rational and immortal being. (See 1 Tim. 2: 9, 10. 1 Pet. 
3: 3, 4.) A ** graceful wreath" is equivalent to 9. beautiful wreath; 

for yr\t hen, like the Greek ^dpc^, signifies graciftUness, beavty, ele- 
gance, as well AS graee,f/tvor, kindtiess. See cb. 31: 30. Sept , "a 
crown (<rri^avov) of graces.** The second noun in the original 
supplies the place of an adjective, and qualifies the first, according 
to a common idiom of the Hebrew langtiage. Thus, & graze fid ror, 
— lit. a roe of gracefulness, ch. 5: 19; a precious stone, — lit. a stone 
of beauty, ch. 17: 8. One of the Rabbinical writers has an elegant 
express on similar to that in the text. Vajiher Rabb. § 12. ** The 
words of the law are a coronet to the head, a chain to the neck, 
tranquility to the heart, and a colly rium. to the eyes." !^'ept. "A 
chain of gold round the neek." 

10. Temptation, in this world o^ trial, is no uncertain contin- 
gency, but a fixed and inevitable fact, arising out of the infirmity 
and depravity of human nature. Nor does the Christian life form 
an exception to this remark. So fur from being exempt from tempta- 
tion, the pious man is peculiarly liable to it in some of its forms. 
**If thou come,'* says the wise son of Sirach, ** to serve the Lord, 
prepare thy heai't for temptation." (Ecclus. 2: 1.) There is then 
no exemption in this moral warfare; and the rule apjplicable to all 
sinful inticements is, •' Consent thou not " ( I^Hi)'' , Piel Fut. of nnD 
with suffix. «3n put for XDXr^j Kal fut. of fc5DK=nDfc^.) 

11. The adverb Din, chinTtam, may signify without cause, as it is 
here rendered in our common version. In that case* it would limit 
the verb, and the sense of the line would be, ' Let us lurk secrelely 
and clandestinely in ambush to destroy the innocent man without 
any provocation or justifiable cause, but simply from the desire of 
plunder.* (See ch. 26: 2. Ps. 35: 7, 19.) So French and Koyes. Or 



.\ 



8 VHI YIOVKRBS or BOLOMON. . [CH, f . 

li. ^^ Let ud swallow them up aliye, like sheol ; 
^' Aii«l whole, as those that go dowu into the pit : 

it may douote tn vain, and qualify the doud ^J, naqi; the meaning 
would then be, 'Let us conceal ourselves in ambush for the purpose 
of duatroying him, who is indeed entirely yinooent of wrong- doinj]:, 
but whose innocence shall afford him no protection.* (See v*. 17. 
£aek. 6: 10.) The position of the adverb in the sentence would 
■ceni to indicate that it was intended to modify the noun rather than 
the verb. So Holden, Boothroyd and Stuart. The stealthy mode 
of waylaying travellers here alluded to is still practiced by the no- 
madic tribes of the East. (nD-: = i'7 with n paragogic. Kal impera- 
tive of ^V.) 

12. In the preceding verse the infamous conduct of highway 
robbers in pursuit of plunder is portrayed in language properly ap- 
plicable to the habits of wild btasts. The figure is -continued i.i 
this verse, and the same persons are described fis proposing to pprhig 
suddenly and unexpectedly upon their innocent victims an(J utterly 
destroy them, so that no trace of them FhiiU be left, just as the grnve 
swallows up, as it were, those who arc deposited therein. The He- 
brew word s^eol (SixiS^^ has no term of exactly rquivalrnt povycr in 
our language. It signifies generically the toi/rer or undcr-worhi^ tlie 
inv!x'bfe irot I ', the nhof/e, or plnre of the ([en it. It comprehonds the 
local ha!»itation of the dead body, (the grave, or sepulchre,) and the 
inviAilde abode of the soul, irrfts]>ectivo of its condition as happy or 
miserable. It convsponds very nearly to the Greek ILiyief- (udr^,) 
and the Latin />rri/5 and ////irz-wr'.*-. It is pometihies employed with 
specific reference to the locality of the dead body, and accordingly 
is frt^iuently translated in our standard version the. s rave, as in llie 
present instance, or the pit, as synonymous with m, bor^ and nnp, 
\e\r. It is hIso frequently represented by the English word //.;//, 
which, at the time our standard version was made, (1011,) was em- 
ployed in the same general and indefinite een<e as the Hebrew 
iJArtVand the Greek Uailes. But as that word lias come to be em- 
ploytnl exclusively in a limited sense to denote the place of intnis'.vicut 
in the invisible world, corresponding to the G henna (^rsiui^a) of 
thi» New Testament, it has ceased to be the appropriate representa- 
tive of xA^V. Most modern commentators, therefore, eiihej* tran.«ff»r 

<*«r iiff^/* lluiiiun~**M the mtikr-worid tke living,'* Noye.. 
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13; " We shall find all {kinds of) precious treasure ; 
• " "We shall fill our houses with spoil ; 

14. "Thou shalt cast thy lot among us ; 
" We will all have one purse." 



the Hebrew term, or adopt the Greek word Kade$, by which it is re- 
presented in the Septuagint version, leaving the precise sense in each 
jAace of its occurrence to be gathered from the context Some, however, 
render it by the compound terra UThder-worldj in imitation of Gesmius 
and other German writers. W e have transferred the original word, as 
being quite as intelligible^ to the English reader as the exotic Greek 
Hades. The term pU, in the pai^Uel clause, shows that there is 
special allusion here to the grave, for in Hebrew parallelisms the 
specific term limits the signification of that which is more general. 
Comp. Ps. 16: 10, where the word corruption, in the second clause, 
can apply only to the body, and consequently limits the word sltcol 
to the grave, — the receptacle of the body. Sheol is here, by personi- 
fication, represented as a monster swallowing and utterly consuming 
thd dead. 

The adjective D^'H* chayyim, may be connected immediately 
with the verb Wjfl^^y niblaam, and rendered as in our standard ver- 
sion; or it may be employed substantively as the object after the 
verb ];'73^ yibla, understood, and then it would denote the living, 

and the clause be rendered ** Let us swallow them up, as sheol does 
the living." This last construction is adopted by Holden and 
Noyes, and is favored by the position of the word in the sentence — 
a circumstance, however, which is not conclusive. The first view 
is supported by Ps. 55: 15 (16.) and Ps. 124: 9, where the word op- 
curs, and is rendered by quick in our standard version, and where 
there is probablj^n allusion to the sudden and entire destruction 
of Korah and his company. (Numb. 16: 30, 33.) "Usually, the 
grave devours or swallows up the dead; but the depredators, in 
this case, propose to do to the livings what the grave does to the 
dead, in consuming them, yet not literally, but figuratively. The 
idea is that of sudden and unexpected destruction in the midst of 
life, and in thefvU state of healthy (Stuart.) For the phrase "go 
down to the pit," see Ps. 85: 4, Ezek. 26: 20. 31: 11. 

13, 14. In these verses the plunderers are described as predict- 
ing witfi confidence the successful issue of their foray. Lit. allpre^ 

la. *• raluabU tretuure,** Ho^va—** precknu wealth.** Stuart— *<|»r«rio«t sit^ 
p»nce^** 8. v., F|[eDc)i, No^e^' 
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1 5. My son, walk not thou in the way with them ; 
llefrain thy foot from their path ; • 

16. For their feet nin to evil ; 
And they make haste to shed blood. 

17. Surely in vain the net is spread 
In the sight of any bird I 

18. But these (men) lie in wait for their own blood; 
They lurk secretly for their own lives. 

19. Such are the ways of every one that is gi'eedy 
of gain ; 

It taketh away the life of its possessors. 

cious treasure, i. e., treasure of every kind. In the expression "to 
cast thy lot among us,*' there is allusion to the custom among free- 
booters of dividing their plunder by lot; and the sense is, * Though 
thou art young and inexperienced in enterprises of this kind, thou 
shalt have an equal share in the booty with ourselves, who are vete- 
rans of the trade; and whenever we determine, by casting lots, to 
"whom any portion of the plunder shall belong, thou shalt draw lots 
with us, and stand an equal chance of appropriating it to thyself.* 
See Ps. 2S: 18. '* We will all have one purse,** is literally "one 
purse shall be to us all,** i. e., * the money we obtain shall be placed 
in one common purse, of which all shall have right to an equal 
share. No discrimination will be used, and no preference shown to 
one above another.' Urr>3i Irixiff. plur. of ri^3> with suffix, Vi3P, 
Hiph. fut. of Ss^O 

15, 16. Solomon here warns his youthful reader against associat- 
ing with persons like those described in the preceding verses; for 
the path they tread, though it may be strewed witlf flowers, is only 
a path of evil — perhaps of blood. Syriac: " innocent blood." *' To 
run to evil,** is an idiomatic expression denoting aii, eager desire to 
commit wickedness. See Isa. 59: 7, a parallel passuge. (^'^n* Hal 
fut 2d pers. of ijV.) 

17-19. Solomon here tells us that even the birds, though by no 
means remarkable for caution and* foresight, have discernment 
enough to perceive, and instinct sufl^cient to avoid, the destructive 
net when placed before their eyea. But the men whom he has just 
described, leas wary than the birds, in their eager pursuit of unjust 
gain, rush oa to their oVn destruction. Some commentators suppose 
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the meaning of the sacred writer to be, that, as the bird does not 
take warning, even when it sees the net prepared for its capture, so 
the persons in question, while busily employed in plotting against 
the property and lives of others, are blind to the ruin which their 
misdeeds are sure ultimately to bring on themselves. Comp. ch. 7: 
33. Gkiin greedily sought, and acquired by unlawful and unright- 
eous means, often proves the temporal as well as spiritual ruin of 
those who are led captive by it. *' How great a cheat is wickedness. 
It consumeth the ensnarers, and murders the murderers; holds a dark- 
lantern in one hand, while with the other it discharges silently a 
pistol into our bosoms." (Jerrain.) Anij bird — lit. every possessor of a 
wing — poetic for bird. Greedy of gain — lit. jtlwidering the ptunder-^tk 

usual Hebraism to express intensity. (rr^lTDj Pual part, of n"^T 

* , T : ^ TTI 

with vav. fulcrum. np\ Kal fut. of np^.) 



CHAPtJfiR i. 20-23. 

\_lieavenly Wisdom personified and represented under the character 
of a Female Teacher^ invites all men to attend to her Instruction^ 
and embrace her Precepts, and warns them of the C07ise^ence3 
of neglecting God andJ^ivine things.'] 

20. Wisdom crieth aloud without; 

In the wide streets she uttereth her voice ; 

20. Many expositors are of the opinion that our Saviour Jesus 
Christ, the second person in the adorable Trinity, is here charac- 
terized by the term Wisdom, and that this chapter is throughout 
prophetical of him and his ministry on earth, and of the calamities 
which should fall upon the Jews for their rejection of him. , But it 
seems far more consonant with the character of this book to regard 
Wisdom here as True Religion, personified after the Oriental man- 
ner, and represented as a female teacher, who, having opened her 
school, and taken her station at the places of usual concourse, ear* 
uestly and affectionately invites all whom she sees to forsake the 
paths of ignorance, toVLy, and sin, and to attend upon her instruC" 
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21. At tho head of the noisy streets she calleth ; 
At the eu trance of the ffates ; 

In the city she uttereth her words; 

22. " How long, ye simple (anes)^ will ye love sim- 
plicity ? 

*' (How long) will scoffers delight in scoffing ? 

*•' And fools hate knowledge? 

- — ■ 

tions. (nnn, Kal fut. 3d pers. fern, of tn, the fern, ending 711 
being added to distinguish it from the 2d pers. masc. So ch. 8: 3. 
niD^ is plural in form, but sing, in meaning, tnn, Kal fut fem. 

21. The gates of the city^were the places of general resort in 
ancient times. There were the market-plctces and the forum» where 
causes were judicially triecT, and there the inhabitant/ resorted 
either for business or friendly conversation. What the Bourse is in 
Paris and the Exchange in London, the open spaces about the gates 
of the walled toxins wefe to the Orientals, and still are in many 
parts of the East. riVpin> homiyyoth, Kal Part. fem. plur., used 

substantively from nOH hama, to make a noise. The Sept Syr. Chald. 
and Arab, versions, however, read " on the top of the waUs" as if 
from nioirij chomolhy i. e. the citywalls. 

22. This triplet forms a gradational parallelism, in which one 
term rises above another, and the thought expressed in the second 
member is an advance on that which is expressed in the first, and 
so of the third. The terms simple^ scoffers^ and fodSj are descriptive 
of three distinct classes of persons, one rising above another in guilt 
and wickedness. The first appears to comprise those, wlio, from 
inexperience, natural infirmity and credulousness, easily fall into 
the snare laid for them by the crafty and designing, and thus at 
length become similar in character to their treacherous corruptors 
and deceivers. The second class embraces such as scoff at and 
deride religion, even though they be found in the ranks of the out- 
wardly moral and respectable. The third class is composed of those 
who have become still more hardened, abandoned and vicious. 
Comp. Ps. 1: 1, where a similar parallelism occurs. (OHXH, Piel 
fut. of nnx. D'^S, Kal. part plur. of ^h) 

*■-'■' ■ ■ ■ ■ ■ ■ I. ■ ■ II..I ■ ■ ■■ -■■■■ ■ ■■ ■ ^■■». ■ ■ M ^^^^0^m^ 

2& " And ye 9cqffh-$ d^/^g^A/."— Holden and BoothroycU 



tH. I.] 



raovifitiBs 01^ itotoMoir. 13 



23. " Turn ye at my reproof 1 

*' Behold, I will pour out my spirit upoli yoil ; 
" I will make known my words to you. 

24. '' Because I have called, atid ye have refused ; 
" (Because) I have stretched out my hand, and no 

one hath regarded ;— 

25. " But ye have rejected all ray counsel, 
^' And have slighted my reproof; 

26. " 1 myself will laugh at your calamity, 
•"^ I will deride when your tear cometh ; 

23. To the several classes of persons named in the preceding 
verse, Wisdom addresses herself, and exhorts them to forsake their 
dangerous paths and evil ways, to sit at her feet, to listen to her 
reproof, counsel and advice, and to follow implicitly her teachings^ 
To such as listen to her voice and obey her instructions, she promised * 
in abundant measure the comrtiuniiSatibn of her own enlightening^ 
hallowing, ennobling and purifying spirit. She declares that she 
will impart to them such instructions as will enable them to escape 
the snares of death, and make them wise unto salvation. The pre- 
cepts and promises of True Religion go h^nd in hand. Obedience 
is sure to be followed by its appropriate reward. No one is asked 
to serve God in vain; for the ways of piety are invariably ways of 
pleasantness, and all her paths peace. (Otvr^, Kal fut. put for the 
Imperative. H^-^'SX. Hiph. fut. of y^y nxp.lX, Hiph. fut. of yi\\ 

24, 25. Ye have refused, viz. to listen to my instructions. To 
sfretc/i out the hand, is here to be regarded as a beckoning gesture, 
inviting the hearer to approach, and not as one designed to enforce 
the language of the speaker, or to offer assistance to one needing 
help. See Isai. 65: 2. Have slighted my reproofs is literally have not 
bpen willing viz. to profit by my reproof. (UX'Dn, Piel fut. of ixn. 
D'lypD, Hiph. part, of 3i?;p^.) 

26. The speaker here takes his stand ai the close of man's pro- 
bationary period, or at least looks forward in anticipation to the 
time when the final trial and retribution shall take place, and inti- 
mates what treatment the incorrigible sinner may then expect to 
receive from her who would have guided him into the way of life. 
7 myself, or Even 7, is emphatic: *I who have warned and entreat-^d 
you so often and so earnestly, who have borne your rebuffs so long 

2 
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27. " When your fear cometh like a tempest ; 

'^ And your calamity approacheth as a whirlwind ; 
'' Wheii distress and anguish come upon you. 

28. *' Then will they call upon me, but I will not 
answer ; 

" They will seek me diligently, but they shall not 
find me. 



and so patientlj, and vfho sought only your true happiness,-— even 
I will in the hour of your 'utmo#t iteed regard you as my enemies 
and leave you to reap the bitter fruits and suflFer the just consequences 
of your folly and perversity. Lani^hing at and eleriding are figura- 
tive expressions denoting the highest and most contemptuous indig- 
nation. Comp. Ps. 2: 5. The English verb lo mock is now *com- 
monly employed in the sense of to mimiCy which is plainly not the 
meaning of the writer. Your J ear is here put by metonymy for the 
object of fear, rather than the emotion. * 'I Will deride when that 
which you /ear — ^that calamity which causes terror and alarm to yoi^ 
— ^will suddenly and inevitably come upon .you, and overwhelm you 
like a tempest and a whirlwind.* So (po^O^ is used in 1 Pet. 3: 14. 
(KD3» Kal Infin. constr. of N13 with prefix pi*p.) 

27. The imagery employed here is exceedingly vivid and awful. 
(^1^<ty. The consonants of the text require to be pointed and read 

niJ^iy. But the Masorites or Jewish punctists to whom we are in- 
debted for th€ Hebrew text as it now stands, have pointed the word 

• • • 

in accordance with tlie Keri, or marginal reading, niJJ5^=ilNni5^» fof 
which see Gesen. Lex.) , 

28. The sudden change of persons from the second to the third 
is a circumstance of frequent occurrence in the Hebrew Scriptures. 
It is well suited here to the dramatic character of the whole repre- 
sentation. Those to whom Wisdom had Been calling and beckoning* 
— ^whom she had entreated to listen to her \rords of kindness and 
to give heed to her counsels, are now supposed to have passed along* 
the high way regardless of her friendly and affectionate warnings, 
and to be beyond the reach of her voice. Perceiving that her en- 
treaties are of no avail, she turns away, not in angler, but in sorrow, 
and, soliloquising, continues to speak of thcra in the third person, 
and to paint in vivid colors the certain misery consequent on unre- 

5i7, ** Advances as," Stuart — '*ovcrlaketh," t ranch and Noyes. 
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29. '^ Because they have hated knowledo;e, 

*' And have not chosen the fear of Jehovah ; — 

30. •' (Because) they have slighted my counsel, 
'* And despised all my reproof ; — 

31. "Therefore shall they eat of the fruit of their 
own way, 

" And be filled with their own devices. 

32. '^ For the turning away of the simple shall slay 
them, 

pented and unforsaken sin. TVien — when the day of reckoning shall 
come, the wicked who have transgressed God's law, who have per- 
sisted in their rebellion, and rejected with scorn the invitations and 
overtures of mercy, will call npon the Most High, but in yain. 
Prayer, once omnipotent, will then be powerless. The verb iniy» 
shachar, rendered in our standard version to seek early ^ properly sig- 
nifies to breaks to break forlh^ as the light or dawn of day. Hence the 
kindred noun *ini2^, shachar, denotes tie daaon^ the morning. It then 
acquires the secondary meaning of to seek, and intensively to seek 
carefully, diUgenUtfy earnestly, as those may be supposed to do who in 
pursuit of some desired object, rise early, and commencing their 
search on the first appearance of the light, pursue it with the utmost 
diligence till they discover it. The connexion shows that the allu- 
sion here is not so much to the time when the search commences, as 
to the manner in which it is prosecuted. See ch. 7: 15. 11 : 27. All 
the diligence with which men may apply themselves to obtain 
renewing and sanctifying grace and pardoning mercy, after the 
period of their probation shall have terminated, will not avail to 
redeem the time past in forgetfulness of God, and secure the bless- 
ings promised only to the faithful. 

31. As it is just that men should reap according to what they 
have sown, and eat such fruit as they have planted, so the ungodly 
shall suffer the punishment due to their transgressions, and befiUed^ 
sated, glutted, surfeited (for such is the intensive meaning of the ori- 
ginal) with the inevitable results of their own plans, devices and 
crimes. The allotments of eternity will be according to the charac- 
ter fonued and the course of conduct pursued in time. This is not 
only accordant with the principles of the strictest justice, but results 
as a necessary consequence from the very nature of things. 

33. The turning away or defection of the obdurate tran8gress(H: 
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" And the security of foojs shall destroy them ; 

33. "But he that hearkeneth to me shall dwell 
safely, 

" And shall be tranquil without fear of evil." 

# 

from proffered instruction and admonition will prove his ruin; and 
the careless security — ^that fancied security, which results from reck- 
lessness, unbelief, and disregard of divine things, and begets a fatal 
tranquility, ease and unconcern — will terminate in his utter destruc- 
tion. So Gesenius (Lex.), Boothr. and Stuart. 

33. The preposition p me, before inS) Phachar^ seems plainly to 
have here the signification of without rather than from^ for the phrase 
quiet or tranquil from fear, would mean quiet through or by reason of 
fear^ whicl\ is evidently very for from the true idea, which is that he 
shaU be exempt from fear. So Stuart. " Shall not be disquieted 
by (or with) the fear of eVil." French and Noyes. ( |:«t5^, Pilel 
from '\\^\ff, not used in Kal.) 



CHAPTEE II. 

\^The benefits attending the pursuit of true wisdom^ and the evils to he 

avoided by its possession.^ 

1. My son, if thou wilt receive my words, 

And treasure up my commandments within thee : — 

1. The earnest appeal of Wisdom personified terminates with 
the close of the preceding chapter; Solojpon here resumes his ad- 
dress to his youthful readers, and points out the proper course to be 
pursued in order to the attainment of that knowledge which makes 
men wise unto salvation. There must be the disposition first to 
receive the precepts of divine truth, and then to treasure them up or 
carefully keep them in the memory or in the heart, not for conceal- 
ment, but for custody and use. (nDH — Kal fut. of npS.) 

32. "2%c careU$$ne99 (tffooU,** HoWen and Noyet— "ircfcteifiitfa," French— > 
**/raii9iftfjiy,** Junius, Fisofttoi. 
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2.' If thou wilt apply thy ear to wisdom, 
Aiid incline thy 'ii'ekrt to uiiderstanding ; 

3. Yea, if thon wilt call for knowledge. 
And utter alouJ thy voice for understanding ; 

4. If thou wilt seek her as silver, 

And search for her as for hidden treasure ; — 

2. Respectful, earnest and serious attention to diviDe things, and 
the application of the whole mind and heart to them, are necessary 
to secure their possession and enjoyment. To aj?pfy the ear^ signifies 
to place oneself in a listening attitude. Literally it is to erect or 
pojck vp the ear, a metaplior borrowed from those animals who point 
or prick up their pars in listening, in order to catch more easily any 
passing sound. (3\-2^pn, Hiph. infin. from 3:r»p . ntsni Hiph. fat. 
from n03.) 

TT 

3. The terms emplo3"ed in this and the following verse are de- 
signed still farther to indicate th^ carncstut'ss with which we are to 

apply ourselves *to the attainment of true religion. The word ?pn 

I ...» 

tittev, properly signifies io giv^ frth tJie voice, and here, from the 
exigency of the passage, U> uttr aUud, Alas I how few manifest 
any con-sidrrnble measure of this earnestness iu their pursuit of 
bcavenly wisdom. 

4. As silver — ^as fni hidilen treasnr?., i. c., with that eagerness and 
earnestness which men display in their search for silver and hidden 
treasure. True religion is malted in Isaiah 33: 6. a treasure^ and by 
OUT Saviour it is compared to a treasure hidden in a field. It is in- 
deed a treasure beyond all price; but though it be the free gift of 
Ood (rer. 6), it must be sought in the use of all appropriate and 
divinely appointed means. When the.*ie means are employed as 
God directs, with aU faithfuln6s8, sincerity and humility, a blessing 
will attend tlu m, and the desired object will be obtained. Of special 
importance is prayer. *• There may be attention, earnestness, sin- 
cerity; yet without one spiritual impression upon the conscience, 
without one ray of Divioe light iu the soul. Earthly wisdom is 
gained by study; heavenly wisdom by prayer. Study may form a 
ribiical scholar; prayer p^its the heart under a heavenly pupilage, 
and thtjrefore forms the wise jvnd spiritual christian. The word first 
comes into the ears; then it enters into the heart; there it is safely 
lull; thence arises ike crij-,wmt\ie lijLing up of the voice in awaliened 
pmyer!^ (Bridges,) But prayer xnufii; t)ot staAd albmr; ioi' in the 

iWh ^- . , . .. 
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5. Then shalt thou nnderstand the fear of Jehovah^ 
And find the knowledge of God. 

6. (For Jehovah giveth wisdom ; 

From his month (proceed) knowledge and nnder- 
standing ; 

7. He layeth up safety for the righteous ; 
A shield is he to those that walk uprightly. 

Btead of diligence. It should rather give life and energy to exertion 
Ora et lahora^ " Praj and labor," is the old and true maxim. Comp. 
Matt. 11: 12. "We are all/' says the heavenlj-miiided Leighton, 
" too little in the humble seeking and begging this divine knowl- 
edge; and that is the cause, why we are so shaUow and small pro-. 
ficients. * If thou cry and lift*up thy voice for understanding, and 
search for it as for hid treasure/ get down upon thy knees, and dig 
for it. That is the best posture to fall right upon the golden vein, 
and go deepest to know the mind of (>od, in searching the Scrip- 
tures, to be directed and regulated in his ways: to be made skillful 
in ways of honoring him and doing him service." (n-'Kfann, Kal 
fut. of iC'Sn, with suff. of the 3d pers. fem.) 

5. This verse and the 9th form the apodosis of the sentence, while 
the four preceding verses make up the protasis. 

6. Verses 6-8 are parenthetical, and thrown in for the purpose 
of assigning the ground of the assurance contained in the preceding 
verse. It is the immutable and omnipotent Jehovah, who imparts 
true wisdom and the highest and best knowledge to those who ear- 
nestly and sincerely desire them. He is emphatically the author 
of every good gift, and no good thing will be withheld from those 
who are of an upiight mind. (See Job 32: 8. Dan. 2:21. James 1: 
5, 17.) 

7. He layeth up as a treasure safety or help for the righteous, i. « , 
he is their ever ready helper and 'protector. The word n'^-in 

iushiyya^ occurs in ch. 3: 21, 8: 14, and 18: 1., where it is translated 
in our staindard version sound wisdom. The u$us loq%undi of the 
writer would therefore favor the same rendering here. But the an- 
cient versions give it a different meaning, as synonymous with 

T\V^}ffl)t teshua. Thus the Sept. (TtOTTJpeai^, salvation; the Vulg. 
taJ/uUm, safely^ which is clearly supported by the parallelism. A 
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• 8. He keepeth the paths of lustice, 
And preserveth the way of his saints.) 

9. Then shalt thou understand righteousness and 
justice, 

And uprightness, yea, every good path. 

similar example occurs in Job 6: 13, where the parallelism requires 
the rendering' help, safety, succor. So Oesenius (Lex.) God is called 
a shield in eh. 30: 5. Deut. 33: 29. Ps. 3:^. 18: 2. (The Hebrew 
word TDVI, in the text would be normally pointed |"5V-'; but the 
marginal Keri bids us read tdV ^ which is the reading found in 
many manuscripts, and is probably the true one, as it is a continua- 
tion of ip\\ in ver. 6.) 

8. The Hebrew in the first member of this verse reads, ** for keep- 
ing the paths of justice." The subject, therefore, may be either God, 
or Ihjt 'upright spoken of in the preceding verse. If the former is the 
subject, then the sense is either that God protects and guards the 
just and upright— ji/s/ic^ being the abstract used for the concrete, viz. 
those who walk in the paths of justice and equity; which is favored 
by the parallelism: or, that God always does what is right — or shows 
that he discriminates between the pious and the ungodly. If the 
pious spoken of in vs. 7, are the subject, then the clause may be ex- 
planatory of " those who walk uprightly," as Piscator and Boothr. 
suppose, or it may indicate the purpose and design of God in af- 
fording protection to the righteous, viz. in order that they may keep 
the precepts of justice and equity; form a right judgment in regard 
to all moral questions, accurately discriminate between good and 
evilV and discharge their sacred duties in alproper manner. There 
is no grammatical impediment in the way of joining this clause in 
construction with the preceding, and the sense thereby elicited is 
good. We prefer, however, in a doubtful case like this, to adhere to 
the rendering of the ancient versions and our standard translation, 
which IS approved by the majority of interpreters. * 

9. This verse is immediately connected with vs. 5, and forms a 
part of the apodosis of the sentence, indicated by the correlative 
conjunction then (rx, az.) It contains a specification and compre- 
hensive summary of the things which should be most desired by 
man, and which are assured to him, if he will attend to the teach- 

8. *' To them that keep the patht <^f Judgment," Boothr.—'* hitpknu worshippergj'* 
French—" his servants,'* Noyet. 
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10. When wisdom entereth into thy heart, 
And knowledge is .pleasant to thy soul ; 

11. Discretion shall preserve thee,. 
Understanding shall keep thee ; 

12. To deliver thee from the way of the wicked — 
From the men that speak perverse things ; — 

13. Who forsake the paths of uprightness, 
To walk in the ways of darkness ; — 

• ; 

ings of wisdom. The last expression, evurj/ good piiih, is generic, 
comprising every desirable good. Ta underhand , here imporls to 
know experimentally and practically. 

10. The particle '2, lei, is here taken by Stuart and some other 
commentators in a causal sense, and rendered for, because. But the 
meaning is plainer if, with all the older interpreters, we take it in 
the conditional sense of if or when, and regard it as the protasis, or 
antecedijnt of the hypothetical pioposition, and the next verse as 
the apodosis, or consequent of it. So Gen. 4: 12, and elsewhere. 

11. Discretion and understanding are here personified, and re- 
presented as watching over the youthful aspirant af.er virtue, and 
protecting him from the allurenjcuts of viee. Seech. 6: 12. The 
image is taken from the custom of military guards keeping watch 
over the safety and tranquility of the city. 

12. The phrase }J^ Tl?.?» muidcrekra, may be rendered frant the 
way o( evil, i e., from the way which leads to evil or sin; ov,from 
the evil way, i.e., from a vicious course of life, — the second noun 
limiting the first as an adjective. The latter is the rendering of the 
iiept Vulg. and Chaldee. But the parallelism seems to require that 
rn. ra, should be taken in a concrete sense, as a noun of muliitude, 
denoting the wicked in general, corresponding wirh the second 
member of ihe'verse, where they are particulai'ly described as those 
who speak perverse things. So Boothr , Uoldeu, French and Noyes. 
F'rom tAe nien-^ltlcraMy, from Uie num. But the word '^"^^ ish, is 
here used in a collictive sense, as is evident from the fact that the 
predicates which follow are plural. Pcrv,.rse tAwgr, i. e., who speak 
falsely and deceitfully, (^'yn. liipU* iniiii. of /^^J.) 

13. In the preceding verse, the writer alludes to the speeih of the 
wicked; here, to their general conduct— «io./y5 of darkness, i. e., ways 

l)L ^ « 7ft» «Mif qf tbU,** JiuaiM, PfK4t» «twirt---f * the e»U )iMy,'\ Geicy. D»th«i 
Bocenmiu 
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14. Who rejoice in doing evil, 

And delight in the pervenseness of the wicked ;^»« 

15. Whose ways are crooked, 

And who in their paths are perverse. 

16. To deliver thee from the strange woman ; 
From the stranger who uttereth smooth words ; 

17. Who foi-saketh the friend of her youth, 

of sin. Sin is often represented in Scripture under the figurative 
term darkness. See Rom. 13: 12. Eph. 5: II. To v:al/c, i. e., in 
order that they may walk. " They choose darkness rather than light, 
because their deeds are evil.** (HdSS, Kal infin constr. of 'nS\) 

VVT l-T 

14. The wicked — Sept. *' wicked perverseness," — Stuart, '*evil 
perversions." But as the idea of evil is implied in the terms per- 
verseness &nd perversions, some suppose that the expression is inten- 
sive, and equivalent to the most jtrofi/gate deeds. So Boothr. Vulgate 
— ** in rebus pessimis." But we prefer to take the term in the con-? 
Crete and collective sense, as in vs. 1% 

16, The oonstruction of this verse is similar to that of verse 13. 
Discretion and understanding (v. 11 ) wiU so guard thee as to deliver 
thee, Ac. In the earlier periods of Jewish history, women of profli- 
gate habits and abandoned character among the Hebrews were for 
the most part strangers and aliens, belonging to some one of the 
neighboring heathen nations. The terms, however, wliich are here 
used, n"^T, zaraj (a participial noun from n^T, ^ur, and denoting otic 
who turns aside, viz. from the paths of rectitude,) and n''';»DJ, nakriyya^ 
came in process of time to be employed to designate persons of this 
class, irrespective of their origin, and hence were sometimes applied, 
as in the present instance, to Hebrew women, because their conduct 
resembled that of foreign or heathen women. That the woman here 
referred to was of Hebrew origin, is evident from v. 17, where she is 
represented as forgetting the covenant of her God. An aduUenss is here 
particularly alluded to, and adultery is the crime specifically con- 
demned. But what is here said applies equally, by sound priiici* 
pies of construction, to incontinence and unchastity generally. 
Smooth words here denote fiatlering^ enticingj and deceiifvl langvoge, 
employed for the purpose of alluring the unwary into the paths of 
sin. ^ 

17. Friend. See ch. 16: 28. 17: 9, where the same word is ren- 

)7. ** The guide <^ her youth f^S, V., Holden, Boothr, 
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And forgetteth the covenant of her God. 

18. For her house sinketh down to death, 
And her paths to the shades. 



dered i n our Standard Version friend. The word n^ Sx, alluph, comes 
from "]7X. alaphf which from the Arabic sig. to join together, to asso- 
dale. Our Translators, following the Vulgate (dux) and other 
Latin versions, have rendered it in this and several other places, 
(Ps. 55: 13. Jere. 3: 4. Mich. 7: 5.) gvide. But the meaning here 
given to it is equally appropriate in all these places, and is better 
supported bj the context. It is accordingly adopted by most mod- 
ern expositors. (See Oesen. Lex.) By tke friend of her youth, some 
suppose Jehovah to be intended (compare Jere. 3: 20. Isa. 54: 5); 
others, tk father , or guardian, who is the natural protector of youthful 
beauty. (Holden.) But the majority of commentators, with much 
-more probability, understand by the expression the husband, to 
whom the female in question had been married in early life. See 
Joel 1:8. So vice versa a married woman is called repeatedly the 
vnfe of youlh, i. e., married in jouth. Prov. 5: 18. Mid. 2: 15. In 
the expression the covenaTil of her God, there is allusion to the mar- 
riage covenant, in which appeal was made to Gk)d, who was invoked 
to witness the mutual vows and promises made by the contracting 
parties. 

18. Some commentators regard the. noun n^D, muth, death, as the 
abk^tract put for the concrete, the dead, and so translate it. But it is 
more poetical as well as forcible to regard it as a personification of 
the king of terrors, who exercises sway and dominion over the 
lower world, Cl'\V^'&,shcol, adin^t Hades,) where he has his dwelling- 
place. The sense, however, is the region, or aboie of the dead. See 
Job 28: 22. Ps. 9: 14. By the corresponding term D'KD"^., rephaim, 
(the shades) in the second member, (lit. the weak) is denoted the 
spectres or ghosts of the departed dead, (the manes and umbrce of the 
Latins,) which the Hebrews -supposed to dwell in sheol. These ap- 
pear to have been regarded as destitute of blood and animal life, 
but yet as possessed of some faculties of mind. (See Gesenius' 
Lex.) The terms employed serve to convey to our minds some idea 
of the imperfect conceptions entertained by the early Hebrews re- 
garding the separate existence and faculties of the soul. In the 

1& •• Her path* unio ike dead,'* S. V., French^ Hoktan—** to the mafuians qf /A# 
^e(id,** Nojret. 
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19. Kone that go to her return, 

Nor do they attain to the paths of life. 

20. Tliat thon mayest walk in the way of good {men)^ 
And keep the paths of the righteous ; 

21. For the upright shall dwell in the land, 
And the perfect shall remain in it. 

22. But the wicked shall be cut off from the laud, 
And transorressors shall bo rooted out of it. 



expression found in the first clause of the verse there is an allusion 
to the earth swallowing up Korah, his company, and their habita 
tions. The Feutimcnt inculcated is, that destruction and ruin are 
sure to be the result of illicit and criminal indulgence of passion. 
(nnBT, Kal preter 3d pers fem. from n-'.iy.) 

19. Return^ viz. fr m the way which leads to destruction. Paths 
of llfCf i. e. which lead to a tranquil and happy life. It is here inti- 
mated that it is as difficult for one who has become intimate with 
an adulteress to recover from the temporal and moral ruin in whicli 
such intimacy involves him,*a8 it would be for one who has departed 
to the world of the dead to return to the abodes of the living. 1 he 
imagery is borrowed from travellers, who having once departed from 
the right way, are unable afterwards to find it (U'^?» Hiph. fut. of 
W^i not used in Kal.) 

-T 

20. This verse is logically connected with verse 11. Discretion 
and understanding shall keep and preserve thee, in order that thou 
mayest walk in the way of the good, <bc. li^oS, Icmaan, corresponds 
with S, tamed, at the beginning of vs. 12 and 16. So Gcier, Le Clerc, 
Stuart, and others. Some, however, as Holden, Bothr., French and 
Koyes, render it Therefore, and regard the verse as constituting an 
inference from the discourse immediately preceding. 

21. By the land, is doubtless particularly intended the land of 
Canaan, for the sacred writer is speaking of and to Hebrews; but 
his remarks are equally applicable to all lands, and to every peo- 
ple. Comp. Matt. 5: 6. The expression perfect is not to be taken in 
an absolute, unqualified sense, but relatively and comparatively. 
The sentiment is, that the upright shall be spared from death and 
enjoy long life in contradistinction to the wicked, who ** shall be 
cut off " in the midst of their days. 

22. To be cut off, and rooted tm/, (lit. plucked tip by the mots,) from 
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Uie land , denote the utter destruction by an untimely death of trans- 
|Q^res8ors and of their offspring, who tread in their steps. The 
imagery is taken from the cutting down and rootiiig up of treest 
Comp. Ps. 37: 34. 



CHAPTER III. 1-10; 

[Exhortation to obedience ^ to reliance vpon God^ and to the payment 

of the offerings prescribed by the Mosaic law.'} 

» 

1 . My son, forget not my teaching, 

But let thy heart keep my command irieritj 

2. For length of days, and years of life, 
And peace shall they add to thee* 

1. Teaching. See ch. 1 : 8. The word aynvmandmcnt is here used 
in a collective sense, and the precept applies to all the laws of God. 

2. A long, happy, aftd prosperous life is frequently alluded to ill 
this book, as the natural consequence of obedience to the divine 
coninands, and a strict and faithful adherence to the principles of 
integrity and uprightness (see ch. 9: 11. 10: 27); while, on the con 
trary, a short life, and premature, perhaps violent death, are de- 
Fcribed as the result and just punishment of disobedience and 
iniquity, (see ch. 2: 21.) All such statements are of course to be 
taken as general, and not universal propositions. The fifth com- 
mandment of the Decalogue is of the same tenor. Temperance, 
chastity, probity and industpy — virtues inseparable from true piety 
•^do in the natural course of things, and in accordance with the 
laws which govern the physical and moral ;ivorld, conduce to thd 
health of the body, to the tranquility of the mind, to prosperity 
hnd longevity. The rendering years of life is more literaj and less 
prosaic than long life. SoMarg. Reading. And peace, i. e., prosperity 
or good of every kind. Shall they arid is equivalent here to the passive 
irilf be arhleJ. or multiplied. (The Hiph. ^iSJ^pr, is employed asji 
substitute for the future of Kal, which is not used.) 



1. ** Ml/ admonitions," Boothr. — **mjf doctrine,''^ Ho\den—"mif inttruciion," fctnarti 
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3. Let not mercy and trath forsake thee : 
Bind them around thy neck, 

Inscribe them on the tablet of thy heart. 

4. So shalt thou find favor and good success, 
In the sight of God and man. 



3. By mercy and triUh may here be intended objectively the kind- 
ness or mercy and faithfulness of God towards us; (Comp. ch. 14: 
22), and then the words contain an exhortation to conduct in such 
B manner as ftot to provoke Jehovah to withdraw the manifestation 
of his Yegard from us, and to witlihold the fulfilment of his promises. 
Or, the expression may refer subjectively to. the reciprocal duties of 
humanity, mercy, sincerity, kindness and truthfulness on the part 
of man towards his fellow-man. (Oomp. ch. 20: 28.) The context 
favors the latter interpretation. Act not in such a manner as to in- 
dicate that you are destitute of benignity, truthfulness and fidelity, 
but on the contrary let these virtues be conspicuously and habitually 
displayed in your conduct, and be the objects of your pride and 
regard. Neck jewels were among the ornaments most commonly 
worn by Eastern females. The imagery here employed is supposed 
by some to be drawn in part from Deut. 6: 8, to which there is evi- 
dently an allusion. It was a custom prevailing among the ancient 
Hebrews, founded on a literal interpretation of that passage, to wear 
on their foreheads and wrists precepts of the law written on slips of 
parchment. The figurative expression, Inblet of the keart, occurs in 
ch. 7: 3. Jere. 17: 1. 2 Cor. 3: 3, and contains an allusion to the two 
tables or slabs of stone on which the Decalogue was engraved by 
the finger of God. Some Commentators regard the first clause as 
containing Sk promise /ather than diprecept^ and translate it, ** Loving 
kindness and truth shall not forsake thee." But this mode of con- 
struction disturbs the contiguity of thought between this clause and 
the two following members of the verse, and requires an unnecessary 
departure from the ordinary import of the particle Sx al. {'y£\t Kal 
ftitofiV^.) 

4. Thou shall Jind — Liti and. find ^ ttie imperative form of the verb 
beiiig carried forward from the pre<ieding verse in the sense of the 
future. The reVard or fruit of adopting the course recommended , 
and exhibitihg the virtues spoken of in the preceding verse, is here 
subjoined. This is two-fold; as it regards others, both God and 

' 3. ** Kindnen and faUhfulnet;' Stuart. 4 *< Favr and kkutneu," Holdeo— 
** and great eOeem^*^ Bootbr. 

3 
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5. Tru8t in Jehovah with all thy hearty 
And lean not on thy own understau ling* 

6. In all thy ways acknowledge him, 
And he will make thy paths plain. 

jnan, favor : as it regards the jtosaessor, goo(f siccccs!^, prosperity. The 
inargiual reading of Sp3^, Sekef, is goad success, wliich is preferable 
to good understanding^. It denotes a good not yet in possession of the 
person addressed, whereas the very fact of obedience to tlie forego- 
ing precepts, shows the previous po sessiou of a good understand- 
ing The root in Hiph. SoOT, A/j/j?'/, frequently sig. to be siua ssfiU, 
to prosper (see Deut. 29: 9. Josh. 1: 7, 8. Prov. 17: 1); and this sig- 
nification of the derivtd noun is quite suitable to the context. So 
J unius,«Noyes, Stuart, and Marg. Reading. The sentiment of the 
couplet is, that favor with God and man, and real prosperity Rhall 
attend him, who treasures up in his memory and heart, and exem- 
plifies in his daily conduct, the precepts here inculcated. (Comp. 
ch. 1.3: 15.) 

5. Here follow several excellent precepts concerning the sincere 
worship of God, the first of which relates to entire trust and confi- 
dence in him, as opposed to self-confidence. Trust is natural to a 
dependent creature, although trust in Jehovah is abhorrent to the 
feelings and inclina ions of wicked men. As the most sceptical in 
regard to revealed religion are often tlie most credulous in respect 
to other things, so those who are the most unwilling to trust in God, 
are ever ready to put Implicit confidence in their fellow men or their 
own judgment and sagacity. . But although we are thus reluctant to 
cast ourselves on the protecting arm of the Almighty, and to repose 
our confidence in him. the only firm and reliable support at nil 
times and under all circumstances for the soul of man, is the Lord 
our Righteousness, He will never deceive, never disappoint us* 
With all the heart, is with the undivided and undiissembled sincerity 
of our souls, devoid of all hypocrisy and deceit. The phrase is 
used in opposition to a double heart. Ps. 12: 2. Lean iwt for sup- 
port, 88 one leans upon a staff, ?. e., rely not with confidence. (Comp. 
2 Kgs. 18: 21. 5: 18. Isa. 10: 20.) ( j;;^n. Niph fat. of ]^i^p\ not 
used in Kal.) 

6. The next precept enjoined is the devout acknowledgment and 
recognition of God in all our wayg, which is the ina(pparable cc/to- 

fi. " Make straight tky paths,'* Stuart— <" direct thy paths,** S. V., Holdeo, Booths 
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7. Be not wise in thy own eyes ; 
Fear Jehovah, and depart irom evil. 

8. It shall be a healing medicine. to thy body. 
And moisture to thy bones. 

■■ ■ «r 

panion of faitli and confidence. In ihe whole curiculum of life, in 
private as well as public business, in secular as 'well as sacred 
things/ in pro*perity as vrell as adversity, the g;ood man recognizes 
God as his guide and counsellor, habitually acknowledges his su- 
perintending care and providence, and labors in every way and ia 
all situations to promote his glory. To the precept in the first clause 
of th« verse is subjoined the appropriate promise iii the second. He 
vill make plain paths for your feet. He will conduct you in the 
paths of duty, of virtue, and of happiness. (Comp. ch. 11: 5.) 
(^nj?*!, Kal imperative of );y, with pronominal suffix. *^a:>2» Piel fut. 
of TtVV) 

7. The admonition in the first clause of this verse respecting 
modesty or humility flows naturally from the preceding precepts 
respecting sincere trust in God and a right acknowledgment of him* 
Be not puffed up with a vain conceit of thy own importance, thy 
knowledge, afid superior wisdom. Self-confidence is often but an- 
other name for self-deception. Even the heathen moralist Seneca 
has said: ** I suppose that many might have attained to wisdom, 
had they not thought that they had already attained to it." (Comp. 
Rom. 12: 16. 1 Cor. 8: 2. Gal. 6: 3.) In thy own eyes, i. e., in thy 
own opinion or conceit.. Fear Jckovnh, d^*":. This clause does not 
pix)perly contain two distinct precepts, but one precept followed by 
a promise made on the condition implied in the promise; or a con- 
sequence naturally following the obf^ervance of the precept. • Fear 
Jehovah, and then 3'ou will depart from evil.' The clause corres- 
ponds in form and import to Ps. 4: 4. *• Stand in awe, and sin 
Dot," — i. e., "Stand in awe, and then you will not sin.' So Gen. 
42: 18. '« This do awl (you shall) live.'' Ps. 37: 27. Prov. 7: 2. 9: 6. 
20: 13, etc. (For this peculiar use of two imperatives joined by 
ond, see Rodiger's Geseniu?** Oram , sec. 1*27. 2, also sec. 152. 1. d.) 
The sentiment incufcated is, that the fear of Jehovah, or true reli- 
gion, it the only snre safeguard and preservative against sin. 

8 True religion is not only the best and only sure preservative 
•gainst sin for th« future, but an infallible remedy and antidote Um 
Die wounds which piist sins have inflicted on the soul. It is ham 
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9. Honor Jehovah with thy substance, 
And with the first fruits of all thy produce. 

eomptired to a healing medicine, the effect of which, applied to the 
disordered body, is to eradicate the disease and restore the part af- 
fected to its normal state. '< Though thou art distempered with sin, , 
spiritually sick and dideased, so that from the sole of the foot to the 
crown of the head there is no soundness in thee, but wounds, and 
bruises, and putrify ing sores, yet theywill be bound up by the fear 
of Jehovah; they will be molified with the ointment of piety, and 
religion, and thou wilt be restored to pristine health and vigor/' 
(Holden.) The noun r\1«3*^, riphuth, the root of which is XD*^, rapha, 
to heal, to cure, is not found elsewhere. It is rendered heallk by 
Sept., Boothr., Noyes, — soundness by French, and healing by Stuart. 
It seems rather to indicate the instrument by which health is re- 
stored to the diseased body, than the state of health, and then with 
Holden should be rendered medicine^ or healing medicine. So Marg. 
reading. The word translated dody, properly signifies the navel, as 
in the Standard Version. But it may be here put by synecdoche 
for the whole body. So Sept. Instead of body, however, the Syriac 
and Arabic versions read flesh, and this reading is favored by other 
passages where the bones and flesh are employed as corresponding 
terms in parallel distichs. See ch. 4: 22. 14: 30. Ps. 38: 3. In 
Eastern countries, great use is made of external applications to tlio 
stomach and bowels, as remedial agents in most of the maladies to 
which the people are subject. Thus Sir John Chaidin remarks on 
this passage, — "It is a comparison drawn from the plasters, oint- 
ments, oils and frictions, which are made use of in the East in most 
maladies; they being ignorant in the villages of the art of making 
decoctions and potions, and the proper doses of such things, gener- 
ally make use of external medicines." The word NDl^i shiqqii, sig- 
nifies moisture, or a moistening of the bones, the latter of which is 
the marginal reading. See Job 21 : 24, where the root TX^yt^t shaqa, 
occurs in Pual. Oomp. also Prov. 15: 30. 17: 22. There is proba- 
bly allusion to the marrow^ which was supposed, to keep the bones 
in a soft and healthy state. This was thought to be dried up by 
means of sickness and sorrow. Holden: a lotion, 

9. The word *]^n> ^vn, which is translated indiscriminately 

* riches, wealthy sidstance, in our Standard Version, is here ren- 

tlered in the Se^ jusl lobar, i.e., with those things which thou hast 

•oqiiived bj Just labor. We iniTe in this preeept the ruU of s«crt- 
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10. So shall thy barns be filled with plenty, 
And thy vats shall overflow with new wine. 

fice. It is a oof^tly precept to the selfish and worldly man, but 4 
privilege as well as a duty to the real Christian. There is allusion 
hire to the statutes of the Mosaic laws which enjoined the presenta- 
tion to Jehovah of the first fruits of the ground. Most of these 
fruits were required to be offered at the Sanctuary, or given to the 
priests for their use: but some were directed to be consumed in so- 
cial festivity with the Levites and strangers, the widow and father- 
less. And with regard to many of them, the proportion to be con- 
secrated to Jehovah was left to the discretion of the offerers. (See 
Ex. 23: 19. Deut. 26. Mai. 3: 10. Ecclus. 7: 29, 32.) The presenta- 
tion of these offerings to Ood was regarded as a suitable expression 
of gratitude to him for the blessings of his providence, and hence it 
was viewed as an honor shown to Jehovah, and as such he was 
pleased to accept them. No man is impoverished by contributing 
of the abundance with which God has blessed him, to the support 
and upholding of his kingdom and cause in the world, to the main- 
tenance of public worsliip, the ministry of the Word, and the spread 
of the Gospel. Indeed it is the way not to diminish but to increase 
his worldly possessions, for God has promised to bestow in moro 
abundant measure his blessing upon the liberal giver, and to crown 
with success his laudable undertakings. Deut. 28: 4, 5. 2 Chron. 
31:10. 

10. The promise follows the precept. Be filled inth plenty, i. e., 
plentifully, abundantly fill<?d. Thy vats — the word 2\)\ yeqcb, some- 
times denotes the wine-press, (^.7j>oc)» i- «•» the trough, or receptacle 
in which the grapes were trodden with the feet, and from which the 
expressed juice flowed into a lower vat placed near. But properly 

it sig thf: wine vat (u7:o)xvcov) into which the new wine or must 
flowed. And such appears to be its meaning here. (See Joel 2: 24. 
4: 13, [3: 13]. -Hagg. 2: 16. Jere. 48: 33.) Shall overfiow.-^o tho 
verb ^^^ipara'z, here sig.. Neither the wiw^-prcss nor the wine-voi 

-T 

can be said, as in our Stan.dard Version, to burst from the quantity 
of wine made; the term appljung only to a wine-cask, or wine-skin. 
Nwwine. — By netc wine (\!;)xryj ttrosh,) here, is intended iwi«/, or 
the new unfermentcd juice of the grape. Some, however, regard it 
as denoting the vintage fridl before it is pressed, and not the liquid 

wine. 

3* 
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CHAPTER III. 11-20. 

[Exhortations to patience under the Divine ehasHsementy vs. 11, 12. 
The inestimable value qf true wisdom set forth^ vs. 13-18. The 
. wisdom of God displayed in the creation of the heavens and the 
earth."] 

11. My son, despise not the chastening of Jehovah, 
Nor be impatient under his correction. 

• 11. Up to this point the instructions of Solomon hare respect to 
^hsU should he doTie ; bat now, to what should be endured. And 
aft the two preceding verses chiefly concern the prosperous and the 
wealthy, so thi« verse and that which follows it, refer to the afllicted 
and depressed. Prosperity and adversity, success and disappoint- 
ment, are commingled in the present allotment of man. For one is 
Bet over against the other, and serves to check and counteract the 
evils which arise from the excess.of either. Each is equally fruitful 
in opportunity for honoring God, and each is equally necessary to 
our moral and spiritual discipline and improvement. (Compare 
Deut.8: 5. Job 5: 17. Ps.llS: 12. Prov.l3: 24. Heb. 12:5,6. James 
1: 6. Rev. 3: 19.) The Hebrew word ID^D, viusar, signifies prima- 
rily! instruction, teachings and then secondaiily rrstraint, correction, 
chastisement, as constituting a necessary part of that moral ed acation 
by which character is formed. (See ch. 22: 15. 23: 13.) Parental 
correction wisely administered in a proper form and at the proper 
time, for the purpose of salutary moral discipline, is no proof of 
aversitm or malevolence, but, on the contrary, an evidence of kind- 
ness and a suitable regard for the future well-being of the child. 
Now Jehovah deals wifeh us as with children. "The gem cannot 
be polished without friction, nor man perfected without adversity." 
Hence it is the duty of the Christian to bow meekly to the rod which 
the all- wise disposer of events may see fit to apply, and seek to ap- 
propriate the lessons it may be designed to impress upon him. 
"Non sentiri mala tna, uon est hominis; et non ferre, non est viri." 
*' It is inhuman not to feel your afflictions ; and unmanly not to bear 
them." (Seneca.) To despise a thing is to make light of it, to cast 
it aside as of no value, meaning, or power. Afflictions which do 
not happen by chance, but proceed from God, and which, apparently, 
are not the immediate consequence of our own folly and wicked* 
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13. For whom Jehovah loveth he chasteiieth, 
Even as a father, tlie son in whom he delighteth. 

13. Happy is the man that findeth wisdom ; 

And the man that getteth understanding. 

I ■ I I I ■ I II II 

Hess, are worthy of special attention and prayerful consideration, 
just because they come from One who is as good as he is 'wise, and 
therefore must have some benevolent design in view, thongh that 
design may not be obvious to the ^unreflecting mind. Men fiespisi 
such afflictions, when they treat them with affected or real uncon- 
cem; when they fail to receive them as Divine admonitions, having 
an intelligent purpose and design ; or when perceiving the practical 
lessons which they are adapted to suggest, they fail to apply those 
lessons to the emendation of their errors and the due regulation of 
their lives. The second member of the verse is thus rendered in 
the Septuagint, — *' Nor faint when thou art rebuked by liim," and 
this rendering is followed by the author of the Epistle to the He- 
brews. (See Heb. 12: 5.) The verb ^p, qritz^ however, never has 
any such meaning. The primary signification of the word is lo 
loathe, to feel dugust, to abhor; and it is rendered by loathe or alhor in 
Num.21: 5. 1 Kings 11: 25. Isa. 7: 16. The feeling indicated by 
it is not expressed with sufficient force by the word iveiri/t in our 
Standard Version. I have rendered it to be impaticjit, after Boothr., 
French, and Noycs. 

12. Solomon here assigns the reason why afflictions should be 
borne witli fortitude and submission by the good man, viz., because 
they do not happen by chance, but are sent by God, not in anger, 
but in love, and from a regard to his salvation. The Hebrew manu- 
scripts from which the Septuagint version was made, had no vowel 
points. Hence the translator mistook the noun 3X. a'),fiiJhe/, with 
the particle of comparison prefixed for a verb in the participial form, 

as though it were 3{<'3\ vekaab, instead of 2 ^< '='•', vkeaJh, and rendered 
. • T T : T : 

It **and scourgeth every son." Tliis version is followed in the Epis- 
tle to the Hebrews, ch. 12. 6. The rendering thus given suits the 
parallelism, but is not sustiiiucd liy the Chaldee and Syriac, which 
support the Masoretic reading. (n^JV, Hiph. fut. of HT ) 

13. The Heavenly wisdom of which Solomon here speaks does 
not spring up spontaneously in the mind. It is something extrinsic 
-—something to be found by diligent search — something to be obtained 

la ** Draweth forth uHfL'tstanding," Stuart. 
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14. For the gain of her is better than the gain of 
silver, 

And her revenue than {that of) fine gold. 

15. She is more precious than pearls: 

And all thy desirable things cannot be compared 
with her. 

by faithful labor and application: by fervent, persevering prayer, 
and the study of God's Word. It has not an earthly origin, but 
descends from above, and is bestowed upon us and wrought in us 
by the Holy Spirit. The word rendered gctteth, properly signifies 
to draw oiU from another, to draw furlh something for one's own use, 
and here to draw forth or obtain from God, the source of all good. 
(Conip. ch.8: 35. 18: 22. Ps. 144: 13. Isa. 55: 10 ) To possess this 
wisdom is to enjoy the highest felicity which man is capable of en- 
joj^ing in this life and the life to come. The word rendered hap/yy, 
is plural in form. ' "* v*X, ashre, literally. Oh Ike hap^dncsscs of the man 
— a strong and emphatic expression to indicate enjoyment of every 
kind and in the highest degree. So Ps. 1: 1. 32: 1. XVO, inatza^ 
Perfect, has found and sliUfindSn (p'D^* Hiph fut. of pl2.) 

14. The gain or acquisition of true wisdom is here declared to 
be better or of more value to the possessor than the gain or acquisi- 
tion of silver; and the benefit to be derived from it fur superior to 
tliat which is obtained from the possession of the purest gold. The 
word inD,.5«rAa'-, properly sig. gain resulting from traflic in m^r- 
chand ze. (Comp. 31: 18. lea. 23: 18.) The metaphor is therefore 
taken from mercantile pursuits and occupations. Sept. *• It is bet- 
ter to traffic for her, than for treasures of gold and silver." (See ch. 
8: 10, 18, 19. 16: IG.) The word ^-.in, chanitz, (R. ynn, charalz, 
to digy) probably signifies ^/?W, as dug out of tJie carlh, in its native 
state, pure and unalloyed with base metals. All the ancient ver- 
sions interpret it of the better sort of gold. 

15. Verses 14 and 15 are climactic: the writer ascend** from sil- 
ver to gold, from gold to pearls, and from these to every desirable 

14. *' The Tnerchandize of itt" S. V , Holdcn—** her mcrchandixe " Boothr.— *• For 
she can purchase better things than silver purchases,*' Freiich.=" the produce <ifit," 
Ho\den, atu&xt"-** her increase " lioothr.—** And she produceth better things than 
doth fine gold," French. 

15. " All thy jcvoels,'* Stuart— "a// the objects qf desire " Boothr.—'* Ami none^f 
thy precious things is to be compared,** N'oye**-'* No objects qf thy delight are to be 
compared^** French. 
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16. Length of days is in her right hanJ, 
And in ner left are riches and honor. 

17. Her ways are ways of pleasantness, 
And all her paths are peace. 

thing. Sept. *' And she is more raluable than precious st^ies; no- 
thing evil shall resist her; she is well known to all who approach 
her, and no precious thing is equal to her in value." 

16* Hitherto the dignity of wisdom is shown by comparison; 
now the rewards of wisdom follow. By an elegant personification, 
wisdom is represented as a queen dispensing her blessings and 
benefits to her followers with both hands — a form of expression de- 
signed to indicate the abundance of her gifts. It is highly probable 
that Solomon alludes here to the promise of God to him contained 
in 1 Kings 3: 11-14. 2 Ohron. 1: 11, 12. Intellig(yat piety is emi- 
nently conducive, from its salutary influence on the mind and on 
the habits of life, to prolong human existence, and favor the acqui- 
sition of a worldly competency. The declaration of the Sacred 
writer, however, must not be regarded as of universal^ but only of 
general application. *' It is certainly not a uniform experience, tliat 
a man lives long in proportion as he lives well. Such a rule would 
obviously not be suitable to the present dis^pensation. It is true, 
that all wickedness acts as a shortener of life, and all goodness as 
its lengthener: but other elements enter into and complicate the 
result, and slightly veil the interior law. If the law were according 
to a simple calculatipn in arithmetic, • the holiest liver, the longest 
liver,' and conversely, * the more wicked the life, the earlier its 
close,' the moral government of God would be greatly impeded, if 
not altogether subverted." (Arnott.) For similar descriptions of 
the value of Heavenly Wisdom, Seech. 8: 11,18,19. Job 28: 12-28. 
The Sept. adds to this verse, **Out of her mouth proceeds righteous- 
ness; and she carries law and mercy upon her tongue.'* 

17. The ways here mentioned are the ways which wisdom poiutH 
out to those who choose her for a leader. PLeasatU ways — comp. ch. 
15: 26, (pleasant words). Peace — prosperity. Some ways are plea- 
sant, but not free from danger; others are safe, but not pleasant. 
T^e ways of true wisdom, however, are all not only pleasant, but 
prosperous and safe and tranquil. They lead to solid and pernia- 
neat happiness. 
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] 8. She is a tree of life to those that lay hold of her ; 
And happy is he who retaiueth her. 

19. Jehovah by wisdom hath founded the earth ; 
By. understanding he hath established the heavens: 

20. Cy his knowledge the depths were cleft asunder, 
And the clouds distil the dew. 

18. il tree of life denotes here not a livhtg tree as opposed to one 
which is dead, but a tree who*e fruit imparts or preserves life. 
1 here is allusion in the figure to the tree of life in the garden of 
Eden. (Gen. 2: 9. 3: 22.) As the tree of life in Paradise was a 
preserver of corporal life to those who partook of its fruit, so True 
Wisdom brings spiritual health and life to those who seek and fol- 
low her instruction. And not only so, but she is the means also of 
prolonging temporal life and of multiplying all its enjoyments. 
(■^B^^D, Pual part, of 'i^x.) 

19. After giving a description of the benefit 9 which heavenly 
wisdom confers upon her votaries, the Sacred writer shows still fur- 
ther its dignity and worth, by adverting briefly to the important in 
fiuence it exerted at the creation of the physical world. In what 
precedes, wisdom is spoken of as something acquired and possessed 
by man — a moral quality — a spiritual principle, not innate, but de- 
rived from above. Here the writer alludes to it as an inherent and 
essential attribute of Divinity, which was specially displayed in 
the work of creation. (See Jere. 10: 12. 51: 15.) "Who can con- 
template the wonderful works of Omniscient Power; their variety 
and beauty, their magnitude and grandeur; their nice adjustment 
and adaptation to fach other, so that nothing is wanting, nothing 
redundant, nothing superfluous, and not exclaim, in the words of 
the Psalmist, "O Lord, how manifold are thy works I in Wisdom 
hast thou made them al) !" (Ps. 104: 24) The eloquence of 
Cicero is unequal to do justice to this ennobling sxibjcct " (Holden.) 
The terms Wisdom ^ Knoiclcd^e, and L'nflers/a/u/hiL^, are so often used 
interchangeably in this book, that they may be regarded as entirely 
equivalent expressions, and employed one for the other merely to 
give variety to the diction.. 

20. Allusion is here made to the original formation of the sdM\ 
expanse, in which a portion of the aqueous fluid is held suspended 

^ ' ■- ■■■■i. w .M—.a ^11 .-»■■■ ■■■■ ■■.■■ ■ - "^ 

Sa «J«Ara*tf»«p,"a V.,Holden— '*6«r«//orfA." Boothr. Noyefc—'^wrre-c/i//," 
Stiurt =**drop down the dew,** S. V., Holden, Soy— ^** drop dew,** French. 
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ill tbe furm of clouds, (Gen. 1 : 6, 7,) so that the vaters with which 
tne earth was coVefed, and with which the air was filled, appeared 
to be separated, and a part congregated above the firmament and a 
part below. By this wise arrangement and gracioiis provision of 
the Almighty Creator, the earth is constantly supplied with fertilii- 
Jng showers* The signal beneficence of God is displayed«in the 
dew, especially in warm regions, where copious showers of rain are 
of rare occurrence, and consequently there is the greatest necessity 
for the nocturnal dew to Invigorate and refresh the plants. In the 
dr^ regions of Palestine, the dew gathering upon the tento Wets 
them as if it had ridned all the night. The verb f]T»'», raoph, signi- 
fies to distil^ i. e., gently drop or let fall, viz. the dew. See Job 36: 
28. The word Sm, tal^ dew, is here either employed in the sense of 
^^y^'V , sdrim^ gentle showers^ (Deut. 32: 3,) or else the statement 
must be regarded as mad5 in accordance with the popular belief in 
the time of Solomoni whieh ascribed the dew to the clouds, as the 
source from which it proceeded* Hence the expressions whieh so 
frequently occur in the Old Testament, thn dew of heaven, and the 
havens drop dmcn the deir, (Gen. 27: 23, 39. Deut 33: 2P. Zech. B: 
12i Hag. 1: 10.) Modern experiments and observations, however^ 
have shown that the clouds, so far from being the origin of dew, 
are unfavorable to its formation. For after a cloudy night, little of 
tio dew is seen in the morning: while after a cloudless one, particu- 
larly succeeding a very wartn day, dew appears in pAfusion. Dew , 
is the moisture or vapor in tlic air near the surface of the earth, 
which condenses in the form of drops in consequence of coming in 
contact with cooler bodies, upon the surface of which it is deposited. 
The atmosphere always contains within it more or less aqueous 
vapor in an invisible form, which may be made to separate from the 
apparently dry air of a warm room, by placing in it a pitcher of 
cold water. The air in contact wilh the pitcher sheds its moisture, 
Which collects on the outer surface of the pitcher in minute drops. 
The quantity of dew deposited is proportionate to the amount of 
inoisture which the atmo phere happens to contain* 
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CHAPTER Itl. 21-35. 

■ 

I Tht behejiti resulthig from the constant ohservandt 0/ the precepts 
ir»/ wisdom described^, vs. 2i-26v Exhortations to the observance 
tif various precepts^ vS. 27-35. J 

^ 21 . My son, let not {my instructions) depart from thy 
Bight : • 

Keep sound wisdom and discretion. 

22. For they shall be life to thy soul, 
And grace to thy neck. 

21. The Sacred Writer hei*e returns td the exhoi'tation to the pur- 
suit and study of wisdom, witl> which the chapter begins. It is 
Sufficient to remark, once for all, that frequent repetitions of the 
Same sentiments are found iil this book, sometimes in the same 
words, and at others in words slightly changed. Tliis is done for 
the purpose of impressing more firnily oii the mind of the reader 
llie magnitude, the Certainty, the necessity, or the utility, of the 
precepts enjoined. The subject of tlie plural verb depart is not ex- 
pressed in the original. S6me regard the two nouns icisf/o'm and 
discrelimi in the succeeding clause of the verse as the subject by an- 

• ticipation. This naode of Construction is not without precedent, 
iind may possibly be the correct one; but it is liable to the objection 
that both the'nouns referred to are feminirte, while the verb is mas- 
culine' If We fall back on v. 1, of the chapter, then, there is the 
same difficultyi It is better to avoid this anomaly by regarding the 
things previousljr mentioned as the subject — the instructions per- 
taining to Wisdom contained in the preceding part of the chapter. 
I'hfe image hei'c, ad in ch. 4: 21, where nearly the same words are 
^ound, is drawn from one to whom something is committed for safe 
keeping, and who is enjoined to keep it continually before his eyes, 
that it may not escape him. If we would profit by the precepts of 
wisdom, we must retain them in the memory— =-we must hold them 
firmly, and guard them with Assiduity. 

22. To thy said, i. e., to thee. Grace (jnj chen,) here either de- 

«l. "Zr/ not thete things," Holden—** let them not," S. V., Boothr., French, 
Noyca, Stuart. 

82. ** Ornament to thy neck," Uoldcsa-^** graceful ornament," Boothr.^** graee,'* 

K. v., Frttiefa, Noyei, Stuatti 
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23. Then shalt thou go on thy way safely, 
And thy foot shall not stumble. 

24. When thou liest down, thou shalt not be afi'aid ; 
Yea, thou sbalt lie down, and thy sleep shall be 

sweet. 

25. Be not afraid of sudden terror, 

Nor of the desolation of the wicked, when it cometh. 

notes beautij, gracefulness, ornavient^ or it is put for m IT'lS, livyaUi 
cheny graceful ornwracnt, (see chap. 1:9. 4: 9.) The word ni^in:, 
gnrgerothy properly signifies the thj-Baf, the gullet; but is used every 
where of the external throaty the neck. The Sept. reads the verse 
thus: **that thy soul may live, and that there may be ^ace round 
thy neck; and it shall be health to thy flesh, and safety to thy 
bones." 

23. The image here employed is drawn from a traveller who 
prosecutes his journey in safety and without meeting with accidents 
on tlie way. The sense is: Wisdom being our leader, we shall pros- 
perously succeed in whatever we attempt to do. ** Guided by wis- 
dom, thou shalt^ pass thy days in security and comfort; and in all 
thy intercourse with tlie world, thou wilt be safe from falling into 
sin; even as the traveller who journeys by the light of the sun pro- 
ceeds on his way securely." (Holden ) (•"^UJ^, Kal fut. of HiJ.) 

24. The good man, when he lies down to sleep, has no cause for 
fear, his mind is not disturbed with the consciousness of wicked- 
ness, nor his breast agitated by disquieting and restless cares. 
Under the apprehension of danger, sleep is apt to be disturbed, 
dreamy, and uurcfresliing. Sweet sleep accompanies and is the evi- 
dence of a tranquil mind, and a sense of security. Tranquil sleep 
is placed among those good things which the pious enjoy, in Lev. 
26: 6. Job 11: 19. Ps. 3: 6. 4:8. 

25. The word HKIiy, ^i-oa, primarily signifies tempest, storm^ see 
chap. 1: 27. Ezek. 38: 9; then desolation, (leslruc^ion, ruin, see Ps. 35i 
8. Isa. 10: 3. 47: 11. The phrase desolation, or destruction, of tkt 
wicked, is ambiguous. It may be understood actively of the destruc- 
tion which the wicked threaten to bring on the pious, as in Ps. 35: 
17, the Psalmist prays that he may be delivered from ihxir deslruo 
Hon, -So the Sept., ** neither of approaching attacks of ungodly 

^ ** DMntctive tempest," Stuait. 26. "I'rom tAejtuux,** Stuart 

4 
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26. For Jehovah shall be thy confidence ; 
And he will keep thy foot from capture. 

27. Withhold hot good from those who need it, 
When it is in the power of thy hand to do {%(). 

men,'* Vulg., Castellio; ' or it may be taken passively, and denote the 
desolation or destruction which is approaching the wicked — the 
tempest of divine displeasure which will sweep them away, as in 
Ps. 35: 8. The sense according to the latter is more elegant and 
more consonant with the analogy of Scripture. So most commen- 
tators. 

26. Solomon here adds the reason why he who is imbued with 
true wisdom should not fear any terror or alarm, let it come ever so 
suddenly and unexpectedly. The figure in the second clause is 
borrowed from snares or traps in which the feet of wild animals are 
caught. A firm and abiding confidence in God will alone afford us 
effectual security against the snares which temptation spreads in 
our path. 

27. Among the precepts which Solomon here introduces wliicli 
rehite to our duties towards others, the first ])lac« is given in this 
and the following verse, to beneficence and liberality. Tiicsc vho 
need it, — literally Us lords, owners, pass s:-ors. By this is meant, £s tlie 
context shows, the nccf/i/ and iniHii,cnt, who are proper objects of be- 
nevolence, and to whom, on the ground of humanity, it is due. In 
ch. 17: 8, the recipient and not the bestower of a gift is called its 
lord or possessor, (vSr2, beatav.) So the Sept., "Forbear not to do 

^ T T 

good to the poor." The precept has respect not so much to the Inw 
of justice, as of charity, and inculeates a duty which we owe not so 
much to those who have a legal claim upon us, as to those whose 
character and circumstances are such as to render them the proper 
objects of our kindness and beneficence, and give them a sort of 
claim upon our aid and succor. Those who receive wealth from 
God should not regard themstilves as its absolute lords or owners, 
but only as dispensers of God's bounty (1 Peter 4: 10) to the poor. 
Every possessor of the good things, wlietlier of this life or the life 
to come, is bound by the command of the Supreme Giver, as well as 
by the common ties of humanity and universal brotherhood, to con- 
tribute a portion to those who are in want. The possessors of this 
world's goods are not at liberty to withhold the portion which be- 

27. **Afavort" Boothr.=** From the indigent " Iloldcn— "/row* tliose to ivhum it 
belongs," Stuart 
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28. Saj^ not to thy neiglibor, "Go, and come again ; 
"And to-moiTOw I will give:" when thou haat it 

Ly thee. 

29. Devise not evil against thy neighbor, 
When he dwelletli securely with thee. 

longs to the poor. It is not left to their mere option whether they 
v,''i\[ give according to their ability or refuse. This 'is a matter 
which has been settled by the law of a higher power. But, not- 
withstanding, the poor have not a right which thoy can plead and 
enforce before a human tribunal. The acknowledgment of such a 
right to the possessions of another, would lead to anarchy and 
every evil thing. It appears to be the purpose of God in the present 
world to do good to his creatures by the inequality of tlicir condi- 
tion. The design of this providential arrangement is to produce 
gentle, humble, contented thankfulness on the one side, and open- 
-hearted, open-handed liberality on the other. In the poiccr of thy 
hand is an idiomatic expression equivalent to in thy power, 

28. Not only are we required to help the unfortunate and give 
to tlie poor, according to our pecuniary abilit^^ respect being had to 
the just claims which our relatives and creditors may have upon us; 
but we are enjoined to give promptly and cheerfully, without un- 
necessary postponement and delay. To give quickly is to give 
twice. Delay is often dangerous, both to the giver and receiver. It 
may prevent tliat seasonable communication of a favor which makes 
it doubly valuable; and it most commonly proceeds from an indo- 
lence and languor of mind which ought to be corrected. (TJ^I^ 
with vowels for the singular=nx!l/- So the Keri, which reading 
many manuscripts have in the text, and with which the Vulgate, 

. Chald. and Syr. coincide. So the verbs in the singular number 
which follow, require. \7\^j Kal fut of ]n3) 

29. Another duty towards those with whom we live, is here in- 
culcated; viz. ever to act towards them in entire good faith. It is 
supposed by some that the precept has respect to the rights of hos- 
pitality, and that the expression diccliclh sccurehj with thee, refers 
particularly to the traveller who seeks temporarily a friendly lodge, 
and who feels secure in it, relying on laws of hospitality, which are 
nearly universal in hither Asia. " The host is not to lay a plan for 
robbing his guest, who has entrusted himself to his care and pro- 

29, *' year thecj" French. 
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80. Contend not with a man without cause, 
When he hath done thee no harm. 

31. Envy thou not the man of violence, 
And choose none of his ways. 

32. For the perverse (man) is an abomination to 
Jehovah ; 

But he hath communion with the upright. 

33. The curse of Jehovah is upon the house of the 
wicked ; 

But he blesseth the habitation of the righteous. 

teetion/' An act of this kind was regarded not simply as a breach 
of hospitality, but a crime of a very grave character. • It is better, 
however, to take the precept in a wider sense, as applicable to neigh- 
borly intercourse generally. So Sept. ** Devise not evil against thy 
friend, living near thee and trusting in 'thee." Syr. " Devise not - 
. evil against thy neighbor, dwelling with thee in peace." 

30. Solomon here admonishes us to abstain from all unjust and 
causeless strife and contention with others. Where no wrong has 
been done or intended, there is no justifiable cause for quarrelling 
(H7 litigation. The Sept. reads the second clause thus: '*lest he do 
thee some harm."' (Dni?«=Keri, 3**1^1 or else should be pointed 

aim.) • *' 

T 

31. By the man of violence is intended one who oppresses others 
by his power, and acquires wealth by open violence. The sentiment 
of the verse is, * Do not be offended by the success and prosperity of 

^ wicked men, so as, because you see them flourishing in glory and 
iU-gotten riches, to imitate their violent, rapacious, and wicked 
deeds.* See Ps. 37: 1 seq. 

32. Reasons are assigned in this and the following verse why 
we should not envy the successes of wicked men. The first is, be- 
cause the deeds of the wicked arc held in abhorrence by God, while 
lie takes the righteous into favor. By communion is meant familiar 
intercourse and fellowship, such as exist between intimate and con- 
fidential friends. See Job 19: 19. Ps. 25: 14. 

33. Another comparison is here drawn between the pious and 
the wicked, in order to dissuade us from envying the temporary suc- 
cess of the latter. In the preceding verse the two are compared 
with reference to the divine approbation or disapprobation; here. 
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34. Surely he scorneth the scorners ; 
But showeth favor to the humble. 

35. The wise shnll inherit glory ; 
But fools shall bear off shame. 

« ~ — — ^— — — ^— — — ^^— ««• 

tHey are compftred T^ith i^eference to the prosperous or infelicitom 
iBSue of their affairs. 

34. Stuart renders bji* i^, by wli&n, and makes the terse the pro- 
tasis and the following Terse the apodosis. Others render it t/, and 
render: * if he scorneth the scorners, he also showeth,' <Kc. While 
the ancient versions generally pass it by without notice. The 
^thiopic, howeveTt renders it surely^ as in our standard version. 
The Sept. reads the verse: ** The Lord resisteth the proud; but giv- 
eth grace to the humble." The passage is quoted from this version 
by St. James (ch. 4: 6;, and by St. Peter (1 Epl. 5: 5), with the sin- 
gle difference, that the word God is substituted by them for Lord, 
The Septuagint version, though not a literal translation, gives sub- 
stantially the sense. Scoffers at religion are as a class actuated in 
their hostility to divine truth by pride and self-conceit; and pride 
in a depraved and dependent creature, God abhors. On the con- 
trary, he regards with special approbation the humble, and bestows 
upon them favors both temporal and spiritual. 

35. The final consequence of pursuing the path of wisdom on 
the one hand, and the path of folly and wickedness on the other, is 
hero described in strong and emphatic terms. The wise shall finally 
obtain glory, honor and exaltation, as their lawful inheritance; 
while shame, disgrace and infamy shall be the portion of fools. 
Commentators differ in respect to the subject and predicate of the 
second clause: some regarding foob (0"*S''p ^» krs'dim,) as the subject; 
Others, shame {\'h'p , qalon). They also differ with regard to the ex- 
act subject of the participal D\'^D» inerim, (Hiph. part, of an) as 
the verb from which it comes signifies both to //// «/», raise^ exaU, 
elevate, and to Vfl «/?, or take up, for the purpose of bearing away, and 
hence to bear of, to tai:e away. Some accordingly translate the 
clause, * But shame shah exalt fools,' i. e., it shall bring them into 
the most conspicuous disgrace, spoken ironically. Not materially 
different from this Is the rendering 6f the Vulgate, "the exaltation 
of fools is ignominy," and our Standard Version, "shame shall be 

35. . ** Ignon^t^f** rtea^h~'**fkamejhaU exfUi/ooii*\ H^denr-*' disgrace raisetk 
Joaia to notice,** Boothr.-^" ikante ^iM noecp iiah awai^ j^utri 

4* 
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the promotion of fools." *' Shame," sajs Muntinghe, '* is the no- 
bility conferred on fools." Stuart, taking the verb in the second 
sense, renders, '* Shame shall sweep away fools." Others, however, 
as Piseat, Rosenm., French, Noyes, <&c., make fools the subject, and, 
taking the verb in the second sense, translate, as above, '* Fools bear 
off shame,*' or '* ignominy " This corresponds best with the par- 
allel clause, and avoids the necessity of supposing irony to have 
been employed— a figure of rare occurrence in the Scriptures, and 
not to be admitted, except in cases of obvious necessity. The word 
foels is to be taken in a distributive sense=each one of them.) 



CHAPTEK lY. 

[^Exhortations to the attainment of Wisdom^ the study of which is 
earnestly commended, vs. 1-13. Warnings against the example 
of evil mefif vs. 14-19. The observance of the precepts of Wis- 
dom urged on the ground of its promised rewards, vs. 20-27.] 

1. Hear, ye children, the instructions of a father; 
And attend, that you may learn understanding. 

2. For I give you good instructions; 
Forsakis ye not my teaching. 

1. The youthful readers of the Proverbs are here addressed un- 
der the tender appellation of children, whom an afiEectionate father, 
deeply solicitous for their welfare, invites to attend to the instruc- 
tive precepts which he communicates, in order that they may ac- 
quire a right understamding in respect to the great duties of life. 
Ctmip. ch. 1: 8. (njnS, Kal infin. of ];t, with prefix prep ) 

9. Solomon here alludes to the excellence of the precepts he in- 
eulcates, and assigns this as a reason why they should be attended 
to and not forsaken. 
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3. When I was the {favorite) son of my father; 

A tender and only child in the sight of my mother; 

4. He taught me, and s^id to me, 
'' Let thy heart retain my precepts ; 

• " Keep my commandments and live. 

3. The particle ^2* ki, may here be taken either in a causal or a 
temporal sense. Taken as a causal particle (.for)^ the verse would 
be continuative of the preceding and contain another reason drawn 
from tie example of the writer, in favor of obeying the precepts of 
wisdom. As if he had said: * I was formerly young like yourselves, 
and stood in the relation of a favorite son to my father, who in- 
structed me, as I now teach you; and as I obeyed him, and it was 
well for me, so do you the same/ So Sept., Vulg. By others, 
however, it is regarded as* an adverb of iinie {when), logically con- 
nected with the following verse. Thus taken, the sense would be: 
* When I was young like you, my parents, with whom I was a great 
favorite, taught me the precepts of wisdom, as I am endeavoring to 
teach you, and as I listened and profited by (heir instructions, so do 
you listen to and profit by my instructions.' Solomon speaks of 
himself as having been the son of his father in an emphatic sense, 
i. e., favorite son — one specially beloved. Some commentators con- 
nect the adjective tender (ii, daJi)^ in the second member of the 
verse, with son in the first, and so the ancient versions appear to 
have done. This construction, if adopted, would of course super- 
cede the necessity of introducing the wordi favorite in the version to 
express the emphasis. The reading adopted above, however, is in 
accordance with the Masorelic accents, and followed in our Standard 
Version. See 1 Chron. 22: 5. 29: 1. The word 1*n% yachid, {only) 
is here used in a figurative and emphatic sense. Solomon was re- 
garded by his mother with that strong and peculiar affection, with 
which an only child is usually regarded. He was not really the 
only child of Bathshebat but her favorite son. 

4. The instructive lessons which David is here said to have given 
to Solomon, extend to the close of the 9th verse; and in the lOth 
Solomon resumes his discourse. Some, however, think that they 
reach to ch. 5: 16. The expression let iky heart retain, signifies 
something more than simply to nmember; it imports an affectionate 
mnem^ancf ,*— such a regard fiwr the precepts in question as leads to 

9, ** For I was,'* Uoiden, Nogres, Stuart 



44 THB PROVERBS OF SOLOMON. .[OH. IV. 

5. " Get wisdom, get understanding ; 

*' Forget not ; and depart not from the words of my 
mouth. ^ 

6. " Forsake her not, and she will keep thee ; 
" Love her, and she will preserve thee. 

7. " Wisdom is the principal thing : (therefore) get 
wisdom ; 

" With all thy possessions, get understanding. 

an exemplification of them in the life. Words may often be lost to 
the memory, and yet retained in.the heart, inwrought into our moral 
constitution, and held firm by a permanent and sanctifying affec- 
tion. H^e taught, t. «., the father, who occupies the first place in the 
instruction of children. But the Sept. has the plural form, referring 
to both parents: "Who spoke and instructed me, (5ayi«^) let our 
speech," <&c. The Chaldee has: '* and Jehovah taught me and said 
to me." And live, — This is an emphatic expression, for '' thou shalt 
live long and happily." So ch 7: 2. 9t 6. This verse is the only 
one in the chapter which has three parallel members or clauses. 
The Syriac version contains an additional member not found in the 
present Hebrew text, which reads as follows: ** Let my law be as 
the apple of the eye." If this were admitted as a part of the ori- 
ginal text, uniformity would be restored to the poetic structure of 
the chapter. ('jn\ Hiph. fut. of n^'.) 

5. Solomon- exhorts his readers, that like merchants they should 
spare no labors, by which tliey may make some accessions to the 
treasures of wisdom. The object after the verb forget is not ex- 
pressed. We may supply my words from the latter part of the 
clause. 

7. Heavenly wisdom is the most important, the most valuable 
and the most desirable possession; therefore, among all his other 
acquisitions, wtiatever they may be, man should not fail to obtain 
this; he should moreover esteem it above all other things, and pro- 
cure it, if necessary, at the sacrifice of everything else. Comp* 
Matt. 13: 45. It is evident that n^tS^M*^. rashcth. here means the 
chief, the principal, or mttst excellent thing, and not beginning, as it 
does in several other places in this book. Some critics, however* 
following the Vulgate, render the clause: "the beginning of wis- 

7. '•Jko9€aa^** French. 



€H. IV.3 THS PSOYEBBS OF SOLOKOlTK 45 

8. " Exalt her, and she will promote thee ; 

" She will bring thee to honor, when thou dost em- 
brace her. 

9. " She will give to thy head a graceful wreath, 
" A glorious crown will she deliver to tliee." 

10. Hearken, my son, and receive my words. 
And the^ years of thy life shall be many. 

11. I will instruct thee in the way of wisdom ; 
I will conduct thee in the paths of rectitude. 

12. When thou goest, thy step shall not be confined ; 
And when thou runuest, thou shalt not stumble. 

dom (is this); get wisdom," i. e., he at length begins to be wise, 
who is solicitous for acquiring wisdom. The beginning of wisdom 
is, to know its yalue, and to apply the mind to its attainment. This 
interpretation, however, is manifestly forc«[, and borders on the 
absurd: for the acquisition of wisdom cannot with propriety be 
called the beginning of it. 

8. Th^Yeth to embrace is employed figuratively to indicate an 
affectionate attachment — ^by metonymy of the sign for the thing sig- 
nified. Religion does not demand our homage and service for 
nought. Whatever honor and devotion we render to her, she will 
abundantly repay, even in this world; while in the world to come, 

-the promised reward is life everlasting. (nSpSp, Pilpel Irapera. 
with suffix of SSd.) 

9. GraceJ\il wreath — see ch. 1 : 9. a glormis crown, lit. a crown of 
glory, which is equivalent to a glorious — splendid — brilliant crown. 
The language is figurative, and designed to convey the idea of the 
ri chest feward. (Tijr^r^, Piel fut. of nr3, found only in Piel. put for 

nS \^^r\, as in Jos! 15: 19. "-anna is put for 'h ^nn3.) 

10. See 1 Kings 3: 14. (np_ Kal. impera. of npS.) 

11. Li the toay of wisdom, i. e., in the way which leads to wis- 
dom, or in the mode and method of obtaining wisdom. A similar 
phrase occurs in Ps. ^5: 9, 13. 32: 5. 1 Sam. 12: 23. The second 
member is an exegetical illustration of the- first, by the continuation 
of the metaphor derived from the way. (^p'^*n=''n'^in, Hiph. praet. 

of nv.) 

TT 

12. The thought here is climactic, and the parallelism grada- 
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1 3. Take fast hold of instruction : let {her) not go ; 
Keep her, for she is thy life. 

14. Enter not into tlie paths of tlie wicked ; 
And go not in the way of evil {men) ; 

1 5. Avoid it ; pass not by it ; 
Turn from it, and pass away, 

10. For they sleep not, unless they have done mis- 
chiof; 

Yea, their sleep is taken away, 

Unless they have caused {some one) to fall. 

tional. Rumnng indicates more rapid motion than merely fioiw^. 
To be cmifincd or slraitcncd as to one's step, is to be beset and im- 
peded in one's course by difficulties and obstacles. Comp. Ps. 119: 
45. The path of rectitude is not only a straight, safe, and plain 
l)atli, but it is a smooth and unobstructed path, and he who walks 
iu it steadily and perseverin^jfly, will be able without difficulty to 
pursue the even tenor of liis way. (1V> Kal fut. of 1^\) 

13. The expression take fast hold of, implies determination of pur- 
pose and intensity of interest. And the phrase ske is tkimlifi, indi- 
cates that heavenly wisdom or divine instruction is the chief source 
and spring of happiness. Solomon here compares divine teaching 
to a precious treasure, which is not only seized with avidity when 
offered; but most carefully and diligently guarded lest it should 
escape us. Thy VJc, i. e., the source of safety, prosperity and hap- 
piness, (n'lr^, Hiph. fut. apoc. 2d pers. of n-O"^, instead of the nor- 
mal apoc. n^n-) 

14. This verse contains a dissuasion from consorting with wielded 
men, as in ch. 1 : 15. This counsel is frequently repeated, because 
such association is most perilous and pernicious, ina-miich as a 
great part of mankind are influenced by example, and induced by 
the apparent happiness and prosperity of the wicked, to follow 
their steps. 

16. The latter member of this verse is explanatory. of the former. 
Unless they have done mischief by causing some one to fall, ?. r., by 
bringing ruin upon someone. (."^n\ Hiph. fut. of ;? Jj. •I'^VwI'T- 

If this be intended for Kal fut. it should be pointed ^bw *> ; but this 
would give an irrelevant sense. The Keri has O'tVT, Hiph. fut. of 
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17. For tliey eat the bread of wickedness ; 
And drink the wine of violence. 

18. But the path of the righteous is like the light 
of (lawn, 

Which shineth more and more unto the perfect day. 

« 

17. This verse is connected "with the preceding by the causal 
particle for (^3) because it assigns a reason why the men of whom 
the writer is speaking enjoy no pleasant sleep, unless they have done 
some mischief, viz. they spend their whole lives in rapine and vio- 
lence. By bread of wlchednes^ and wine of violence, we are to under- 
stand food procured by iniquity, violence and rapine. These men 
subsist on the spoils of plunder and robbing. Some commentators, 
with less probability, understand the passage as expressing figura- 
tively the great delight which the wicked experience in their base 
deeds. ** They cannot sleep unless they have done mischief; for 
if they have committed no trespass, if they have done no deed of 
violence, they are deprived of their highest gratification, and sleep 
is banished from their eyes." Holden. 

18. The comparison here drawn between the habiliuil course of 
the righteous and the advancing light of day, is very beautiful and 
instructive. The path of the righteous is not here compared, as 
some suppose, to tlie apparent ^iurnal course of the sun from the 
time of its first appearance to the period of its meridian height; but 
to the morning light which precedes tlie rising of the orb of day. 
This is scarcely perceptible at first, but gradually increases, be- 
coming brighter and brighter, till it reaches its culminating point 
at the appearance of the sun, and terminates in the full blaze of 
dn3^ The truly good man-— the j^ious and upright Christian — in 
liis habitual walk and character — is as the light. Hq possesses an 
illuminating power, t. c., an instructive power: for light is an em- 
blem of knowledge. He teaches by his piincijjles aad by his ex- 
ample. Hence our Saviour said to his disciples, '* Ye are the light 
of the world." And St. Paul, writing to Christians, said, **Ye 
were sometime {i. e., formerly) darkness: (i. e., in an ignorant and 
unconverted state); but now are ye light in the Lord." The way 
of the wicked, on the contrary, is as darkness. It possesses no such 
instructive power. Its influence is all on the side of error and of 
vice. The pious and virtuous example of good men is, moreover, as 
a ihininfr light, i. e., it is not a concealed and hidden light, which 
does no one any good; but conspicuous and entirely exposed to ob- 
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19. The way of the wicked is as thick darkness ; 
They know not on what they stumble. 

20. My son, attend to my words, 
Incline thy ear to my sayings. 

21. Let them not depart from thy sight ; 
iteep them within thy heart. 

Bervation, so that all within the sphere of its influence and opera- 
tion, may enjoy and be benefitted by it. It shines to its possessors 
in ihe joy and comfort of it, and to others, in the luster and honor 
of it. The Christian also is an ad>rancing and increasing light-»' 
shining more and more. This epithet indicates the progressive na- 
ture, the ascending progress, the increasing strength and usefulness 
of true religion, as reigning in the heart and ruling in the life% 
Sept. " The ways of the righteous shine like light; they go on and 
shine, until the day is fully come." The Christian grows in grace. 
At first the religion of the new born soul is like the morning spread 
upon the mountaihs attd not yet reaching the valleys. Though ifc 
Ibe light, and a shining light, it is not in its commencement the light 
tof the sun in his rising or his noon-day splendor: but the feeble, 
glimmering light of the early dawn. Yet it is not stationary, but 
continually advancing in clearness and power, until it reaches th« 
highest state of perfection of which it is capable in this world. 

19. How striking the contrast between the course of the righteous 
and ttat of the wicked. The way of the wicked, instead of being 
one of constantly increasing brightness, and consequently of safety^ 
tranquility, joy and usefulness, is ever like thick, impenetrable 
darkness, — a compound of ignorance, error, sin, and misery, which 
continually increases, till at Igngth it terminates in the blackness 
of darkness and despair forever. While pursuing this sinful and. 
destructive course, like travellers in a dark and dangerous road, 
they perceive not the pitfalls which lie in their wdy, but are in con- 
stant danger of plunging headlong into ruin. Comp. Jere. 23: 12. 

20. (on, Hiph. fut. apoc. of ni53, instead of the normal form, 

ntan.) 

21. To keep the precepts of wisdom within the heart, is to esteem 
Ihem most highly and guard them most carefully, as a precious 
treasure, which is kept not in an outer apartment, exposed to ob- 
servation and to the grasp of the plunderer, but in the most retired 

13. ** In the midst qfthy heart," Uoldea, Stuart. 
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22, For they are life to those that find them ; 
And a healing medicioe to all their flesh. 

23. Keep thy heart with all diligence ; 
For out of it are the issues of life. 

and secret place, where it will not be likely to be discoyered. 
(^T^b\ Hiph. fut. of T^S, inflected after the Chaldaic form with Da^ 
hesh in the S, instead of ^T''S\ So we have O'S' from pS.) 

22. The precepts of wisdom afford security, prosperity and hap- 
piness to those who hear and lay them up in their hearts. Comp. 
ch. 3: 22. 4: 13. A healing medicine. See ch. 3: 8. 12: 18. 13: 17. 
16:24. "To those who receive the words of wisdom, inwardly- 
digest them, and model their conduct by them, they are the cause 
of a long and prosperous life, and are as salutary as healing medi- 
cines to a disordered body." (Holden.) 

23. The heart here denotes the inner man, including the thoughts, 
disposition, affections, passions, desires, and motives of action. 
This fs man's citadel, and here lies his most valuable treasure. To 
keep the heart is to guard it, to watch over it, to protect and fortify 
it against the ingress of evil and the assaults of temptation. There 
is implied in thus keeping the heart the use of all appropriate 
means for that purpose, especially of prayer. Wiih all diligence, i. e., 
with the utmost care and assiduity. Or the phrase may be trans- 
lated, above all watching; or as in the margin of our Bibles, above all 
keepings i. e., above eveiy object of thy watchful care, keep thy 
heart. Let this occupy your chief and unremitted attention. The 
heart is here represented as a fountain — the fountain of moral and 
spiritual life; and guarding it with the utmost diligence, alludes, 
perhaps, to the vigilance exercised over fountains^ springs and 
wells in the East, where their value, from the scarcity of water at 
particular seasons, is greater than we can well estimate. The issues 
of life. — In the human body the heart is the fountain or source 
whence issues all the streams of blood which flow through every 
part of the bodily frame: and so essential is this to the existence 
and health of the body, that the blood is called the life, Comp. 
Gen. 9: 4, 6. So the mind is the fountain of moral action — the cen- 
ter and source of holiness and of sin. The right conduct and hap- 
piness of life depend on the healthy condition of the inner man — 
the due regulation of the various powers and voluntary exercises of 

22. "HeaUh," Boothr.-^'* healing," StuAtt-*" souHdneu," French, Vwyei, 
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24. Put away from thee perverseness of month, 
And remove far fi'om thee irowardness of lips. 

. 25. Let thy eyes look straight forward, 

And let thy eye-lids direct {their way) before thee. 



the soul. As is the fountain so wiU be the streanos which issue 
from it. As the streams which flow from a natural fountain are 
limpid or turbid, according 'to the condition of the fountain or source 
from which they spring, so will the conduct of human life, the de- 
portment of the outer man be virtuous or vicious, according atf the 
inner man is pure or corrupt. See Matt 15: 19. 

24. The first of the streams which flow from a depraved, ill- 
regulated and ill-guarded heart, is a perverse mouth, i. e., speech cor- 
rupt, tortuous, contrary to the divine command— profanity, ob- 
scenity, mendacity, slander, calumny, <tc. The power of speech is 
one of the grand peculiarities and blessings which distinguish the 
human race from, and eleyate it far above all other terrestrial ani- 
mals. It is indeed a most wonderful and inestimable gift. But it 
is liable to great abuse, and while using it, we should never forget 
that God is one of the listening, and that we are as accountabie to 
him for whafe we say as for what we do. Both the words rendered 
perverseness or perversity, and frowardness or deceitfnlnesSf aie abstract 
nouns, the strong significancy of which is better indicated here by 
translating them as sueh, rather than as qualifying adjectives. So 
Marg. Reading, and the best commentators. See ch. 6: 12. ("^DH, 
Hiph. impera. of I^D.) 

25. The next outlet from the hidden fountain within to the ex- 
ternal world, is through Ihe eyes. The imager/ is drawn from the 
conduct of travellers, who keep their eyes fixed in the direction of 
the road along whicli they are passing, anO do not permit them to 
wander to one side or the other, lest some accident should befall 
them, or they shouM mi^s their way. The precept inculcates the 
importance of keepijig t-teadily in view, under all circumstances, 
the great end and duties of life, and of being constantly on -one's 
guard against the enticements of outward things. Let the heart's 
aim be always simple and upright. No secret longings and side- 
glances after forbidden things; no mental reservations, crooked by- 
ways and hypocritical pretences. But let yo'ir path, both in ap. 
pearance and reality be a straight- forward one, and keep your eye 

— 7 — _ * 

25. " Be directed," Boothr., French, Noyes— «• A^-rp a direct ccutse,'* Stuart 
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26. Ponder the path of thy ft^et ; 
And let all thy ways be established. 

27. Turn not to the right hand nor to the left: 
Remove thy foot from evil. 

steadily fixed upon the object towards which you are directing your 
steps. (Corap. Philip. 3: 14.) The term eye-lids is only another 
designation of the eyes, by synecdoche of a part for the whole. 
The verb n"*li';i» yayskiru, is the Hiph. of '^^\ yashar^ and properly 
signifies transitively to make straigfd or direct one's way. The ex- 
pression in this sense is of frequent occurrence. See ch. 3: 6. 9: 15, 
11 : 5. The object is sometimes inserted after the verb, and in other 
cases, as in this, omitted, and should be supplied, or the rendering 
Taried, so as to express the same idea. (See Robinson's G^senius' 
Lex.) Some Commentators render it intransitively dffc^zrec^^. The 
sense is the sajne. (1D'3\ Hiph. fut. of D33. W}^^^' Hiph. fut. in- 
stead of the usual form n^^**^-) 

26. Another and the third outlet of the issues of life is by iKs 
feet. The precept enjoins due consideration as to the course of life 
we pursue. The admonition applies to every step we take, whether 
in itself apparently important or unimportant. One false step may 
have ^n influence upon, and give a determinate character to all our 
future life and prospects. PoTidtr — D bflj paUcs, lit weigh in a balance. 
Comp. Ps. 119: 6. 

27. The sacred writer in this verse inculcates a strict observance 
of the divine commands, from which we are not to deviate either on 
the one side or the other. To this distich the Sept., Vulg., and 
Arab, add the following: *' For God knows the ways on the right 
hand, but those on the left are crooked. And he will make thy 
ways straight, and will guide thy steps in peace.** (t3n» Kal fut. 

apoc. 2d pers. of ntD3, instead of the normal form nLSn) 
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CHAPTER V. 

l^Wamings against the seductive influence and ruinous consequences 
of vice and profligacy -t vs. 1-14. Exhortations to lead a chaste and 
virtuous life^ and to maintain inviolate the purity and sanctity of the 
marriage bed, vs, 15-23.] 

1. My Son, attend to my wisdom ; 
Incline thy ear to my nnderstanding, 

2. Tliat thou mayest preserve discretion, 
And that thy lips may keep knowledge. 

3. For the lips of a strange woman distil honey ; 

And her mouth is smoother than oil. 

11. ■ ■ ■ «i -,...— 

1. Bj my wisdom^ is meant tlhe wise and wholesome cotinsel and 
Imstruction which Solomon gaye — the advice dictated by hi» wis- 
dom« knowledge, and experience. (Dn> Hiph. fut. apoc. of n£9J« in- 
stead of the normal form nidn.) 

S. In ch. 3: 1, the writer speaks of the heart as keeping know- 
ledge: but here he mentions the lips, and not without emphasis. For 
kis purpose is to say, that ' by attending diligently to my precepts 
9i wisdom> you will enjoy this fruit, yiz. that you will be wise in 
keart and lips, u e.^ that you will not only think wisely, but also 
■peak wisely, — not only will you be wise for yourself, but also be 
qualified to instruct others in wisdom.' Comp. ch. 10: 13, 21, 32. 
15: 7. 16: 21. The Sept. and Vvlg. add the following clause at the 
end of this verse: ''Attend not to a deceitful woman;" which some 
commentators think is required by the context as a suitable intro- 
duction to what follows. There is not sufficient aufihority, however, 
for inserting it in the text: 

3. The Hebrew word r<|)3, nopheth, properly signifies a sprinkling, 
droppings whence the phrase D'fl^V HDJ, nopheth tzvphim, the dropping 
of the honey comb, i. e., pure virgin honey; the same as ^))\ yaar, in 
Ps. 19: 11. It cannot mean the honey-comb (D^Vf tzvpk), as our 
Standard Version has it; for tbat is not eaten. See ch. 24: 13. The 
tame expression occurs in Canticles 4: 11, and it is equally common 
to the Greeks and Eastern nations. Thus Homer, Iliad, A. 249. 
"Words sweet as honey from his lips distilled." 
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4. But in the end she is bitter as wormwood ; 
Sharp as a two-edged sword. 

5. Iler feet go down to death ; 
ller steps take hold on Sheol. 

6. The waj of life she doth not ponder ; 

Her paths are devious, while she regardeth it not. 

^— ■ -■-■■■- -■■ ..III - ■ ■■■ ■....■■■■ , — I ^, m^ ■ I ■ I ■■■ I ■» 

In like manner Moscbus in his description of Cupid. Idyl, A. 8. 

" A wretch unfeeling, yet his tale is sweet, 
His tongue is honey, but his heart deceit." 

Theocritus. Idyl K. 26. ' 

** More sweet her lips than milk in luecious rills, 
Lips whence pure honey, as she speaks, distills." 

Her mouth is literally her palate, considered as the organ of speech, 
which is only another term for lips or tongue, Comp. ch. 8: 7, where 
it is represented as uttering truth. Both lips and mouth (or palate), 
haye here a tropical meaning, and denote the words spoken — the lan- 
guage which proceeds out of the mouth and from the lips. . Thus 
howled toords, and words smoother than oil, are figurative expressions, 
highly descriptive of the insinuating, enticing, persuasive language 
of a lewd woman, who artfully employs every blandishment to se- 
duce unsuspecting youth iifto the vortex of ruin. (n33 comes from 
«10. n33t3>"7, Kal fut. 3d pers. fem. of «]*0?.) 

4. The pernicious consequences of licentiousness form a frequent 
topic of remark and warning in this book; and urgent and manifold 
are the cautions and admonitions which the author suggests against 
the fascinations of this most decoptive and ruinous vice. In, the eud, 
is literally, her end is, by which is intended not the end to which 
she herself comes, but the end to which she leads her votaries — the 
consequences of yielding to her seductive enticements. The plea- 
sure she promises her victims terminates in bitterness and woe. 

5. To go down to death, is to descend to the abode or place of the 
dead — the dwelling-place and kingdom of the king of terrors, as 
the parallelism shows. Comp. ch. 2: 18. 

6. She gives no heed to the course of her life, or to that course 
of conduct which leads to life, but plunges reckless and headlong 
into a whirlpool of dissipation and crime, the inevitable result of 
which is destruction. The context requires us totake DS/2r)> teph- 

5. " The grave," French— »* A<Jt<fc#," Holden, Boothr.— -** the under-world,'' Noyet 
** the world beneath,** Stuart. 6. ** Lett she should pander the way qfl'tfe,** Holden. 

5* 
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7. And now, ye children, hearken nnto me, * 
And depart not from the words of uiy mouth. 

8. Remove thy way far from her ; 

And approach not the door of her house. 

9. Lest thou give thy bloom to others, 
And thy years to the cruel ; — 

10. Lest strangers be filled with thy wealth. 
And thy earnings be in the house of a stranger. 

alles B.nd ^^'yp^, ieda, BB in the 3d pers. fem.» and not the 2d pcrs. 
ZBftBC, as in our Standard Version. So the Sept. Yulg. Ohal. Syr., 
and the best ancient and modem commentators. The conjunction 
}£}, pen, which commonly signifies lest^ appears to hare in this place 
the power of a negative adverb. (See Gesenius' Lex.) So Sept. and 
Yulg. Her paths are devious, i. e., crooked, tortuous. She is perpet- 
ually vascillating; -and yet she does not regard it, but rushes on 
fearlessly to that destruction which is the sure consequence as well 
as just punishment of her iniquity. Koyes renders the second 
X^ember of the verse — " Her paths sink, when she thinks not of it," 
f. €„ suddenly, unexpectedly, before she is aware of her danger. 
See Job 9: 25. 

7. The Sept. and Vulg. read the verbs and address here in the 
singular number, instead of the plural. Solomon here uses the 
plural, as in ch. 4: 1, but in the next verse returns to the singular. 

$. In this and the following verse, Solomon depicts the conse- 
quences of intercourse with lewd women. By ikij bhom is here 
meant thy youthful bloom-^ihQ beauty, vigor, and strength of thy 
body: and by thy years, thy life. The phrase other s^* may refer not 
only to the harlot, but also to her associates, attendants and chil- 
dren. By the cruel may be intended the harlot herself, who may be 
BO denominated, because she treacherously and cruelly allures un-^ 
guarded youth to destruction. Accordingly Holden renders, " to 
^e cruel harlot .** Others think that the husband of the adulteress is 
Intended, to whom this epithet is applied, because, if he pleased, 
1m could demand the death of the adulterer; and others still, amas^ 
ter to whom the adulterer might be sold into bondage, as the pun- 
ishment of his crime by the injured husband. So Stuart, '*to a 
cruel master^*'' 

10, Wcalth-^profeTlj strength, and so marginal reading: but here 
put by metonymy for wealthy riches^ regarded as the fruit and result 
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11. And lest thou- mourn in tliy latter end, 
When thy flesh and thy body are consumed. 

12. Then wilt thou say, " How have I hated instruc- 
tion! 

"And {how) hath my heart despised reproof! 

13. "1 hare not hearkened to the voice of my 
teachers, 

" Nor inclined my ears to my instructors ! 

14. " I have been well nigh in all evil ; 

" In the midst of the congregation and of the as- 
sembly." 

15. Drink water out of thy own cistern, 
And running water from thy own well. 

of exertion. See Hos. 7:9. So earnings, properly labor, toil: but 
here, by the same figare, earnings, gains, the product of labor. 

11. The verb DHJ, naham, rendered to mourn, is applied to indi- 
cate the roaring of lions, ch. 19: 12. 20: 2. 28: 15. and in Isai. 5: ^0, 
to the roaring of the sea when agitated by a tempest. It is a strong 
expression, denoting the groaning and lamentation of him, who by 
a course of dissipation and licentiousness, has not only consumed 
his property, but reduced himself to a state of disease and wretch- 
edness. The Sept. and Syr. render and it repent th r. By thy flesh 
and body, is intended thy whole body. Synony mes are joined to ex- 
press universality. Instead of " thy flesh and thy body," the Sept. 
and Syr. read by hendiadys, thefl^sh of ihy body. 

13. My heart is equivalent to the personal pronoun / in the first 
clause. (^">1D, participial noun from the Hiph. of TT^'. "'n'lan 
Hiph. praeter of nM\) 

14. All evil denotes evil of every kind. In the midst ofthecongrc' 
gation, <&c., i. e., in the most public manner, so as to be a shameful 
spectacle to all men. Some commentators suppose that the clause 
has reference to the trial, condemnation and punishmcLt of one ac- 
cused of the crime of adultery, in a court of justice. 

15. This is an allegorical proverb, the general import of which 
is,,' meddle not with that which belongs to another.* Some think 
that it denotes here, that every one should take care of his own pos- 
sessions, and live on the fruits of his own labor, without invading 



^! 
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. IG. So shall thy ioantains overflow in the streets, 
In the wide streets, as streams of water. 

17. They shall belong to thee alone, 
And not to strangers with thee. 

the possessions of others. But the subsequent context shows that 
it is here applied to the marriage relation, and is designed to incul- 
cate the duty of maintaining inviolate the marriage covenant He 
wlio desires to live chastely, innocently, and happily, must confine 
himself to his own lawful sources of enjoyment, and not go abroad 
in quest of forbidden pleasures. He who pursues the latter course, 
violates his most solemn vows and obligations, disobeys the express 
command of Ood, hardens his own conscience, and brings dishonor 
and disgrace upon himself and others. In the East, in addition to 
public reservoirs, private dwellings are generally provided with 
eistcms and wells, and it is to such that the allusion is here made. 

16. The allegory introduced at vs. 15, is kept up till the second 
member of v. 18, which furnishes the key to its interpretation. 
While the preceding verse declares the duty of sacredly respecting 
the conjugal relation on the part of the husband, this verse describes 
its advantasie in respect to society at large, and the public good. 
Not only is a numerous offspring assured as the reward of conjugal 
fidelity, but the children born in lawful wedlock will occupy im- 
portant and influential positions in society. Comp. Hos. 13: 15. 
Ps. 68: 26. Isa. 48: 1. In Canticles (4: 12) the spouse is called "a 
spring shut up," and "sealed."- The Sept (Vatican codex), and 
Aquila, insert the negative particle Sx, al, before -'y?', yopkulzv, 

(e. q. fiTj l)7[zptxy^da&C0,) and this reading appears to have 
been adopted by Origen and Clement of Alexandria. Stuart pre- 
fers this reading, and translates the verse, *'Let (not) thy fountains 
issue forth abroad, thy water-brooks in the street," i. e., guard well 
thy house against the approach of seductive' persons. But the 
negative is wanting, not only in the Alexandrine codex of the Sept. 
and in the Arabic version, but also in many MSS. which Piir^ons, 
the eontinuator of the crirtical edition of the Greek Version com- 
menced by Holmes, consulted, and also in those MSS. from which 
the Complutensian editors prepared their Greek translation. 

17. Where the marriage covenant is sacredly and inviolably re- 
garded, the faithful husband has the gratifying assurance that the 

17. "Let them he for thee aione, and not for tiransert with thee,** Stiurt, £oothr. 
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18. Thy fountain shall be blessed, 

And thou shalt rejoice in the wife of thy youth. 

19. A lovely hind — a graceful ibex,' — 
Her breasts shall satisfy thee at all times ; 

And thou shalt be' always ravished with her love. 

20. Why, then, my son, wilt thou be ravished with 
a strange woman ; 

And embrace the bosom of a stranger ? 

21. For the ways of a man are before the eyes of 
Jehovah, 

And he pondereth all his steps. 

22. His own iniquities shall take captive the wicked 
(man) ; 

And by the cords of his own sins he shall be bound. 

numerous offspring composing his household is reallj Anct entirelj 
his own, and no part of it another's. 

18. In this verse the honor and respect in which the Tirtuous 
and lawful wife of a faithful husband is held among aU persons, 
and the enjoj'ment and satisfaction experienced in consequence of 
it, are depicted. Some interpret the blessing here spoken of as con- 
sisting in a numerous offspring. But this would be a mere repetition 
c^ what is said in y. 16. 

19. The Hind is the female deer, and the animal called the me 
(nSj?% yaala,) in our Standard Version, is the wild, or mountain 
she goal — the idex, according to Gesenius and the best Commentators, 
The animals here mentioned are very elegant in form jtiid gentle in 
their disposition and habits; henoe they are highly esteemed an 4 
much caressed by their owners. The hiAd is celebrated for affection 
to her mate; hence in the East, i^ccording to Roberta, i^ man, in 
speaking of his wife, often calls her by the name of that animal. 
(See Cant. 2; 9,) The Arabs also have a common expression. 
"More beautiful than the ibex." Shall satisfyr-^shsM satiate, every 
conjugal desire. The verb T\W, shaga, translated ravished here and 
in V. 20, properly signifies to err, to wander; theu to wander in mind 
from wine; hence to reel, to stagger, to be iiUoxieaied, Here used figu- 
ratively of one led away^ or ravished with love. 

21-23. Solomon in these verses warns his reader against illicit 
Intercourse — 1. on the grounol thfit even the pQ(i9t 9^r«t sins com- 
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23. lie shall die from neglect of instnictlon ; 
Aud through the greatness of his folly, he shall 
stagger (into the grave). 

initted by man are known to God, who will sooner or later punish 
the guilty — 2. from the fact that he may not hope to escape even the 
natural congequenceii mi his iniquities in this world, like the wild 
beast caught in the toils of the hunter. (Comp. ch. 7: 22, 23.) He 
will inevitably become the captive slave of his own vile passions 
and habits, and lose all power of self-control — 3. on the ground, 
that at last a miserable death wijl overtake him, and, like a drunk- 
ard, he will stagger and tumble into a premature and dishonored 
grave. 



CHAPTER VI. 1-5. . 

\^Adm(mitiQn not tathly and unadvisedly to incur pecuniary liability 

f^r other persons.'] 

1. My son, if thon hast become surety for another — 
{If) thou hast stricken hands with a stranger — 

*■■— ™ ■ ■- — — -..I. ■.,-, »^ ■— ■■ „ ■■!■ ■■■■ M _ I ■ ■■— - ■_■■■ ■■ ■ I- ^MM. 

1. The design of the sacred writer in this and the following 
verses, is to administer salutary caution against suretyship entered 
into rashly, inconsiderately, without regard to circumstances, and 
to an extent beyond what the individual can afford to risk. It is 
not against suretyship for a friend at all times and under all cir- 
cumstances that Solomon here protests, for that would not only be 
unkind, but inconsistent with the spirit of the Mosaic law, (Lev. 
19: 18.) and with the advice which he himself has given in other 
passages of this book. (ch. 1-f: 21. 17: 17. 18: 24. 27: 10.) The 
term y^ reOf is quite indefinite, and is translated in our Standard 
Version /n>w/, neighbor ^ fellow, companion, and another. The corres- 
ponding term 5trnng<^ in the parallel clause, would seem to indicate 

ia •« ShaU ke reel*' Siu^tt^** he skaH go astray," Holden— " Bui-^went astrap," 
"BooihT.^** whtrein he goeth astray" French. 

I. " Thou art pledged," Stvuurt.^" thy friend," Sept , Vulg.. Boothr., Stu^rt-^ 
"thy neighbor," Holdea. 
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2. {If) thou art ensnared by the words of thy 
mouth, — 

{if) thou art caught by the words of thy mouth,-— 

3. Do this, then, my son, and free thyself; 

For thou hast fallen into the hands of thy neighbor. 
Go, prostrate thyself, and be urgent witli thy neigh- 
bor. 

that the person here intended is not a particular friend, to whom 
>r« may be under special obligations, or who for any cause m^y 
have special claims upon us, but one who on the contrary does not 
sustain any sucli relation to us, as renders it a duty as well as an 
ace of kindness to assist him in the way here alluded to, as far as 
prudence ^ill allow. Comp. ch. 11: 15. The conjunction DX, m, 
ifi the sign of conditionality, which is expressed in the first clause 
of this Verse, is to be mentally carried forward to the second clause, 
and also to the two clauses of the following verse. To strike haiulSf 
i. e., to bring them together with force, in reference to a contract or 
covenant entered^into between two parties, was an outward sym- 
bolical gesture among the Hebrews, confirmatory of such agreement, 
equivalent to the signing and sealing of an instrument — the cus- 
tomary mode of plighting faith j just as joining or shaking hanis is 
%iot an uncommon gesture in the ratification of unwritten, verbal 
contracts among Western nations at the present day. Nestor com- 
plained that the Trojans had violated the engagement which they 
had sanctioned by libations of wine, and giving tkcir right hands. 
The sense then is, *lf by giving thy hand "to a creditor in presence 
of the debtor, thou hast become responsible for the payment of an* 
other's debt.' 

2. * If thou hast committed thyself by a ravsh promise made for 
the benefit of .anotl:er in haste and without due consi.deration.' 
Many commentators think that in this verse the consequemce of the 
act mentioned in the preceding verse, or the apodosis of the sentence, 
is contained; and so the authors of our Standard Version appc'ar to 
have regarded it. But I prefer, with Rosenmueller, French, Noyos, 
Sluart, and others, to regard the verse as belonging to the protasis. 

3. Here follows the apodosis of the sentence, in which the surety 
is advised what to do. The Sept. and Vulg. read th« first clause, 
**My son, do what I command thee, and deliver thyself.'* Tliere is 
no doubt that neighbor in the second clause refers to the same person 
as it does in thij third. J3ut whether the debtor or the creditor is 
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4. Givo not sleep to thy eyes, 
Nor slumber to thy eyelids. 

5. Free thyself as a gazelle from the hand {of the hunter)\ 
And as a bird from the hand of the fowler. 

intended bj \i, is a matter of dispute. The meaning may be, that 
the surety has placed himself at the mercy of the debtor, fur whom 
be has become responsible, and who by neglect, misfortune or fraud, 
may subject him to the necessity of paying the debt. He is there- 
fore advised to go to the debtor, to prostrate himself to the earth in 
token of profound respect, and in the way of supplication, after the 
oriental matitier, and urge him to pay the debt as soon as possible, 
and thus release him from the liability which he had incurred. So 
it was understood by the authors of the Septuagint Version, who 
have translated the 2d and 3d clauses thus: *'for on thy friend's 
account thou art come.into the power of evil men; faint not, but stir 
up even thy friend for whom thou art become surety." Or the mean- 
ing may be that the surety has placed himself in the power and at 
the mercy of the creditor, (z. ?., has given him a right to enforce 
payment of the debt ensured,) and he is advised to go to him to 
whom the pledge has been given, and obtain, if possible, a release 
from the liability, which he had unadvisedly incurred. The former 
construction seems more probably the riglit one. 6^6'— to your debt- 
or. ('7V3r!, Niph. reflexive of ^^3. ^, Kal irapcra. of l^^-) 

5. In this and the preceding verse, the surety is adyised to lose 
no time by delay, but hasten to free himself "from his liability; and 
in this respect to resemble the fleetness of the gazelle when pursued 
by the hunter, and the swift flight of the bird escaping from tlie 
power of the fowler. The gazelle is the most graceful and beauti- 
ful of all the varieties of the antelope. It inhabits Egypt, the Bar- 
bary States, Asia Minor and Syria: and its remarkable fleetness is 
proverbial in the countries where it is found. The first member of 
the verse is elliptical; the ellipsis is supplied in the version, as in 
the Standard version, according to the obvious sense. (So Junius 
and Piscator.) Instead of 'T'D, viiyyad ^ from Ike haivit in the first 
clause, the Sept. Syr. and Chaid. appear to have read D'S!3no, fiia- 
ckabalayim, from the tolls: and for the same word in the second clause, 
nsp, viippach, from the net, or snare, and so several Hebrew MSS. 
have it. Comp. Sirac. 27: 22. Psal. 124: 7. 

5 "Asa roe from the toils," HoUcn, Boothr— "/r«7/i the snare," French.— " a 
bird/rom the snare nf the fowler,' ' Boothr., French. ^ 
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CHAPTER VI. 6-11. 

\JS!x)iortati<m to inutate the persevering mvi provkl^iU industry of the 

ant'] • 

6. Go to the ant, thou 8luggai*d ; 
Con&ider her ways, aod 'be wise. 

7. She lias no leader, ovei-seer, or ruler ; 

6. lo tlie pfrece^in'g VefseA the Sacred writer adrises haste with 
piartieular reference td oAe wfeo has become surety for another. But 
now from a special pretept he passes to a general, in which he dis- 
tMwdes fnm sloth generallj, and urges diligence and activity in all 
^ur pursuits a»d esgagemients, from the example of the industrious 
mnt, whose persevering utod provident habits are held up for imita- 
tion. ** It is a shame/' says the heathen moralist Seneca, " not to 
learn morals from the small ataimals.'' The ant has been famous 
from remote antiquity for industry, ingenuity, and economy; and 
for an rnstructive cem^reketisloa of the advantage to be derived 
from division and combination of labor. Frequent allusions have 
been made by poets and •moralists of all ages to this animal, as an 
example of the qualities and habits to which we have alluded. 
Horace <(Aias ^>eak8'cC tihcm. (Satyrs t. 1. 33. seqq.) 

Parvula (nam *ex0mplo est) magni formica laboris 
Ore trahit quodoonque potest, atque addit acervo, 
Quem «truxit, hftirl iguara ac non incauta futuri. 

'^ Thus tlie little lant (for afhe may serve for an example,) <3f great 

industry, carries with' her mouth whatever she is able, andadd^to 

her heap, which she piles up, by no means ignorant of, and not 

liiiprovident for the future." 

Virgil, Aen. 4. 402, seqq. 

Ac veluti ingentini formiens farris acervxiui 
Cum populant, hyefais meraores, tectoque rcponaht. 
It nigrum campis agmen pnaedaraque per herbas 
Convectant calle angusto; parts grandia trudunt 
Obnixas frumetiti humeris; para agmina cogunt, 
Castigantque movas; opere omnia semita fervet. 

"As when a swarm of ants, mindful of approaching winter, 

plunder a large granary of corn, and hoard it up in their cells " etc* 

7. The ant has no leader to guide her in her work, nor is she 
compelled to labor by a superior: but she «pgagea in h^r daily toil 

6 
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8. Yet 8lie preparetli in snrainer her fool, 
And gathereth her provision in harvest. 



from tbe instinotiTe lore of employment; hence ber diligence is the 
more remarkable. "It is worth mentioning that Aristotle, hariti^ 
spoken of cranes, bees, and ants, as living in a political state, snytf 
that the two former lived tmdef a ruler, the latter not." (Noyes*) 
In mentioning this eircumstunce, Solomon mny have been influenced 
by the habits of the people among whom he dwelt. Rev. Mr, 
Thompson remarks on this passage as follows: " Laziness seems to 
have been a very prevalent vice in this country (Palestine) from 
days ef fAd, giving rise to a multitude of popular proverbs. When 
I began to employ workmen in this country, nothing annoyed me 
more than the necessity to hire also an otcrseer, or to fulfil this office 
myselL But I soon found that this was universal and strictly 
necessary. Without an overseer, very little work would be done, 
and nothing as it should be. Tl>e workmen, every way unlike the 
ant, will not work at all unless kept to it and directed in it by an 
overseer, who is himself a perfect ppeeimm of laziness. He dues 
absolntely nothing but smoke his pi]>e, order this, scold that one, 
and discuss the how and the why with the men themselves, or with 
idle passers by, who are strangely prone to enter earnestly into 
every body's business but their own. Thus overseeing ofieu costs 
more than the work overseen." 

8. Comp. ch. 30: 25. 10: 5. The ilhistratitTi of the sacred writer 
is here drawn from the popular belief in respect to the hrttMts of the 
ant. It has been ascertained by naturalists tliat nt leabt in cold cli' 
mates, (for their ob:>ervations hnve hitherto not exrend'd beyond 
Northern climates,) do not hoard up for the supply «rf ilieir wants 
during the winter teason, but consume to^^other in the evening what 
has been collected during the day: and for the obvious reason, tlint 
they do not require fo«»d during that season, because it is passed by • 
thefii in a torpid state. This fact, however, if it be univcr'-ally 
true furnishes no argument against the inf^pinition of tbe eacrcJ 
writer,' for revelation was not designed to teach natural scieDCf, 
history, or philosopliy, but siinp^j' religio»T8 and moral truth. It 
was no. part of the HoIySjirii's work to correct popular errors in 
respect to matters which lie beyond the scope of his particular de- 
sign. In the illustration of divine tmtli, therefore, the sacred wri- 
ters do not hesitate to einplo}' the popular ideas nud language of the 
times in refyj'ence to natural phenoni'-na, whether these ideas were 
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9. How long, O slnggarJ, wilt thou repose ? 
Wiien wilt thou rise from thy sleep ? 

10. '-A little sleep"—" a little slumber''— 
** A little toMing of the haads to rest." 

11. So shall thy poverty coiueupon thee like a robber, 
An:l thy want, as an armeJ man. 

accordant or not with strict philosophical or scientific truth. In the 
Septuagint vemion there is found the fuUowing addition to this verse, 
in which an illustra^on is drawn from the habits of the bee/— "Or, 
go to the bee, and learn how diligent she is, and how earnestly she 
it engaged in her work; whose labors kings and prirate men use 
for health; and the is desired and respected by aU; altkovgh weak 
in. body lAie is advanced by honoring wisdom." 

10. This Terse eontains the reply which the sluggard by his 
eondnct Tirtoally, if not in words, actually makes to the inquiry 
put to him in the preceding Terse— his earnest expostulation when 
called upon to leave his bed and engage in the active duties and 
appMpriate pursuits of life. He insists on more self indulgence, 
let the consequences be what they may. He cannot bear to be 
roused from his indolent repose, and to shake oif duU sloth, which 
rests like an incubus upon him. How often alas! do we witness 
similar inactivity, stupidity, and recklessness among men in regard 
to their spiritual interests and duties! 

11. Man was created for activity; all his powers and fiicultiet 
were given him to be diligently employed for some good end.^ And 
when this law of his nature is violated, then we may ordinarily 
expect that a just retribution in some form will follow. The usual 
punishment of sloth and indolence is poverty. Those who do not 
fcow, must not 43xpect to reap. 1 he Hebrew Piel participle l|^np 
mehaUek, denotes not simply one who walks, a travefUr^ but Vkroiber- 
traveller, a highway-man, hb is evident from the parallelism. So 
Marginal reading, Sept. " an evU traveller,** It is here intimated 
that destitution shall come upon the idle and laxy man suddenly, 
unexpectedly and irresistably, as the robber attacking his victim. 
Armed man, is literally a man of the shield, i. e , one who is armed- 
with a shield, and hence a soldier or invading enemy. The Septu- 
-agint adds the following antithetical clause, — " But if thou be dili- 
gent, thy harvest shall arrive as a fountain, and poverty shall flee 
away as a bad courser." 

11 •• Like a travelier,'* Holden, Boothr., Stu.;tt— *• invader,** French, 
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CHAPTER YI. 12^15. 

\_77ic dmgning and crafty behavior of the wicked man described.'} 

12. An nngodly man — a man of wickedness — 
Walketh with a perverse month. 

13. He winketh with his eyes, 
He talketh with his feet, 

He maketh signs with his fingers. 

II I ■■■■■ . I -■ ^^ 

12. In this and the three following yerses the base and perfidi- 
ous man is described, and his lot and end. An ungodly ma9t->-lite- 
rallj, a man of Belial, i. e., a wieked, base, abandoned wretch. 
(Comp. Dent. 15: 9. 2 Sam. 22: 5. Ps. 15: 4. Pror. 16: 27. 19: 28. 
Kah .1:11,15.) Walketh ynih, &c. , i . e., speaks constantly perrerse 
things. The term toalk is here used in a moral sense for co7iducts, 
behaves, as in numerous instances. 

13. Sol(»non here represents the person he describes as intimat- 
ing to his associates, hj significant signs with his ejes, hands and 
feet, the base and misohieyous designs which he is plotting, but 
wishes to conceal from those who may be present. " The Orientals 
are wonderfully proficient in making communications to each other 
by means of signs and gestures with the eyes, the hands and the 
feet. The number of signs of this sort whioh haye a wide and 
most extensiyely understood signification, and whieh are in fact in 
current use among the people, is yery large." (Eitto.) The people 
of the East are. not accustomed to wear either shoes or sandels in 
their houses, so that their feet and toes are exposed. ''When 
guests," says Roberts, " wish to speak with each other, so &s not to 
be obseryed by the host, they conyey their meaning by the feet and 
toes. Does a person wish to leaye a room with another, he lifts up 
one of his feet, and should, the other refuse he also lifts up a fopt^ 
and then suddenly puts it dowu on the grouAd* Wheq ^verclkaiiits 
wish to bargain in presence of others withoiiMi making l^^own thei^ 
terms, they sit on the ground, haye a pie^e of cloth thrown oyer t^« 
lap, and then put eac^ a hand under, ai^d thus speak with their 
fingers. When the Brahmins conyey religious myst-eries to their 
disciples, they teach with their fingers, haying their hands con- 
cealed in the folds of their robes." Cin the text the yodh {'>) of pli^- 
rality )>efore the Buffix van (i) i^ left put in ^yj; an4 y^^lt but eo^ 
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14. Perverseness is in his heart ; 
lie (leviseth evil continually ; 

15. Therefore shall his calamity come suiltlenly, 

In a moment shall he be destroved without remedy. 



rected in the margiual Keri. This peculiarity is of frequent occur- 
rence in lUts book, n^b) Hiph. part, of T]'^\) 

14. (The pointing of D' 3*1 "3 belongs to the Keri D'pnrD. The 
text should be pointed CTpip.) 

15. Sudden destruction is here predicted as the reward of the 
base man's malignity. The Septuagint adds the following to this 
verse: •* For he rejoices in all thingd which God hates, and is ruined 
bj reason of impurity of soul.** 



CHAPTER YL Ip-lO. 

[ Varimts fyffences enumerated which are highly displeasing to God."] 

10. Thes3 six things Jehovah hateth, 
Yea, Steven are an abomination to him : 

17. Lofty eyes, a false tongue, 

And hands that shed innocent blood: — 



16. The sacred writer here subjoins several acts of wickedness, 
which are specially displeasing to God, not that every species of 
wickedness is not displeasing to him, but that these acts are distin- 
guished among the number, as being highly pernicious to human 
society. A similar form of expression to that found here, occurs in 
four other places in this book, (ch. 30: 15, 18, 21, 29.) and this mode 
of enunciation appears to have^been common among the Hebrews, 
and also among the Arabians and Persians. (See Job 5: 19. Ecdes. 
11: 2. Amos 1: 3.) (The pointing of the word niSJ^.ID belongs to 
the Keri noj^fn, the singular instead of the plural. But the plural 
is perhaps preferable as being more intensive. In that case the 
word should be jwinted niaj?lD ) 

17. Lofly ey:s are significant o{ pride and havghtijiess, Marg. 
reading, haughty eyes, Comp. Ps. 18: 27. 101 : 5. Prov. 30: 13. The 

6* 
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18. A heart that contriveth wicked devices, — 
Feet that are swift in running to evil, — 

19. A lying witness, who breathes forth falsehood, — 
And (a man) that soweth discord among brethren. 

phrase is opposed in sense to the meek-eyed. Job 22: 29. Pride, 
falsehood and murder, are the three oflfences enumerated in this 
verse. 

19. The four remaining offences are a continual plotting of eril—* 
the eager pursuit of mischief— perjury, and the sowing of discord 
among fiiends. Who in-eatkes forth, i. e., who utters falsehood with 
every breath— one who has a fixed habit of lying—- who opiates aq 
effort to teU the truth. (n\32, Hiph. fut of ^^D.} 



CHAPTER VI. 20—35. 

[^Attention ta. parental instruction enforced^ vs. 20-23. Its tendency 
to guard youth against the seductive arts of profligate women point- 
ed otUj V. 24. The great danger of associating with persons of that 
description indicated and illustrated^ v*. 25-E5.] 

20. Keep, my son, the commandment of thy father, 
And reject not the teaching of thy mother ; 

21. Bind them continually to thy heai*t> 
Tie them around thy neck. 

20. See ch. 1 : S, where the same fbrmula is found. Instruction 
is valuable, let it come from whom it may. But from parents it ia 
authoritative — the ordinance of heaven. As it is the imperative 
duty of parents to impart the best instruction to their children, so 
it is the imperative duty of children constantly to regard that in^ 
atruction. (c^l^n, Kal. fUt. of Br03.) 

21. Comp. ch. 1: 9. 3: 3. It is probable that from a literal con^ 
Btruction of such passages of Scripture as this, the practice arof^e 
among Eastern nations of having mottoes or proverbial sayings in- 
terwoven into the most ornatoiental and conspicuous parts of their 
dress, in the same manner as we now find similar mottoes interwo^ 
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22. When thou goest out, they sliall guide thee ; 
When thou Host down, they shall watch over thee; 
And when thou wakeat, they shall commune with 

thee. 

23. For (his) commandment is a lamp, and (fier) 
teaching a light ; 

Yea, the reproofs of instruction are the way of life, 

24. They shall keep thee from the evil woman ; 
From the stranger with a smooth tongue. 

25. Desire not her beauty in thy heart. 
Nor let her captivate thee with her eye-lids. 

Tcn into the insignia of. the various orders of Knighthood in the 
different courts of Europe. 

22. The plural pronouns they in this verse refer to the command- 
ments and teachiug in v. 2^\ In the original the singular number 
is plainly used for the plural, as is shown by the connexion. The 
irise and wholesome instructions of parents if, instead of being dis- 
regarded and rejected, are treasured up in the memory, and held in 
high estimation, will be a constant and faithful companion and 
monitor, guiding, guarding, and advising on all occasions. 

23; In reference to the beautiful metaphor here employed, see 
Ps. 119: 105. <' As in the darkness, a light or torch shows us the 
way we should go, so in the darkness of human ignorance, which 
surrounds us through our whole life, divine revelation teaches us 
what we should do, and what we should avoid.'* (LeClerc.) lie- 
proofs of tTtsiniclionf i. c, instructive reproofs and admonitions. 
Some render the phrase the rebukes of correction. These instructive 
admonitions are called the vray oj I'ife^ because they point out the 
way and means of life. They tend to prolong life, as well as to 
render it prosperous and happy* 

24. In the preceding verses, Solomon describes the fruit of in- 
struction and moral discipline generally, as teaching the prudent 
goverance of the whole life: now he descends specifically to their 
utility, as affording protection from the evil of carnal lust. By evil 
VHtman is here meant a woman addicted to evil, doing or thinking 
nothing but evil; just as ** a man of tongue," "a man of fraud," ** a 
man of blood," are Hebrew phrases expressive of the high'est degree 
of cvU-speakirigi fraud f and bloodtkirstinest. Comp. ch. 2: 16. 

25. The Hebrew women wore in the habit, (and the custom still 
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26. For by a harlot {a man is braugJU) to a piece of 
bread ; 

And the adnlteress layeth suares for the precious 
life. 

27. Can a man take fire into his bosom, 
And his clothes not be burned ? 

28. Can a man walk on burning coals, 
And his feet not be scorched ? 

29. So is it with him, who goeth in to his neighbor's 
wife ; 

Wlioever toucheth her, shall not go unpunished. 

prevails among the women of the East generally,) of coloring their 
eye-lids, or rather iYicxv eye-lashes ?Lnd eye-hnt/^s, -with a black powder 
or paint made, as is supposed, of a preparation of antimony (stiln- 
cum). By this they were rendered more dark and strikingly de- 
fined, which was regard c-d as a very great ornament. Comp. 2 Kg. 
9:30. Jere.4:30. Ezek.23:40. Sept. "Let not the desire of beauty 
overcome thee, neither be thou caught by thy eyes, neither be cap- 
tivated with her eye-lids." (^3' makes with a suff. pTQ'.) 

•^ • Tt -: T 

26. Degradation, disgrace, and poverty, are among the conse- 
quences which result from frequenting the houses of lewd women 
(see ch. 5: 10. 29: 3); while the crime of adultery among the He- 
brews was punished by the death of both the guilty parties. (See 
Lev. 20: 10. Deut. 22: 22. Comp. Ezek. 16: 40.) The distich is 
quite elliptical. In the first member both the subject and predicate 
verb require to be supplied. 

27. The writer here shows the impossibility of the adulterer's 
escaping the fearful consequences of his crime. In the phrase •* to 
take into the bosom," there is allusion to the custom of folding to- 
gether the loose outer garment and supporting it by a girdle around 
the waist, so that vaiious articles could be carried in the bosom. 
Comp. Luke 6: 38. 

28. (nvnn. KipU. fut. 3d i«ers. plur. of nj3). 

29. The Hebrew verb npJ? niqqa, in Niph. conj., signifies to be 
clean in a moral sense, to be itmoccntn free from blame^ to be free frovi 
punishmefU.'i. e., to go unpunished. It is rcndered«in the Standard 

S9. " Shall not be innocent," St. Ver , Geier. Shultcnf , Stuart—** thall not he {heldy^ 
guUtlets," iJoothr., French. 
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30. (Men) do not despise a thief, 
When he steals to satisfy his appetite, because be is 
hungry; 

Veriion in this place and iu ch. 28: 20, in connexion with the neg- 
ative particle kS^ ^t ^^ f^^ ^ innoarU, Bat in ch. 11: 21. 16: 5. 
17: 5. 19: 5, 9. it is rendered sAall wl be unpunished. (See also Jere. 
49: 12.) We hare observed uniformity, and translated the phrane 
throaghout shall not go unpunished. This is aUo the more fertile 
sense, as it presupposes conviction and condemnation. A man can 
no more hare criminal intercourse with another's wife and escape 
punishment either in this world or the next, than he can walk on 
homing coals without suffering iujurj. 

30^ The Hebrew verb T^3. signifies to c/ar/n5tf, to spurn, U) contemn, 
or hold in contempt, in which sense it occurs in seven places in this 
book, besides the present passage, (ch. 1:7. 11: 12. 13: 13. 14: 21. 
93: 9, 22. 30: 17.) If such be the meaning here, then the sense of 
the passage, taken in connexion with the following verse, is this: 
'Men do not spurn and despise a man for taking what does not be- 
long to him merely to satisfy the cravings of appetite when hungry; 
but on the contrary look upon his fault with the feeling of pity. 
Nevertheless, should he be detected in the act, such is the rigor of 
the law, that even for this comparatively venial offence, he must 
snfliBr the punishment which that law imposes.' This appears to 
have been the tense in which it was understood by the translators 
of our Standard Version, and so Stuart and others. But some, in- 
fluenced by the context, render the verb in this place, to disregard^ 
to overlooks and interpret the passage as meaning that 'men do not 
overlook or treat with indifference as guilty of no crime and unde« 
serving of punishment a thief who steals, cvei) thovigh it be tq 
satisfy his present hunger; and when caqght he must suffer the 
penalty of the law.' Oeseniiis, while he retains the meaning to- 
despise ^ yet interprets the word in this instance in the sense of " do 
not overlook his crime, and let him go unpunished," — a seyse, how- 
ever, which the word no where else bears. French endeavors tq 
obviate the di^culty by translating the verse interrogatively; ** Da 
not men hold in contempt the thief, though he steal to satisfy his 
appetite, because he is hungry ?" But for this rendering there is 
no authority. It seetns to be preferable to adhere to the customary 
meaning of the word, and interpret the passage as above. Sept. 

30. " Do nvt ditre^ard^^ HoWen— *• do not overtook^"' Nojres. 



S 



70 TBI PROVEBBS Of SOLOMON. [CH. VI. 

31 . But (if) canglif, he must rejviy seven-fold ; 
All the wealth of his house must he give up. 

32. He that committeth adulteiy with a woman, is 
void of nnderstaiidiiig ; 

lie that doeth this, destroyeth his own life. 

" It is not to be wondered at if one should be taken wtealing, for he 
steals that when hungry he may satisfy his soul; but if he should 
be taken/' Ac. 

31. If the thief who steals merely to satisfy the demands of ap< 
petitt is liable, when caught, to serere punishment, how much more 
deserving of the severest punishment is he who is guilty of the 
«rime of adultery. His sin claims no sympathy whatever. "His 
plea is not the cry of hunger, but of lust; not of want but of wan- 
tonness; not the lack of bread, but of understanding." Theft by 
the Jewish law, was punished by making ample restitution, and if 
the offender was unable to make such restitution, he was ordered to 
be sold into involuntary servitude until the demands of the law 
were satisfied. The term tcven-fM is, as usual, a certain and defi- 
nite put for an uncertain and indefinitely large sum, and is em- 
ployed to denote a full and complete satisfaction and restitution. 
Comp. Ex. ^2: 1-4. Lev. 25: 39. 74>ur or Bve Ibid was the extent of 
the divine requininent. Comp. Luke 19: 8. The plea of necessity 
or urgent want, it would seem was not a vslid one in justification 
of theft under the Mosaic dispensation. It was indeed permitted 
to pluok ears of grain in the field sufficient to appease the present 
hunger of the individual; but the use of the reaping-hook for the 
purpose of carrying off a portion for future use was prohibited. 
(See Deut 23: 25. Comp. Matt. 12: 1, 2. Lu. 6: 1.) A careful con- 
sideration of the law as contained in Deut. 24: 19-22. 14: 28, 29. 
15: 7. Lev. 25: 35. Deut. 15: 11. will show that it was scarcely pos- 
sible under that dispenratiou to be redueed to such a state of indi- 
gence and destitution, as to be compelled to steal in order to support 
life. Should such an instance occur, it might be presumed to be 
attributable entirely to the fault of the individual. Moses, there- 
fore, made no provision for such a case, and hence, thefts committed 
under such circumstances of palliation, was not exempt from pun- 
ishment. 

32. The commission of the crime against society here spoken 

3if. "DfHrogt kimu{f," NoyM— '*Ac who wjuld ttettrog hit own l\fe—let him do 
this,** French. 
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83. Stripes an 1 dishonor sliall he recciv. 
An 1 his reproach shall not be wiped away. 

SL For jealousy (makeik) a man fnrions ; 
And he will not spare in tlie day of Vengeance. 

35. lie will accept of no ransom ; 

He will not be content, thongli thou offer many gilte# 

J ■« < ■ — '■ — I- ■ - ■ — - . . ^ 

of is a proof that the guilty man is destltuto of understanding-- 
Yoid of renson; for no man in the possession of a right mind would 
»o yield himself up to tlie dominion of passion an to commit snch 
a suicidal act. Adultery was a crime punishalla with death by 
the I^Vitieal \mW, (LeV. St): 10.) 

33. Should the guilty party escape with his life, yet the least 
punishment which he might (^xpetfl would be corporeal chastise* 
tnent and dishonor. 

34. The first clatfse of the verse is literally, *' For jealousy is th< 
ffigc (or fury) of a man'*: the .import of which evidently is that 
jealousy creates in the breast of man a feeling of the m<ist violent 
and lasting fesentittefit. This (s the ca^ among the people of thtf 
East, with whom it^ very common and powerful, and frequently 
carried to an extent of which we have no example among Westcrti 
tiatidns. 

35. The first clause of the verse is literally, " lie will not lift up 
(he ftcce to any ransom*'' " To lift up the face," is n phrase fij;ura> 
tively emt>loyed to dfuote acquiescence^ anisrn*^ approval. The in* 
jiired man will not be satisfied, or Consotit to feuilt the penalty of 
the law on the adulttivr, though mnny Vnluahlo gifts bcofil'rcd him 
to appease his anger. {^'y\ Kal fut of xiyj) 

'S\. •• Bf UMed oat,* ♦•rench, Stuart 

31. ** For Jealitusy it the Jury ({fa tnam/' French, Xoyt*. 

lio, *• He will H:tt pay regard tj any rant^tm^'* French, Noye*. 



72 TttX ^ftOVCftBS OF SOLoHON. [cB. VlL 

CIiAPT:fiR VII. 

J[^A /nfiket &6kortation to attend to instruction in retigvo^ and ftvo^'dti^ 
(y, vs. ] -4. TVie arts of the adulterers d'escribed^ uwd thtir di:^trttfO 
tlve effects upon those who tccome tnHnHWi hy thf^ pointed out^ 
vs. 5-27.] 

1. My son, keep my words, 

Anl ti'easure up my commandments withitt thee, 

S. Iveep my commahclraents, and live; 

And let my teaching be as the pupil of thy eye. 

8. Bind them Upon thy fingers ; 
Inscribe them on the tablet of thy heart* 

4. Say to wisdom, "^'Thou art niy Si6le^^^; 
And call understanding, "Kinswoman." 

!2. The imperative live^'ii here equivaletit to the future, Ihau shall 
live. The fntpii or ftpple of Ike (y, is literaUy the little man of the eye; 
a form of expression in which there is aUusion to the reflected im- 
Hge of a man seen in the pupil df the VisuaVo^j^an. Tb« Greeks 

call it XOpT^, and XOf)d<TiOl>, dawsd, And Wile damsel i the Latins 
piipa und pupc^a, words of the silra^ import as the Greek. From 
the Latin pupella comes oUr Khglish word pit^il. The precept sug- 
gests the extreme care atid vigilance requisite for the preservation 
of so delicate an organ as the eye. Such should be the care with 
whicl. parental instruction should be preserved. See Deut. 32: 10. 
P.s. 17: 8. The Sept* introduces this verse with the following pre* 
cept not fouiid in tlie ^V^sent Hebrew text"^** My son, honor the 
Lord, and thou shalt be slrbhg &nd feair ttone bVlt hiKl." 

3. See ch. 3: 3. 6: 21. * Bind these precepts as you would a 
string around your fingers, that as often as you observe them, you 
may recollect monitions so necessary for ytAI.^ 6tVibH thinks th« 
allusion is to' finger tings with larj^e signets, on which were in- 
scribed some weighty sentence or maxim. The language is to be 
understOickl iSg^\riative. 

4. «' nau art my sister^" i. e., Love wisdom as ytou would a sist(T, 
and cultivate with her habits of the most (^liitearing intimacy and 
friendship. Cbhi^. idh 17: 14. 1^h<e Sept. renders the second 
member : " and gaih prudeuci> at in a«q\iainUnce for thyself." 
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6. That they may keep thee from the strange wo- 
man; 

From the stranger who uttereth smooth words, 

6. For through the window of my house—* 
Through the lattice I looked out ; • • 

7. And I saw«emong the simple ones — 
I observed among the youth, 

A young man void of understanding. 

8. He was passing through the street near her comer, 
Yea, he was going the way to her house. 

9. At twilight, in the evening. 

At midniglit, yea, in the thick darkness. 

5. See ch. 2: 16. 

6. By Ike lallicc is meant a latticed "window, made like our Ve- 
tietian blinds, for the purpovse of shutting out the sun's rays and 
the rain, and admitting the cool breezes. (See Judg. 5: 28.) Sept. 
"For she looks from a -window out of her house into the streets, at 
one whom she may see of the senseless ones," <fec. 

7. (X;^«, Kal. fut. Ist pers. apoc. of nx"! ) 

8. Her corner, i. e., tlie corner of the street where the adulteress 
mentioned in v. 10 was in tlio habit of stationing herself for the 
purpose of meeting and decoying her paramours. (Coinp. v. 12.) 
The expression, however, may denote the liouse of the harlot, as the 
parallel line would suggest. 

9. At (wilig/tf — lit. in the breeze of the day, i. e., at the time 
\rhen the cool wind begins to blow — at the close of the day. (Comp. 
Gen. 3: 8.) In the cvcu'nin: — Hub. in the evening oj the day. At mid- 
nighi — lit. ill the pupil (of tlie eye) of uiiihtr. As the pupil is in the 
centre of the eye, so it is here put figuratively for the middle of the 
flight, when the darkness is tlie greatest. ** The sacred writer re- 
presents this young man as wandering about from the first shades 
of evening until the night is far advanced, in the hope that the 
darkness would screen liim from observation." (French.) "A young 
man that breaketh wedlock, saying thus in his heart, *Whoseeth 
me? I am compassed about with darkness, the walls cover me, and 
nobody seeth me; what need I fear? the Most High will not remem- 
ber my sins,' — such a man only feareth the eyes of men, and know- 






That I might *<v," Stuart. 



• 
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10. And behold ! a woman met him, 

In the attire of a harlot, and snbtle of heart. 

11. (Noisy i8 she, and refractory; 
Her ftet abide not in her hotise. 

12. "Now she is abroad, then in^he wide streets ] 
And near to every corner she lietlf in wait.) 

18. She cattght hold of him, atid kissed him ; 
And with an impndent face, she said to him ; 

eth not that the eyes of the Lord are ten thousand times brightei* 
than the sun, beholding all the ways of men, and considering the 
most secret parts.*' Ecclus. 23: 18, 19. 

10. A woman. The Heb; noun is atlailhrousi but it is probable 
{hut the woman referred to is the one spoken of in the preceding 
verse. Sept. ** A^ woman." AUireof aharlot. It seems highly pro- 
bable from this expression that harlots were distinguished among 
the Hebrews by some peculiarity of dress, though the Scriptures 
furnish no information as to what it consisted in. Among the Athe- 
nians, t)ie courtesans wore flowered garments; and at Rome they 
were permitted to wear the sloUii but were distinguished by a pecu- 
liar head- dress, called mitra or mitcUa. Dr. Richardson mentions 
seeing the wretched women of that cld^s in a large commercial town 
in Egypt in the ballot's attire, sitting at the doore of their houses, 
and calling on the passengers as they Isrent by, in the same manner 
as We read of here. SiiAtle of heart, is literally gv-arded or reserved 
of heart, i. e., disguising her t^al designs, and artfully prepared to 
make such false and deceptive representations to the young man, as 
might induce him to listen to her solicitations, and at the same time 
conceal her guilt from the absent husband whom she wronged. 
Vulg. ** prepared to captive hearts." Sept. " having the appearanee 
of a harlot, that causes the hearts of young men to flutter." 

11. This verse and the one following, are parenthetical, and 6(i- 
scriptive of the habitual disposition and conduct of the harlot, 
while she is hunting for her prey, which not finding in one placej 
she seeks for in another. (rT'DHi Part. pros, form of noH.) 

T- * T T 

13. After the parenthetical description in the two preceding 
corset, the narrative is here resumed. With, an impudent face, lit. 
tkMitnmgAemd ksr face, i. e., assuming a bold, impudent and shame- 

iiet. (Sept. duiidee 7:pod(o:Z(0, Vulg. prooaci vultu.) 

' irS9. Deat 98: 50. 
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14. '• Peace offerings {tvere due) from me ; 
*^ This day I have performed my vows. 

15. *' Therefore came I forth to meet thee ; 

" Diligently to seek thy face ; and I have found thee I 

16. " I have spread my couch with coverlets ; 

'^ With embroidei*ed tapestry of Egyptian thread: 

14. The adulteress or harlot fa here described as enticing youth 
under the garb of religion. She pretends to have that day per- 
formed some vow which she had made (Lev. 27: 2) by presenting 
peace or thanlc-offerings to Jehovah in grateful acknowledgment of 
certain benefits received, and now she had prepared the customary 
feast on the 8a<;rifice for the entertainment of her friends. This 
class of offerings consisted of oxen, sheep, or goats. A part only 
of the animal required by the law, was retained by the priests, (Lev. 
7: 29-36); the remainder was returned to the offerer, with which a 
sacrificial feast was prepared, to which the friends of the offerer 
were invitexL (Lev. 7: 13. Deut 12: ^) It is to such a feast that the 
adulteress is here described as urging the unwary youth. Were due 
from me — lit. were upon me (Ps. 56: 12), i. e., they were upqn me as 
a duty to be performed; or, the obligation lay on me to make the 
offering. 

15. The adulteress pretendat to have a great regard for her vic- 
tim, and a great desire to see him and extend the hospitalities of 
her table to him. 

16. Solomon here alludes to a kind of coverlet?, made of the 
richest matenals-^^the finest thread or yarn, either of cotton or flax, 
termed Egyptian thread, because probably, the best article of the 
kind was manufactured in Egypt. They were also embroidered 
and richly ornamented with figures and devices. Such embroidered 
carpets and coverlets are in use at the present time. " The Arabs/' 
says D'Arvieux, " have coverlets of all sorts; some are very beauti- 
ful, stitched with gold and silk, with flowers of gold and silver." 
*' When it was dark,'* says Dr. Chandler, " three coverlets, richly 
embroidered, w^e taken from a press in Uie room which we occu- 
pied, and delivered* one to each of us; the carpet or 6o(a and a 
cushion serving with the addition, instead of a bed." 

16. ** Witk embroidered JlHe linen qf Egypt," French—** wi/A coverUUqf the fine 
linen qf Eg^,** Bootbr.— **w«/ik tape$tr$ qf the thread qf Egypt," Noyet— *'wi<4 
knideriea ttf ^g^ian linen;" HoMen. 
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17. " I have sprinkled my bed 
"With myrrh, aloes, and cinnamon ; 

18. "Come, let us take our fill of love till the morn- 
ing; 

" Let us enjoy ourselves with caresses. 

19. "For the man is not at home ; 
" He hath gone a distant journey. 

17. Perfumes were an article of luxury in great repute among 
the people of the East, and also among the more sensuous and lux- 
urious Greeks and Romans. Tliey are still in the highest request 
among Eastern nations. The spices named in the text were costly 
and favorite ones, imported from Afrida and India. (Comp. Ps. 45: 
8. Cant. 4: 14.) Myrrh (Heb. mor,) is a gum exuded by a tree {Bal- 
samodcndron Mijrrha) or shrub found in Arabia and Eastern Africa. 
It is highly aromatic and medicinal and moderately stimulating, 
and was celebrated in very ancient times as a perfumer and fumi- 
gator, as well as for its uses in medicine. Aloes (Heb. Ahalim) pro- 
perly lign-aloes, (Num. 24: 6,) is a tree still known in India by the 
name of Aghil, and in Europe as the Eagle-tree {Aquilaria AgaUo- 
chum). It should be carefully distinguished from that species of the 
plant from ^he juice of which the resonous substance or drug used 
in medicine is formed; for that is bitter and nauseous and emits no 
agreeable odor. The wood of the tree in question is highly odorif- 
erous, and was used to impart fragrance to linen in which dead 
bodies were wrapped. (John 19: 40.) Cinnamon is the well known 
bark of the laurus kinnamomum, a plant found in India and China; 
but the best kind is imported from Malabar and Ceylon. Of these 
a liquid extract is probably here intended; for the Heb. word rj'ij 
nuph, properly signifies to wave up and doion, and hence specifically 
to sprinkle, — an act which is performed by such a motion. Ihe ren- 
dering to perfume in our Standard and other versions, is according 
to the sense, but not the letter, and fails to convey the exact shape 
in which the thought is presented in the original. So Sept. 

18. The verb ni">» rava^ properly sig. to drink to the fully to be sated 
with drink ; here figuratively to be sated with forbidden pleasures. So 
ch. 5; 19. (HdS, from nS, Kal impera. of "iV- HDbj^nj, Hithp. fut. 
of D/JN with n paragogic.) 

19. ^'NH, haish, the man, is ambiguous, and may denote either 

17. I* / have perfumed my bed," Holden, Boothr., French, Noyes. 
19. ** M^ husband,** Boothr., French— "/A«»Mii/«-,"—HoWen—"^Ar^aH/.»ia»,'» 
Noytt. 
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20. " lie hath taken a purse of money with him ; 
" At the time of the full moon he will return honwe.''' 

tiie Husband of the woman, or th« Master ^ or Keeper of the house* 
Somo critics think that the woman spo]rcn of wa« a slare, and tliat 
the man here aUuded to was her Master, on the ground of the im- 
probability that a harlot, who is described as lying in wait ^t every 
comer, should have a husband. The translators of the Septuagi^t, 
however, understood the word as referring to her husband; for tl^jr 
Lave rendered it vty htisbajiff, as though they read "C^'X. wAi. So the 
authors of our Standard Version; for among the earlier English 
writers the term goo Inian was a common appellation foB the head of 
a family, or husband. If this be the meaning, as it most probably 
is, the Hebrew article is to be understood in an emphatic sense. At 
home — tn^D?, bcbelho, lit. in his house, which was tiie Hebrew mo^ 
of expressing at home. 

20.*riie purse of money which the husband or master is here said 
to have taken with him, is introduced in order to show that, antici- 
pating a long and expensive journey,* he had made ample provision 
for it, and that consequently his return need not be expected before 
the time appointed. A sudden, surprise, therefore, was not tp hfi 
appreheaded. Wifh himr-^lit, in his hand. "From eh. 1: 14, acgd 
Isa. 46:' 6, it may be collected that the ancient Hebrews had bags or 
purses for the reception of money, which might, therefore, be car- 
ried iathc hand^ or tied to s.ome part of the dress. Nevertheless, 
it is correctly rendered by our English translators '*with him;** for 
it is probable, that the ancients did not usually c^rry their purses in 
their hands, but in their girdles^ or rather they were a part of the 
girdle itself. T'S, leyad^ n^eans with, apud, Qe». 44; 16, 17. Ex. 21: 

16, though the two latter texts 9 re mistranslated ia E. V. "in his 
hand"; so likewise, 1 Sam. 9: 8, it should have been icithf a^d.** 
(Holden.) At the time of the full moon. The Heb. wor4 X02^ ^C5g, is 
found only in this place an (^ Ps. ;L8: 4, where it is written 7103 
Some understand by it the new m^nm. (So Aben-Ezra and Piscator.) . 
Others take it for scenopegia, the feast of Tabernacles pr Booths. (So 
Chald.) The best expositors, however, agree in rendering it full 
vhoon. So Aquija and Vulg. " 4-fter maay days,'* Sept. and Syr. 

so. **At the new.mooH,** Boothr,^*'a/ the time appoitUed;* VLolisia—** at ikf 
jOaUd «b^,'* FreiMjh. * 

7* 
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21. By her many persuasive words she enticed him ; 
B}( the smoothness of her lips she seduced him. 

22. He goeth after her straightway, 
As an ox goeth to the slaughter, 

Or, as one in fetters {goeth) to the punishment of the 
fool. 

23. Until an arrow pierceth his liver; ^ 
Even as a bird hasteneth into the snare, 

And knoweth not that it {is set) for its Rfe. ' 

. 81. Vyoht leqach, eommonlj sig. doctrine^ teaching, instruction; but 
here it denotae persuasion, persuasive and captivating language. She 
enticed him — lit.she made him turn away, Ae., from the right path. 
Sept " She prevailed on him to go astray." The word lips must be . 
taken figuratively for what the lips utter, as the parallelism shows. 
(1nDn=^nn^^^l, Hiph perf. fem. of n£33, with suffix.) 

22. By " one in fetters/' is meant a prisoner ^ or person coi!yicted 
of some crime, and about to suffer the penalty of the law — the fool, 
i. e., of folly, or crime, by metonymy of the concrete for the abstract.. 
The word Sm^, avil, fool, is in regimen with "^D^Df musar, and not 
the subject of the proposition. So the English expression, " a crim- 
inal goes to the punishment of his folly." Some render the last 
clause, ** As a hart boundeth into the toils." But this version, al- 
though it makes good sense, and suits the connexion, hot only re- 
quires a change of reading S^Vl» ayyalj for ^\1X, evil, but puts a 
meaning on ODy » okas, and "IDID* ffvusar, not authorized by usage. 
Sept. *'as a dog to bonds, or as a hart shot in the liver with an ar- 
row." " The ox, like all the lower animals, is neither tormented 
by reflecting on the past, nor guessing at the future; he grazes with- 
out a doubt, amidst the green pastures, and fattens for the knife, 
unconscious of the doom that awaits him; and when his owner 
comes and leads him away to the slaughter, his brute imagination 
only figures a rieher meadow, or a more agreeable companion. 
Equally unconscious and cheerful is the miserable youth, whom an 
abandoned woman has entangled in her toils, and leads away to 
forbidden pleasures. He is not aware of his danger, and his misery; 
he goes with blind infatuation, and pitiable mirth, to his destruc- 
tion." (Paxton.) 

23.«Thi8 verse has three clauses, the first of which seems to l)e- 



81. ** By her much fair apeeeh" Boothr., Noye*— <* wif A the flattery qf herUip$,'* 
— Helden, Boothr.— **wirib her smooth talk,** Sluart. 23. **It9 liver,** Boothr , French. 
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94. Now, therefore, ye children, hearken to me ; 
And attend to the words of my mouth. 

25. Let not thy heart incline to her ways ; 
Go not astray in her paths. 

26. For many are the wounded,, whom she hath cast 
dowii ; • 

Yea, countless are those whom she hath slain. 

27. Her house is the way to Sheol, 
Leading down to tha chambers of death. 

• 

long either to the last clause of the preceding verse, or to something 
which has dropped from the text. The unwary youth who allows 
himself to be caught in the coils of a libidinous woman is compared 
1. to an ox going to the slaughter- bench — unconscious of his fate, 
and perhaps dreaming of rich pastures, 2. to a criminal in chains 
to prevent his escape,' on his way to execution, yet unfeeling and 
careless of his impending fate till the fatal arrow penetrates his 
heart, 3. to a bird hastening into a snare, thinking only of the 
tempting bait, and not knowing that its life is in danger. 

25. The first member contains an exhortation not to enter upon 
the dangerous paths of the evil doer; the second not to continue in 
them, but at once to abandon them. (D5y\ Kal fut. apoc. of TMS]ff. 
y^P\f same form of HiM) 



TT 



26. <* The most valiant heroes, the- most puissant soldiers, that 
never have yielded, but stood undaunted against all other assaults, 
have generally been vanquished and frequently destroyed, by the 
allurements of women." ( Hammond.) The fate of Hannibal's army 
in Italy, is an example in point. The adjective D'D^V)? . atzumim, 
may signify either strong, mighlg, powerful, viz. in mind or body, or 
numerous — numerically strong. Accordingly some interpreters (Lu- 
ther among others) render it migkiy. But the latter sense, in which 
the word occurs in Num. 32: 1- Ps. 35: 18. Amos 5: 12. is required 
by the parallelism, as it corresponds with D'*3'2* rabbim, in the first 

clause. The Sept. Symra. and Theod. render it avapid^fir^TOe, 
innumerable^ cowntless^ and they are followed by the majority of mod- 
em translators. 

27. In the expression chambers of death, or of the dead, (see eh. 2: 

21, ** To the uiukr-worUt," Moyea, Stuart— ** /o £ra4lr«,'* Hoklen, Boothr.— **/Ae 
grtute,** French. 
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18. 5: 5.) t|icre is allusion tp the form of the sepulchres in which 
the Hebrews comraonl/ deposited their dead. These were spacious 
vaults beneath the ground, around which were cut out small re- 
cesses, each designed to hold a body, and hence called chambers. 
The ultimate consequences of yielding to seduction, and becoming 
Tictims to the alluring, but deceptive wiles of unprincipled women, 
are here portrayed in graphic terms. The house of the adulteress 
is the way which lead^ to death, and they who frequent it rush on 
to their own destruction, (n'^"'i)n» Hi ph. of ^23) 



CHAPTEE YIII. 1-21. 

\^IIea9€nlj/ Wisdom personified and represented as inviting the clul- 
dren of men to receive her instructions^ vs. 1-5. The inestimable 
value of these instructions described^ vs. G-11. The inseparable 
connexion of wisdom with all which conduces to the cujo^jment and 
well-being of lifcy vs. 12-21.] 

1. Doth not wisdom call aloud? 
And understanding utter her voice ? 

2. On the top of the high places, by the way-side; 
In the midst of the high-ways, she taketh her sta- 
tion ; — 

1. In other parts of this' instructive book (ch. 1: 20. 3: 13, 20. 
9: 1-6.) and elsewhere in the Old Testament and apocryphal writ- 
fngs (Ecclus. 14: 1, etc.) abstract wisdom is personified and repre- 
sented under the form of a feiuale. But no where else is the proso- 
pop€ea carried on to so great a length and with such rariery of 
illustration, as in this sublime chaptier. The interrogatory form is 
here adopted in order to express an affirmati4>n the more emphati- 
cally. 

2. It was usual for persons desirous of communicating intelli- 
gence, or proclaiming good news of general interest, to occupy con- 
spicuous places, where they could be most widely and distinctly 
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3. By the gates, — at the entrance of the side of the 
city,— 

In the avennes of approach she crieth aloud. 

4. '^To you, O men, do I call, 

" And my voice is to the sons of men, 

5. '^ Ye simple {ones)^ understand prudence, 

" And, ye fools, be of an understanding heart. 

6. '' Hear, for I will speak excellent things ; 
"And the opening of my lips {shall be) uprightness. 

7. " For ray mouth shall speak truth ; 
"And falsehood is the abomination of my lips. 

heard. (Isa. 40: 9. 52: 7, 8. Pa. 72: 3. Lii. 12: 3.) A variety of ex- 
pressions is employed in this verse and the one following, in order 
to indicate the intense anxiety and profound solicitude of Heavenly 
Wisdom to benefit mankind. She occupies every place where'she 
may hope to reach the • human ear and in8);ruct the human heart. 
(n^VJ, Niph. reflexive of 3V3, to station, or place oneself, to take one*s 
stand.) 

3. The gates here spoken of are not the gates leading to private 
dwellings or to the palaces of kings and princes, as the Sept. has 
it, but those which were placed at the various entrances of tlo 
city. (nnn,Kal fut. of rn, see ch. 1: 20.) 

* T T l-T 

' 5. The word n?3'^l% arma, is a middle term (vox media), being 

T : T 

sometimes used in a bad sense (craftiness, guile, artful, cunnivg); at 
others, in a good one, (prudence, sagacity,) as it always is in this 
book. See note ch. 1: 4. 

6. The opffiing of the lips is put by metonymy for tlie icords vttcrcd 
by the lips. — Uprightiicss, i. e., without any duplicity — in honest sin- 
cerity. 

7. My moiith shall sj^al', is lit. my palate shall meditate, and so 
Sept. Syr. Chald. and Vulg. But'the palate is manifestly put by 
synecdoche for the mouth, Falschood.^r-^he word ^*l?)^f resha^ com- 
monly means wickedness, but here specifically falsehood, because it 
stands opposed to DDK, emeth, truth. So Sept. Syr. and Arab, ver- 
sions. 



6. '* ShaU be right things,** Ilolden—'* My lips shall utter things that are right^* 
Boothr , Noyes. 

7. *' Wickedness is the abomination,** etc. Holden, Boothr., French, Noyeti 
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8. " All the words of my month are righteous, 
'^ There is in them nothing deceitful or peiTerse. 

0. ^' They are all plain to the intelligent, 
'^ And right to those that find knowledge. 

10. " Receive my instruction, and not silver ;, 
"• And knowledge, rather than fine gold. 

11. " For wisdom is better than pearls, 

"And all desirable things are not to be compared 
with her. ' 

12. I, wisdom, dwell (with) prudence, 

" And find out the knowledge of sagacious plans. 

8. The substantive righteousness , with Ihe preposition 3, beth, in, 
is put for the adjective. 

10. And not silver, i.e., rather than silver. The import of the 
apparent prohibition is comparative, and not absolute, as the corres- 
ponding word in the second clause plainly sho^s* By an Hebra- 
ism, when two things are compared, the one is often enjoined to the 
exclusion or rejection of the other. So Hosea 6: 6. ** I will have 
mercy, and not sacrifice," i. e., *I require the exercise of mercy 
rather than, or in preference to, sacrifice.' It is a forcible mode of 
indicating the superior importance of one thing to another. Comp. 
ch. 3: 14, 15. 

11. Desirable things , i.e., preciovs; the most valuable earthly pos- 
sessions. Sept. *• No valuable substance is of equal worth with it." 
(^)t\^ Kal fut of n^*^) 

12. The plirase ftwell with prudence, is lit. inhabit prudence, a form 
of expression intended to convey by a strong metaphor the idea of 
an intimate and inseparable connexion between the two, so that 
they who possess the one will certainly exhibit the other in the con- 
duct of life. The phrase receives light from Isai. 57: 15, where Je- 
hovah speaks of himself as ** inhabiting eternity;'* and from 1 Tim. 
6: 16, where God is said " to inhabit light inaccessible," <r(d^ 
OCXidi^ aTTpomzov, The Hebrew word ni?TD, mezimmolh, ren- 
dered sagaciovs things, is a middle term, being sometimes used in a 
good, and at other times, in a bad sense. (See ch. 12: 2. 14: 17. 24: 
8.) Here it is evidently employed in a good sense. 

11. "AU the objects qfdeiire," Boothr.— " aU precious things," Stuart—" no pre. 
clous things are to be compared,** Noyet— " iw o^c/« qf delight,** French. 

12. "Skiliful plans,** St\Mxt^**ar^ul devicet,** Bootbr.-^^dii^reettl^iHgs,** HQl4f?), 
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13. '^ the feat* of JehoVali is battled of eVil. 
'^ Pride and arrogance, and the eVil Way, 

" And the perverse lilottth do 1 hate. 

14. '' Counsel and sound wisdofn are mine ; 

*' I (have) understanding ; to me (belongeth) might. 

15. '^ By me kings reign, 

" And princes decree justice. 



13. The Infinitive construct. nMJE7) shcTioth, is here used as a verbal 
fiouu— hatred. The sentiment is, tliat he who truly reverences Je- 
hovah will by no means take pleasure in depraved thoughts, designs 
or deed«, but on tile contrary will abhor and renounce all sin both 
of word and deed. Comp. Job 28: 28. Isa. 1: 16, 17. Ps. 97: 10. 
1 John 4: 20. Instead of r\^y, yiralh, the fear, and niXJlJ^f shenothf 
hatred or to hate, Doederlein, Datlie. Boothroyd, and some others i^d 
"i^X"^! ydrelhi, and "nX^U^, shancthi, "1 /car Jehovah; I hate evil." 
But the alteration is entirely unwarrantable, singe it is contrary to 
all the MSS. and Vers., and is not required by the exigency of "the 
place. A perverse mouth, is a mouth that speaks perverse thingsi 
(See ch. 2: 1^.) 

14. The same properties dre predicated of God in nearly' the same 
words in Job 12: 13. By counsel is probably meant the faculty of 
managing difficult affairs skilfully, and bringing them to a success- 
fal result. / havj understanding — By the majority of commentators 
lh6 substantive verb in the present tbhse is supj^lied — " I am under^ 
standing." But this interrupts the logical sequence of thought^ 
and destroys the evident parallelism between this verse and Job 12: 
13. (see also Job 12: 3.) As the possession of counsel and sound 
Visdom and might is ascribed to Heavenly Wisdom here, so it 
\vould be far more natural to suppose that the possession of under- 
standing is also attributed to her, than that she is declared to be 
understanding itself, or the source and origin of it. The Sept. and 
Vulg. read ** Prudence is mine," — reading perhaps in their Heb. 
MSS. ■'7, lly instead of ''JX, ani, or else translating according to the 
sense. Heavenly Wisdom is here described as having in her pos- 
session and at het* disposal the invaluable qualities and properties 
here enumerated, and as ready to bestow them upon her votaries. 

15. The principles of true religion enable kings and magistrates 

14. ** I am uHieriianding," Holdeii, French, Noye8-*"wi/* me is prndencct''* 
Boot hr. 
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16. "By me princes govern, and nobles,— 
" Yea, all the judges of the earth. 

17. " I love them that love me, 

" And those that^seek me early shall find me. 

18. " Kiehes and honor are with me ; 

" Yea, durable riches and righteousness. 



of aU degrees to govern wisely, prudently, justly and happily. The 
thrones of kings and the authority of rulers can be permanently es- 
tablished only on the principles of true religion and of moral recti- 
tude. Bi/ 7716, i. e., by my aid. 

16. Sept. " and monarchs by me rule over the earth." Instead 
of V'^X, eretZt earthy in the end of the verse a large number of MSS. 

• • • • 

enumerated by Kennicott and De Rossi, read p"}V, tzedeq, JHslicet 
which is also expressed in the Syr. Chald. Vulg. and Venetian 
Greek. If this word is intended to limit ''DG'ZS shophet€f judges^ 
then the proper rendering would be, '• yea, all just judges." But 
th<7 Vulg. supplies a verb, and renders as in v. 15, *'and monarchs 
decree justice." 

17. The Heb. verb "^ntyj shachar. properly sig. 1. to seel:, then to 
$'2ek early. Hence the derivative '^niy, shachar^ the dawn of day, the 
niornivg^ % Intensively to seek diige^itly, or earnestly. It occurs in 
this book five times. In ch. 1: 24, the' accessory idea of corly^ s:a- 
sonablij, seems plainly intended to be conveyed. In three instances 
of its occurrence (ch. 1: 28. 7: 15. 11: 27.) the wm?t?ier of seeking 
appears to be indicated, viz. diligently, carcfnUy, earnestly. In this 
place, Commentators are divided between early and diligently. Either 
rjnderihg conveys a sentiment equally true and important, and al- 
though we cannot suppose that both are here particularly intended, 
yet both arc ordinarily necessary to success. I prefer, however, the 
rendering in the version, because the young are particularly ad- 
dressed in this part of the book. So Vulg. (The word n^3nj<, in 
the text should be pointed n'3nj<, i. e. those who love her. But the 
Marginal Keri reads '^rTX, those who love ?«<?, which is undoubtedly 
the preferable reading. So Sept. and Vulg. 3n5< is the contract 
form of 2ni<X, 1st pers. fut. nnB^:3, Part. plur. of Piel with suffix.) 

. 18. Riches and honor are with wisdom, i. e. not only in her pos* 

17. '* Who earnestly seek me,*' Stuart—" that seek me dUlgentlj/^" Holden. 
la ** And prosperity," Noyes, Stuart. 
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19. " My fruit is better than goH, yea, than pure 
gold; 

" And my revenue, than choice silver. 

20. " I walk in the way of righteousness ; 
" In the midst of the paths of equity. 

21^" That I may cause those that love me to possess 
wealth ; 

" Yea, I will fill their treasuries, 

«e88ion> but at her disposal, to be bestowed upon sHch as seek nud 
find her. (Comp. ch. 3: 16.) Rank and wealth " are the two strong 
cords by which the ambitious are led,— ^the two reciprocally sup- 
porting rails, on which the train of ambition runs." But Heavenly 
Wisdom enters into competition with the world's most powerful at- 
tractions, and offers us not only riches, but enduring riches, so called 
in specific contrast with those earth-born, sublunary riches that 
make for themselves wings and fly away. Righteousness. — Tke 
Word npnv, iredaqcbf may here signify tJie fruits of righteousness-^ 
prosperity, by metonymy, of cause for effect, as it frequently does, 
particularly in I«aiah. 

20. Some iuterpiteters give the Hiph. 'causatiVe setose to tJie Pi«l 
verb ^SnXt ahallek^ and render it to lead, to conducts According to 
this rendering, tke meaning of the disttch is, that Heavenly Wis- 
dom conducts her V<yfcaTres in the way of n^hteousness and in the 
^aths of eqnity. But tkere tft no other example of the verb in Piel 
being -u?ed in a transitive and causative sense. It is rendered iti- 
transitively both in the Sept. and Vulg. It no doubt here imports 
hcMtual walking. 

21. The object for whi^h Wisdom proceeds it. the way of rights 
^eousness atid equity is here assigned, viz. for the purpose of making 
her votaries acquire not frail, perishable wealth, but true, spirit- 
\ial, substantial riches. 

2a "/if«rf,"Bootbr. 
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CHAPTER YIII. 22-3G. 

£ WUdom as an attrihute, of the Deity poetically personijied and 
represented as efficiently present with the Almighty at the creation 
of the toorldy and as a favorite counsellor and instrumental gssistant 
in that mightg worh^ vs. 22-31. The chapter closes with an ex- 
hortation to attend to the precepts of Wisdom^ vs. 32-36.] 

22. " Jehovah possessed me (in) the beginiiing of 
his way, 

" Before his works of old, 

22. From Wisdom in general personified, the flacred ^writer pro- 
ceeds to speak of the Wislom of God, also persoiiified. The attri- 
bute of Wisdom exists in Jehovah in infinite perfection, and by him 
it was most wonderfully displayed in the work of creation. The 
ancient versions are divided in their mode of rendering the verb 
T\^p,qana. The»Sept. Syr. Chald. and Arab, ti'ansldte it created, 
formed; while the Vulg. Aqui. Sym. and Theod. h&ve possessed. The 
generic signification of the Word would seom to he to possess, while 
the particular mode of* pd'^sessinj^ oi' acquiring, w'hetlier by creation, 
purchase, or otherwise, must be gathered, if at all, from the context 
and nature of the subject. The generic meaning is quite suitable? 
here, whether we regard the sacred writer as speaking of the hypos- 
tatic word — the Divine Logos of John — the second person in the 
adorable Trinity, as many suppose; or of a personal attribute of 
Jehovah. The phrase 137*1 n'Sf'^'^i r^shith darko, ihay be taken tw 
an adverbial clause of time, the preposition y[ beth. being omitted by 
ellipsis. "/^, or at the beginning of his way." See Gen. 14: 4. 
2 SHra. 21: 9, where there is ^ similar omission of tlie preposition. 
So the Syr. Chjild. Vulg. Aqulld. AtJcdr'ding to this rendering the 
meaning is, that Jehovah possessed wisdoni at the time when he 
put forth his creative energy, arid prior to the formation of material 
things. Or, the words may be construed as in apposition with the 
pronominal suffix in "jin , qauani, and tratislated **as the begiilnlhg 
of his way," — *'the frst, or firs'ling of his way;" The sense, ac- 
cording to th"i8 rendering would be, that wisdom was the first pro* 
duct of God's creative power. The former interpretation is prefera- 

2V. ** Created 7ne,** Stuart — ^^/otmedme,"* Noyet — *' the beginning of his way** 
Holden— *• the firstling qfhis %vay," SfUarl— •* thefi-.st of his creation,** Noyet. 
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23. ''I was anointed fix)m eternity: — 

"From the beginning, before the world was' made. 

24. ''When there were no. deeps, I was brought 
forth ; 

"When there were no springs abounding with 
water ; 



ble because it accords best with the parallel member, which seems 
to be e^^etical of it. Some commentators understand by n-tf^X'l* 
reshith^ the beginnings not the primal, but the cAic/ production of crea- 
tive power: — God's most wonderful work. And if there be no 
ellipsis of the preposition, then this is the preferable rendering, at 
being more forcible and better suited^ the context. But the ex- 
pression " before his works of old," in the parallel member, indi- 
cates quite clearly that wisdom as a divine attribute is not included 
among the works of God any more than is the power of the Peity, 
but existed before them all, being an essential apd inseparable part 
of himself. 

23. The figurative import of to anoint is to invest wUh An;- 
^«g7i/y,— anointing with consecrated oil being the outward symbol 
of such investiture. Wisdom is here represented as the ^rst Queen 
pjf the world, constituted such by Jehovah himself, before the crear 
tion of the material universe. Compare Ps, 2? 6, where the verb 
^DJ, nasak, which properly signifies to pour out, is used in the same 

sense. The representation here corresponds with that in ch. 3: 16, 
when Wisdom is described as a Queen, dispensing riches and hon* 
ors with one hand, and a long and prosperous life with the other. 
Three adverbiH phrases are employed in this verse, conveying es- 
sentially the same idea, vi?. that divine wisdom existed and was 
invested with Authority anterior to the original creation of the ma- 
terial world, 

24. This verse and the two following verses contain a poetic 
amplification of the idea conveyed in the two preceding verses, that 
wisdom existed before all created things. The expression / was 
drought forth, is figurative, and adapted to the prosopopoeia. Wis- 
dom is represented as a person, and the commencement of her active 
operations is described as the beginning of lier existence, (^r^ 7Sfn 

PulalofS^n.) 

19. "/«WV 99oimt€d to rv^** Bootbr. 84. '< i «mw tons'* Holden, Stuart 
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26. '*Bef(^e the monntains were settled, 
" Yea, before the hills I was brought forth. 

26. "When he had "not yet formed the earth, nor 
the fields, 

" Nor the first of the clods of the world. 

27. " When he framed the he&vens I was there ; 
" When he drew a circle on the face of the deep : 

28. " When he established the clonds above ^ 

" When the fountains of the deep were made strong ; 

29. "When he appointed the sea its bounds, 
" That the water sh^ld not pass its border •, 

" When he marked out the foundations of the earth : 

26. The fields, i. e., the cultivated parts of the earth. 

27. This verse and the two following, announce the fact that 
Wisdom was present at the formation of all things, as an actor and 
a counBellor of Jehovah. When Jehovah conceived the idea of 
creating the world^ infinite Wisdom drew the wondrous plan, and 
superintended the work, while fnfinise power executed it. When he 
drew a circle, i. e. " by establishing the present frame of the uni- 
verse, caused the aj>parently concave surface of the heavens to form, 
80 far as our senses can discern it, a curved boundary to the waters 
of the ocean.**"' (French.) jnn» c^t^gt is the cirde or concave of tl^e 
arched heavens. {ipT^p Kal Inf. eonatr. of ppni with suffix^ 

28. TTie clouds alfove^ There is allusion bei^ to the elou A not 
individually and separately, but as an order m: s^i^m. The ea- 
tablishment of the clouds is substantially e<][uivalent to the estab- 
lishment of the expanse in which they mave. ff^e made strong. 
The jrerb ??]; , azaz, in Eal is intransitive. The founlains here 
spoken of ate those of the abyss, (Gen. 7: 11,) from which, accord- 
ing to the idea of the Hebfews, the ocean is supplied witl^ water, 
and not the reservoirs of water above the firmament, or in the skiea. 

29. lis bounds.'-^om^. Job 38; 11. Ps. 104: 9. Its border.^Lit- 
erally Us mouth, or rather Us lip, which is here put tropically for bor- 
der, edge, margin, shore, Hmit, Ps. 133: 3. Some commentators refer 
the suflSx in VQ, Phiv, not to D% yrnm, sea, but to nin% Jehovah, and 

SS.**/tiMwtoni,*'Holden, Stuart S6 " The fir$i atom i^f the dtut qf the world," 
French. 87. " SttmUished ttc Ammm,*' Boothr., Stuart. SB. •* 7%e afly«v,'* Stuart 

N 



on. Tin.] THE l^ROYCRBS OF SOLOMON. 89 



30. " Then I was.at bis side (<w) an artificer-; 
" I was daily his delight : 

" Kejoicing always in his presence ; — 

31. "Kejoicing in the habitable part of his earth, 
" And my delight was with the sons of men. 

render the cli^iise, "that the waters should not transgress his com- 
mand." Comp. Ex. 17: 1. Josh. 9; 14. Eccles. 8: 2. (ipT^, from 

the noun pn— root ppn. 'Ipm3*=lpi;|l3, Kal Inf. of pD_n.) 

30. As an artificer — architect, builder. In favor of th is rendering of 
the Hebrew word n*DW. amon, we have the noun jdk, amflw, icorkman. 

Cant. 7: 2, the Chal. |D?X» umarif and the Syr. jDlfrt* omtm, all which are 
derived most clearly from the same root. Luther; work-mjeister-master- 
workman. Sept. apfiO^OLKTa, arranging every thing. Vulg. cuncta 
componens, collecting all things The sentiment, according to this 
rendering is, that Divine Wisdom was the counseller and co-worker 
of Jehovah in the formation of the material world. Matiy exposi- 
tors, however, take the Hebrew word in the sense of alumna^ nurs- 
ling, foster-^hUd, or, as in authorized version, one brought up by him. 
In favor of this view, there is the repeated occurrence of the active 
participle "I'D j<, <>»iew, one who carries a child, attends it and brings it up; 
a nursing, or foster father. Num. 11: 12. Tsa. 49: 23. Esth. 2: 7, etc. 
Either of these renderings is in harmony with the context, but the 
i^rst is best supported on philological grounds, and by the ancient 

TersioAS. 

• 

31. And my deiight.-^* This final clause of the description gives 
us the crowning idea of the whole. Wisdom, that dwelt from eter- 
nity, in the presence of Gk>d before the foundation of the earth, and 
that was present at its formation, as the counsellor, and co worker 
of Jehovah, now makes it a favorite abode, because there man, the 
object of her deepest love, is found. The interest that she feels in 

|Ood'8 world, all centres in the sons of men. To their good she has 
from the beginning devoted herself And her labors to recall them 
to the paths of truth and blessedness have been unwearied. ^This 
lier delight in the children of men she makes the ground of a new 
ftppeal to them." (Burrows) 

^ ! •_! 

aOi «• iff a HHMfer iuUder,** Noyo— * as a workman,** Boothr — •* the Fabricaior .'• 
ill)|ilc»— "M« nur$Uag,* Fraoc^-s*' a* a confidant," S^uiU^"a/apoHte,** Goode. 
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32. " Now, therefore, ye children, hearken to rae ; 
^^ For happy are they that keep my Ways. 

33. " Hear my instruction, and be wise ; 
" And reject it not. 

S4c, " Happy is the man that hearkeneth to me/ 
" Watching daily at my gates — 
" Waiting at the posts of my doors. 

35. *' For he that findeth me, findeth life, 
'' And obtaineth favor from Jehovah. 

36. " But he that misseth me, wrongeth his own 
Boul ; 

" AH those that hate me love death." 

32. There is here a return to abstract wisdom personified. 

33. Be wise, i. e., ye shall be wise. 

34. Watching — i. e., seeking admission with earnestness and 
perseverance, from an anxious desire to profit by the instructions of 
wisdom. 

35. ("XVD. The pointing of this word is that of the Keri, which 

T T 

drops the final letter, while the consonants in the text indicate the 
plural number. If the word be the participle plur. instead of the 
Kal perf. in the sing, then it should be pointed ''Hinht and the pre* 

ceding word should be pointed *xvb, the finders of me, pD\ Hiph, 
fut. of n:iD.) * ' 

36. Misseth me. — The word ^Kpn chotei/is here employed in its pri- 
mary sense, viz. that of missing a mark, and stands opposed to ^MVb 
motzei, finding, in v. 35. Wrongeth hix ovm soul — doth injury to him- 
self. To love death, here means to behave in such a manner as to 
sjiow that they cpuft their own destruction. 

Many of the early Christian writers, and not a few modem ex* 
positors, understand by Wisdom, throughout this chapter, the Lord 
Jesus Christ in his pre-existent state — the Divine Logos or Word, 
of St. John — the secpnd person in the Godhead, and neither wis^ 
dom in the abstract, nor the Infinite wisdom of Ood personified. 
Others regard the first part of ihfi chapter (vs. 1-11) as containing 
an elegant person ificatiqn 0|f f^bstnact wisdom, but conceive that in 
the remainder Qf the chapter th^ inspined writer passes to the coH'* 

90, *■ 7^0/ wandert/ramme, h^^rnkk own fOM^^ H<^.4eiv 
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lemplation of the hypostatic word, described under the name of 
Visdom. The advocates of this opinion admit that the New Testa* 
Inent writers have in no instance, by express reference, applied this 
chapter of Proverbs, or any part of it, to our blessed Lord. All 
that is claimed is, that in the title ** Wisdom of Ood," by which 
our Saviour styles himself, (Lu. 11: 49. Corap. Matt. 23: 34,) and 
which St. Paul ascribes to him, (1 Cor. 1: 24,) there is supposed to 
be alli^ion to this portion ^f Scripture. It is further dlleged that 
there is a striking resemblance between the description of the LogoS 
by St. John and of Wisdom by Soloinott, and hence it is inferred 
that they refer to the sanle boncl'ete person, and that even the term 
Logos was suggested to the mind of John by that of Wisdom in the 
Proverbs. But it is certainly not self-eVidcnt that the mere fact of 
our Saviour's being called in the New Testament "the Wisdom o^ 
God," proves that the second person in the Godhead ih intended in 
this chapter. What the atithor of this book Apparently professes to 
describe is Wisdom itself, and the obVious design of the chapter id 
to exhibit tibe claims of Wisdom, to be hedrd aiid Respected, on the 
ground of her antiquity, her superior excellence, and h^r sympathy 
with the human race. If any thing more than this, or if something 
different from this is intended^ might We not have expected some 
positive assertion or clear and unequivocal intimation of it? It 
can hardly be maintained that the mere naked title of •* the Wis- 
dom of God," given to Chrivt, is such proof as the case seems to 
require. And as to the description of the Logos in John's GospeU 
though in some respects it is similar, yet in others it is widely dif- 
ferent from that to be found in tliis chapter. The Logos is said to 
bo not only in the beginning loith God, but to be God himssif; the 
work of creation is ascribed to him not as a mere instrumental 
ngent, but in his proper character as God, and as perfortned by vir- 
tue of the pbwer inherent in him as a diVihe bcingi Hfe became 
incarnate, dlsd, ahd sojourned atnong men; He lived, and acted^ 
and suffered and died for the redemption of mankind. He was, 
therefore, a proper pet^son^ and not H mere attribute of the Deity. 
1^^'othing of this kind is afcRrmed of Wisdom in this book. She is 
Indeed personified in this chapter, as in other parts of the Proverbs: 
she is described as present at the creation, but in the capacity of 
counsellor, planner, an instrumental assistant, and nothing more. 
What is here said of her in this respect is merely equivalent to the 
declaration of the Psalmist, (Ps. 104: 24,) that "in wisdom God 
made all his works." As to the authority of the early fathers upon 
which the chief reliance is placed in attempting to establish th« 



K^entity «C tbe Wisdom of Solomon and the Logo£ of John, it is by 
ho lA^bs ibonclusiye. T^eir testimon j in regard to matters of fiuit 
%hich tame under their cognizance — as, for example, the doctrines 
)Mi[d by the Church — its government, rites, and usages,— ^is Certainly 
ehtitled to great respect They were Coinpetent witnesses with 
k'egard to Whatever dame under their own observatiob; but their 
taere individual opinions iA respect to the inteipretation of particulair 
2>&6sage8 of Scripture, are n6t ehtitlcd^ to the same consideration. 
T^ey had the same and only the same Scripture^ Which iPe have. 
I'^ey were not infallible any more than We are. They were liable 
to mistake in the meaning which they attached to the language of 
dciripture, from lack of judgment, from insufficient knowledge, frOm 
the inftucnce of erroneous ^riilciples of interpretation, dnd other 
Realises. Besides, the general conlsent of the Church fathers; wh'o 
flourished ii the \aitet naif of the second and in the third century, 
(for in aby authentic wtitings previous to the middle Of the second 
century, there is no allusion to this chapter of I^roverbs,) canAot 
establish the alleged fact of a well-authenticated tradition as to the 
teaching of the inspired apostles in reference to this passage. In. 
View of these considerations, it seems to be the safer bourse tO ad- 
liere to the literal and unprophetical interpretation of this p<x'tion 
of Sacred Writ. 



CflAPTER Ii. 



{_iFcavc7ih/ Wisdom still personified and described tta kaviiig prepared 
a suTfiptuous entefrtainmentf to which she invites all who stand in, 
need 0/ her bounty^ vs. 1-6. The different recepiion given to ad- 
monition and instruction respectively by the wise man and the scoffer^ 
vs. 7-0. ^he foundation of true wi^sdom, and the happy conse- 
quences of following her precepts staled ^ r*. 10-11 Warnings 

, against the delusions of folly ^ vs. 13-18. 

1. WisJom hath bAilded her hotise; 
She hath hewn out het seven pillars. 



1. The personification of abstraci wisddm which we find in the 
preceding chapter is continued in this, dnd she is allegorically 
ir^presented As '^ g^Ioriou) queen graciously inviting all the needy 
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!S, She hath killed her fatlings ; 
She hath mingled her wine ; 
She 4iath furnished her table : 

3. She liath sent forth her maidens ; 

She calleth aloud in the highest places of the city, 

and misguided to her palace, where she ha« provided a splendid 
banquet, of which they may freely partake, if they will forsake the 
w«y« of error a&d sin. Coesp. Matt. S2: 1-4. Lu. 14: 16-1& The 
plural Torm mODH, chakmoth, {wisdoms,) is used instead of the sin- 
gular merely for emphasis and distinction, as in ch. U 20. The 
number seven was regarded by the Hebrews, Arabians and Persians, 
ad a full, perfect, and sacred number. It is therefore often employed 
as a definite for an indefinite number to dexrote compleUness^ Comp. 
Fs. 12: 6. Lev. 26: 24. It here stafids for that nunrfj^ whatever it 
may have been, which was required for the firmnesl^tability, and 
ornament of wiedoii'fi palace. 

S. By mingliftg her vnne, is supposed by some commentators to 
Dtean here preparing it with spices, honey, or drugs, in order to render 
it ioore intoxicating, as in ch. 23: 30. But the temperate nations of 
antiquity Vere not in the habit of drinking wine drugged or even 
undiluted, except at feasts of drunkenness and debauchery in which 
they sometimes indulged, when it was mixed wif# potent ingredi- 
ents to increase its strength. The Hebrews were essentially a tem- 
perate people, and can hardly be supposed to have practised less 
. restraint on their appetites than the Greeks and Romans. The in- 
terpretation alluded to is also unsuitable and incongruous here, at 
it does not comport with the character of wisdom. It is much 
more probable that the mingling here spoken of was mixing the 
wine with water, or perhaps with milk, as was sometimes done, to 
make it more refreshing and nutritious. Comp. Isa. 1:22. 55: 1. 
Thus understood, the phrase imports that Wisdom had prepared 
and poured out into cups her wine ready to be drunk; Just as in the 
following clause it is implied that the food was placed upon the ta- 
ble in a state of readiness to be eaten. 

3. It was customary among the Hebrews for fenialts to be em- 
ployed as heralds of good tidings i see Ps. 68: ^ Isa. 40: 9. Hence 
Wisdom H here appropriately described as senditig forth her female 
servants to give the invitations to the feast. Hasselquist remarks 
that at Alexandria, (Sgypt) he saw on one occasion ten or twelve 
wom^h going about t^iie city, and inviting people to a banqutt by % 

9 
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4. " Whoerer is simple, let him turn aside hither I" 
To*him who is void of understanding she saith, 

5. '.' Come, eat of my bread, 

" And drink of the wine which I have mingled* 

6. "Forsake folly and live ; 

" And go in the way of understanding I 

7. "He that reproveth a scoffer, bringeth upon 
himself shame ; 

" A«d he that rebtlketh a Wicked {fnan^ bringeth) 
npon himself a stain. 

peculiar cry or noise. She caUeth, i. e., by the instrumentalit j of bei^ 
female messengers. Thus "Pharaoh sent and called Joseph"; 
which signifies that Pharaoh sent a messenger who called him, <bc. 
Qen. 41: 14. ^^f&s common among the Jews, and also not unfre- 
quent among nm Greeks and Romans, to represent what was done 
hj any one for anothei', as ddne by himself. See Matt. 8: 7. comp. 
Lu. 7: 6. Mar. 10: 35. comp. Matt 20: 20. This custcto gate rise 
to the legal mBxim^^QuifacU per alium facit per se — "He who does 
a thing by means of another, does it himself," t. e^ he is considered 
in law as doing it himself. Chald. Syr. and Vulg. "that they 
, might call." 

4. Turn aside^her^ — lit. depart hitA^r, i. e., turn aside from the 
p!ith of the simple, in which he is walking, and enter the palace of 
Wxsdom. (np% Kal fut. of niD, put for the usual form n^D^) 

5. My bread, i. e., the feast which I have prepared. DhSi lecftcm. 
Big. first; food in general, and a feast; then, secondly and specifically 
bfead. 

6. And live, i.e.,* tliat you may live,' or ' so shall you live.' 'Oie 
Vatican Sept. "that you may reign forever." But the Alexandrine 
Sept. " that you may live." 

7. The phrase bringetii upon himself shames here imports that he 
i^ee<9ives in return for his friendly reproof shameful treatment He 
is vilified and- abused by him whose good he sought. — The word 
D4D* mum, in the second member of the verse, sig. a spot, blemisk. 
It is sometimes used^n a physical sense of a corporeal blemish) 
and at other times, aFnere, of a moral spot, or stain. LitaraUy, U 

4 ** T\tm kUker,** BoMhr.— *</«n» and come hUhw,** French. 

7. "A <c a AM,** Stoafl, 'B9(Xtit.^**Mnteih upon kimte^ rtproack,** Frtnch. 
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8. " Keprove not a scoffer, lest he hate thee ; 
" Eebrtke a wise (wian), and he will love thee. 

9. " Give (Instruction) to a wise (man) and he will 
become still wiser ; 

"' Teach a righteous (man), and he will increase (in) 
learning. 

10. " The fear of Jehovah is the beginning of wis- 
dom ; 

" And the knowledge of the Most Holy is under-* 
standing. 

' * I I III ■ I ■ I 

is his slain or blot, i. e., it is a reproach to him. Sept. ** ehaU dis* 
grace himself." 

8. Reprove not a scoj^er — "The saeftd writiBr is very far fW)m 
meaning to assert, that it is a matter of little consequence whether 
aeoffers be reclaimed from their evil course, or that no hazard is to 
be run in endeavoring to effect this most desirable end! He merely 
states the result of his experience to be, that these wicked persons, 
while they continue in such a frame of mind, will not only refuse 
to listen to the voice of admonition, but probably heap upon such 
as presume to offer it, reproach and contumely." French. The text 
contains simply a salutary caution founded on experience and ob- 
servation, against indiscriminate reproof. "Kindle not the coals of 
a sinner, lest thou be burnt with the flame of his fire?" Ecclus. 8: 10. 
Comp. Matt. 7: 6. Rebuke a wise man. — It is as great li proof of wis* 
dom to take a reproof well, as to give it well. See Ps. 141; 5. 

9. Give to a loise man^ soil, insfrurtiori, or admonition, sounsel, 
nD./.> leqach, whioh is *to be supplied from the end of the verse.. 
Comp. cht 4: 2. Chald. " Teach a wise man." Sept. Syr. and 
Vulg. " Give an opportunity.'* 

10. See ch. 1: 7. The repetition of the sentiment here, shows 
the importance which the writer attached to it. By the MoU Hohf 
is meant Ood^ synonymous with Jehovah in the parallel clause. 
The pluraTD'iS^np, qedoshim, like D'hSiC. elohim, is used for the sin- 
gular byj^ay of eminence, and to give intensity to the meaning. 

Bee chap. 30: 3. Sept. and Vulg. ** the knowledge of tainto," or 
«— ^ ■ ■ I » I ■ — «^^— .— ^-^»»».^— — — .»— p»^^^— ~^— ^— ^~^^»^»^^'^^^'^^"^— ~— * 

9. - CNm repraqf,** Hold«n^" giveioa wiu man,** StuMt— ** iiutnu:t iMe «<#«,** 
Bttp«hr.s*«lM#rM«*fMn««4r,** Hokten— **Imivmv Mikmrmint,** Fnsdi, Kojre*^ 
^addtoki9lemmkig.**ikvaat. 
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11. " For by me thy days shall be multiplied ; 
^^ And years of life shall be added to thee. 

12. " If thou art wise, thou wilt be wise for thyself; 
" But if thou sccJmest, thou alone shuk bear (tf).'' 

Ikolj persons, i. e., of pious persons generally, and especially of 
those who instruct others in the fear of God. So Junius, G^ier, 
Cattollto, Piscat. Others, '*of holy things,^ i, e., whatever relates 
to the seryice of God. Both these interpretations, however, are op- 
posed to the parallelism. 

11. Avd years of life, Ac— Lit. "And years of life shall they add 
to thee."— the third person plural of the active Terb being used im« 
persanatty, as in ch. 3: 2. 

13. He who becomes wise, and profits by the reproof and in- 
struction of Heavenly Wisdom, will be wise to his own unspeaka- 
ble advantage, both as it'respects this world and the world to come* 

But he who^n the contrary, scorns and scoffs at religion and sacred 
things, shall alone endure the punishment due to his folly and wick- 
edness. There is an ellipsis of the object after the verb to bear, in- 
dicating the conseqiience or punishment of such derision and neglect. 
Hence some supply instead of the neuter pronoun, the word ** pun- 
ishment." '* Every instance of truly wise acting is an accumula- 
lion, made sure for the benefit of the doer. It cannot be lost. It is 
like water to the earth. The drop of water that trembled on the 
green leaf, and glittered in the morning sun, seems to be lost, when 
it exhales in the air unseen; but it is all in safe-keeping. It is held 
in trust by the faithful atmosphere, and will distU as dew upon the 
ground again when and Where it is needed most. Thus will every 
exercise of wisdomi altho^Jgh fools may think it thrown away, re- 
turn into your own bosom, when the day of n^eed coiQ,es round. 
Equldly sure is the law that the evil which you do, survives and 
comes back upon 3-ourself. The prof)»ne word, the impure thought, 
the unjust transaction— they are gone like the wind that whistled 
past, and you seem to have nothing more to do with them. Nay,^ 
but they have more to do with you. Nothing is lost out of God's 
wwld, physical or moral. Sins, like water, are not annihilated, 
although they go out of sight. They fall at last with all theij^ 
weight on the sin-doer.^ Amott. Sept. "Son, if thou vt wise, thou 
wilt be wise for thyself and for thy neighbor; and if thou shouldst 

18. *^ Bear^ht punkhment^'' Holdeo, Fr^qtu 
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13. The foolish woman is noisy: 
She is simple and knovveth nothing. 

14. She sitteth at the door of her house — 
On a seat in the highest places of the city — 

15. To call to those who pass on the way, — 
Who are going straight forward in their paths. 

» IG. ^' Whoever is simple, let him tnrn in hither :" 
And to him who is void of understanding, she saith, 

prove wicked, thou alone wilt bear the evil." The version tl¥?n 
adds the fuUowing: "He that stays. himself npon falsehoods, at- 
tempts to rule the winds, and the same will pursue birds in their 
flight; for he has forsaken the ways of his own vineyard, and he 
has caused the axles of his own husbandry to go astray; and he 
goes through a dry desert, and (a land) appointed to drought, and 
he gathers barrenness with his hands." This addition is contained 
also in the Arabic and Syriac; but from whence the Greek inter- 
preters drew it is not known. (nvS Kal perf. 2d pers. sing, of 
:^-; S. K?' n, Kal f ut. of 5<i!' i • ) 



t: t 
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13. Thefool'.sh woman is literally the itoinan oj fo'ly. Some Cnm- 
nientators suppose the phrase to indicate folly itself, and take tlie 
passage to be au allegorical descripliou of folly personified and 
represented as a female, so as to form a contrast with the preceding 
personification of wisdom. But " as the term woman is expressly 
mentioned, and as the description, especially in vs. 17, 18, compared 
with ch. 2: 18. 5: 5. is that of a harlot, and as in this book the 
transition is frequent from discoursing of wisdom to warning against 
harlots, (see ch. 2: 16. 5: 3. 7: 5) it is more probable that a literal 
harlot is here intended.'* (Noyes.) Koisy, — see ch. 1:22. 7: 11. 
Simple, or silly, — ^literally a jvoman (n^X, eshelh, anderstood) of sim- 
plicities. The abstract for the concrete, and the plur. may be used 
to give emphasis and intensity to the meaning, in which case tlie 
import would be very ilmjle, Knoweih fwlhiji^, i. e , which is proper 
and salutary. Sept. and Arab. *' Knoweth no shame.*' 

15. Travellers inform us, that it is still the practice in the East 
|jr prostitutes to sit at the door of their houses, dressed in the most 
alluring g^rb which they can display. JVho are goings dc, i. e.» 
wbo are attending to their own proper business, lit. who make straight 
their ways. 



13. *Vc//y." Boothr. French. 
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11, " For by me thy days shall be multiplied ; 
'^ And years of life shall be added to thee. 

12. " If thou art wise, thou wilt be wise for thyself; 
" But if thou sccJrnest, thou alone shuk bear (ft).'' 

liolj persons, i. e„ of pious persons generally, and especially of 
those who instruct others in the fear of God. So Junius, G^ier, 
Castellio, Piscat. Others, '*of holy things,^ i, e., whatever relates 
. to the service of God. Both these interpretations, however, are op- 
posed to the parallelism. 

11. And years of life, Ac. — Lit. "And years of life shall they add 
to thee." — ^the third person plural of the active verb being used tm- 
personally, as m ch. 3: 2. 

12. He who becomes wise, and profits by the reproof and in- 
struction of Heavenly Wisdom, will be wise to his own unspeaka- 
ble advantage, both as it respects this world aod the world to come. 
But he who^n the contrary, scorns and scoffs at religion and sacred 
things, shall alone endure the punishment due to his folly and wick- 
edness. There is an ellipsis of the object after the verb to bear, in- 
dicating the consequence or punishment of such derision and neglect. 
Hence some supply instead of the neuter pronoun, the word ** pun- 
ishment." '* Every instance of truly wise acting is an accumula- 
tion made sure for the benefit of the doer. It cannot be lost. It is 
like water to the earth.. The drop of water that trembled on the 
green leaf, and glittered in the morning sun, seema to be lost, when 
it exhales in the air unseen; but it is all in safe-keeping. It is held 
in trust by the faithful atmosphere, and will distU as dew upon the 
ground again when and Vbere it is needed most. Thus will every 
exercise of wisdom, although fools may think it thrown away, re- 
turn into your own bosom, when the day of n^eed coiQ,es round. 
Equally sure is the law that the evil which you do, survives and 
comes back upon 3'ourself. The prof)»ne word, the impure thought, 
Ibe unjust transaction— they are gone like the wind that whistled. 
past, and you seem to have nothing more to do w^h them. Nay,^ 
but they bave more to do with you. Nothing is lost out of God's 
world, physical or moral. Sina, like water, are not annihilated, 
although they go out of sight. They fall at last with all theij- 

- weight on the sin-doer.^ Amott. Sept. "Son., if thou urt wise, thou 

irilt be wi«e for thyself and for thy neighbor; and if thon shouldst 

i» I — ' — 

19. ** Bear4h4 punnhment^'' Holdeo, Fr^qU. 
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13. The foolish woman is noisy : 
She is simple and knoweth nothing. 

14. She sitteth at the door of her house — 
On a seat in the highest places of the city — 

15. To call to those who pass on the way, — 
Who are going straight forward in their paths. 

» IG. '' Whoever is simple, let him tnrn in hither :'■ 
And to him who is void of understanding, she saith, 

— ^ — y 

• 

prove wicked, thou alone wilt bear the evil." The version tl¥?n 
adds the following: "He that stays. himself upon falsehoods, at- 
tempts to rule the winds, and the same will pursue birds in their 
flight; for he has forsaken the ways of his own vineyard, and he 
has caused the axles of his own husbandry to go astray; and he 
goes through a dry desert, and (a land) appointed to drought, and 
he gathers barrenness with his hands." This addition is contained 
also in the Arabic and Syriac; but from whence the Greek inter- 
preters- drew it is not known, (nv^, Kal perf. 2d pers. sing, of 
:^-;V l^i^'n, Kal fut. of Ni!M.) 



T T 



13. The foolish woman is literally the woman oj foly. Some Cnm- 
nientators suppose the phrase to iudicate folly itself, and take tlie 
passage to be au' allegorical descripdoii of folly personified aivl 
represented as a female, so as to form a contrast with the preceding 
personification of wisdom. But " as the term woman is expressly 
mentioned, and as the description, especially in vs. 17, 18, compared 
with ch. 2: 18. 5: 5. \s that of a harlot, and as in this book the 
transition is frequent from discoursing of wisdom to warning against 
harlots, (see ch. 2: 16. 5: 3. 7: 5) it is more probable that a literal 
harlot is here intended.'* (Noyes.) Noisy, — see ch. 1: 22. 7:11. 
Simple, or silly, — ^literally a ivoman (nV?^» ^skelh, understood) ofsim- 
plicities. The abstract for the concrete, and the plur. may be used 
to give emphasis and intensity to the meaning, in which case tlie 
import would be very simfle, Knowelh nothing, i. e , which is proper 
and salutary. Sept. and Arab. *' Knoweth no shame." 

15. Travellers inform us, that it is still the practice in the East 
lor prostitutes to sit at the door of their houses, dressed in the most 
alluring garb which they can display. JVho are goings Ac, i. e.» 
wbo are attending to their own proper business, lit. who make straight 
their ways. 



13. ♦Vc//y," Boothr. French. 
9* 
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17. " Stolen waters are sweet, 

^' And bread {eaten) in secret is pleasant.'' 

18. Bat he knoweth not that the shades are there ; 
That her guests {are) in the depths of sheol. 

17. SMin waters are sweet is an allegqprical provarb applied here 
to the crime of illicit intercoane with abandoned women. Bread in 
secret is lit. bread of secret places, i.e. bread (food) eaten clandestinelj. 
The abandoned woman addresses only the depraved passions of 
m(n, and allures hj proposing the pleasure of enjoying what is for- 
bidden. " The power of sin lies in its pleasure; if stolen waters 
were not sweet, none would steal the waters. This is part of the 
mystery in which our being is involyed by the fall. It is one of 
the most painftil features of our CMe. Our appetite is diaordered. 
Sin, which is death to a man's soul, is yet sweet to the man^s taste. 
They who giro the rein to carnal appetite are daily brought noore 
under its power. It grows by what it feeds on. If sin had no 
sweetness, it might be easier to keep horn sinning. Satan might 
fish in Tain, even in this sea of time, if heliad no bait oo bin hook, 
that is pleasant to nature. Beware of the bait, for the barb is be- 
neath it. But it is only in the mouth that stolen water is sweet; 
afterwards it is bitter. Sin has pleasures, but they last only for a 
season, and that a short one." (Amott ) 

<' Nitimur in yetitum semper, cupimusque negata; 
Sic interdictis imminet asger aquis." 

*' We always strive for what is forbidden, and desire that which is 
denied; just as a sick man thirsts for interdicted waters." 

18. T%e shades, see ch.2: 18. The Sept. adds the following: 
<^ But hiuit^n away; delay not in the place, neither fix thy eye upon 
her; for thus shalt thou go through strange water; and do thou ab- 
stain from strange water, and drink not of a strange fountain, that 
thou mayest lire long* And years of life may be added to thee." 

• 

la •' Tke dead,** Holdeo, f>ench, Vvyta^^imiteraUe^kaets .** Boothr s<* kada,* 
99^r. HoMm— **Mtf umder.worid," Nojet. Siua^t^*' tke grmpe,** FnaOk, 
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CHAPTER X.— XXII. 16. 

[yarious cokkecteo proverbs.] 



CHAPTER X. 



1» The Proverbs of .Solomon. 

A wise son maketh a glad father ; • 

But a foolish son is the grief of his mother. 

1. With this chapter eommencet the second part of this instruc- 
tire book. It is entirely unlike the first in its form and structure, 
as well as subject-matter. Inst^i^ of a continued discourse on the 
nature and excellence of Heavenljr Wisdom, Uie advantages of vir- 
tue and the pernicious and destructive effects of vice, this part is 
composed of morsi aphorisms and prodential maxims detached and 
following each other without any perceptible connexion. Hence the 
new title in the first verse, which more appropriately belongs to this 
portion of the book, since the preceding part is rather a suitable in- 
troduction to the proverbs properly so called. The Proverbs are 
here arranged with care and skill, for the most part in coupj^, of 
which the sentiment expressed in the first member is in contrast 
with that in the second; thus forming a series of antitheUcal paral- 
. elisms. It is frequently the case in tiiese proverbs, that a person or 
thing is expressed in the first line of the verse, and inljplied in the 
second, and vice versa. Thus in this verse Mk parents are to be 
understood as referred to in both clauses, although the father only 
is named in the one, and the mother in the other. See ch. 17: 25. 
19: 23. Wisdom and folly, in £he writings of Solomon, have refer- 
, ence, as has been before remarked, to moral conduct. A wise son 
is one who studies to become virtuous and pious; a foolish son is 
one who does just the opposite. He eares nothing for the wisdom 
which comes from above, and henee his course is perpetually down- 
ward. 
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■ 

2. The treasures of wickedness do not profit; 
But righteousness delivereth from death. 

3. Jehovah will not suffer the rigliteous {man) to 
famish. «i 

Bat he repelleth the covetous desire of the wicked. 

4. lie that workcth with a slack hand becometh poor ; 
But the hand of the diligent maketh rich. 

%* The treasures of wickedness are treasiu^es acquired by wicked 
means, as in Micah 6: 12. Wealth obtained by unlawful and dis- 
Lonest means, such as gambling, cheating, fraud, theft, oppression and 
extortion, or by pandering to the vices of mankind, instead of really 
and permanently profiting, is attended by a secret curse, which 
soon wastes it. It cannot protect the possessor from retributive jus- 
tice in this worl^ much less from the penalty of God's violated law 
in the world to come. Matt.l^: 28. By death, in this place, is pro- 
bably not intended corporeal death in the ordinary course of nature, 
for from this neither wealth, however acquired, nor righteousness, 
however eminent, can ultimately protect us. It refers rather to death 
caused by sinful acts or sinful uMlulgences — premature or violent 
death. Righteousness, on the contrary, brings with it the blessing 
of a long and happy life. Such at least is its manifest tendency, 
and such is often its actual effect. The proverb, however, in both 
its parts, holds true, and even with greater certainty, in respect to 
the second death — the retributions of eternity. See ph. 11 : 4. Some 
give to npiy» isedaqa, here the specific signification of benejicenc9-^ 
liberality towards the poor. So Tobit 12: 8, 9. " It is better to give 
alms4han to lay up gold; for alms deliver from death." But the 
restrictive meaning is quite unnecessary here, and not as suitable 
08 tlie more general and ordinary signification. Sept. " Treasures 
»hall not profit the lawless.'' 

3. Tke righteous, — lit. the soul of the righteous, — an idiomatic ex- 
pression for the righteous soul, or person. Comp. Ps. 37: 5. n^^, 
hava, a desire f cupidity, from n^^, haya^ to be, to breathe after ^ to desire. 
It is intensive, and denotes eager^or covetous desires, (D'jn', Hiph. 
used in a permissive sense.) 

4. In this proverb, and also in the one which follows, indolence 
is contrasted with diligence. Industry was the law of paradise, 
and though now it bears the stamp of the fall, it is still overruled 

36. •• Treasures wickeSly obtained," Boothr.=**dc»</?rfmr." French, 
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5. He that 'gathoreth in summer is a wise son ; 
But be that sleepeth in harvest is a son causing 

shame. 

6. Blessings are upon the head of the righteous 
(man); 

But violence shall cover the mouth of the wicked. 

as a present blessing. For in the ordinary coarse of Divine Provi- 
dence the hand (/. e. the labor) of the diligeDt maketh lich; while 
it is equally true, that poverty is yery frequently the natural conse- 
quence of indolence. The maxim here laid down in reference to 
the business and gains of this life, is equally applicable in a some- 
what different sense to the concerns of eternity. Diligence is alike 
necessary to the acquisition of treasures within or beyond the reach 
of rust .and decay. '< Debts will rise above the gains; corruptions 
will gain ground on the graces, unless there be a watchful heart and 
a diligent hand." The Sept. adds to this yene: " A son who is in- 
structed shall be wise, and shall use the fool for a servant." The 
Vulg. subjoins to this verse: **He who contends with lies, feeds on 
the winds; he also follows flying birds." (i^ft*^, more commonly 
written b^i, Kal part of isrn, the aleph epenthetic ) 

5. Not only' is diligence necessary, but diligence at the proper 
time. Forethought is here opposed to improvidence. A. wise nian 
will have an eye on the future, and faithfully employ the summer 
of life in making suitable provision f8r old age. So also will the 
Christian improve the present opportunity to work out his salvation, 
knowing that the night of death will soon overtake him. A son 
causing shame is a base and degenerate son, who by his indolenc^e 
and folly brings poverty and disgrace on himself, and on the family 
of which he is a member. Sept. ** A wise son is saved from heat; 
but a lawless son is blighted by the winds in harvest." (DI^Ji Niph. 
part, employed in the intransitive sense of Kal, which is not used. 
r'3D, Hiph, part, of \fff3y ch. 17: 2. 19: 26. 29: 15.) 

6. Blessings from God are iuToked on the righteous man for his 
pious and virtuous example, his wise and friendly counsels, and ^is 
beneficent deeds, by those who have profited by his example, or 
have been benefitted by his de^s. The antithetical clause of the 
verse may be rendered, Bvi ike mouth of the wicked concealeth violence. 
Between these two ren(Jerings commentators are divided. The first 

._ . . . , - I I ■ _■ ■ I m. — - ■ - — -, — 

6. " i?K/ the mouth of the wkiied conctaleth violence;'* Flreqcb, Stuart. 
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7. The memory of the just (mctn) is blessed ; 
Bat the name of the wicfeed shall rot. 

18 supported by the Sept. Vulg. and Chald. and is adopted by Ju- 
nius, Piseator, Geier, Schultens, Dathe, Rosen., Holden, Boothr , 
and Noyes ; while the second is supported by the ancient Greek 
translations of Aquila, Symm> and Theodot., and adopted by A. 
Moret, Munster, Pagnini, Castel., French and Stuart. According to 
the former the sense would be, the wicked man will be struck dumb 
by the woes and disgrace brought upon him by his deeds qf riolence 
and baseness. Comp. Mic. 7: 10. Ps. 44: 16. Jere. 51: 51. The 
righteous man's good deeds shall return in showers of blessings on 
his head; while the violent wrong doing of the wicked man shall 
in its consequences and punishment cover his mouth — put him to 
shame and confusion of face — overwhelm him with infamy, dis* 
grace, and mortification. According to the latter, the sense would 
be, the wicked endeavor by studied and deceptive silence or evasive 
language, to conceal the maliciousness of their hearts, and the in- 
jury which they meditate against others, that they may strike the 
surer blow. . In such cases, the injured party can hardly be expected 
to bestow a benediction, or i^^voke a blessing on the aggressoc This 
last thought, which is supposed to form the real antithesis, is here, 
as often elsewhere, implied but not expressed. The collocation of 
the words in the original would favor the opinion that mouth is the 
subject, and that violence belongs to the predicate. But in a ease so 
doubtful, I prefer to adhere to our Standard Version. 

7. The memory of the just and upright man shall be held in 
honor and esteem (lit. for a blessing, Sept. and Vulg. wilk praises^) 
Every one who recalls the remembrance of such a man, will do so 
with praising his virtues and invoking a blessing on him, as is still 
the'custom in the East. On the contrary, the name of the wicked 
will be loathsome and disgusting while remembered* and soon will 
sink into oblivion. It seems to be an instinct of humanity to desire 
posthumous reputation. All men, in whom virtuous and generous 
feelings and sentiments have not been extinguished by the power 
of vice, desire to be kindly and afiectionately remembered aft«r their 
decease, This desire gives rise to many a noble and beneficent 
deed, and prevents tlie commiasioi| of many a wrong act. It is a 
fiseling which is set in the machinery of God's moral govemmeiit, 
as a valuable power impelling to righteous acts. It forms a link i|i 
that chain of motives for good, which God in his Word is pleased 
to sanction and approve. 



8. The wise in heart will receive precepts ;* 
But a foolish talker shall fall headlong. 

9. He that walketh uprightly, walketh securely ; 
But he that perverteth his ways, shall be made 

known. 



8. The heart i^the seat of true wiedoiA, and a teaehable spirit 
is the best proof of its existence and influence. The truly wis« 
man «w ill open his ear to all good advice and instruction, and espe- 
cially to the precepts of God's holy Word, and will escape the many 
evils to which the ignorant and foolish are exposed. *0n the con- 
trary, the foolish talker — the man who shows that he is destitute of 
true wisdom by talking foolishly, inconsiderately and wickedly. 
Will involve himself by his loquacity in trouble and danger. Fool^ 
isk talker ^t^Mt, a fool of lips. Sept. "But he that is unguarded in 
his lips, shall he overthrow in his perverseness." (03 S^^, Niph. as 
Kal intransitive, because Kal is not used.) 

9. He who uniformly conducts himself with uprightness and 
integrity, acts safely. He treads on Arm and solid ground, which 
will not give way under his feet, and precipitate him io the earth. 
But he that turns aside from the path of integrity, into crooked and 
dangerous by-paths, practising deceit, fraud, and dishonesty, shall 
be made hwvm, i. e., shall be detected, exposed, and at length made 
to suffer the punishment due to his duplicity. " The term upright 
as applied to character, seems eminently direct and .simple; yet in 
its origin, it is as thoroughly figurative as any word can be. It is a 
physical law declared applicable to a moral subject. When a man's 
position is physically lipright, he can stand easily, or bear much* 
He is not soon wearied: he is bot soon broken down. But if his 
limbs are uneven, or his posture bent, he is readily crushed by the 
Weight of another; he is soon ekhausted even by his own. Thers 
is a similar law in the moral department. There is an attitude of 
the soul which ccnresponds to the erect position ^ the body, and is 
taUed uprightness. The least deViatibh hiym the li&e of upright- 
ness will take yotir strength aWay, and leave you at the mercy of 
the meanest foe. How many difficulties a man will go through) 
Whose spirit stands erect on earth, and points straight up to hea- 
ven !" (Amott) . . 

■> m ■ ■ 

8. "ApnSiHg/ooL** Holdsn, Boothr.ss" tkaU fail,** Holdm^" tkall ru»k kemU 
ioHg** Stoart^'Uvltfie qffbukO,** Bootbr. • 

^.••aktm bedeitcU^ HodgwD, Dunll— *««»«« £r dittovertd,** Sti»rt^'*tMI 
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10. He that winketh with the eye caiiseth sorrow ; 
And a foolish talker shall fall headlong. 

11. The mouth of the righteous (man) is a fountaili 
of life ; 

But violence shall cover the mouth of the wickedi 

12. Hatred stirreth itp strife \ * 
But love covereth all offences; 

; ■ ' — • ' 

10. Winketh, A,c.-=i^See ch. 6: 13. The second clause of thiH 
verse may have been inadvertently transferred by sohie copyist froni 
verue 8. In the Sept. Syr. and Arab, the clause reilds'thuft: " But 
he that reproves boldly is a peace-makei*.'' The parallelism as ii 
stands in the tielt is not antithetic&l but constructive. 

11. Woids of kindness^ charity and wisdom, proceed from the 
mouth of the righteous man, as fertilizing streams proceed from the 
pure fountain. But thd wicked utters the language of violence and 
injtfttice, whioh at last recoils upon himself, and brings merited 
disgrace upon him. See v. 6. 

' 12. Hatved breeds Contention-, provokes, mAgnifieA, and mtilti- 
t)lic8 o£feuoes. But Love> full of icandor and in ventiveiiess, forgive$» 
overlooks and paUiates offences, ccncealsr from observation and 
apologizes for the errors oi others, removes aggravations, puts the 
most favorable construction on the motives and actions of offenders^ 
and pours water instead of oil up*n the flame. While it is evei* 
ready to pardon and excuse the injury which another may havil^ 
done, whenever a suitable apology is made, it does not rigidly scru- 
tiiuze or wantonly expose his faults^ ndr will it uncover them to the 
public gaze, except so far as may be needful for the ultimate good 
oi the individual, or for the benefit of the community. Some conl- 
meiitators render 7)0 2 1 kissa^ to pardon, to fonrivei — a sense which 
tropically the word sonietimes has. (Ps. 85: 3. 3S: 1. Nbh. 4: 5.) 
But this signlfioatipn more properly belofags to *ip 3, itapAor; and 
though it is implied here, it does not exhaust th^ nledning. The 
term is complect. " Where hati'ed reigns eVery ti^ifle excites con- 
tentions; the ledst sli^ is resented Or agjg^vated; the best mei^nt 
words or aietions ard misrejfiresetited Or mieuhderstood, and nothing 
is pa8sed«over. But where love prevails, mtstakes or offences will 
be either overlooked, or 8j>eedily forgiven; so that Dotwitnstanding 
the imperfections of tkose Vho live together, they bear with, and 

li. Fardoheth M i^ffkncet,'* Boothr.— *< eonceaUth many qjgfeneet,** French^ 
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13. Oil the lips of the intelligeut (man) wisdom is 
Ibimd ; 

But a rod is for the back of him who is void of un- 
dei'Staudiiifir. 

J 4. Wise (men) treasure up knowledge ; 
But the mouth of a fool is near desti'uctiou. 

15. The rich man's wealth is his strong city ; 
The destruction of the poor is their poverty. 

make thjB best of each other." (Scott.) The latter clause of the 
verse is quoted by St. Peter (1 Pet. 4: 8), aud alluded to by St. 
James (Ep. 5: 20). Sept. ** affection covers all that do not love 
strife." (I^J^n, Polel fut. of 1.^)7.) 

13. The language of the intelligent mail) being i*egulated by 
-wisdom and prudence, procures respect and excites admiration. On 
the contrary, that of the fool is such as to provoke contempt, indig- 
nation and punishment. The usual corporeal punishment of the 
Mosaic law was stripes. Solomon and his son Rehoboam admira- 
bly illustrate the contrast presented in this verse. . Sept. " He that 
brings forth wisdom from his lips smites the fool with a rod." 

14. Wise men treasure up in their memory useful knowledge, 
and hold it ready for nse at the proper time and place, when it will 
most conduce to their own benefit and that of others. Comp. ch. 
12: S3. But fools are more forward to lay oiU than to lay up. They 
may acquire knowledge, but they let it go as fast as they get it. 
They put Uieir winnowing into a bag with holes, and soon ezhaust 
their scanty stock. Hence, though ever learning, they are never 
wiser, and often utter not only what is useless, but what is perni- 
cious and productive •£ positive mischief to themselves and other». 
Comp. ch. 18: 7. 

15. In this aphorism Solomon describes rather what i5,than pre- 
scribes what ought to be; and it is to be regarded as a general, not a 
universal truth. " The verse acknowledges and proclaims a promi* 
nent feature in the condition of the world. In all ages and in all 
lands, "money has been a mighty power; and its relative importance 
increases with the advance of civilization. Money is one of the prin- 



13. "Of a wan ((f discernment," French-^** qf the prutient," Boothr. 

U. **But destruction is near the numth qf the foolish,*' Holden— ** cauteth ^^etdff 
destruetion,** French. 

1^ ** Their povertjf is distna^ !• the ftmr^** FMMbi Ho|«. 

10 . ...; 
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16. The gain of tiie righteous {man tendeth) to lite : 
The revenue of. the wicked, to sin. 

• 

cipal instruments by which the affairs of this world are turned, and 
the man who holds that instrument in his grasp, can mijre himself 
felt in his age and neighborhood. It does not reach the divine pur- 
poses, but it controls human action. Over against this formidable 
power stands the counterpart weakness." (Arnott.) Poverty unhap> 
pily too often proves an insuperable barrier to the successful and 
beneficial employment of men's native talents and acquired abili- 
ties. It greatly ciroumseribes tl^eir influence and usefulness. It 
compels them to give way to those who possess neither their intel- 
lectual power nor their moral worth, and exposes them to severe pri- 
vation, gross neglect, unjust reproach and calumny, and sometimes 
to suffering and ruin. 

"Haud facile cmer^unt, quonim virtutibus obstat 
Res angusta domi.'' Juvenal. 

•* This mournful truth is every where confessed, 
Slow rises worth by poverty oppressed." Johiison. 

On the other hand, the rich man's wealth protects him from many 
vituperations, procures for him influence, deference and respect far 
beyond what his abilities or virtues entitle him t<5, and serves as a 
talisman against many of the greatest vexations and sorrows of life. 
See ch. 18: 11. where the same words are employed, but in a differ- 
ent relation, and in a somewhat different sense. The Hebrew word 
nr^n?! »«?t;At7/«, sig. not only dedniclioHj ruin, but also coiisla'naiio7i, 
terror , disniaij^ dread; and the second clause may be translated, 
«* The poverty of the poor is their dread." If this be the more ac- 
curate rendering, then the meaning would be that in consequence of 
the numerous evils which poverty brings with it, it is the dread 
of tiie poor. It depresses their spirits and imralyzes their energies. 
The former interpretation is supported by the Sept., which ts fol- 
lowed by Holden, Boothr. and Stuart. The latter by the Vulg. and 
one of the Hexapla Versions, and is prefcrrc<l by Geier, Gesenius, 
Rosenm. French and Noyes. 

16. The Hebrew word nS;»a, 'i)culla, pro}>erly sig. wurky lahor^ oc- 
cupalioH. But here and in ch. 11: It^, it is ]>iit by metonymy for 
gain, earmngSy racard-^ihe fruits of hilt)r, as iho parallelism shows. 
The righteous man makes a proper use of the gain which he ac- 
id ** The work qf the rifrh/eous," St\XfiTt^'*f/ieearninfrs," French, Soyea=" mim» 
kters to /f/e," French, Joyous" to ruin," Noyes— "/o dt'stntction^" Boothr. Holdeiu 
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17- He who keepeth instruction is (in) the way of 

life; 
But he who refuseth reproof, goeth astray. 

18. He who concealeth hatred (Aa/A) lying lips ; 
And he who uttereth slander is a fool. 

19. In the multitude of words there wanteth not 
offence ; 

But he wlio restraineth his lips, is wise. 

quires in the honest pursuit of his vocBtion ; therefore it conduoea 
to his own support and enjoyment, as weU as to the good of others. 
The wicked man, on the contrary, makes his acquisitions subservi- 
ent only to-selfish gratification and sensual enjoyment; hence to him 
they often prove a source of dangerous temptation and an occasion 
of sin, instead of a blessing. Some render nXtdH* chattath, rtdn, 
{lesirucHon, by metonymy, instead of si7i, from the parallelism. 

17. The word nj^TVO, mathe, (Hiph. part, of nj^n, thaa,) is ren- 

• • • ^ TT 

dered by some causelk to wander y leadeth astray, i. e., he leads others 
astray by precept and example. Bat the intransitive meaning is 
preferable, on account of the parallelism, and is generally adopted 
by interpreters, both ancient and modem. 

18. He who conceals his hatred under the semblance of friendly 
deportment, and disguises his enmity under false pretences, is a 
dissembler, and possesses lying lips. Disguised hatred and open 
slander, are both condemned in this couplet. Some commentators 
render "imYA lying lips'* as in our standard version. According to 
this rendering the meaning is, that both he who conceals hatred, 
and he who utters slfnder are alike fools. The Sept. Vulg. and 
Syr. translate tlie first clause, " Lying lips conceal hatred," thus 
making " lips'* the subject of the proposition in manifest violation 
of grammar, both as it regards gender and number. (KlTlD, Hiph. 
i>art. of KV\) 

TT 

19. There is probably allusion in tliis apothegm to that much 
and idle talking hzoXoXorioi) which proceeds from vanity, stlf- 
conceit and folly, and is indulged in without regard to the feelinga 
or character of others. Such loquacity or vain babbling is seldom 
liarmless. It often leads to unwarranted interference with oth«r 

n. «< Uadeth oitra^," Stuart UL ** With l^ing Upt,* * French. 

19. «« In muck ^eakimg,*' FiiSH ^ni\mt0mtm^^M9eAt, Stiurt— *• tin," HoU 
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20. The tongue of the righteous {mafi) is {as) choice 
silver ; 

. The heart of the wicked is of little worth. 

21. The lips of the righteous {mari) feed many ; 

But fools die for the want of understanding. 

■ I ' ■ ' 111 — — _«__ — 

pe<q9le'8 business, to detraction, falsehood , misrepresentation, inex- 
cusable exaggeration, and •the encouragement of low, impure and 
▼ulgar ideas. Indeed there are so many ways of offending God 
and man by the abuse of the gift of speech, that there cannot be a 
more necessary part oi self-discipline and self-restraint, or one in 
which the exercise of true piety is more concerned, than the goyem- 
ment of the tongue. (Oomp. Eccles. 5: 1-7. Matt. 12: 36. Eph. 4: 
99.) The government of the tongue, therefore, is a searching test 
of the sincerity of our religion. Consequently it is a part of wis- 
dom in us to restrain our lips not in silence but in caution; and es- 
pecially is it so, when smarting under unjust accusation and vitu- 
peration. << No useful speech is, of course, here condemned, nor 
that flow of decent language which takes place in the hilarity of 
social intercourse." The wise of all nations and limes Iiave taught 
that the prudent man should be sparing of words. << 1 have often 
repented," says Xenocrites, " that I have spoken, but never that I 
have kept silent.'* {^\ Kal inf. constr. of 351) 

20. ** The Umgue utters words, the heart conceives them: so that 
Umgui and heart have in this passage substantially the same thing 
in view." (Stuart.) Both are used metonymically for tlio words ex- 
pressed. The words of the righteous man are choice silver, or like 
choice silver, the note of comparison being understood, i. e,, tliey 
are highly esteemed for the instruction they^communicate: Avhile 
those of the wicked are worthless. (Comp. Matt. 12; 34. EccIur 
21:29.) 

21. The usefulness of instructive discourse is here again com- 
mended under a new metaphor. It is said to feed many, since it 
expels ignorance and furnishes salutary nutriment to faith and vir- 
tue. To feed is figuratively to instruct. TenrMng is/requently re- 
presented in Scripture under the image of feeding. (Comp. Jere. 3: 
15. 23: 4. Ezek. 34: 8,14,23. John 21: 15. Acts 20: 28. Eph. 4: 11. . 
1 Pet. 5: 2, 3.) An Instructor was called by the Hebrews nj^S, roc^ 

a feeder, and so in the New Test. TzbtfXTiV* The Zips, i. e., by nicto- 
81. ** Fool^ die through the man^ void of understanding^** French. 
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22. Tlie blessing of Jehovah inaketh rich, 
And He addeth no sorrow with it. 



nymy, iAe words of the righteous man supply many witH spiritual 
food and intellectual nourishment. But fools, who will not reeeive 
instruction, perish for lack of knowledge. Some regard 'yOT}, chasar, 
as a proper adjective, instead of being used substantively. If this 
be admitted, then the second member would rpad, "But fools die 
through the man void of understanding," /. e,, in consequence of 
listening to his wicked suggestions and precepts. 

23. The leading thought implied in the divine ^^5Si7t^ is an abun- 
dant increase or multiplication of favors, both temporal and spiritual. 
The curse of God, on the contrary, is a privation or loss of good, 
and the infliction of numerous positive evils upon those^who ar« 
the objects of it. The blessing of Jehovah makes man rich in the 
best sense of the word; rich in comfort and in the possession of ra- 
tional and spiritual delight, if not of material wealth. Some people 
grow rich without God's blessing; and some, with it. The diffsr- 
ence between these lie here, that wealth acquired wUJl God's bless- 
ing, in the way of his appointment, agreeably to his will, in obedi- 
ence to his laws, and in luimble dependonce on his aid, brings no 
additional sorrow with it. Tt is obtained honestly and righteously, 
and it is enjoyrd thankfully nnd wiili no reproaches of an accusing 
conscience. (Soe Ecclo^. 2: 21-23. .'i: JO, 11 . G: 1,2.) The meaning 
is not tliat iho rich man, tliongJi he may havp become such by the 
special blessing of God, will be exempt fi'om Borrow; but that his 
sorrow will not in such a case i)e necessarily increased. Such is 
not the case generally with riches procured by unlawful means, or 
without regard to the will and approbation of the Most High. It is 
a very common disadvantage of riches, that first in acquiring them, 
and then in preserving ami increasing them, as well as in their loss, 
much sorrow as well as care and anxiety, is brought on their pot-. 
sessors; but we may believe that, if God bestow the blessing, he will 
also grant with it a mind serene and fi*ee from anxious cares, so that 
the possessor will be enabled to enjoy his wealth. (^pV, Hiph. fut. 
of e]0', with the yodh formative omitted.) 



22. **HeatiiUth not sorrows to them," French— "anrf wUh it^ »te givetk no $or- 
roty," Boothr.— " nor will he increase sorrow therewith," Stuart 
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23. As it is a pleasure to a tool to do mischief, 

So is wisdom (a pkasure) to the man of imderstand- 

iDg. 

24. The fear of the wicked (wan) shall come upon 
him; 

But the desire of the righteous shall be granted. 

23. The fool tak^ delight in doing mischief; but the man of un- 
derstanding, on the contrary, takes delight in acting wisely. The 
particle ] vav^ in the second clause, is used as a correlative term, 
anawering to 2 ki, as^ in the first clause. 

24. T%e fear—the dread, the terror of the wicked man: — ^put 
metonymically for the object of fear — ^that which the wicked fears 
and dreads us the consequence and punishment of his sins (as in, 
Pb. 34: 4. Isa. 66: 4); on the contrary, the desire of the righteous 
man shall be granted by Jehovah. The verb '^pr, i/itieu, is here 
used impersonally, or Jehovah may be understood as the implied 
nominative. "We are not to understand from this verse, that the 
wicked only fear, and the righteous have only desire or hope. The 
wieked have hope as well as fear; the righteous have fear as well 
as hope. Both characters experience both emotions. The difference 
between them lies not in the existence of these emotions in them 
now, but in their issue at last. In each character there are the same 
two emotions now; in each, at the final reckoning, one of tlicso 
emetions will be realized, and the other disappointed. The wicked, 
in life, both hoped and feared ; at tho issue of aU things, his fear 
will be embodied in fact, and his hope will go out as a lamp, when 
its oil is done. The righteous, in life, botli hoped and feared; at 
the issue of all things, his hope will be 8ati8fied,*and his fear will 
vanish. Fear and hope are common to the two in time; at the bor- 
der of eternity, the one will be relieved from all his fear; the other 
will be deprived of all his hopo. The wicked will get what he 
feared, and miss what he hoped; the righteous will get what he 
hoped, and miss what he feared." (Arnott.) (i:«lDn, Kal. fut. .3d 
pers. fem. of Kt2, with suffix.) 



V3. •* Bui wiidom is the delight tifthe man," Sjc. French—" but wisdom be/engsth 
to the man," S^c. Stuart. 

24. " He wUl grant,'' Stuart. 
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26. When the whirlwind passeth over, the wicked 
(man) is no more ; 
But the righteous (hath) an everlasting foundation. 

26. As vinegar to the teeth, and as smoke to the eyes, 
So is a sluggard to those who send him. 

- 27. The fear of Jehovah prolongeth life ; 
But the years of the wicked shall 1x3 shortened. 



25. In the day of calamity, -when the stonn of divine displeasure 
is raging, the wicked arc overwhehucd in the tempest. Their house 
is built on the sand, and consequently tumbles down and falls to^ 
pieces. The righteous, on the contrary, have in tlie divine favor 
and protection, an everlasting foundation, sure and stable; their 
hope, faith and confidence, arc built on t)ie rock of ages, and they 
remain firm and inmioved amid the most violent storms of trouble 
and affliction. See Ps. 37: 36. Calamity is frequently rei)resented 
in Scripture under the image of a whirlwind or tcm}>est. The par- 
ticle 2 koph, before the Infin. 113)^. ^f^or, is liere indicative of Utmzss. 
when, Tlie wicked — is no mora, lit. fhen is not the wicked. Sept. •* van- 
ishes away.'* 

'* As some tall cliff, that lifts its awful form. 
Swells from the vale, and midway leaves the storm; 
Though round its breast the rolling clouds are spread, 
Eternal sunshine settles on its head." 

26. This proverb contains q^ lively figure of the vexations caused 
Ijy the sluggard to his employers. As vinegar and smoke produce 
disagreeable and injurious effects, the one by setting the teeth on 
edge, the other by irritating and inflaming the eyes; so an idle, 
loitering messenger, by his remissness and wantof punctuality, oc- 
casions disappointment, vcj:ation and injury to those who place 
confidence in him. 

27. The fear of^ or rer)crance fm' Jehovah, is not a single grace, 
but includes the entire circle of graces. It differs essentially from 
the subjective fear of the wicked in this respect, that they fear those 
whom they hat;e; but the child of God fears him whom he loves. 
The sentiment here expressed is one which is often repeated, and 
on which much sti'ess is laid by Solomon. Prolongeth life, is lit. 
nddeth days. See ch. 3: 2. com p. Ps. .55: 23. 



'ib. ** As the whirlwind passes bu, so is the wicked no more,*' Mnflw**<t> i 
ous is an everlasting foundatioUt** Noyes. 

27. " ShaU b€ curtailed,** Fmu^ Stiuurt 
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28. The hope of the righteous is joyfiil ; 

But the expectation of the wiekeci shall perish. 

29. The way of Jehovah is a fortress to the upright ; 
But it is destmction to the workers of iniquity. 

80. The righteous {man) shall never be moved ; 
But the wicked shall not dwell in the land. 



28. Joyful — lit joy. The hopes of the righteous, both with re- 
gard to this life and the life to come, ai^e in their very nature plea- 
surablei joy-inspiring and comforting, because they are founded on 
a steadfast reliance upon the promises of God. But the expecta- 
tions of the wicked, on the contrary, have no such promises to rest 
upon, and consequently they are productive of no real satisfaction, 
and are sure to end in disappointment. There is happiness in.the 
patient hope atfd enduring resignation of Uie pious; there is de- 
struction to the brightest expectations and most ardent and passion- 
ate desires of the wicked. As to these last, Hope's fair torch will 
at length expire, never to be relighted. (See ch. 1: 7. Ps. 112: 20. 
Job 8: 19. 12: 20. 18: 14.) 

29. 77i£ way of Jehovah denotes here liis providential arrange- 
ments and dealings with men. While these conduce to the well- 
being, safety, and happiness of the rifi^htcoas, wIjo tliscern the wis- 
dom and goodness of God in all his dispensations towards thcin, 
they are productive of misery to the ungodly. What proves a savor 
of life to one, to the other becomes a savor of dcatli. (Ps. 18: .?(). 
Deut. 32: 4.) Some expositors interpret the ]»hrase *'way of Jeho- 
vah'* in an objective sense, as denoting tlial course of life which 
Jehovah prescribes and approves, as in Ps. f): 0. 25: 4. i>7: 11. 
Others connect loaij with v//>/ />/*/,. instead of witli Jehovali, as in oh. 
1.3: 6, and render the clause thus, "Jehovah is strength to him that 
is upright in his way." But the antithesis favors the common ren- 
dering, which is also more accordant with the analogy of Scripture. 

30. Never do movrd — i. e., shall never fall into overwhelming dif- 
ficulty and irremediable ruin, but shall enjoy a permanent state of 
security and prasperity. By flir luml is most probably" inU^nded tlie 
promi&nd laiid, i. e., Palestine. But under that promipe a more gen- 
eral truth unquestionably lies. See ch. 2: 21, 22. The Heb. verb 
O^rs rtint^ in Niph. conj. is here and in Ps. 104: .'i. 12.'): 1, translated 

28. **Fndeth in Joy," French. 

29. " Him that is upright in hu way" French, NoyM— ."<n the way,*' Boothr.s 
** but it dettruction," French, Noyes*^'* destruction shall be," Boothr. 
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31. The mouth of the righteous (man) bringeth forth 
wisdom ; 

But the perverse tongue shall be cut off. 

32. The lips of the righteous (man) know what is 
acceptable ; 

But the mouth of the wicked is perverse. 

in our English Version "removed,** and the parallelism favors that 
rendering. But nearly all modem commentators agree in uniformly 
rendering the verb "to be moved,'* and this appears to be its only 
proper signification. 

31. The metaphor in this aphorism is taken from a tree. The 
mouth of the righteous man utters wisdom and communieates 
knowledge, as a sound and healthy tree produces good fruit. But 
the tongue which utters perverse and pernicious opinions, is like a 
diseased and rotten branch, which we cut off as not only useless 
but injurious to the tree. 

32. This aphorism, like the preceeding, relates to our conversa- 
tion in the ordinary intercourse of life. The pious and instructive 
discourse of the righteous man is well pleasing and beneficial to his 
fellow men, and acceptable to God. 



CHAPTER XI. 



1 . Deceitful balances are an abomination to Jehovah; 
But a perfect weight is his delight. 

1. Deceitful balances^ or scdUb. — Literally, balances of deceit, so 
Marg. Reading. (See Hos. 12: 7 (8). Amos 8: 5. Mic. 6: 11.) By 
these are meant scales which are provided with false weights, i. e., 
weights either too heavy or too light. — Perfect weight is literally a 
stone ofcompht€7iess. Stones were universally employed in ancient' 
times for weights, and even now they are said to be th^ only weights 
used in many parts of Palestine. They were called justt perfect, or 
complete, when exactly of the heft required. Deut. 25: 13, 15, Marg. 

1. ** A false balance,'* S. V., Holden, Boothr. -'" decei(fvl scales,** French'— "false 
scales,** "tSoyes—** baloHces tif deceit,*' i>tusitt^*'jusf wigkt,** S. V,, Holden, Bootbr. 
— •* complete tveight,** Stuart. 
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2. (When) pride cometh, then coineth shame ; 
But with the lowly is wisdom. 

3. The integrity of the upright shall guide them ; 
But the perverseness of transgi^essors shall destroy 

them. 

4. Biches profit not in the day of wi*ath ; 
But righteousness delivereth from death. 

5. The righteousness of the perfect (rnan) maketh 
his way plain ; 

But the wicked (man) falleth by his own wickedness. 

Reading, a perfect stone. One of the modes by tt hich dishonest self- 
ishness seeks to attain its ends is the use of false or inaccurate 
weights and measures. This was doubtless in ancient times a very 
common pracUoe. But with the advance of civilization the oppor- 
tunities of accomplishing the fraudulent trick become less frequent. 
The dishonest dealer in modern times finds it easier to impose upon 
his customers in the quality than in the qiMTtfUif of his merchandise. 
Hence the extent to which the shameful practice of adulteration is 
carried. But the principle involved in this apothegm applies to 
every kind •( unfair and fraudulent dealing. 

2. Shame, mortification and disgrace, are the frequent attendants 
and consequents on pride. But true wisdom is the companion of 
humility. 

4. The day of wrafk is the day of God's displeasure, when he 
brings evil upon men as the just punishment of their aiiis. Tho 
final judgment is emphatically such a day to tho wicked. Compare 
our Saviour's declaration, Matt. IG: 2Gj. «' Wliat shall it profit a man 
if he gain the whole world and lose liis own soul" — hi«* eternal life? 
See Prov. 10: 2, where the same thought is enounced by a varied 
expression. (S'J^IN Hiph. fut. of Sr- '^'Vii, Hiph. fut. of SvJ.) 

5. The literal meaning of the phrase a plain vny \s a smooth, 
even, level, and straight road, in which one may walk without 
stumbling, or losing his way. Righteousness is a most valuable* 
guide in all perplexities, and enables the gt»od man to pass through 
life in safety, comfort and prosperity. The wicked man, on the 
contrary, by his base conduct, throws stumbling-blocks in his own 
way, over which he falls and comes to ruin. 

S. "Ooodman** French, Noye«— "/A^ vpright,*' Boothr. Stuart.=*'toi7/ direct 
his UMT^," S. v., Holden, Boothr. 
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6. The righteoiisuess of the upright will deliver 
them ; 

But transgressors shall be taken in {their owri) mis- 
chief. 

7. When the wicked man dieth, his expectation per- 
ishetli; 

Yea, the hope of unjust (wew) perisheth. 

, 8. The righteous {man) is delivered from trouble ; 
Aiu:l the wicked cometli into it in his steac]. 

9. The impure {man) with his mouth destroyeth his 
neighbor ; 

I3ut by tlie knowledge of the righteous are {jneti) 
delivereti. 

6. Ketributive justice uot unfrequeutlj takes place in this world, 
and unprincipled men reap in kind the just recompense of the inju- 
ries they have inflicted, or designed to inflict on others. This was 
particularly the case under tlie Mosaic law. (Comp. Ps. 7: 15, 16. 
9: 15.) 

7. The hopes of tlie righteous extend into eternity: but those of 
the wicked are bounded by time. Terminating in some earthly 
good, — riches, hojiors, or pleasures, — they are dissipated by death. 
(S^ eh. 10:28. 14: 32.) The Septuagint rendering of the first 
clause of. the verse is, *• At the death of a righteous man his hope 
docs not perish." This reading is preferred by Boothroyd, on ac- 
count of its bringing out moi'c fully the antithesis, which so iv^- 
(^uejitly occurs in this part of the book. The authority, however, 
for this reading, is evidently insuflicient; and yet the contrasted 
thought is doubtless implied. The apotliegm clearly appears to be 
grounded on the belief in a future state of existence, because as it 
regards this world's prosperity, the hopes of the righteous at death 
come to an end as well as those of the wicked. 

9. The Hebrew word H'^n* chareph, is commonly rendered hi^w- 
crit, after the Vulgate hyjwcrita, a meaning drawn from the Talmudic 
and Rabbinic usage, but apparently without foundation in the He- 
brew, or any of its kindred dialects. It denotes a profane, impurCf 
godless person, — one who is moiftlly polluted, and uninfluenced by 
regard either to God or man. (See Job 8: 13. 13: 16. 17: 24.) Im- 



9. " The hypocrite,'' S. V., Holdcn— "/A« impiotts,'* Boothr.— ."Me prqfane pet* 
toiit" French, Noyes— " a vile perton,'* Stuart 



il6 THE PkOVlERBS OlP SOLOkt)N. [CH. Xt. 

10. When tliG righteous prosper, the pity rejoiceth ; 
And when the wicked perish, there is shouting. 

11. By the blessing of the upright the city is ex- 
alted ; 

But it is overthrown by the mouth of tlie wicked. 

pure and unprincipled men often corrupt and destroy others by their 
unchaste conyersation, by plausible professions and insinuations, 
by gross misrepresentations as to the nature of religion, its evidences, 
and its moral power, by slandering pious men and faithfuf minis- 
ters, and by prejudicing others against the liumbling doctrines and 
holy precepts of Gkni's word. The word rendered knowledge (nj^"n 
daaik) may be used independently, and not in regimen with ike 
rigkteaus. In that case tibe clause should be rendered as in the 
Standard Version, and Vulgate, " By knowledge the righteous are 
delivered." The iueaning would then be, that the righteous are 
preserved from fatal snares by means of their superior knowledge 
and virtue. Or, it may be limited by " the righteous," and the plu- 
ral verb may have the indefinite nominative nwn understood as its 
subject. This construction is preferable as being more accordant 
with the context. While the impure and unprincipled corrupt and 
destroy many by their profane and ungodly discourse, the righteous, 
on the contrary, by their wise and instructive conversation, accom- 
panied by a pious deportment, are instrumental in saving many 
from impending ruin. (l2fSrj;, Niph. fut. plur. of ]fSn.) 

• 10. The real and permanent welfare and prosperity of a city de- 
pend on the intelligence, virtue, and integrity of its inhabitants. 
The presence and success of such persons in a community is, there- 
fore, a proper subject of general rejoicing. And the removal of the 
wicked, whose presence and influence are productive only of evil 
and mischief, is a matter of gratulation, i-ather than of regret, to all 
who desire the l)e8t good of mankind. 

11. Bj Uie blessing of th/i It})} Igkt J is meant the various benefits 
which the upright are instrumental in conferring upon a city by 
means of their active exertions, their wise and prudent counsels, 
their virtuous example, their ferven^ prayers, and tlieir constant re- 
gard for the public good. By these benefits tire city is ezailcd, i. e., 
placed in a condition of security from outward invasion, as though 
protected by an impregnable wall of defence, and also rendered safe 
ffom internal dissension and anarchy. On the contrary, by th« 
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12. lie, who dcspiseth his neighbor, is void of un- 



derstanding ; 



l>nt a man of diseerhment holdeth liis peace. 

lii. 1I#, wlio goeth ahout, as a tale-bearer, revealetli 
secrets ; 

I>ut lie, who is of a faithful S[)irit, concealeth a mat- 
ter. 



treachery, falsehood, irreligion, pernicious couusel and vicious con- 
duct of the wicked, it is Aveakoned and at length ovortlirown. 

12. Tlie man Avho continually thinks and speaks contemptuously 
and disparagingly of otlier.% shows not only that ho is destitute of 
amiable feelings, but deficient jh understanding, and puffed up with 
vanity and self-esteem. But the man of discernment, knowing the 
infirmity and imperfection of human nature, will avoid exposiDg 
unnecessarily the infirmities and faults of others, and refrain frcmi 
speaking of them in dis])araging, disrespect^l and contemptuous 
terms. We have followed the Vulgate, Shultens, Piscat., Rosenm., 
Noycs and Stuart, in transposing the subject and predicate of the 
first member of this couplet. Not every man who is void of under- 
standing despises his fellow-men. But every man who treats them 
witli supercilious contempt shows thereby that he is deficient in good 
common sense and ordinary intelligence, as well as devoid of a right 
state of heart. (t3, Kal part, of MB.) 

13. The tale-bearer is one who goes about, like a travelling ped- 
lar, trafl[icing in his neighbor's reputation and honor, and retailing 
the scandal and tittle-tattle, which he may pick up on his way. 
Such a person never hesitates to betray the confidence of friendship, 
ifli order to gratify his propensity for prating. This was expressly 
forbidden by the Mosaic law. See Lev. 19: 16. The word taU' 
bearer is not the grammatical subject of the proposition, but in ap- 
position with the pronoun understood before lh)r\, holek. So Marg. 
reading: " He that walketh, being a tale-bearer." "A tale-bearer 
is an odious character. He takes in all your story, if you are weak 
enough to give it to him, and then runs off to the next house and 
pours it into the greedy ear of jealous neighbors. His character ia 
a compound of weakness and wickedness. He is feared less than 
bolder animals, and despised more. If he were not weak, he would 



12. *• He that is devoid qf vuisdom despiscthy'* S. V., Holden— " (/ uiuier^famJin^, 
despisethf" Boothr., French. * 

11 



4 



il8 THE PROVERBS OF SOLOMON. [CH. XI. 

14. Where there is no wise coiinsel/the people fall ; 
But in the miiltitiide of counsellors there is safety. 

15. He shall suffer severely, who beconieth surety 
for a stranger ; 

But he, who hateth the striking of hands, is sure. 



not act so wickedly; but if he were not wicked, he would not act 
so weakly. He breeds hatred and spreads it. He carries the infec- 
tion from house to house, like a traveller from city to city, bringing 
the plague in his garments." (Arnott.) The opposite of such an 
one is the faithftd spirit — ^thc man of true fidelity. He conscientiously 
and studiously conceals the secrets with which he is entrusted, and 
will not disclose what has been confided to him, by any means, 
when he knows that such disclosure will injure another's peace or 
credit, unless the honor of God and the good of society evidently 
require it. Of inestimable value is the friend ** who instead of the 
weakn988 and wicli^dness of a tale-bearer, ]>osscsses the opposite 
qualities of strength and goodness, — who is soft enough to take in 
your sorrows, and firm enough to keep them." Horace has given us 
a similar warning to that contained in the text. 

"Per contatorcm fugito; nam gamilus idem est; 
Nee retinent patuhe commissa fideleter aures.'' 

"Avoid the tale-bearer, for he is garrulous: his open cars reluiu 

not faithfully the things committed to them." 

A maUtr — i. e., any matter confided to him by his friend. 

14. Wise counsel. Comp. ch. 1: 5, where the same word occurs, 
and is translated in our Standard Version as here. For the sake of 
uniformity, I liave rendered the word in the same way, whenever it 
occurs in a good sense. When the ship of state is without a skillful 
pilot to direct its course, it is exposed to imminent peril. And when 
God designs to punish any people, he places over them incompetent 
and wicked rulers. See Isa. 3: 4. In the Sept. the second member 
is trfinslated, " But safety is found in much counsel," — thus making 
the safety of a nation to depend on the abmvdance of good counsel, 
rather than on the number of counseUors. (3*1, Kal Imp. of 33"^.) 

15. Rash fluretiship (i. e. becoming responsible, by giving bonds 
or other security for the pecuniary obligations.of another), and the 



U. **No counsel,** S. V., Holden, Boothr., French, "Soyes—** 110 guitiauce,*' Stu. 
arts=** through much counsel," Boothr.—** &y an inercase qf," Stuart. 

15. •* Shatt smart /or it,** S. V., Boothr, Noye»-^#Art// suffer,** Holden^'* suffer 
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unhappy consequences which not unfrequently result from it, seem 
to have been common in the days of Solomon, as well as in our own, 
although the traffic of ancient times was small, compared with the 
vast system of exchange now in operation among Christian nations. 
The design of the warning here given, and of similar warnings in 
this book, is not to condemn or discourage considerate kindness in 
assisting a meritorious individual to rise above a temporary pressure, 
or enable him to prosecute a lawful occupation in a safe and prudent 
manner. But the intention is to administer salutary caution against 
the practice of becoming rashly and without due consideration, 
bound for the faithful discharge of the pecuniary liabilities of others, 
and especially of strangers, with whose character and circumstances 
we are imperfectly acquainted, or who have no particular claims on 
our aid ; or to an extent which may not only involve ourselves and 
those dependant upon us in embarrassment and distress, but deprive 
those of their just dues to whom we may be indebted. In the phrase 
V^^]. V7y ^« ycroaf which we have translated he shaU suffer severely^ 
the word ];i ra, is regarded by many as the Kal Inf. abs. either of 
the verb j;n> ^"^^^i or of jr];">, raa. But in this case it would be 
either j;n, roa, or ];^, roa. Some, after the Sept. and Syr., make 
it an adjective limiting the noun t^^K, ishf man, understood as the 
subject of the proposition, and render the phrase, *' An evil man 
shall suffer/' i. e., God punishes a wicked man for his wickedness 
by permitting him to become surety for others, in order that he may 
rush on to his own ruin. But to suffer in consequence of becoming 
surety for others is by no means confined to bad men: the good suf- 
fer quite as often and as severely from this cause. Gesehius, with 
more probability, regards it as a noun (evil) used intensively with 
tlic verb in the manner of an infinitive. In accordance with this 
opinion, we have rendered it adverbially, "he shall suffer severely^" 
after Frcncli : and this is probably the view taken of it by the trans- 
lators of our Standard Version, in which it is rendered, i* shall smart • 
for it" Prof. Stuart gives to the verb a reflexive sense, and trans- 
lates the clause, '* An evil man showetfi himself as evil, when he 
giveth pledge for a stranger." "This he does," says the Prof., *'by 
hastily pledging himself, and then not redeeming his pledge as pro- 
mised." But this appears to be a forced interpretation. There is 
nothini^ said about not rrtlccming the pledge given, nor is anything 
of (ho kind implied. Nor is the reflexive sense of Niphal here war- 
laiited bj' usage (comp. ch. 13; 520), or supported by the parrallel- 
ism. 
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16. A gracious woman retaiiieth honor, 
As strong (men) retain riches. 

17. The merciful man doeth good to himself; 
But a cruel (man) tormenteth liis own flesh. 



V 



16. In the phrase a gra^iovs tcmnan, (lit. a woman of grace) there 
is reference rather to mor^ qualities than to personal attractions. It 
is equivalent to virtuous woman. The Heb. verb ^or>, tamak, signi- 
fies 1. to acquire i to obtain; and then 2. lo hol(f fast, io retain. It is 
employed in tlie former sense in eh. 29: 23, where the same phrase 
occurs that is found here. In the latter sense it is found in ch. 3: 
18. According to the first meaning the sentiment of the aphorism 
would be, * A woman adorned .with the purity and virtue of her sex, 
and with the graces of religion, obtains, acquires, secures for herself 
honor, respect and esteem from others; just as a strong man acquires 
riches.' According to the second meaning, the sense would bo, 
* The honor of a virtuous woman is her wealth, her most valuable 
treasure, in losing which she may be said to lose herself. Hence 
she clings to it with as much tenacity, as strong men hold fast tlieir 
riches.' Either sentiment is true and important. But the epithet 
strong would seem more appropriately to apply to the act of relain- 
ing than to that of acquiring property. At least there seems to be 
no su£Scient reason for departing from our Standard Version in re- 
spect to this word. Lewis translates the verse thus: "A virtuous 
woman is tenacious of her honor, evtn as the strong liold fast to 
their wealth." Sept. ** A gracious woman brings honor to her Inis- 
band; but a woman hating rigliteousness is a tluine of dishonor. 
The slothful come to want; but the diligent support tlicmselvcs with 
wealth." 

17. All thegood which a kind, humane, benevolent and morciful 
man does to others, returns with interest into his own bosom, as Avell 
*in the inward satisfaction which he (h-rives from the performance of 

dut}^ and the bestow men t oj benefits, as in tlie favor which his gen- 
erous conduct secures for him both from God and man. Wlicreus 
cruelty to others, in its very nature, as well .is constquences, rciuU rs 
a man "M^jretched, a torment to himself, as well as to his family and 

16. *'* A graceful womati,*' French, Noycs— "« heautijiil wo/t/nii,'' Stuart— '« fu-. 
nevolent Ufotnan," llo](ivn=z** tfbfahu'/h honor,'' •* oh/nin rirlics," Iloldi-n, Noyrs— 
** securcth honor;" *' sccun- /iVAtVf," 15<)(»tl»r.— " iahthfasf /tc/</,'' "ymv/j a/ ru/trs,'" 
Stuart. 

17. *• J iM-ncvolenf miin," French — "// inaii <»/ himhitss,'" Sinmt-i*^ /rivan/rl/i 
himseif,'* French. 
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18. The wicked (man) toileth for a deceitftil recom- 
pense; 

But he who soweth righteousness {will have) a sure 
reward,, 

friends. Some commentators reverse the subject in both members 
of the coaplet, and translate thus: " He who doeUi good to himself, 
is a kind man; but he who troubleth his own flesh is cruel," i. e., 
he who takes proper care of his temporal interests and bodily com- 
fort, and cheerfully, freely and thankfully enjoys the bounties with 
which Providence has blessed him, is likely to be generous and 
kind to others, who are in less favorable and comfortable circuv- 
stances; while he who avariciously and pen uriously denies himself 
the common enjoyments and even necessaries of life, is likely to be 
uncharitable and unkind towards others." Thus Ecclus. 14: 5, 6. 
" He that doeth evil to himself, to whom will he do good? he shall 
not take pleasure in his goods. There is none worse than he that 
envietb himself, and this is a recompense of his wickedness." So 
far as the grammatical construction is concerned, either rendering is 
admissible. But the sentiment conveyed by that in the text is more 
. beautiful and more consonant with the analogy of Scripture than 
the other, and is in the main supported by the Sept. and other an- 
cient versions. 

IH. The riches for which the wicked man toils and labors, and 
which he acquires, perhaps, by dishonest means, are fallacious, 
unstable and perishable. Hence the recompense which he receive 
from them disappoints his expectations; it does not compensate for 
the toil expended in the acquisition; and perhaps brings pain in- 
stead of pleasure- '* Ye have ploughed wickedness, ye have reaped 
iniquity, ye have eaten the fiuit of lies." Hos. 10: 13. The noun 
nSjt3 , Peulla, which commonly signifies labor y buHnesSj work, here 
corresponds with '^2^, seker, in the second, line, and therefore means 
the icaiTcs of lal)or, recmnpense. On the other hand, he who sows 
righteousness, (i. e., whose conduct is upright, just and virtuous,) 
shall have a sure, satisfying, abundant, and enduring reward. It 
is sure because it comes in the way of natural law, as well as by 
the special promise of the divine blessing. It follows righteous- 
ness both in this world and through the merits of Christ jn the 
world to come, as fruit follows the seed. It is satisfying, because 

IH. *'' Fallacious earnings^" French— ** deceif/ul wages " 'Soyei^** deceitful gain," 
Stuart. 

11* 
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19. As righteousness (tendeth) to life, 

So he, who pursueth evil, {pursueth it) to his death. 

20. The perverse in heart are the abomination of 
Jehovah ; 

But the upright in (their) way are his deliglit. 

21. (Thotigh) hand {be joined) to hand, the wicked 
shall not go unpunished ; 

But the posterity of the righteous shall be delivered. 

it will be just what the soul needs and desires. It is abundant; for 
every pious and upright man will receive just as much as his soul 
is capable of enjoying. It is enduring; because the true riches are 
imperiehablc and eternal as the soul itself. (Oomp. Hos. 10: 12.) 
In the Sept. the second clause of the verse reads thus: *' But the 
seed of the righteous is a reward of truth." But tlie second clauFo 
of V. 21 corresponds exactly with the original here. Tlio two clauses 
have evidently by somo means become transposed. 

19. The righteous and the wicked are here contrasted in respect 
to their end. As a pious and upright course of conduct leads to 
present and future felicity, and consequently lie wJio follows holi- 
ness (see ch. 15: 6) will attain to this felicity; so, on the otlior hand, 
he who practices evil, who follows a vicious and ungodly course of 
life, will do so to liis own destruction. Life is the promised reward 
of the one; death the certain consequence of the other. (Conip. ch. 
10:16. 19:2.3.) Sept. "A righteous sou is born for life; but the 
persecution of the ungodly airb in death." So Syr. and Arab. 

21. It was the custom in ancient times for persons to ratify public 
treaties and private contracts, and also to become sureties for one 
another by the striking together of their hands. See ch. 6: 1. It 
is still the custom of the Hindoos to ratify an engagement by one 
party laying his right hand on the hand of the other i)arty. The 
earliest traces of written instruments sealed and delivered for ratify- 
ing the transfer of property, occ\u*s in Jere. 32: 40-12. Conspira- 
tors are said to have taken a solemn oath of fidelity to each other 
by joining hand to hand in a circle. And hence the ])rincipal i)er- 
son in a combination for illegal and criminal purposes is calle<l the 
ringleader. The ceremony in the East of friendly greeting, or of 

21. ** Hand to hand," Hosenm., Stuart— " though hand Jain hi hand," S. V., H(»l. 
den— ** wiVA /tarn/," Boothr,— *' through a/i grnrratwns," CJi'xen., Noyt's- *'sft(d/ not 
be held guiltless,*^ French— " «/iu// not gofnr," Stuart. 
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22. (As) a jewel of gold in a swine's mouth, 
(So) is a fair woman, who is without discretion. 

23. The desire of the righteous is only good ; 
(But) the expectation of the wicked is wrath. 



expressing rfegard for oue anotlier, is to touch their right hands re- 
spectively and then raise them to their lips and forehead. Our 
Standard Version, " hand join in hand," conveys the idea of hand 
clasped in hand, -which is a European rather than an Oriental cus- 
tom. The proverbial expression, ** hand to hand," is elliptical, and 
equivalent to ' though hand meet hand/ and the sentiment expressed 
in the verse is, * though the ungodly combine together and heart 
and will assent to heart and will in The perpetration of wickedness 
and in affording mutual ])rctection from danger, yet they shall not 
escape detection, conviction and condign punishment. On the con- 
trary, tlie arm of the righteous man, strengthened by the invisible 
protection and succor of Jehovah, will deliver him from all danger, 
and not only himself, but his posterity also shall enjoy the benefit 
resulting from his pious and upright conduct in a like deliverance. 

22. The Hebrew women wore rings suspended from the nostril 
by means of a hole bored through it. (Isa. 3: 21. Ezek l6: 12.) 
To this^ustom, whicli is not yet entirely extinct in the East, Solo- 
mon here appears to allude. The import of the comparison is, As 
a gold ring would be entirely out of place, unbecoming, thrown 
away and dishonored, by being suspended from the snout of a filthy 
swine; so female beauty is entirely misplaced and dishonored, when 
unaccompanied with modesty, discretion, and propriety of conduct. 
" The moat beautiful ornament of a woman,'' says the Tamul pro- 
verb, '*is virtue." (n^.l, Kal part. fem. of iO, lit. departing from, 
rcccd'nig from. See Marg. Reading.) 

23. " Pure in cliaracter, and upward in direction is the curre&t 
of a righteous man's desires." The wishes and aspirations of the 
good are for things right and proper in themselves, and productive 
of benefit to man, and these are bounded by moderation and due 
submission to the diyine will. They are consequently approved of 
God, and may be expected to be granted by him. (dh. 10: 24.) But 
the desires and expectations of the wicked, being formed without 
regard to the will of God, or even in direct opposition to that will, 
and having no solid basis to rest upon, however confidently cher- 
ished, will surely incur the righteous indignation of God, and result 



124 THE PROVERBS OP SOLOMON. [CH. XI. 

24. There is (owe), who scattercth, and yet iiicreas- 

eth ; 

And {another)^ who withholdeth more than is meet, 
yet he (cometh) to want. 

25. The liberal soul shall be made fat ; 

And he, who watereth, shall himself also be watered . 

not only in disappointment, but in merited punishment. Sept. 
"But the hope of the ungodly shall perish," (Comp. ch. 24: 28.) 

24. Liberality, exercised with proper discretion, and from right 
motives, does not impoverish tlie giver; but by the blessing of God 
enriches him; while sordid and niggardly parsimony tends only to 
poverty. It invariably impoverishes thp soul, and not unfrequently 
the purse. " God has put a mark of distinguishing favor upon the 
exercise of that mercy which is his own attribute. He scatters liis 
blessings nobly around; and tliose that partake of his spirit do tlic 
same." Comp. Pa. 112: 9. Those who distribute of their abun- 
dance to feed the poor, clothe the naked and supply the destitute witli 
the word of God and the means of grace, will reap a rich reward of 
inward satisfaction, and will generally find that they have been 
benefitted in their temporal condition, instead of being impover- 
ished by their liberality. Seldom, however, does the covetous 
worldling prosper in the long run even in tliis world. •For God 
often meets out to men according to their own measure; and bad 
crops, bad debts, expensive sickness, and a variety of similar de- 
ductions, soon amount to far more than liberal alms and benevolent 
contributions would have done. No man, in fine, is so poor as he 
who does no good with what he has. Sept. " There arc those; who, 
sowing their own, make it more; and those who gather and are im- 
poverished.'* e^DlJ, Niph. part, of f]D'.) 

25. This verse is explanatory of the preceding so far as the be- 
nevolent man is concerned. The liberal soul, (lit. //ic i^oul of blrssliig) 
refers to the benevolent person described in v. 24, as " one who ncat- 
tereth." Sovl is put by synecdoche for person. Shall Ik made fai^ 
i. e., shall be enriched; a metaphorical expression — valcnlh — i c, 
is liberal to others. ** An image taken from the refreshing and fcr- 

24. ** There i«, who distrUmtcth freely,^' Frcnch=" «/*</ i/tf arc his mrans in 
ereasedt" French — ** and yet addition is nuuh'y* Stuart. 

25. " 7%^ &«»</!cm/ WMiw," Piscat. — "thebinintifuluiiiu,'" l-reiuh, Noyes- "a7/</// 
Ap rmrdcJted,** French, Noyes. 
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26. Him, who kecpeth back grain, the people will 
curse ; . 

But blessiug {shall be) on the head of him, who sell- 
eth it. 

27. He, who earnestly seeketh good, seeketh favor ; 
But he, who seeketh mischief, it shall come upon 

him. 

tilizing effect of copious showers upon the parched earth." (French.) 
Com. Matt. 7: 2. (•]tS^nr), Pual fut. of "ji^^l. np.TD, Hiph. part, of 

nn. fc^;il% Hiph. fut. of n"^^ the final x being exchanged for n, or 

perhaps the Hoph. fut. for•^m^) 

26. He who hoards up grain in time of scarcity, for the purpose 
of speculation, and of enhancing the price of breadstuff in the mar- 
ket, to the serious detriment of the poor, and refuses to sell except 
at exhorbitant rates, must expect to incur, as he deserves, the dis- 
pleasure and hatred of an indignant and injured people. On the 
contrary, he who at such a time, instead of taking advantage of the 
necessities of the community, sells his grain at a fair price and rea- 
son able profit, exhibits a noble and generous spirit, and displays 
true Christian philanthropy, for which he is sure to obtain the ap- 
probation and blessing of his fellow men. The word "^S, bar, de- 
notes grain in general, including such cereals (wheat, barley, lyOj) 
as were raised in Palestine and used for food by the Hebrews. Maize 
or Indian Corn, was not known there. The word cmn was used in 
England at the time our Standard Version was made, and is still 
used for ^?v/m generally." The principle involved in the passage 
applies to every species of food necessary for the sustenance of man. 
Tlie expression, btessmg on the heady is founded on the act of bless- 
ing, in which the hands of him who invoked the blessing were laid 
on the head of tlie person blessed. ("T'SK^D, Hiph. part, of the de- 
nominative verb *13!^, from "^3iv, i^rain.\ 

- T V V *■ ' 

27. He who seeks to promote the good of others, really seeks for 
himself the highest and greatest good, viz., the approbation and 
favor of God; and this he will most certainly obtain. On the con- 
trary, he who seeks to do injury and mischief to others, will find 
Miat the niischitjrf he has meditated will recoil upon his own head. 



■2~i. " Seeketh what is accepUthle" French — '* xvill seek for [^GihVs'^ gowi plea sure t" 
Jitirart. 
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28. He, who tnistcth in his riclies, sliall iUll ; 
But the righteous sliall flourish as a leaf. 

29. lie, who trovibleth his o^vn household, shall in- 
herit the wind ; * 

And the fool (shall be) a servant to the .wise in heart. 

30. The fruit of the righteous (man) is a ti-ee of life ; 
And he, who winneth souls, is wise. 

The verb I5^p3, baqashy never sig. io procure, as it is here rendered in 
our Standard Version. 

28. The ungodly and worldly rich man, who puts liis confidence 
in his wealth, and relies upon it for all his earthly happiness, shall 
ultimately fall, and it may be prematurely, as a witliered and worth- 
less leaf. But the righteous, who put their trust in God, shall flour- 
ish and prosper, like a verdant leaf. The verdant leaf, which re 
ceives its appropriate nourishment from the tree, is a frequent em- 
blem of prosperity in the Scriptures. See Ps. 1: 3. Jere. 17: 8, et 
cet. The Heb. word nSl^ > «:^, uniformly sig. a leaf; the proper 
word for branch being f|''X^p, 5C7/?A. So Vulg. . 

29. A man may harass, vex, mortify and distress his family, by 
exacting of them unreasonable and oppressive labor, by harsh and 
unkind treatment, or by impoverishing them through gross misman- 
agement of his affairs, or the want of proper industry and economy, 
or indulgence in intemperance or other vicious practices. He who 
conducts in this manner, shall eventually experience only vanity 
and disappointment, ignominy, disgrace and ruin. IIo acts the 
part of a fool, and by his wicked folly he may so degrade and im- 
poverish himself, as to be compelled to become tlie servant or slav** 
of him who is wise enough to be virtuous, activ(*, induslrious and 
economical. Household — lit. Jiovs?, but i)ut by synecdoche for /invsr- 
hold. 

30. The fruit of the righteous iiian is subjectively his words ami 
actions; objectively the good effect of his example and conversation 
on others. "The ^od examjde, pious discourse, wise instr\ictions, 

' fervent prayers, and zealous good works of the righteous becomes 
exceedingly beneficial to those around them. They are as fruit 
from the tree of life; they promote the salvation of sinful man. As 



ya •• As a hranr/i," S. V,, Junius, SluiUen-^, r.tx.llir., Ih.l.lnf 

iil). *• Jloust'," a. v., Uoldcn, Stuart. 

30. ** And the whe man winneth [^gahieth} soii/s/' l-rcutli, Noyt-s. 
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31. Behold! the righteous (ma7i) is requited on the 
earth : 

Much more tlie wicked {7na7i) and the sinner. 



immortal souls arc valuable beyond all estimation, he who thus 
wins and allures tliem into the way of eternal life, is emphatically 
iho'irise man; he proposes to himself the noblest end, he uses the 
only proper means, he perseveres, and is prospered by God him- 
self." (Scott.) 

'M. This apothegm is capable of two different interpretations, 
according as we take the verb in the first clause of the verse either 
in a^good or a bad sense. In the former case the meaning woidd bo, 
' If God rewards the righteous man even in this life for his virtuous 
and pious conduct, much more (not in degree, but in respect to cer 
tainty,) will lie punish the wicked man also in tluR life.' This in- 
terpretation is favored by the Clialdee and adopted by Stuart,' who 
rt^marks that "the question is not, whether all the reward of the 
righteous, or of the wicked, shall be dispensed in the present 
world; but the text says, first, that here the righteous shall receive 
blessings; and then, secondly, that the wicked shall surely have 
some retribution, viz., by sudden and premature death, and by the 
various evils which they must here suffer. If God's mercy bestows 
the one, his justice will inflict the other." In the latter case the 
meaning would be, ' Even the righteous man is jiunished in this 
world for those occasional sins, which not with premeditated de- 
sign, but through infirmity and the power of sudden temptation, he 
commits; much more shall the habitually wicked man be punished 
for the sins which he commits, not through infirmity, but deliber- 
iittdy and with a high hand.' The argument in this case would be 
from the less to the greater. This interpretation isTavored by the 
Vulgate, and nearlj' coincides in spirit, though not in the letter, 
•with the Se[»tuagint version: "if the righteous scarcely are saved, 
where shall the ungodly and the sinner appear?" to which the Syr. 
and Arab, are similar. It is generally supposed that St. Peter (1 
Ei»l. 4: Ibf.) quotes this verse from the Sept., though it is not intro- 
duced with the usual formula, ** as the Scripture saith," "as it is 
written," etc. The interpretation last given is most generally 
adopted by commentators, and is on the whole to be preferred. 
Thus explained a unity of sense will be given to the verb as ex- 
pressed in the first clause, and implied in the second. 

.31. " Recompensed t'^ Holdcn, Stuart—" rewarded^^ Bootlitx ■ 
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CHAPTER Xll. 

1. lie, who lovetli correction, lovetli kiiowlcdi^c ; 
J>ut ho, who liatcth reproof, is stupid. 

2. A good {man) obtaiiieth favor from Jehovali ; 
But a man of wicked devices, lie will condemn. 

3. A man shall not be established by wickedness ; 
J>ut the root of the righteous shall not be moved. 

4. A virtuous wife is the crown of her husband ; 
But she, who causeth shame, is as rottenness in liis 

bones. 



1. By correction is bere intended admonition, advice, rebuke, 
warning, as appears from tbe corresponding term reivroof in the par- 
allel line. He who is unwilling to be corrected for bis errors, mis 
takes, faults and delinquencies, cannot .be truly desirous of acquir- 
ing practical knowledge; for this correction is an important element 
in that moral discipline, which is indispensable^ to the acquisition 
of real knowledge. To hate reproof, then, administered in kindness 
and for our good, is a mark of stupidity justifiable only in the dumb 
cattle of the field. 

2. A good man, who is actuated by the pure and upright motives 
of religion, is at all times the object of the divine favor and appro- 
bation But the man, who is constantly engaged in contriving mis- 
chief and plotting wicked schemes and devices, will 'ever be the 
object of divine abhorrence and condemnation. 

3. Men are very apt to imagine that they may employ wicked 
means for the attainment of a laudable end — that the end in such 
cases justified the means, and that consequently the desired end 
may be relied on with as much certainty as though proper and un- 
exceptionable means were employed in securing it. But though 
success may for a time attend them, they will at last fail of their 
object. Ko man must expect to be firmly established by wicked 
means. But the righteous, whose foundation, like the roots of the 
stately oak, is embedded deep in the soil, shall stand firm to the 
last. 

4. A virtuous wife — literally, a woman of strength^ (Sei)t. vjivjo 

1. ** Instruction^" Sept., E. V., Junius, Holdcn, Boothr., Stuart=" rewiaiwM 
{abideth) tgwranf," Boothr., French—" remains stupidt" Noyes— " is brutish," E. 
v., Stuurt 
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5. The purposes of the righteous are just ; 
But the counsels of the wickal arc deceitful. 

6. The words of the wicked are to lie in weiglit for 
blood ; 

But the mouth of the upright shall deliver thein. 



ai^Speia^) ^Y which is meant moral strength, virtue — all those moral 
qualities indeed which go to make up a good wife, (See Ruth 3:11. 
Prov. 31: 10.) Such a wife is the ornament, pride and glory of her 
husband. In the metapho/here employed there may be allusion to 
the ancient custom of adorning i^w married persons with a crown, 
(Cant. 3: 11.) The crown used at weddings was sometimes made 
of leaves and flowers, and sometimes of more costly materials, ac- 
cording to the wealth and rank of the parties. The ceremony of 
crowning the contracting parties at nuptials, is still observed in the 
Greek Church, and in some parts of the. East. The antithetical 
clause teaches that the wife, who, by a disregard of her solemn obli- 
gations and appropriate duties, and by a course of conduct disrepu- 
table and unprincipled, brings shame, mortification and disgrace 
upon her husband, is to him like an internal and incurable disease, 
which is gradually but surely destroying him. 

5. Purposes — not simply the thoughts which spring up in the 
mind, as in E. V., but the purposes, plans, designs, which the mind 
forms as the result of thought and reflection. The word counsels is 
hei'e used in a bad sense, and denotes evil couna^ cunning, crajly 
designs. The purposes and designs of the righteous are jost and 
equitable towards men, as well as upright towards God; while those 
of the wicked are charactized by deceit and duplicity. (Comp. oh. 
14:22.) 

6. Wicked men take counsel together how they may best gratify 
their avarice, ambition, revenge, or lust; nor do they hesitate to plot 
the destruction of their victims, if that destruction appears neces- 
sary to the accomplishment of their nefarious purposes. But those} 
who, by the base schemes of such, become exposed to imminent 
peril, are not unfrequently rescued from danger by the timely inter- 
position and friendly counsel of the upright. Comp. ch. 11: 9. 
(3'^i<, is the infin. put for a noun. dVv\ Hiph. fut. of ^yj, act 
used in Eid.) 



5. «• The thoughts^ Sept , Vulg., E. V., Holden— *« the devices," French* 

12 
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7. The wicked are overthrown, and are no more ; 
But the house of the. righteous shall stand. 

8. A man will be commended according to his wis- 
dom ; 

But he, who is of a perverse heart, will be despised. 

9. Better is he, who is despised, mid is a servant to 
himself. 

Than he, who honoreth himself, and lacketh bread. 

10. A righteous {man) regardeth the life of his beast ; 
Biit the tender-mercies of the wicked are cruel. 

7. When the wicked are ovcrthrewn, then there is an end of them; 
final destruction succQeds their overthrow. On the contrary, not 
only arc the righteous preserved, but their households or families 
are blessed and established. Sept. "When the ungodly is over- 
thrown, he vanishes away.'' 

8. True wisdom — the wisdom of the heart, will always command 
respect and consideration even from the most profligate; while the 
man of a stubborn will and corrupt heart will be despised. - 

9. A man endowed with genuine humility and good common 
sense, who adapts himself to his circumstances in life, and is ready 
to do what is necessary for his own support and that of those who 
may be dependent upon him, — to become his own servant^ instead 
of employing others whose services he can ill afford to requite, — 
though he may be held in low esteem by others, and perhaps despised 
by them for this very, thing — is far happier, better off, and much 
more deserving of respect, than one, who, reduced to poverty, re- 
gards it as derogatory to his dignity to labor Tor a maintenance, and 
proudly boasts of his ancestors, his relations, and his social posi- 
tion, while he ignominiously casts himself upon his friends for sup- 
port. So Sept., Vulg., Syr. and Ar. Others interpret the verse 
thus: Better and happier is the condition of one, who, in moderate 
circumstances, is enabled by prudent management to avail himself 
of the assistance of others in conducting his affairs, than is that of 
one, who, too proud to work, assumes the appearance of pomp and 
splendor abroad, while bis household is suffering from want. 

10. The fender vicrcics — ^lit. the bowels. The Hebrews placed the 



9. " lie who demeaneth himself,'' Frcnch=" hath a servant,'' E. V., Stuart=" than 
he who t^ffbcteth grandeur," French. 
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11. He, who tilleth his (oim) laud, shall be satisfied 
with bread ; 

But he, who followeth vain persous, is void of under- 
standing. 

12. Tlie wicked (man) desireth the net of the evil ; 
But the root of the righteous yieldeth (fruit), 

kindly affections in the bowels. (See 2 Cor. 6: 12.) The righteous 
man is humane in his feelings, and treats with tender care even the 
bnite animals, who contribute to his wants and conveniences. On 
the contrary, the wicked man shuts out from his breast the feelings 
of compassion, and treats with cruel severity those, who may be 
subjected to his power, and who should be the objects of his atten- 
tion and solicitude. " They who delight in the sufferings and de- ' 
struction of inferior creatures, will not be apt to be very compas- 
sionate and benignant to those of their own kind." (Locke.) 

11. He who diligently cultivates his own land, may expect an 
ample supply of the necessaries of life as the reward of his industry. 
But he who associates and spends his time with idle and worthless 
persons,and who is too indolentto resort to honest industry for the sup- 
port of himself and family, clearly manifests by such conduct a want 
of understanding. (See ch. 28: 19.) Industry in any horiest pursuit 
is worthy of commendation, and occupation is the source of jnuch 
internal happiness, while at the same time it contributes to our 
bodily comfort. Agricultural pursuits were tliose in which the mass 
of the Hebrew people were engaged, and hence are here particularly 
alluded to. The Sept. adds: " He tliat enjoys himself in banquets 
of wine, shall leave dishonor in his own strongholds." 

12. Tlie antithesis in this couplet is obscure, as it is in many 
other proverbs in this book. The word l12fD, malzody may signify 
either ?w/, preij, or fortress. According to the first, the meaning of 
the first member would be: The wicked man desires the instruments 
by which evil doers seek to accomplish their unrighteous purj>ose8. 
See Ps. 10: 8-10. According to the second, the sense would bo: The 
wicked man desires such prey, booty, or unlawful gain, as is ob- 
tained by evil doers in the execution of their unlawful deeds. Ac- 
cording to the third, the sense is: The wicked man desires jtrolectwUt 
( fortress being used by metonymy for protection^ security) from im- 
pending evils, but in vain. The last is the reading of the Vulgate 

J8. **Lmi^ (tfter the prey qfevH doers" Noyes. 
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13. In the transgression of the lips there is an evil 
snare ; 

But the righteous shall escape from trouble. 

14. A man shall be satisfied with good by the fruit 
of his mouth ; 

And the recompense of a man's hands shall bo ren- 
dered to him. 

15. Tlie way of a fool is right in his own eyes ; 
But the wise (man) hearkeneth to counsel. 

16. A fool's wi*ath is quickly known ; 
But a prudent (man) hideth an insult. 

ttnd the Margin of £. V. The first is that of our authorized v^ersion, 
and this appears to be the most probable. The paraUel clause de- 
clares that the righteous produce good works, as a good tree pro- 
duces good fruit. 

13. False, calumnious and malicious charges and remarks in re- 
lation to others, while they may tend to excite prejudice against 
those to whom they relate, are sure also to recoil in the end upon 
the individual who utters them, and involve him in difficulty and 
disgrace, from which the man of veracity escapes. (Comp. ch. 18: 7.) 
The Sept. adds to this verse the following: '<He whose looks are 
gentle, shaU be pitied; but he who contends in the gate, will afflict 
souls." 

14. Virtue, both in word and deed, will always meet with an 
adequate reward in the inward happiness which the consciousness 
of right-doing always affords. The fruit of his mmiih — figuratively 
his discourse, 

15. The way of a fool denotes his course of action and conduct 
The proposition in tlic second clause is reciprocal, and may he ren- 
dered as in our standard version. "But he who hearkeneth to 
counsel (is) wise." But the version here adopted preserves the an- 
tithesis more exactly, and is supported by the Sept. and Vulg. A 
fool is so self-conceited, that he thinks he needs no counsel or advice 
from others, and therefore asks for none; a wise man, on the con- 
trary, will not rely upon his own judgment alone in matters of great 
importance, but with a prudent self-distrust, will solicit the sound 
advice of others, 

16. Quicidi/ — ^lit. 071 the day, i. e , as soon as it arises, on the caak- 

\^. ** What is shameful,'* St^ar^-*< a disgrace," Boothf. 
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17. He, who speaketh the tmtli, testifieth what is 
right ; 

But a false witness— deceit. 

18. There are (those\ who speak rashly, like the 
piercings of a swoixi ; 

But the tongue of the wise is a healing medicine. 

mission of an offence. A fool discloses his anger instantly, without 
reflection or regard to consequences. But a prudent man, with com- 
mendable self-control, conceals his displeasure and mortification at 
receiving an insult, and suppresses the desire of retaliation and 
revenge. 

17. Who speaketk — ^lit. who brecUJies forth, — a form of expression 
denoting figuratively habitual action. He who is uniformly aeons- 
tomed to speak the truth in the ordinary transactions of lif^, (i. e., 
a man of veracity) may be relied upon when under oath in a court 
of justice. But one who has no regard for his word on ordinary 
occasions, may be expected to testify in such a manner as to deceive. 
Some commentato/8 reverse the terms of the proposition inlhe first 
clause, and translate, " A righteous witness speaketh the truth." 
Deceit, abs. for concrete, what is deceitful, i. e., calculated to de- 
ceive. 

18. The participle nt313* bote, is in the singular number, but is 
evidently f^eneric here. I have, therefore, with Stuart, rendered it 
as though it were plural, which also agrees with the Septuagint, 
and accords with the English idiom in such a case. The verb 
n03, baia, (=xt93) properly signifies io babble, to talk foolishly, idly, 
rashly and inconsiderately^ and such is evidently its meaning here. 
(Oomp. Lev. 5: 4 Psalm 106: 33.) He who foolishly indulges a love 
for talking, without regard to the feelings or reputation of others, 
often inflicts the deepest wounds upon them. The wise man, on 
the contrary, is tender of the feelings and good name of his fellow 
men, and so speaks to and of them as to sooth and allay irritation, 
instead of producing it. There is probably no one, who has not 
felt keenly the unkind, unfeeling, mischievous remarks of idle, and 
reckless talkers. ''Many will speak daggers without c(»npunction, 
who would be afraid to vse them." Yet this little member — the 
tongue — ^is no less powerful to heal than to wound; "It gives in- 

18. **AbabUr is like," 8^., Gesenius, Boothr.— " there are those who prate," Stu- 

»xtsz*'ketaetk,»^eSk^Wnmsk^~f* it health," Vulg., Noyes— "w healing," Stuart^ 
•• If — H-. — «« 
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19. The lips of truth shall be established forever ; 
But a lying tongue is only for a moment. 

20. Deceit is in the heart of those, who devise evil ; 
But to the counsellors of peace there is joy. 

21. No calamity shall befall the righteous {man) ; 
But the wicked shall be filled with evil. 

22. Lying lips are an abomination to Jehovah ; 
But those, who deal truly, are his delight. 

23. A prudent man concealeth (his) knowledge ; 
But the heart of fools proclaimeth (their) foolishness. 

■tant hMling to the piercings of the sword, even to the very wound 
whieh it may have been constrained to inflict. But it is the tongne 
of tiie wise that is a healing. Wisdom is the guiding principle, — 
not a loose loquacity; but a delicate discriminating tact, directing 
us how, when, what, to whom to speak; sometimes repressing; 
sometimes quickening." (Bridges.) 

19. He who customarily speaks the truth shall be established in 
peace and happiness; while the habitual liar will soon be brought 
to disgrace. Falsehood may succeed for a short period: but detec- 
tion and disgrace will soon follow. For a moment — lit while I wink, 

20. Duplicity and deceit are characteristic of those who plot evil 
for the injury of others. But those who with singleness of heart 
and purpose, endeavor to promote concord and harmony among men, 
will not fail to experience inward satisfaction-., and often a high de- 

' gree of joy at the success of their endeavors. 

21. Rectitude of conduct is to the upright man an effectual se- 
curity against many of the calamities of life, which fall heavily 
upon those who habitually transgress God's laws, (n^^^ Hoph. 
fut. of n^M, not used in Eal.) 

T T 

23. A wise and prudent man is modest, unassuming and unos- 
tentatious, and forbears to obtrude his knowledge upon others. 
But the fool has so much vanity and self-conceit that he cannot re 
tnXfk from exposing his folly and ignorance, and acts as if ho was 
anxious that every one should know how great a fool he is. <' The 
heart of fools is in their mouth: but the mouth of the wise is in 
their heart." Ecclus. 21 : 26. 



19. «* Only for the twinkling qf an eye,** Stuart. 
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24. The hand of the diligent shall bear rule ; 
But the slothful shall be under tribute. 

26. Heavln^s in the heart of man maketh it bow 
down ; 
But a kind word maketh it glad. 

26. The righteous (man) showeth his friend (the 
way); 

But the way of the wicked causeth them to er^. 

27. The slothful (man) roasteth not his game ; 
But the wealth of the diligent man is precious. 

S4. Diligence is ordinarily the path to advancement; and if it 
fchoold fail of this result, it will always command respect and ezeft 
a good influence in its appropriate sphere. Under tribute — ^i. e. , in 
a state of dependence and subjection to others. 

25. This maxim points out a very easy and cheap way of being 
useful to others, and shows the cheering efficacy of a kind word 
reasonably spoken to a stricken and disconsolate heart, (n-jno^^* 

Hiph. fut. of nna^.) 



T T 



26. The righteous man not only finds out the right and safe way 
in which to walk, for himself, but points it out to his friends, and 
acts as their guide in conducting them into it. But the way in 
which the wicked walk, is the downward road to destruction, and 
is sure to mislead them and cause them to err. The Heb. verb 
in\ YathcTy is the Hiphel of n-^n> tkur^ which sig. \. to spy out, to ex- 
plore, and 2. to sJunu the way, to gniide. The latter meaning is appro- 
priate here, because it gives an important significance to the propo- 
sition, and preserves the antithetical connexion between the two 
members of the verse. Some, however, and among them the trans- 
lators of our Standard Version, derive the word from '^Jy\ yalhar, 
which in Niphal sig. to excel, 1o be superior tr, and render, ** The 
righteous is more excellent than his neighbor/' In that case, by 
*• neighbor" must be int* uded a wicked neighbor; and even then, the 
aphorism, though time, would be unimportant, and the antithesis 
is lost. 

27. The indolent man, who lives from hand to mouth, improvi- 
dent as to the future, loses, for want of proper care and exertion, 
even the fruits of his own labor. But the diligent, industrious and 
providaiift uStMf phww • just estimate on the ^icod\vcX& ^lV\%S3BAs«ftr 
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28. In the way of righteous is life ; 
And in her pathway there is no death. 

try, and converts them to their appropriate use. The Heb. verb 
^*in» charak, occurs only in this place. The corresponding Ohaldee 
verb TVTitClierak, is found in Dan. 3: 17, where it is translated to 
singe, viz. the hair. There may possibly be an allusion here, there- 
fore, to the custom which prevails in some countries of drying and 
partially roasting the game taken in hunting, which is not wanted 
for immdiate use, in order to preserve it for future consumption. 
«* In Oalabar ( W. Africa), and perhaps also in other countries," says 
Rev. H. M. Waddell, '* small animals used for food — sheep, goats, 
deer« pigs, <&c., are not skinned; the hair is burned oiF, and the 
creature is cut up and dried undressed in the skin; and almost all 
fish or flesh meat that comes to market is partially roasted and 
smoke-dried. A diligent man going into the wilds to hunt, if he 
gnares or spears a deer or wild pig, perfectly dries over the fire of 
his hut, what he does not immediately require for his own use, pro- 
ceeding on his hunting operations, curing as fast as he takes, till 
he has obtained as much as he can carry home. Not so the indo- 
lent man; as long as his first beast lasts him, he idles his time, eat- 
ing, sleeping, and lounging about his hut, and probably losing half 
the animal by not quickly or perfectly smoke-drying it. At last 
he returns witli little to show for the time he has been away; and 
the little that he has brought, being only half dried, is half rotten " 
Sept. *' shall catch no game." 



CHAPTEK XTTI. 



1. A wise son (hearkeneth to) the instruction of (Ai.<?) 
father ; 

But a scoifer hcarcth not rebuke. 



1. It is doubtful whether IDID, mn$ar. is a noun or the Hoph. 

participle of the verb nD% yaaar. If the former, then it signifios 

insinulion, and a verb must be 8upi)licd from the parallel clauHe, as 

above. So E. V. But if the latter, then the first clause should l>e 

tmaslatedf "A wise son is instrucWd V)y ^YxVs") ^aVVvet." ^o Stuart. 
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2. A .man shall eat good by the fruit of his mouth; 
But the soul of transgressors {shM eat) violence. 

3. He, who ieepeth his mouth, kee^^eth his life ; 
But destniction will be to him', who openeth wide 

his lips. 

4. The soul of the sluggard longeth, and {luxOi) 
nothing ; 

But the soul of the diligent shall be made fat. 

The former is preferable, because, while the sense is equally good, 
it corresponds better with the parallelism, and is favored by the an- 
cient versions. The interpunction, moreover, is that of the noun in 
■ the construct state. L wise and docile son will listen respectfully 
to the faithful instruction of his parents, even when that instruction 
is mingled with reproof. The scoffer, on the contrary, being impa- 
tient of parental control, and determined 4q be guided by liis own 
wayward judgment, disregards the wise and wholesome counsel of 
age, experience and affection. Sept. '' A wise son is obedient to his 
father; but a disobedient son will be destroyed." 

2. A wise and upright man will enjoy as weU as communicate 
much good by the discreet use of his speech ; but those who abuse 
that noble faculty and prostitute it to vile and wicked purposes will 
experience trouble, self-reproach, violence and disgrace. (See cl>. 
12: 14. 18: 20, 21.) To eat, is here used in a tropical sense for to 
enjoy, to experience. Some MSS. instead of SjnS yokai^ to col, in the 
first clause, read ;;3K/% yisba, to be mihjled, satiated , JUled ; and this 
reading is followed by the Syriac, Chald. and Vulg. versions. This 
reading is adopted by French and Noyes, who translate the second 
line, ** But the appetite of offenders shall be sated with violence." 
Sept. "A good (man) shall eat of the fruits of righteousness; but 
the lives of transgressors shall perish before their time." 

3. To keep the heart is to guard tlie citadel of the inner man ; to 
keep the mouth is to set a watch at the gates. If they be well 
guarded, the city is safe. Leave them unprotected, and destruction 
is inevitable. 

4. To be Tiiade fat., is a metaphorical expression signifying to 
possess an abiiruiri'Hce^ to be fuUy satisfied; and the aphorism is appli- 
cable both to temporal and spiritual prosperity. God gives every 



4. •• J^e appetite qf the sluggard longeth;^ 'txcsiOci,'^«^^*. 
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5. The righteous {man) hateth a false word ;. 

B^t the wicked (wa») is loathsome, and coineth to 
shame. 

6. Righteousness keepeth (Am, who)\^ upright in 
(Aif) way ; 

But wickedness overthroweth the sinner. 

7. There is (one), who feigneth himself rich, yet 
(hath) nothing ; 

There is (another) ^ who feigneth himself poor, yet 
(AoM) great riches. 



thingi but in the way of diligence. In the order of hia providence 
he has connected by the law of sequence, industry and prosperity, 
idleness and poverty. " The soul of the sluggard/* is literally '* as 
to his soul, the sluggard." Sept. " Every slothful man desires, but 
the hands of the active are diligent.'* 

5. A righteous man loves the truth and detests falsehood; both 
in himself and others. But a wicked man, on the contrary, delights 
in lying, and by his numerous and barefaced misrepresentations, 
becomes loathsome, odious and hateful to others, and thus brings 
shame and disgrace upon himself. 

6. In his way, i. e., in his virtuous and upright conduct and 
course of life. Righteousness is a defence and protection to the up- 
right man; but wickedness is the destruction of the sinner. Siniicr 
— ^lit 5m, abstract for concrete. 

7. One man makes a show and pretence of wealth, which he 
does not possess, in order that he may gain credit, position and in- 
fluence among men, and the more easily impose upon them. An- 
other, on the contrary, feigns himself poor — conceals under the garb 
and semblance of poverty the wealth which be really possesses, that 
he may keep it the more securely. And under the despotic gov- 
ernments of the East, where personal property is extremely insecure, 
there exist strong inducements for its concealment. Holden inter- 
prets the proverb in a spiritual sense: " Some," says lie, ** are sedu- 
k>UB to amass wealth, and yet are destitute of the true riches, 
religion and the favor of Ood; others voluntarily continue poor in 
the eyes of the world, and yet abound in true spiritual riches." 
(B^B^>>nD. Hiphpal of lyo.) 
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8. The riuisoin for a man's life is his wealth ; 
But the poor {man) heareth not rebuke ; 

9. The light of the righteous shall rejoice ; 
But the lamp of the wicked shall be put out. 



8. The value of riches is yveW understood. Not only do they 
place a man above want and exempt him from the many inconveni- 
ences and privations attendant on poverty; but they may shield 
him from the punishment of the law, or rescue him from imminent 
peril. They may give him the power to purchase a ransom for 
liimsclf from the hands of lawless banditti* or redeem himself from 
slavery, or save himself from the grasp of cruel persecutors. The 
early Christians, when suffering persecution, are said to have quoted 
the first member of this proverb by way of justifying themselves 
for appeasing the wrath of their persecutors with presents. The ' 
meaning of the second clause is not so clear. The phrase heareth 
not rebu/ce, may be taken in this connexion as in v. 1, to signify, that 
the poor man (poor by his own fault), will not listen to those who 
reprove and censure him for the indolence and wastefulness which 
have made and keep him poor. The couplet, however, may be in- 
tended to exhibit a contrast of reciprocal advantages; in which ease 
tlie latter clause would furnish an offset to the former, and should 
be interpreted accordingly. The sense of the proverb would then 
be: The rich man's wealth buys him off from condemnation, pun- 
ishment or danger; but the poor man's insignificance is his protee- 
tion against false accusation, unjust aggression, the cupidity of the 
avaricious and the taunts and upbraidings of envy. The antithesis, 
brought out quite prominently by this interpretation, is gi^atly in 
its favor. 

9. The lamp of the righteous shall shine with a bright, cheer- 
ful, and constant light, like that of the sun (Ps. 19: 5), as if rejoic- 
ing in the consciousness of inward satisfaction, and in the benefits 
it confertt upon others. But the lamp of the wicked shall be quiekly 
extinguished. Lighf' is a common emblem of prosperity. The pros- 
perity of the righteous will be a constant source of joy and glad- 
ness; but that of the wicked will be brief and transcient. Sept. 
" The righteous always have light." Syr. and Chald. '* The light 
of the righteous bringeth joy.*' The Sept. adds, " Orafty souls go 

astray in sins; but just men pity and are merciful." 

. .. — — — . * — 

8. *'The protection," Holden="no upbraidings," French—" no threaimings," 

Sept., Noyes. 
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10. By pride cometh only coiiteiitio]i ; 
But with tlio well-advised is wisdom. 

11. Wealth (obtained) without effort, will bedimiii- 
ished ; 

But he, who gathereth by labor, will increase it. 



10. The adverb only (p"i, raq) evidently qualifies coiUcntion (n.V D 
matztza) and not prides as in E. V. The writer does not mean to 
say that contention is occasioned only and in every case by pride; 
but that pride causes nothing but strife and contention: in oUier 
words, that pjride is the fruitful source of strife. See ch. 28: 25. 
This is seen in communities, states, churches, societies, families, 
and often among intimate friends. *' Some point of honor must be 
maintained; some af&ont must be resented; some rival must be 
crushed or eclipsed; some renowned character emulated; or sbme 
superior equalled and surpassed." (Scott.) **Even in trifling dis- 
putes between relatives or neighbors — perhaps between Christians — 
each party contends vehemently for his rights, instead of satisfying 
himself with the testimony of his conscience, and submitting rather 
to be misunderstood and misjudged, than to break the bond of the 
divine brotherhood." (Bridges.) Some commentators take p^, raq^ 
for a noun signifying emptiness^ vacuity ^ (=p^l, riq^ ) and here de- 
noting emptiness in respect to wisdom, i. e ignorance, and translate 
the clause, "Ignorance (joined; with pride produces contention." 
Hdden. Others regard it as an adjective signifying vain-, empty , and 
render: " A vain (man) by pride causeth contention.'^ (O'V^TtJ, Niph. 
part, of V]?"' .) 



_T 



11. The word San, hcbelt signifies a breathy then vanity. Wealth 
obtained by a breath, or by vanity, may denote wealth procured 
without personal effort, or with little exertion. This would s^m 
to be the meaning required here by the antithesis. The sentiment 
would then be, * Wealth acquired without personal exertion and 
labor, but by inheritance, or dishonest and disreputable practices, 
such as gambling, cheating, theft, oppression; or by pandering to 
the vices and follies of men, is generally soon diminished, squan- 
dered OP lost. But that which is obtained by personal effort, honest 

n. " Wealth through vanUy is diminished,'* Holden— *• The vocalth qf one given to 
vanitst," Boothr.— " substance dwindleth away sooner than a vapor, {or breath),** 
French, Noye«=«' gathereth cautiously,'* Holden--." gathereth into his hands,** Noyw. 



CH 



. XIII.^ THE PROVERBS OF SOLOMON. 141 



12. liopo deferred luaketli the lieart sick; 
lint desire accomplished is a tree of life. 

13. lie, who despiseth the word, shall be destroyed ; 
J>ut he, who feareth the coiiimaiidiiieiit, shall be 

recoinpenscd. 

industry an^ skillful managemeDt, is attended with a blessin&r, is 
more highly valued by the possessor, and more likely to endure and 
increase.' ** Riches wear as they are worn and woven." ** Lightly 
come, lightly go." **What is ill-gotten is commonly ill-spent." 
(Conip. ch. 10: 2. 20: 21.) Sept. "Wealth gotten hastily with iniquity 
is diminished; but he that gathers for himself with godliness shall 
be increased.'* By labor — ^literally, iiUo the hand, i. e., into his own 
hand — the hand of him who is active and industrious in gathering 
it. ^me, omitting the ellipsis in the first clause, render, " Wealth 
is lessened by vanity." Gtesenius: "Wealth vanisheth more swiftly 
than^ breath." 

12. Hope is here put by metonymy for the thing hoped for. '* We 
live by hope." The first springing of hope in the breast is a plea- 
surable emotion, not, however, wholly unmixed with pain. It is 
the sensation of hunger, which makes our food acceptable and 
pleasurable. But prolonged beyond a certain limit, and that sensa- 
tion causes pain and distress. So is it with hope. When the real- 
ization of that for which we hope is long postponed, the heart be- 
comes grieved and afflicted, and sinks into discouragemef^t and 
despondency. But the attainment of the desired object is reviving, 
invigorating, and salutary; it imparts an animating power, and is 
the source of permanent delight. See v. 19. ch. 3: 18. ** The rule 
expressed in the first clause of this verse is universal. < Hope de- 
ferred maketh the heart sick,' whether the person hoping and the 
thing hoped for be good or evil. Thus far one thing happens to all. 
But the second member is a dividing word. The accomplishment 
of the desire is a tret of life. This belongs to the hope of the holy." 
(Amott.) n«3, Kal. Part, of «13.) 

13. By the word, Ac, of God, is here intended the Holy Scriptures, 
and particularly the preceptive part. He who treats with neglect 
or contempt the precepts and commands of God, contained in his 
most holy word, will bring ruin on himself as the just punishment 

13. ** Shall brii^ destruction on himsel/t^ Stuart— "«Aa^ be punished,*^ Holdenss 
*• he who reverenceth," French, Noye8=:** shall be 8(tfe,'* Ftench'm" shall be at peace^'^ 
Stuart—^' shaU be rewarded,*' Boothr. 

13 



142 tUe proverbs of solomon. [ch. Xlll. 

14. Tl)e teaching of tlie wise (man) is a Ibuntaiii of 
life. 

To turn away (fuen) from the snares of death. 

15. A good understanding prociireth favor; 
But the way of transgressors is hard. 

1(3. Every pnideut (man) dealeth with knowledge ; 
But a fool spreadeth abroad {his) folly. 

17. A wicked messenger falleth into trouble; 
But a faithfiil ambassador is a healiniic medicine. 



of his misconduct. On the contrary, he wlio reverences and obeys 
the divine precepts, shall receive a just recompense of reward for 
his obedience. See ch. 11: 31. Jere. 18: 20. The phrase 'iS S^H"' 
Ycchiwel-lo, literally signifies shall be bound to it, viz. the word, i. e., 
shall suffer the penalty it denounces. 

' 14. The teaching or instruction of a wise man (Syr. of wisdom), 
is a fountain yielding moral and spiritual life and happiness, by 
means of which men are rescued from the snares of death. 

15. Sound common sense, in connexion with upright conduct, 
secures the favor, approbation and confidence of men. In conse- 
quence of this, the way or course of life of such a one is rendered 
doubly easy and pleasant. But the way in which transgressors ^o 
— th^ broad road which leads to death — is rough, (Deut. 21: 4) stony, 
and consequently hard and laborious to travel. French, in order 
to make the parallelism more perfect, renders jn-JC, cihan^ harsh in- 
stead of hard. The conduct of transgressors is such as, so far from 
conciliating the good opinion of others, creates dislike and disgust. 

16. Every prudent man employs his knowledge in such a way 
as to render it most useful to himself and others. But an ignorant 
and fooUsh man is continually exposing his ignorance to his own 
prejudice. 

17. By a tricked messenger is meant one who is negligent and un- 
faithful in executing the commissions entrusted to him Such a 
man gets into trouble and renders himself obnoxious to punishment 
for liis want of fidelity. See ch. 10: 26. But the faithful, reliable, 
trust-worthy messenger, by the promptness, alacrity and fidelity 
with which he discharges his duty, affords relief from all anxiety, 
and soothes the mind of his employer, as a healing medicine soothes 
and alleviates the diseased body. See ch. 23: 13. 
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18. Poverty and shame are for him, who refuseth 
instruction ; 

But he, wlio regardeth reproof, shall be honored. 

19. Desire accomplished is sweet to the soul ; 

But it is an abomination to fools to depart from evil. 

20. He, who walketh with wise (men)^ shall become 
wise ; 

But the companion of fools shall be destroyed. 

18. The Septuagint renders the first clause thus: "Instruction 
removes povertj and disgrace." One of the most important and 
effectual preventatives of poverty, crime and disgrace, is a g^ood 
education. Oomp. ch. 15: 32. By instruction may here be meant 
simply wise counsel and good advice, given to another by a friend 
for his temporal and spiritual benefit. 

1 9. The thought expressed in the first member of this verse is 
substantially the same as that in the second clause of v. 12. The 
pleasure and satisfaction, which a wise and good man derives from 
the attainment of a good object, which he has been long and ear- 
nestly desiring, abundantly compensate for the trouble, anxiety and 
self-denial exercised in its pursuit. But fools, or ungodly men, are 
so wedded to evil and so averse from every thing good, that they 
cannot be induced to desire that which would be rejtUy beneficial 
to them, or to take any steps for its attainment. They refuse to de- 
part from their evil course, and to restrain their base desires and 
lawless passions, although the sure result of their w^ked course is 
disappointment and failure. 

20. " Every one desires to engrave his own image upon his com- 
panions. We naturally, therefore, take our mould from their society. 
It is not left to us to determine whether there shall be any influence 
— only wliat that influence shall be. Walking with the wise — under 
their instruction, encouragement and example, we shall be wise." 
(Bridges.) *» The ])rinciple of reciprocal attraction and repulsion, 
pervades all nature, both in its material and spiritual departments. 
Your character goes far to determine the con^pany that you will 
will keep; the company that you keep goes far to mould your char- 
acter." (Keri, l^^r\ Part, instead of ^I^H, Infin. and D3n\ Fu- 
ture, instead of D3nT, Imp. no doubt rightly. ;;'n;, Niph. Fut. of 
;*;i. There is a paranomasi a between n^^'n and V^"^".) 



20. ** WfUk with tv^e men^ and thou shdii fK v»ue^*'^ Yx^CiOc^. 
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21. Evil pnrsueth siuners: 

But the righteous shall l>e recompensed with good. 

22. A good man loaveth an inheritance to his chil- 
dren's children ; 

But the wealth of the sinner is laid up for the just. 

23. Tlie tilled land of the poor (yieldeth) much tbod \ 
But there are {those^ who) are ruined for want of 

judgment. 

24. He, who spareth the rod, hatcth his son ; 
But he, who loveth him, correcteth him early. 

22. The posterity of a good and upright man inherit the pro- 
perty which he, by his industry and integrity, accumulated. But 
the wealth, which the sinner may have possessed, is often dissi- 
pated by his foUy, extravagance, or profligacy: or else, it passes 
into the hands of strangers at his death, and becomes Uie property 
of the industrious and upright. Oomp. ch. 28: 8. Job 27: 16, 17. 
Even the ancient heathen had a maxim like this, viz. " the third 
generation shall not possess ill-gotten wealtli." 

23. Land cultivated with skill, industry, strict attention and 
good management, by the virtuous poor, yields abundant food for 
their support and maintenance. While, on the other hand, Uiere 
are Uiose in eaSy circumstances, who, from want of industry and of 
ability to conduct their affairs with skill, prudence, and discretion, 
are brought to ruin. 

24. The ro5 is the symbol of authority and power, as well as a 
common instrument of punishment: it is here put for correction ad- 
ministered in any form, whether by the infliction of corporeal puu- 
isliment, when necessary, or in any other manner. He who, ho\\\ 
want of energy, or from a mistaken regard for his childi-en, with- 
holds proper and effectual correction, wlu'n by their misconduct they 
deserve it, and when it is necessary for tlieir future good, really 
treats them as tliough he hated them. But the parent who truly 
loves his offspring, and is solicitous for their welfare, will correct 
them in a proper manner and at the proper time, l)efore tliey havo 
acquired vicious habits which it may be diflicult, perhaps imi>ossi- 
ble to eradicate. Correddh him, is literally seckelh for him correc- 



'ji:i. ** Much fwnl is protfuccd by the tillage of rulers; but it happeneth that it is tie- 
strayed for want ofjutlgwent," Holden— " And there are, who are taken away, by 
reason <{f iiOusticej** Stuart. 
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25. The righteouB (man) eateth to the satisfying of 
his desires ; 
But the stomach of the wicked shall sufler want. 



tion, i. e., prepares it for him and does not let him escape without 

ndininisteriDg it 

" Principiis obsta; sero medicina paratur. 
Cum mala per longas convaluere moras." — Oviff. 

*• Resist the beginnings: too l^te is the remedy prepared, 
When evils have grown old by long delay.'* 

2.5. " A rigliteous man never wants a sufficiency, because his 
desires are moderate, and he makes a temperate use of God's bless- 
ings; whereas wicked men bring themselves to poverty by riot and 
dissipation." (Bp. Patrick.) Desires — literally sonl. 



CHAPTER XIV. 

1. The wise woman Iniildeth up her house ; 

But the foolish teareth (hers) down with her hands. 

2. lie, who walkcth in uprightness, feareth Jehovali; 
But (Ae, who) is perverse in his ways, despiseth him. 

1. The whe woman — lit. Uie icudovi of women. Wisdom and foUy 
in the parallel members are abstracts put for concretes. The plural 
vwmrn is citlior used in the sense of * the wise among women*; or in 
a distril)utive sense — 'every wise woman.* A married woman is of 
course intended, house being put by metonymy for hovsehold, and the 
verb io build employed in a figurative sense. A wise, prudent and 
discreet wife, by her industry, economy, good management and 
pious and virtuous conduct, promotes the comfort, happiness, and 
pi-osperity of her family. The foolish wife, on the contrary, by her 
indolence, extravagance, wastefulness, and general mismanagement, 
brings poverty, disgrace ana ruin upon hers. " A fortune m a wife 
is better than a fortune with a wife." 

2. UjJrighlness — lit. his upriglUness, i. e. the upright course which 
he prescribes to himself. Real uprightness is an index of the true 
fear of God in the heart, while perversity and disregard of the divine 

13* 
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3. In the mouth of a tool there is a rod of pride ; 
But the lips of the wise shall preserve them. 

4. Where no oxen are, the stall is empty ; 

But there is gi'eat increase by the strength of the ox. 

law and authority, are sure indications that the transgressor despises 
and contemns God. Integrity of life is an essential element and 
evidence of a pious character:* while corrupt and unprincipled 
conduct is the certain mark of a heart at enmity with God. See Ps. 
11: 23. C^tSJ, Niph. part, of -jiS. '.nn3, Kal part, of ms.) 

3. A rod of pule. The unbridled tongue of the fool is a rod or 
scourge for his own chastisement and the humbling of his pride. 
He employs it for the injury of others; but it wiU at last recoil on 
himself. The prudent lips of wise men are a safe-guard to them. 
{nyDpr\, Kal fut. 3d pers. plur. fem. with the singular affix instead 
of the plur. D^> probably by an error of the copyists.) 

4. The Heb. word OOX, cbvsj signifies either the stall or crib 
where cattle ore fed; or else the sfable or bar7i in which provender is 
kept for their use. The word "^3, bar, properly sig. clean. So here, 
clean of provender, i. e., empty; — a satirical way of saying, that 
there is a scarcity of provisions. So clcan?tcss of teeth denotes scarcity 
in Amos 4: 6. Good husbandry is indispensible to an abundant 
harvest. If the fields are neglected, and permitted to lie fallow, no 
crop will be raised, the barn and stall will be empty, and destitu- 
tion and want will follow. But good husbandry is succeeded by a 
plentiful supply of the necessaries and even the luxuries of life. 
Oxen or bullocks were the animals principaUy employed in hus- 
bandry in the East, and especially in Palestine, where the multiply- 
ing of horses was prohibited by the Mosaic law to the Hebrews 
(Deut. 17: 16). Men of every age and country have been greatly 
indebted to the labor of the ox; for he was the first animal that re- 
signed his neck to the yoke of the plough, which has so greatly 
multiplied Ihe comforts of men. As early as the days of Job, who 
is supposed to have been contemporary witli Isaac or Abraham. 
" the oxen were ploughing," we arc told, "in the fields, and the 
asses feeding beside them," when the Sabeans attack the sons and 



fi. ** A sharp spear f** Boothr.— "an inso/rni scon rgr,*' French— ''* a sro urge of his 
pride,** lioyen—*' haufihf/ness is a rod,** Stuart. 

4. •* The crib is clean :' Sept., E. V., HoV\on—" the stall is clean,'' Boothr., French 
— ** the/odder Iqfi is clean," Noyps. 
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5. A faithftil witness will not lie ; 
But a false witness iittereth falsehoods. 

6. The scoffer seeketh wisdom, and {findeth it) not ; 
But knowledge is easy to the {man of) understand- 



ing. 



servants of the patriarch. In times long posterior, when Elijah was 
commissioned to anoint Elisha as his successor in the prophetical 
office, he found him employed in plowing with twelve yoke of oxen. 
For many ages the expectations of oriental husbandmen depended 
on the labors of this useful animal. The ass indeed in the course 
of time was compelled to bend his stubborn neck to the yoke, and 
share in the labors of his companion ; but the preparation of the 
ground in the time of spring, chiefly depended on the more power- 
ful exertions of the ox. This may fairly be inferred from the proverb 
before us, in which no notice is taken of the ass, although it is more 
than probable that he had been yoked to the plough long before the 
time of Solomon. Oxen were used in Palestine not only in plowing 
the land and preparing it for tlie seed, and removing the crop from 
the field, but also for treading out the grain. Deut. 22: 10. 25: 4. 

5. Ultcreth. The figure here employed is taken from the act of 
breaihhig^ and indicates the habit of lying. It is as natural and 
easy for a faithless witness to lie, as it is for him to breathe. See 
ch. 12: 17. 

G. The scoffer here denotes the frivolous, superficial, irreverent 
and prejudiced sceptic, who pretends to be a candid inquirer on the 
subject of divine revelation, but who really has no dei^ire to be con- 
vinced of the truth, and only seeks to find more ground for cavil 
and unbelief. The vum of iniflc^sfaudiu^r^ on the contrary, is one, 
who is possessed of reverential feelings towards divine truth, and 
actuated by proper motives in his search after it. The opposite re- 
sults to which the two come in their religious inquiries correspond 
to the opposite states of their minds and hearts. **He that comes 
to peek after knowledge with a mind disposed to scorn and censure, 
shall be sure to find matter enough for his humor, but none for his 
instruction." (Loi'd Bacon.) Comp Ps. 25: 9. 

" Hear the first law, the judgment of the skies; 
He that hates trutli shall be tlie dupe of lies." — Cowpei'. 

(Sp3, Niph. part, of SSp^) 

.'». '* Poureth forth iiiSf" French, Noyes—^Arfrrt/Arf^/orM," Stuart. 
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7. Go from the presence of a foolish man, 

{In whom) thon perceivest not the lips of knowledge. 

8. The wisdom of the prndent (man) is to nnder- 
stand his ways ; 

But the folly of fools is deceit. 

9. Fools mock at sin ; 

But with the upright there is favor. 

10. The heart khoweth its own bitterness : 

And a stranger doth not intermeddle with its jo}^. 

7. It is a waste of breath and often of temper to argue with a 
man, who, for want of rapacity or of information, cannot, or from 
the influence of prejudice, wiU not reason. 

9. To mock at sin is to deride it, to treat it as a light and trifling 
thing, whether committed by ourselves or otiiers. Fools affect to 
deride the idea of the intrinsic evil of sin, or of its criminality aft 
opposed to the law of God. But the upright endeavor to cherish a 
proper abhorrence of it as highly offensive to God and injurious tp 
man, and labor to maintain a conscience void of offence both towards 
the one and the other. And lience they enjoy the favor and appro- 
bation of the Most High. Some commentators understand by 
Ojyx, oyJuimt here, not sin in general, but a misdcrd, i. e., a failure in 

T T 

duty, and by n'V^j ralzoii, charihjf viz. towards those who come 
short They do not deride them as fools do. 

10, We have in this aphorism a grapliical illustration of man's 
proper individuality. The inward consciousness of a human l»cing 
can alone be privy to his personal jnys and sorrows, anxieties and 
troubles. Men learn by experience the bitterness of suffering, both 
corporeal and mental, far better than any one can tell them; and it 
is impossible for another to form an adequate estimate of it, or sym- 
pathize fully with the sufferer. ••Each mind/' says Foster, "po«- 
sesses in its interior mansions a solemn, retired apartment, |>ecu- 
liarly its own, into which none but himself and tlie Deity can en- 
ter." See 1 Oor. y: 11. A physical burden can be divided equally 
between two individuals. But the cares and troubles that press 
upon the spirit, though as real as the load that lies upon tlic back, 
are not so tangible and divisible. Happily, however, there is (»no, 
who can either remove the burden, or give us strength to boar it. 

}l, ^* liuilt CJCfMHieth the foolish to intH'kt'ijf,'' H(n»(hr — "Foots scqlf' at a charge f{/' 
guiltt" French— •• Shumffl-ring inoc/,s foots," Stuart. 
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11. The house of the wicked shall be destroyed ; 
But the tabernacle of the upright shall flourish. 

12. There is a way, which seemeth right to a man ; ^ 
But the end thereof is the way of death. 

13. Even by laughter the lieart is made sad ; 
And the end of mirth itself is grief. 



11. The antithesis in this couplet is very beautiful and impres- 
sive. The most substantial structure, — the funise of the wicked, — 
though from its materials and construction, apparently adapted to 
permanency,* shall, nevertheless, be destroyed. But the frail tene- 
ment — the tabernacle, tent, fragile and temporary structure of the 
righteous, though having the appearance of weakness and frailty, 
shall endure. 

12. Self-deception in regard to the character of our conduct and 
the consequences which must result from it, is no uncommon thing 
in this fallen world. Many an act and course of procedure is justi- 
fied by man, which God condemns and will punish. The way seems 
right to him whose vision is clouded by prejudice and sin; but nev- 
ertheless it is wrong; and the result accords not with the false 
opiuion, but with the absolute truth of the case. It surely leads to 
death, and its issue proves that its direction was erroneous. See 
ch. 12: 15. 16: 25. Way of death— lit. the ways of r/^fl/A,— ^plural of 
intensity — the sure way of death. 

13. A painful depression of spirits often succeeds immoderate 
joy, and mirth not unfrequently ends in sadness. In this mutable 
and uncertain state of being, the cup of joy is sometimes followed 
quickly by tliat of sorrow; while there* is often concealed an aching 
heart under a smiling countenance. Laughter, indeed, is not always 
the effect of joy. Campbell, in his •• Elegy of Love and Madness," 
thus speaks of the laugh of agony: 

'• Long slumb'ring vengeance wakes to better deeds. 
He shrieks, lie falls, the perjur'd lover bleeds! 
Now the last laugh of agony is o'er. 
And, pale in blood, he sleeps to wake no more." 

It is a curious fact, that as a tear frequently expresses t!ie highest 
joy which the human mind can receive, so a laugh seems at times 
to denote the severest agony of whicli the mind or the body is sus- 
ceptible. 
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14. The backslider in heart shall be filled with his 
own ways ; 

Bnt tiie good uiau {shall be satisfied) from himself. 

15. The sim])le {mani) believeth every word ; 
But the prudent {man) looketh well to his steps. 

16. The wise {man) feareth and departeth from evil ; 
But the fool is haughty and confident. 

14. The ways in which the backslider goes are evil ways, and 
with the fruit of these, as a natural consequence and just punish- 
ment, he shall be filled See ch. I: 31. But the good man has a 
perennial spring of satisfaction in his own soul, which will preserve 
him from returning to the world in pursuit of its pleasures, from 
desire of its friendship, or from dread of its power. The second 
member is rendered by some, '* But the good man will depart from 
him," — i. e., from the paths of the backslider, or from his company. 
He will cease to associate with him while lie continues in that sin-*, 
ful and dangerous state. 

15. To believe every word of God is faith; to believe every word 
of man is credulity; and excessive credulity is a mark of folly. 
The simpleton, devoid of sound wisdom and discretion, listens 
eagerly to any suggestion which may be made, any opinion which 
may be expressed, and any adviser who may choose to control his 
actions. The prudent man, on the contrary, proceeds cautiously, 
examines before he trusts, and considers well before he adopts the 
opinions or advice of others. ** Trust is a lovely thing; but it can- 
not stand, unless it has truth to lean upon. When its tender brancli 
has been often pierced by a broken reed of falseliood, it pines away 
and dies of grief. In this world a maft is obliged to be suspicious. 
Man suffers more from man than from the elements of iiatuvo, or the 
beasts of the field." (Arnott.) 

16. The wise man fears the displeasure of God no less than the 
punishment of sin, and hence he avoids the occasion and appear- 
ance of evil. But the foolish are self-confidcMit, inflated with pride, 
impatient of control, and regardless of consequences. The Hebrew 
verb "laynOj mithabbcr, properly signifies in Hiph. fo orcrflaitj, and 

Is applied to waters overflowing their banks: then tropically, to orrr- 
fioio with anger, i. e., to he wroth. Also, to ovcrpm with pride, i. e., 
to be haughty, arrogant and self reliant, inflated with pride and 

la " Transgresseth, and i$fet) is confident j'' Ilolden, Boothr., French, 
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17. (//ie, who)^ is suuii uugry, comiuitteth tolly ; 
And a man of wicked devices is Inited. 

18. The simple inherit folly ; 

But the pnulent are crowne<l with knowledge. 

II). The evil l)ow down l)efore the good ; 
And the wick«il {bow down) at the gates of the 
righteous. 

20. The poor {inan) is hated even by his own neigh- 
l)or ; 

i>nt tj»e friends of the rich are many. 

impatient of control. The word in this form usually means t^ be re* 
vcnircilj and so it is rendered here in our authorized version. But it 
is here opposed to the modest and humble course of the wise man, 
and clearly means to be kavi^hty, to act haughtily. 

17. Soonanfrnj is WiarviWy short of noslrits, Kwdi figuratively .<tAor^ 
of a7ii(cr, quick tempered, irritnbtc. Sept. o^O&DllO^, Sec v. 29. 
The Hebrews, Greeks and Romans agree in representing the no$e as 
the seat of anger. *• Ira furor brevis est." " Anger is a brief fury." 
(Horace.) ** i>ed tamen, ira procul absit, cum qua nihil recte fieri, 
nihil considerate potest." **But yet, let Anger be far removed, 
with which nothing can be rightly or considerately done." (Horace.) 

18. Folly is the patrimony of foels. As men sow, so will they 
reap. The prudent are crowned with knowledge as "^ith a diadem. 
This is what they diligently seek, and this they obtain as their re- 
ward or ornament. (nM£3S Hiph. fut. intransitive of "IDfiO 

19. The evil are' constrained to pay homage and respect to the 
good, and often to acknowledge theii superiority and to solicit their 
favor. The second clause conveys the same sentiment as the first, 
and differs from it only in being more specific. 

20. The poor man, instead of being pitied, comforteil and aided, 
in consequence of his poverty, is ofton neglected and even despised 
by his more highly favored and prosjierous neighbor. But multi- 
tudes pay court to the rich, and tliey never lack friends. The verb 
to hate is here used in a somewhat qualified sense. 

•• Nil habet infelix paupertas durius in se 
Quam quod rediculos homines facit." — Juvenal. 

18. ** The prudent ardently seek knowledge^'* Datbe, Boothr.— ** take/ast hold qf,*^ 
Se^^m** expect knowledge t^* Vulg. 
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21. He, who (losi)isetli his iiuighl>or, conuiiittetli 
sin; 

I>ut he, who hath ])ity on the ])oor, — happy is he. 

"22. Do they not err, wlio devise evil i 

But mercy and truth arc to those, who devise gooil. 

23. In all labor there is profit ; ^ 

But the talk of the lips {tendeth) only to i)enury. 

24. The crown of the wise is their wealth ; 
But the elevatioji of fools is foil v. 



" Donee eris felix, luultos nunierabis amicos; 
Nullus ad aiiiissas ibit amicus opes." — Oi'id. 

21. Happy is he — emphatic repetition of the prorvoun. 

22. To err is in this place, to wander from the object and end 
proposed to one's self. The English verb is used in the sense of 
wandering in the Episcopal Prayer Book: "We have erred and 
strayed from thy ways like lost sheep." The aim and object of 
those who devise evil is the acquisition of wealth, honor or power; 
but in this they are generally disappointed. They miss their aim 
and fail in their eflforts. On the contrary, such as desire good, shall 
meet with kindness and truthfulness from their fellow men, and 
thus will obtain the reward which they deserve for their good 
intentions. Sept. " They that go astray devise evil ; but the 
good devise mercy and truth. The framers of evil do not under- 
stand mercy and truth; but compassion and faithfulness are with 
the framers of good." Some commentators render, Do they not jter- 
ish? instead of Do they not err? 

23. By all labor is here intended all lawful, well-directed indus- 
try as contrasted with idleness and empty talk. " Working with- 
out talking will make men rich; talking without working will make 
men poor." " Solomon," says Lord Bacon, " here separates the fruit 
of the labor of the tongue, and the labor of the hands: as if want 
was the revenue, of the one arid wealth the revenue of the other. 
For it commonly comes to pass, that they, who talk liberally, boast 
much, and promise mighty things, are beggared." 

24. Riches constitute a crown, honor, and ornament to the wise. 
But the opulence, elevation, advancement of fools, only administ-er 

an. " Do they not miss their aim ?" Boothr.— " Do they not miss their end?'* French. 
24. **The opulence qf fools,'* Holden— ."Me possession^'* Boothr— "Me occupa* 
ikm,** Sept.—" th( promoiion," Noyw. 
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25. A true witness savetli lives ; 
But. a deceitful (witness) utteretli lies; 

26. lu the fear of Jehovah is strong coniideiice ; 
Aud to his children there shall be a refuge. 

27. The fear of Jehovah is a fountain of life, 
To turn (men) from the snares of deaj:h. 

to their folly, and render it the more conspicuous. The word 
nS^i<, ivvcleth, occurs twice in the second member of this verse, but 
evidently in dififerent senses. Otherwise we must translate thus: 
•' The folly of fools (the foolishness, E. V.) is folly;" which would 
be a mere truism of little significance, and unsuited to the charac- 
ter of this book. There would seem to be a paranomasia or play 
upon the two-fold signification of the word; it being first used in 
the sense of jn'ccedence, elevation^ adva7icement , jn^omofion, a meaning 
which it acquires from the root ^^{<, ul; and then in the more com- 
mon sense of folly, a signification which it obtains from the root 
Six, aval. Comp. v. 29. 

25.' Lives — i. e., the lives of the innocent whd have been wrong- 
fully accused. UUerelh — lit. breathes forth — implying habitual con- 
duct. 

26. Fcar-~-con/idence, ** The words sound strangely. They are 
like that blessed paradox of. Paul, * When I am weak, then am I 
strong.' They are strange, indeed, but true. To fear God aright is 
to be delivered from all fear. * His salvation is nigh them that fear 
him.'" The fear which brings a sinner submissive and trustful to 
the sacrifice and righteousness of the substitute, is itself confidence." 
(Amott.) His children. — The first clause of the verse is descrip- 
tive of a person who fears God, although he is not named, but only 
characterized. Hence, by his children is intended the children of 
him who exercises this fear. The pronominal affix in Hebrew 
sometimes refers to an antecedent or subject not expressly men- 
tioned, but implied from the scope of the discourse. See for a simi- 
lar construction ch. 19; 23. The reverential fear of God confers the 
greatest blessings not only on parents, but also on their children 
and posterity. Boothroyd supposes God's children to be meant, to 
whom he will afford his aid and protection. 

27. See ch. 13: 14. 



27. " To depart from the snares,^* S. V., Stuart—" to avoid the snares,*'* HoMen-* 
" h^ it men avoid (^depart from) the snares,** French, Noyes, 
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28. Ill a inultitiido of people is the king's Iioiior ; 
But the waiit of subjects is the (lestructiou of a prince. 

29. He, who is slow to wrath, is of great uiider- 
staiidiiig ; 

But (Ae, who) is of a hasty spirit, exalteth folly. 

t30. A traiKjuil miiul is the life of the flesh ; 
But envy is the rottenness of the bones. 

31. lie, who oppresseth the poor, rei)roaclietli his 
Maker ; 

But he, who hath mercy on the poor, honoreth him. 

28. The chief glory, as weU as safety of a ruler, consists nut in 
liis personal splendor, his palaces, treasures, or pomp, but in the 
abundance of happy and virtuous subjects. These he cannot liavc 
without good government, and such a government they will aid 
him to maintain. 

29. Of a fiasly spirit — Wi. shoit (hasty) of spirit, i.e., in-patient, 
irritable, prone to anger; the antithesis of short ofiwstrils, i. e., slow 
of anger. Exalteth folly — renders it conspicuous. See ch; 3: 35. 

30. The phrase X3*^D nS, kb marpe, literally signifies a heart of 
tranquility, i. e., a tranquil, placid, mind. The second noun is no 
where translated "sound" in the common version, except in this 
place. Comp. ch. 15: 4, where the same word occure in connexion 
with the tongue. Equanimity of temper and tranquility of mind 
are highly conducive to bodily health and long life. While envy, 
jealousy, fretfulness, anger, and other malignant and corroding pas- 
sions, prey upon the spirits, and undermine the Iiealth, like some 
latent or chronic disease, which torments and consumes the body. 
Comp. ch. 12: 4. 

31. He who oppresses the j^oor on account of his poverty, brings 
reproach and dishonor on God, who is alike tlie Creator of rich and 
poor, and ordains that the former sliould be the protector and friend, 
not the enemy and oppressor of the latter. Comp. ch. 22: 2. Job 
31: 15. On the contrary, he who has mercy and compassion on the 
destitute and dependent, honors God. 



30. **A sound ticarit" S. V., French, Boothr.— *'nf quirf hearty" ^oycs~~" a soot fi. 
$Hg heart t^ Stuart. 

31. " Who is kind to the needy;' Boothr , French. 
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32. The wicked {7nan) is driven away in his wick- 
edness ; 

But the righteous hath hope in his death. 

33. Wisdom resteth in the heart of liim who hath 
understanding ; 

But {that which) is in the breast of fools is made 
known. 

32. The wicked man 25 driven away — thrust away — suddenly re- 
moved from life in the midst of his wickedness. He is torn away 
from his only heaven here, with no joyous heaven beyond. The 
righteous man, on the contrary, when he dies, is inspired with a 
hope full of immortality — the comforting and sustaining expecta- 
tion of happiness beyond the grave. When the Christian dies, he 
^oes to what he loves, to his everlasting home, to his Saviour's 
bosom, to his rest, Iiis crown, his eternal joy. The apothegm ap- 
pears to furnish strong ground for believing that the knowledge, 
recognition and inspiring influence of the doctrine of a future state 
of rewards and punishment, obtained to a considerable extent 
among the Hebrews in the time of Solomon. " The peculiarities of 
the Hebrew proverb shine conspicuous in this specimen. The two 
arms of the sentence are nearly balanced, and move round a com ■ 
raon centre. There is a mixture of similarity and difference which 
makes the meaning perspicuous and the expressions memorable. 
But if there is peculiar beauty in the words, there is a terrible sub- 
limity in the thoughts, which the two balanced branches of this 
proverb hold in their hands. These two arms outstretched and 
opposite, direct the observer, by their piercing finger-points, to 
Death on this side, and Life on that — endless both. Looking lliis 
way, you read the doom of the wicked; that way, you descry the 
hope of the just." (Arnott.) 

33. Reslcih — i. e., quietly abideth, is not forward in displaying 
itself, but reserves itself for proper occasions. That w^uh, d^'C. — i. e. 
folly. Comp. ch. 12: 23. 13: 16. 15: 2. 29: 11. In the hrea&l^Wt. 
in the midst, i. e., in the interior of fools. "He that is truly wise 
liides his treasure, so as not to boast of it, though he does not hide 
his talent, bo as not to trade with it." (Henry. ) Is made knoion — i. o. 
Ihcy rashly give uitt'rance to their thoughlfl at all times, Sept. 
" niit in the heart of fools it (wisdom) is not discertied." So Syr, 
and Arab. 
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34. Eighteousness exalteth a people ; 
But sin is a reproach to nations. 

35. The king's favor is towards a wise servant ; 
But his wrath is against him who causeth shame. 

34. Exaltation imports advancement to a state of dignity and * 
honor, power and influence, usefulness and happiness. The exal- 
tation or real advancement of nations does not consist in their ter- 
ritorial acquisitions, their splendid victories, or their extended do- 
minion; for in each of these particulars it may originate in fraud, 
be established by oppression, and productive of human misery. 
But it oon&ists in their intellectual, moral, political, social and 
physical superiority. In all these respects the natural tendency 
and effect of righteousness, or conformity to the Divine law, is to 
elevate a people to the highest pitch of excellence, prosperity and 
happiness. Sin, on the contrary, is a reproach, a disgrace and dis- 
honor to nations. It degrades as much as righteousness exalts 
both individuals and communities, and brings in its train calami- 
ties and misery. 



• ciiAPTEii xy . 

1, A soft answer turneth away wrath ; 
But bitter words stir up auger. 

1. Mild and gentle language lias great power in allay ihg angry 
passions, reconciling differences, and restoring harmony between 
parties who are at variance. It is the best remedy for poor argu- 
ments. "The best defence," says Wogan, "as well as remedy 
against anger is meekness. There is an invincible charm in the 
mild looks and soft words of this pacific virtue, which shames, or 
tames the fiercest wrath. But anger opposed to anger, adds fuel to 
the flame, and rather enrages than allays its fury." A soft answer 
is the water to quench: bitter words are the oil to quicken and in- 
crease the fire in the human breast. Soft and soothing words give 
a double victory — over ourselves, and over our offended and enraged 
brother. 
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2. The tongue of the wise maketh knowledge 
pleasing ; 

But the mouth of fools poureth out foolishness. 

3. The eyes of Jehovah are iii every place, 
Beholding the evil and the good. 

. 4. A mild tongue is a tree of life ; 

But perverseness therein is a breaking of the spirit. 

2. The wise man, in tlie communication of knowledge, is guided 
by discretion as to the time, the subject, the person addressed, and 
the manner in which he speaks. Hence what he communicates is 
not only instructive in itself, but is made pleasing, agreeable and 
attractive toothers. But fools utter their crude and ill-digested 
thoughtfi, without consideration and without discretion. Hence 
they amount only to foolishness. (3''£3''n, Hiph fut of DtOJ. — J?\3, 
Hiph. fut. of J?3J.) • 

.3. This is a proof passage (locus classicus) in support of the 
doctrine of the divine personality and omnipresence. Jehovah is 
every where and at all times present, observing both evil and good 
men, and is acquainted by actual iuspection with all they think as 
Well as witli all they do. He sees both direct sins and secret ser- 
vices. A continual sense of the Divine omnipresence is the best 
and only sure preventive of vice, tlie strongest and most effectual 
incentive to virtue and holiness. This proverb stands opposed 
equally to atheism and pantheism. It recognizes a loving, intelli 
gent Being, distinct from and independent of the world, which he 
created, and exercising a moral as well as natural government over 
that world . 

4. The word here translated mild, and in our Standard Version 
wholesome f primarily signifies A^^Zmif. Hence sonae translate the 
phrase, " the healing of the tongue," and " the healing medicine of 
the tongue." In this place, however, it appears to be employed 
rather in the sense of s^cnlle, mild. See ch. 14: 30, where it occurs 
in the analogous sense of tranquil, placid, as applied to the mind. 
A Irreakhiir of the spirit — i. e. it causes bitterness and anguish of 
mind. " Hard words will not break the bones, but they may break 
the heart." 



4. " The hcalinfi of the tongut't" VrcncU—** f/w f/calhif; tm'dicinrt*' Ho\i\en—" sn/f. 
tiess oftun}rut\" Stuart=" breakcth the spirit" lUtoihr.—** aj)flietet/i the spirit^" Hol- 
den ** a wounding of the spirit,'' Noycs— " a crushing of spirit," Stuart. 
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5. A fool despiseth the iustruction of his father ; 
But he, who regardeth reproof, will become prudent. 

6. {In) the house of the righteous {man) is much 
treasure ; 

But in the revenue of the wicked there is trouble. 

* 7. The lips of the wise disperse knowledge ; 
But the heart of the foolish is not right. 

8. The sacrifice of the wicked is an abomination to 
Jehovah ; 

But the prayer of the upright is his delight. 

9. The way ef the wicked is an abomination to 
Jehovah ; 

But him, who followeth after righteousness, lie 
loveth. 

7. The Hebrew JX>Sx, al-keii, is rendered not so in our E. V. 
preceded by the supplied verb dodh, i. e. does not scatter knowledge. 
The phmse often has that meaning and is so translated here in the 
Chald. and Vulg. But it appears to be susceptible of a more forci- 
ble meaning, and the parallelism seems to require it. Some supply 
the verb " disperse'* from the preceding member, and translate, 
** The heart of the foolish disperses that which is not right," or 
** sound," i. e. spreads abroad what is false, futile, or foolish. Oth- 
ers merely supply the substantive verb, and render as above. — ** is 
not right," i. e. is not in a right state, and therefore indisposed to 
disseminate knowledge, or incapable of doing so. This construc- 
tion is supported by the Sept. and Syr. vcrss. (ni'., Piel fut. of 

TT 

8. Man judges by actg — God, by principles. Hence the sacri- 
ficial offerings of the wicked, though they be part of God's own 
appointed service, will in his register be found in the catalogue of 
sins to bo accounted for. *' However costly sacrifices may be, yet 
if offered by those who lead wicked lives, tliey are odious in the 
sight of God; while the prayer alone of the good man, even tliough 
unattended by any offering, is graciously accepted by him. Upon 
those who had been led to set a high value on Ihe outward ob.ser- 
vences of the Mosaic law, the spiritual character of this proverb 
was calculated to produce a good effect." (French.) Conip. cli. 21 : 
27. 28; 9. 

' 9. The sacrifice, the prayer, the way, or course of life, of the 



CH. XV.] THE PROVERBS OP SOLOMON. 159 

10. A grievous connection {shall he) to him, who 
forsaketh the way ; 

And lie, who hateth reproof, shall die. 

11. Sheol and destruction are before Jehovah ; 
How much more, then, the hearts of the children 

of men. 

12. The scoffer loveth not one, who reproveth him ; 
Nor will he go to the wise. 

13. A merry heart maketh a cheerful countenance ; 
But by sorrow of heart the spirit is broken. 



wicked, are aU declared to be an abomination, i. e. odious and un- 
acceptable to Jehovah, because He who looks at the heart, perceives 
no sincerity or real humility in any of them. If the hearty be wrong 
and the life, which is the sure index of the heart, be opposed to the 
law of God V no external religious observances which the insincere 
may perform, however proper in themselves, can be pleasing and • 
acceptable to Jehovah. 

10. The adjective ^ri€i?«/.<, as appears from the parallelism, be- 
longs to the subject, and not to the predicate, in this proverb, as in 
our English version. The vmy — viz. the way of rectitude — the right 
path, appointed by God. Vulg. "the way of life.'* 

11. Destruction {Abaddon) is here put metonymically for the pldce 
of destruction, and is a poetical equivalent of sheol. (Comp. Ps. 
88: 12. 55: 23. Job 26: 6.) The invisible world— the place of the 
dead, is penetrated by the aU-seeing eye of Jehovah: much more 
then is he acquainted with the thoughts of man. 

12. Loveth not — i..e. dislikes, abhors, hates, by the figure litotes. 
See Ps. 119: 85. The scoffer at sacred things dislikes his reprover, 
because he dislikes the reproof; nor will he seek the society of the 
wise and good, lest he should receive merited reproof for his skep- 
ticism and misconduct. 

1.3. A ineiry heart, (i. e. a glad, joyous, cheerful, happy state of 
mind,) imparts a corresponding impress to the countenance, while 
a sorrowful heart not only discovers itself in the countenance, but 
depresses and breaks the spirit. 



10. " A sore nfjliction," French, Noyes. 
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14. The heart of (the inan of) niKlei*8taiiding seek- 
eth knowledge ; 

But the mouth of fools feedcth on folly. . 

15. All tlie days of the afflicted {man) are evil ; 
But a meriy heart is a continual feast. 

16. Better is a little, with the fear of Jehovali, 
Than great riches, and trouble therewith. 

17. Better is a dinner of herbs where love is, 
Than a stalled ox, and hatred therewith. 



14. The man who is possessed of an intelligent and teachable 
mind, seeks diligently after knowledge. But folly is the very meat 
and drink of fools. They delight in it as in the choicest viands. 
(Instead of pD J, understandings the Sept., Ar., Syr., Chald., and sev- 
eral MS^. read pDJ , uprightness — " an upright heart.** The rea'ding 
of the Keri "'S, the movXh, constr. of 713 1 in the singular number, 
instead of the plur. '•33, {faces) in the text is supported by all the 
ancient versions and many MSS. and rightly, for the verb which 
follows it is singular.) 

1.5. ^11 the days of the afflicted man are painful, sad, and sor- 
rowful (see ch. 25:20); but a cheerful heart or disposition is a 
source of constant enjoyment. The Vulg., Syr., Chald. and Symm. 
read, "All the days of the poor are evil." Accordingly French 
translates the couplet, " Though all the days of the poor man are 
evil, yet he who is of a cheerful heart, hath a continual feast," i. e. 
" Great as undoubtedly are the trials to which the poor man is ex- 
posed, yQt he is not denied the luxury which inward peace, con- 
tentment and cheerfulness of heart resulting from these, can be- 
stow." 

16. True piety, accompanied with but little of this world's 
goods, is vastly more conducive to real and enduring happiness in 
this world, than great riches without pioly, accompaniod by the 
fears, perplexitic», anxieties and vexations, which not unfrcqnontly 
attend on the possession and management of large estates. 

17. Better is the most liumble and scanty repast, where mutual 
love prevails, than a banquet of tlie choicest delicacies accompa- 
nied with hatred and contention. •* Bettor is it to liave peace with- 
out ph nty, than plenty without po.ao(»." " This is ])oculiarly appli- 
cable to the marriage state, in which an union, sweetened by mutual 
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18. A passionate man stirreth up contention ; 
But (Ae, whx)) is slow to anger, appeaseth strife. 

19. The way of the shiggard is like a hedge of 
thorns ; 

But the way of the righteous is made smooth. 

20. A wise son maketh a glad father ; 
But a foolish son despiseth his mother. 

^ 21. Folly is joy {to hirn^ who) is void of understand- 
ing; 

But a man of discernment walketh uprightly. 

22.' Without counsel purposes are disappointed ; 
But in the multitude of counsellors they are estab- 
lished. 

affection and endearment, is far preferable to the greatcEt wealth, or 
the most splendid station, without the solace of love." (Holden.) 
Bread, fruits and vegetables, form the usual repasts of the masses 
of society, not only in Western Asia, but also in Southern Europe. 
The necessity, indeed, for daily animal food is not felt as it is in 
more northern latitudes. At the same time, animal food is highly 
prized in the East, though rarely met with except at the tables of 
the opulent. 

19. The path of tlie sluggaid is constantly beset with real or 
imaginary difficulties. There is always a lion in the way. On the 
contrary, the path of the upright man, who is industrious and dili- 
gent from principle, is made smooth, plain, free from obstructions 
and easy to travel. Smooth is literally raised up, like a highway. 

20. *' The brightest joys and bitterest tears flow from parents* 
hearts." 

21. The man without understanding takes pleasure in doing 
fooli^ and wicked things. But the man of discernment and in- 
telligence conducts himself uprightly, and finds his enjoyment in 
that course of conduct. (HpS, Kal inf. fem. of IjV.) 

22. Without counsel — i. e., without mature deliberation and con- 
sultation, plans fail of being accomplished. Lit. tliere is a frustra- 
tion of purposes, or plans. Thcij are cstnMished. — Lit. it (the purpose) 
shall staTut. (^3n, Hiph. Inf. absolute of ^:)3.) 



'22. ** Plans come to nought " Noyes— " devices are frustrated,** French. 
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23. A man hath joy by the answer of his month ; 
And a word in due season, liow good it is. 

24. The path of life to the wise {man^ leadeth) up- 
ward ; 

That he may depart fi*om slieol beneatli. 

25. Jehovah will destroy the house of the proud ; 
But he will establish the landmark of the widow. 

26. The* thoughts of the wicked are on abomination 
to Jehovah ; 

But {the words) of the pure are pleasant words. 

23. By the answer, <^'C. — i. e. by giving good advice. Iti due sia- 
son, — Lit, in Us season, i. e. at an appropriate time. See ch. 25: 11. 

24. The word iijnpard, in the first member of the verse, is op- 
posed to sheol, downward or boieath. Hence some commentators sup- 
pose that a prolonged and happy existence on earth is intended by 
the former, and a short life and premature deatli by the latter. 
Tlius French : " the wise pursue a path insuring to them a continu- 
ance of life and happiness, which, being directly opposed to the 
path leading down to the grave, is said ' to lead upward.* " I am 
persuaded, however, that it has a deeper and more evangelical sig- 
nificance. The path, in which the truly wise man walks, conducts 
upward and heavenward, and it terminates in the abode of the blest. 
The way in which the ungodly walk, conducts downward and ter- 
minates in the regions of the miserable. The one is the path to 
life, to spiritual life — spiritual happiness, both here and hereafter: 
the other is the way to death — spiritual death, and ends in eternal 
death. 

25. By hmisCf the household, or family occupying the liouse, is 
tropically intended. Jehovah will destroy tlie housuliold of such as 

. imagine themselves independent of Providence, and rely entirely on 
their own strength, wisdom, or skill. But lie will maintain the 
right of the widow whose sole reliance is on the paternal care of 
the Most High, against the oppression of unjust men. {Xy^]* Kal 
fut. of HDJ.) 

~T 

26. Pleasaiit words. — i. c. suitable, becoming, and hence regarded 
with favor by Jehovah. See ch. IG: 24. *' How lightly do the mass 
of men think of the responsibility of their thoughts, as if they wei-e 

?4. " Ho that he departs from the pit beneath" Noyes. 



CH. XV.] THE PROVERBS OF SOLOMON. 163 

27. lie, who is greedy of gaiu, troiibleth his own 
house ; 

Hut he, who hateth gifts, shall live. 

28. The heart of the righteous {mart) studieth {what)- 
to auswer ; 

liut the mouth of the wicked poureth out evil things. 

29. Jehovah is far from the wicked ; 

IJut he heareth the prayer of the righteous. 

30. {As) tlie light of the eyes rejoiceth the heart, 
(So) a good report maketh the bones fat. 

31. The ear, which hearkeneth to the reproof of life, 
Shall abide among the wise. 

their own, and tlicy might indulge them without restraint or evil. 
But they are the seminal principles of sin. And as the cause vir- 
tually includes the effects, so do they contain, like the seed in its 
little body, all the after fruili. They are also the index of charac- 
ter. Watch their infinite variety — not so much those that are under 
the control of circumstances, or thrown up by the occasion, as the 
voluntary flow, following the habitual train of associations.** 
(Bridges.) Plutarch describes the thoughts as "the indigenous 
fountain of evil." 

27. He who is so greedy of gain as to be unscrupulous in regard 
to the means he employs for its attainment, often in the end brings 
disgrace and ruin upon himself and family. But he who hates 
gifts bestowed as bribes for the purpose of perverting right and 
justice, will prosper and confer honor and happiness on his house- 
hold. Comp. ch. 11: 29. 

29. Jehovah is said to he far frovi the wicked when he does not 
regard their cry, nor afford them any relief or assistance when they 
call upon him. Comp. Ps. 18: 41. 

30. By the light oftlie eyes may be meant that which the eye sees, 
and by a good report, that which the ear hears. The sense would 
then be, as tlie objects which we behold by means of the eye afford 
pleasure to the mind, so does a good report among men cause in- 
ward gratification, and contribute to the health of the body, 

31. By ^Ae reproof of life, in intended that salutary reproof and 
admonition of a friend, which, right and judicious in itself, and 
arising from good motives and intentions, is calculated to promote 
the happiness of its object. « 
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32. He, wlio rotusetli iiistriictiuii, despiseth his o\vii 
soul ; 

But he, who hearkeneth to reproof, getteth uncler- 
standiug. 

33. The fear of Jehovah is the instruction of v^isdom ; 
And before honor is humility. 

32. See ch. 13. Dcspisetk his own boul — i. e. acts as though he 
valued it not. Comp. ch. 8: 36. 

33. Wisdom'tf grand lesson is revei*ence for Jehovah, without 
which the first elements of true knowledge cannot be acquired.^ 
Comp. ch. 1:7. 9: 10. But there is no true reverential fear of hfm 
without humility, arising from a deep sense of dependence and un- 
worthiness. Such humility is the precursor of exaltation. " God 
exalts none but those who are truly humble,*' '*He resists the 
proud, but gives grace to the humble." See Matt. 23: 12. 



CHAPTEE XVI. 



1. The preparation of the heart (belongeth) to man ; 
But the answer of the tonsjue is from Jehovah. 

2, All the ways of a man are pure in his own eyes ; 
But Jehovah weigheth the spirits. 



1. The preparation of the heart — i. e, the purposes, plans, designs, 
formed in the mind. Man forms plans of action and determines 
tlfe modes and means of accomplishing them; but the result is 
wholly with God, and we must look to him for the desired success. 
All our wisdom and ingenuity in contriving and executing, will be 
futile, unless his overruling providence favor us. *' Man proposes, 
God disposes." Comp. v, 9. IVic answer of the tongue is the answer 
to that which the tongue utters — the answer of God to the voice of 
prayer. 

2. The judgment which a man forms of himself is commonly 
pai'tial, and often quite erroneous. But God always judges accord- 

I. ** The deliberation qf the heart in man^ and the utterance qf the tongue t** Hoi. 
den, Booth r. 
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«> 



Cuiiiuiit tliv works to Jehovah: 

t/ -' 

And tliy purposes shall be established. 

4. Jehovah hath made every thing for its end ; 
Yea, even the wicked (7nan) for the day of evil. 



ing to truth. Self-love usually renders a man blind to his own 
faults; but Jehovah forms a perfectly accurate and just estimate of 
men's hearts and true character. " Man will not believe that he is 
what he is, till suitable temptations discover him to himself." 

'A. Cumviii — lit. roll, devolve upon. In all your undertakingH seek 
t he approbation and blessing of Almighty God, and then cheerfully 
ynd confidingly leave the result with him. Obey his will, follow 
the teachings of his word, and the monitions of \^ spirit, and con- 
ride in his infinite wisdom; and he will grant success, so far as suc- 
cess may contribute to your best good: or else will give you patience 
to bear disappointment in the spirit of the Gospel. (Sj Kal Imper. 

of hhy) 

-T 

'1. The word ^npi^J^S* lammaancku^ has been generally regarded 
by commentators as a compound preposition with the pronominal 
affix attached, referring to Jehovah, and accordingly render it for 
kiniself, i. e. for his own glory in the exercise arid manifestation of 
his infinite perfections. But though the sentiment is true, it does 
not appear to be that which is intended to be conveyed in this pas- 
sage. The word is regarded by others with more probability as a 
noun, n3>^D, maane, in the apocopate form (WD, maan,) with the 
prefix preposition and the pronominal affix referring to every thing, 
and here denoting purpose, design, object, end, final cause. The noun 
etymologically signifies with the afiix its amwer. (See ch. 15: 23. 
16: 1.; Here it imports tropically tJmt ichich corresponds to it, or is 
fitted to if. Thus every thing is made in accordance with its'corres- 
poyidence, i. e. with the end, design, purpose^ which it was intended to 
accomplish. " God has ordained every thing to that which answers 
or is suited to it, and the wicked he has ordainpd for the day of evil, 
i. e. of punishment. There is not only a wise arrangement and 
correspondence in good things, but also in evil things; for the evil 
of punishment follows the evil of guilt; the evil day is appointed 
for the evil deer." (Grotius.) When it is said in the text that God 



t. ** For him$elf," E. V., Holden— *'/or his own purpose,'* French—" to serve Mi 
design,'* Boothr.— "/ar its purpose," Stuart. 

15 
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5. Every one, (icho) is i>roud in lieiirt, is an abomi- 
nation to Jeliovali ; 

(Though) hand (be joined) to hand, lie shall not go 
unpunished. 

G. By mercy and truth iniquity is covered ; 
And through tiie fear of Jehovah (men) depart from 
evil. 

7. When the ways of a man please Jehovah, 

He maketh even his enemies to be at peace with 
him. 

8. Better is a little with righteousness, 
Than great revenues without right. 



made (or ordained) even the vnc/ccd for the evil day, the meaning is 
not that God created men wicked, or made the wicked for the pur- 
pose of punishing them and rendering them miserable. This would 
be an unjust reflection on the character of Jehovah, and inconsistent 
with the plainest declarations of his word. But the idea intended 
to be conveyed is, that he has so ordered events in his providence — 
so established the connexion between cause and effect, antecedent 
and consequent, that piety and uprightness will surely receive their 
appropriate reward, while punishment will certainly follow the com- 
mission of sin, unless averted by timely repentance, implicit reli- 
ance on the Redeemer, and speedy reformation. 

5. Seech. 11: 21. 

6. The verb "^33, kaphar, literally sig. to covers to cover vpy to kidc 
from view. Figuratively it denotes, I . to atone, 2. to pardon, to for- 
give. It is here employed in the last sense. By mercy and trutk 
may be understood objectively the attributes of God known by those 
names, and exercised towards men. The sense of the first clause 
would then be, that by the mercy and truthfulness of God, displayed 
in the performance of his promises, the transgressions of the peni- 
tent sinner are forgiven. Comp. Ps. 32: 1. nOD, kasa. see eh. 14: 
22. Ps. 78: 38. 79: 9. Or the phrase may be taken subjectively of 
man, as denoting mercy and truth exercised by good men towards 
their fellow men. See ch 3: 2. 20: 28. The sense would then be, 
that by the manifestation of kindness, compassion and truthfulness, 
the divine favor may be propitiated and man's transgressions for- 
given. 
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9. The heart of man deviseth his way ; 
But Jehovah directeth his steps. 

10. A divine sentence is on tlie lips of the king ; 
His moutli transgresseth not in judgment. 

11. A just balance and scales are {the appointment) 
of Jehovah ; 

All the weights of the bag are his work. 



9. Comp. ch. 20: 24. Ps. 37: 23. Jere. 10: 23. 

10. The Hebrew •word Dp3, kcsem, sig. 1. a lot, 2. divination, 3. 
ail oracle y or divine seTitencc. The last appears to be its meaning in 
this place. A divine sentence or sacred oracle of course implies a 
righteous judicial decision. The scope of the maxim appears to be 
to inspire respect for the judicial decisions of wise and upright 
rulers and magistrates, who are supposed to be above the influence 
of the ordinary motives for pronouncing a wrong, partial and unjust 
judgment. The proverb in this verse and those in v. 12 and 13, 
only indicate duty, right, official obligation^ and not what is always 
true in point of fact. So St. Paul says of the civil magistrate, that 
'* he is the minister of God to thee for good." 

11. Balance. The Heb. word occurs here and in Isa. 40: 12, 
where it is translated scales in E. V. Since in both instances it is 
found in connexion with balances or scales, it would evidently seem 
to belong to the apparatus for weighing. The translators of our 
Standard Version supposed weights to be intended : but it more pro- 
bably denotes the rod or yard from which the scales were suspended. 
The derivation of the word dSs, Pelcs, from dSs, Palas, to make 

V V - T 

'/cvd, or even, favors this view. The following noun is dual, and 
evidently denotes the scales at the extremeties of the balance-rod. 
Weights and measures were prescribed to the Hebrews by Jehovah 
himself. See Lev. 19: 36. The word rendered weights properly sig- 
nifies stories. The Hebrews used stones for their weights, and kept 
them in bags. Just weights and scales are said to be the work or 
appointment of Jehovah, because made by his direction; so that no 
man could alter them without violating the divine law and incurring 
the divine displeasure. Sec ch. 11: 1. 20: 10 Fraud in weights 
and measures is a punishable offence among all civilized nations; 



10. •' Mature counse/," Hoothr. — *'T/ie sentence of a diviner " French — ** Divina. 
tion," Vulg , Holden— ** fl/i orac/e," Sept., Stuart. 

11." The steel-yard and the balances" Stuart. 
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12. The doini^ of wickedness is an abomination to 
kings ; 

And the throne is established by righteousness. 

13. Eighteons lips are the delight of kings ; 
And they love him, who speaketh right things. 

14. The Wrath of a king. is {like) messengers of 
death ; 

But a wise man will pacify it. 

15. In the light of the king's countenance is life ; 
And his favor is like a cloud (bringing) the latter 

rain. 

16. How much better it is to get wisdom than fine 
gold ! 

And to get understanding is to be chosen rather 
than silver ! 

and in the East great severity is frequently exercised towards those 
who are detected in the perpetration of it. The comment of good 
old Fuller on this passage is apt and forcible. ** The good merchant 
wrongs not the buyer in number, weight or measure. These are the 
landmarks of all trading, which must not be removed; for such 
cozenage were worse than open felony — first, because they rob a 
man of his purse, and never bid him stand; secondly, because high • 
way thieves defy, but these pretend justice; thirdly, as much as lies 
in their power, they endeavor to make God accessory to their cozen- 
age, deceiving by pretending his weights. For God is tlie principal 
clerk of the market: all the weiglits of the bag are his work." 

12. To kings — i. e. to virtuous and upright kings, who an; worthy 
of the name and dignity. (jO";. Niph. of ]0.) 

14. The form of expression in the first clause of this verse doubt- 
less originated in tlie custonis of oriental desi)otis)n. Under such 
a government the kiiig's displeasure is instantly follow <'d by ven- 
geance, without regard to forms of law. C/Oinj). 1 Kg. i2: T). Matt. 
14: 10. 

15. In Palestine, there are two rainy sc.isons in the course of the 
year. These arc often called in Scrii)turo the for/ncr and the Idll* r 
rain. The first, which is the mUnmnnl rain, l)ogins in October, or 
early in November, and is so calh'd 1)00{iuk<' llie Hi'brews began 
their civil year about tlie tim<' of tho autumnal equinox. The sec- 
ond or spring rain, begins in April, just before the harvest, and is 



I 
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17. The highway of the upright is to depart from 
evil ; 

He, who keepeth his way, preserveth his soul. 

18. Pride {goeth) before destniction ; 
And a haughty spirit before a fall. 

19. Better is it to be of an humble spirit with the 
lowly. 

Than to divide the spoil with the proud. 

20. He, who attendeth to the word, shall find good ; 
And he, who trusteth in Jehovah, — happy is he ! 

21. The wise in heart shall be called prudent ; 
And sweetness of lips increaseth learning. 

indispensable to an abundant crop. Hence the force and beauty of 
the comparison in the text. 

17. A highway is a smooth and beaten path — a plain, safe and 
pleasant road to travel — contrasted with a by-way, which is but 
little travelled, rough, uneven, crooked, and unsafe. The upright 
in departing from evil choose such a highway — the way of holiness; 
and by keeping in that way, they are pr«served from danger. The 
Septuagint adds: ** He who receives instruction shall be in pros- 
perity; and he who regards reproof shall be made wise. He who 
keeps his ways, preserves his own soul; and he who loves his life, 
will spare his mouth.** 

18. Ruin presses hard on the steps of pride and arrogance of 
spirit. Comp. ch. 11: 2. 18: 12. 



20. The Hebrew word *^ni, dabar, sig. both word and thing. If 
the former be its meaning here, then the sentiment of the first mem- 
ber of the verse is, that he who attends or gives heed to the precepts 
of the word of God — the divine oracle — shaU obtain success in his 
undertakings and pursuits. If the latter, then the sense is, that he, 
who conducts his affairs prudently and wisely, will be prospered. 
The Sept. version adopts the latter interpretation; but the parallel- 
ism favors the former 

21. Sweetness of lips denotes gentle and persuasive language; the 
lips being put metonymically for what the lips express. Persuasive 
and winning language secures attention, and thus affords peculiar 
advantage for communicating knowledge. 

15* 
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22. Understanding is a fountain of life to him who 
hath it ; 

But the instruction of fools is folly. 

23. The heart of the wise {man) teaeheth his mouth, 
And addeth learning to his lips. 

24. Pleasant words are {like) a honey-comb : 
Sweet to the soul, and healing to the bones. 

25. There is a way which seemeth right to a man ; 
But the end thereof is the way of death. 

. 26. He, who laboreth, laboreth for himself; 
For his mouth urgeth him on. 

27. An ungodly man diggeth up mischief; 
And on his lips there is a burning fire. 

22. Whatever instruction fools undertake to give, win prove only 
foolishness. If they attempt to instruct others, they only make 
them like themselves. Some commentators invert the terms of the 
proposition in the last line. " It is folly to instruct fools,** i. e. it is 
lost labor to endeavor to communicate knowledge to those who have 
no capacity or no disposition to receive it. Others render, ** The 
chastisement of fools is their folly,*' i.e. folly brings its appropriate 
punishment with it. 

23. The well-regulated mind of the wise man enables and dis- 
poses him to clothe his thoughts in appropriate, conciliatory, per- 
suasive and discreet language, and to communicate knowledge per- 
tinently, judiciously and successfully. 

24. Agreeable and instnictive discourse is both delightful and 
salutary. Honey-comb is put for honey by synecdoche of the con- 
tainer for the thing contained. The word bones is also put by tlie 
same figure for body. 

25. Sec ch. 14: 12. "We must not trust ourselves in a way or 
course of action which merely seems to be right; for appearances are 
often deceptive: but take the requisite pains to assure ourselves that 
it is right. The tcay of death is tlic way which leads to death. 

27. An ungodly person (lit. a man of Belial) employs himself in 
devising and laboring diligently to find out some mischief. He digs 

22. ** Wisdom to its possessor is a fountuin of tift'y" Boothr.— ** Understanding is 
a spring of living water to its possessor^" French — " is a well-spring of life^* Nt)ye«, 
Stuart 'zl. *^ A flaming torch,'' V.ooit\x. 
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9S. A perverse man apreadeth contention ; 
And a whisperer separatoth friemlfi. 

29. A ]iian of violence eiiticeth liis neighbor: 
And leadctli liini into a way that is not good, 

30. Ho shntteth iiis eyes t<) devise i>crverae things; 
He biteth his lips, he bringetti evil to pass, 

31. The hoary heaii is a crown of glory, 
{If) it bo found in tlie way of i-ighteonanese. 

3^. {He, who) is sl<jw to anger is lietter than tiio 
migiity ; 

And he, wlio rnletli his spirit, tliaii he, who takefh 
a city, 

for it, as if delving in a mine tor tlie precious metals. HU tongue 
is a burning firebrand, full of bilternosa and alftuder,with vhich to 
inilaiue the passions of othera and spread' strife and coDtention 
through the community. Sept. " Tlie pf rverse man carries perdi- 
tion on his moutli. The foolisli man diggeth up ertls to himselfi 
he treasures up fire on his lips." See James 3: 6, 

2D. Noi good, i. a. into an evil way, by the" figure Ulsla. 

30. This verse describee the course adopted by tbe violent man 
icben plotting mischief. He shuta his eyes, that his thoughts may 
be concentrated on the base scheme which he has devised; without 
being diverted by external objects. He bites his lips, as people in 
deep thought frequently do. 

31. The lioary head is the aged man's honor (ch.30: 99) and hja 
claim for respect and deference. The Roman satirist intimates that 
the neglect of " riaing up before the hoary head," wns ponishable 
with death. I'he reverence pdd by the Lacediumoniana to old age 
is well known. (xS'^n, Hipli. fut. of KYD.) 

32. This proverb is identical with the well known line of Ovid 
" Fortior eat qui se quHm qui fortissima mienia vincat." "Better H 
lie who conquers Iiimeelf than he who conquers tbe atrongc«t v 
" In all ages," says Cicero, "fewer men are found, wlio conquer tin 
own lusts, tlianf bat conquer an nrniy of enemies," Seneca, w ■"' 
to a friend. Bays, "If y.m wish to subject all ttiiigi to 
subject yourself to reason. You will rale 
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33. Tho lot is cast into the lap ; 

But the whole disposal thereof is from Jehovah. 



33. Tke lap — viz of the umpire, — the person appointed to decide. 
The lot is properly a casual event purposely applied to the deter- 
mination of something doubtful. ' Among the Hebrews, the most 
important matters were frequently determined by lot. Officers were 
thus chosen — work determined — dwellings fixed — discoveries made, 
and contentions terminated. (See 1 Chron. 14: 5. Lu. 1: 9. Neh. 
11:1. 1 Sam. 14: 41. Prov. 18: 18.) This aphorism teaches that the 
decision of the lot is, like every thing else, under the control of Je- 
hovah, although to human view the result may appear altogether 
casual and fortuitous. The following Greek proverb expresses the 
same thought under a similar trope. " The dice of Jupiter are 
always loaded; they fall as he wills." 



CHAPTEE XYII. 



1. Better is a dry morsel and quietness therewith, 
Than a house full of banquets with strife. 

2. A wise servant will rule over a son, who causeth 
shame ; 

And share the inheritance with brothers. 



1. The word rendered banquets properly signifies a slaughierivg, 
1. of men, 2. of beasts, whether for food or for sacrifice. Hence it 
may denote a sacrifice^ victim ^ or by metonymy a rrpfisl or banquet, 
which last is plainly the meaning here. Thus the phrase '* a house 
full of banquets," would sig. a house well supplied with provisions. 
The Hebrew is literally banquets of strife, — quarrelsome feasts — the 
limiting noun indicating, that the beasts were eaten with strife and 
contention, instead of harmony and love. Some expositors suppose 
that there is particular allusion to sacrificial feasts, or feasts which 
were customarily made from the remains of peace offerings. Sec 
ch. 7: 14. 



I. **OffeasfingSt"Iiooihr—" slattfjtittrcit fn-as/s," Stuart—" sacriftcial banquets," 
Holden — " sacrijices," S. V.—" many good things and unjust sacrificeSt" Sept. 
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3. The crucible is for silver, and the fuilmce for gold ; 
But Jehovah is the searcher of hearts. 

4. A wicked doer listeneth to false lips : 
(And) a liar giveth ear to a wicked tongue. 

5. He, wlio derideth the i)Oor, reproacheth his 
Maker ; 

And he, who rejoiceth at cafcimitv, shall not go un- 
punished. 

6. Children's children are the crown of the aged ; 
And the glory of children are their fathers. 

3. The art of man has invented means to test the purity of gold 
and silver; but only Jehovah can explore the human heart. This 
he claims as his prerogative. Nothing deceives him : nothing 
escapes his all penetrating eye. 

4. ** The wicked listen witli pleasure to those who utter scandal 
and falsehood: and those addicted to the odions vice of lying lend 
a willing ear to a malevolent tongue: both thereby gratify their ma- 
lignity." **Were there no publishers of slander and calumny, there 
would be no receivers; and were there none to receive them, there 
would be none t o ^r/^mrt/c them ; and were there no inverUars, re- 
ceivers nor propamdors of calumnies, 1k>w vastly would the peace of 
society be promoted." In the Heb. text the second member expresses 
the same thought substantially as the first. But the Septuagintand 
olhcr ancient versions read antithetically, *' But a righteous man 
listeneth not lo false lips." (;,nrD, Hiph. part, of j?;n. {'TrO=r.TXPi 
Hij)h. part, of jtx ) 

T). To hold tlie poor in derision and contempt on account of their 
poverty, or to rejoice at the calamities which befall others, is virtu- 
ally to treat with contempt the providence and precepts of God. 
" Why should I for a little difference in this one particular of 
worldly wealth, despise my poor brother? When so many and great 
things unite us, shall wealth only divide us ? One sun shines on 
both; one blood bought us both; one heaven will receive us both; 
only lie lias not so much of earth as J, and possibly much more of 
Christ. And why should I disdain him on earth, whom happily 
the Lord will advance above me in heavenV" (Bp. Reynolds.) 

n. Th«i a<»:od and their numerous descendants reflect mutual 



5. " Shall not be held guiltless." French — "shall not be guiltless f*' Stuart, 
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« 

7. Excellent speech bccoiiieth not a fool ; 
Much less do lying lips (become) a prince. 

8. A gift iR a precious stone in the eyes of him, who 
taketh it ; 

Wherever it turneth, it prospereth. 

9. lie, who covereth an offence, seeketh love ; 
But he, who repeatelh a matter, separateth fi'iends. 

honor and dignity upon each other. Comp. Ps. 127 and 128. Ec- 
cles. 3: 11. Glory — i. e. the ornament and pride. 

7. Excelhnt speech — wise and learned discourse, would be incon- 
gruous and out of place in a fool. Much more inappropriate is 
falsehood in a prince or ruler. ** Heathen morality," says Bridges, 
" from the lips of one of her wisest teachers (Plato) allowed the 
lying lips of princes, because they governed for the public good. 
'AH otherei/ he adds, 'must abstain.' 'Qui nescit dissimulare, 
nescit regnase,' * He who knows not how to dissemble, knows not 
how to reign,' has been not unfrequently a royal maxim. How 
much more suitable and becoming was the remark of Louis IX. of 
France — <If truth be banished from all the rest of the world, it 
ought to be found in the breasts of princes.* " 

8. The gift or present here alluded to i* a bribe offered for the 
purpose of obtaining influence or.accomplishing some object. This 
is regarded by the receiver as a precious stone — an object of great 
value — and consequently held in high estimation. *« A diamond 
reflects a variety of lights, when viewed on this side or that. Turn 
it how you please, it will never cease to reflect lustre; and this the 
text calls prospering or succeeding. So of a bribe if accepted: it will 
influence in many ways, even without a consciousness of its poison 
on the part of the receiver. Turn he which way he will, the influ- 
ence of it will follow him." (Stuart.) 

9. To cover an offence is to forgive an offender: while the com- 
munication of the injurious act to others implies an unforgiving 
spirit. The sentiment expressed in this verse is very beautiful. 
" It shows a delight in the atmosphere of Ifrvc — man's highest eleva- 
tion in communion with God. It implies not tlie mere exercise of 
love, where it is presented, but the searching — making opportunity 
for it. A forbearing spirit is a fine manifestation of it. Our mo- 
tives arc often misconstrued. We meet in a world of selfishness 
cold reserve, instead of glowing confidence. Prejudice builds a wall 
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10. A rebuke will sink deeper into a wise man, 
TIuiii II hundred stripes into a fool. 

11. A rebellious (man) seeketh only evil ; 
Therefore a cruel messenger shall be sent against'him. 

12. Let a bear robbed of her whelps meet a man, 
Rather than a tool in his folly. 

13. lie, who rewardeth evil for good, 
Evil shall not depart from his house. 

l-l. The beginning of strife is (as) when one letteth 
out water ; 

Therefore cease from contention before it breaketh 
out. 



against Christian intercourse. Wounded pride would return un- 
kindness with contempt. Resentment stirs up recrimination. Dis- 
appointment kindles morbid suspicion. Here is the noble field for 
Christian victory; instead of resenting, to cover the transgression 
with a mantle of love.-:-with that act of amnesty, by whicji we are 
saved, — the most aggravated transgression-rthe most unprovoked 
injuries — covered in eternal forgetfulness." (Bridges.) 

10. A seasonable and appropriate rebuke, even when not accom- 
panied by the slightest chastisement, will have more effect on a wise 
man, than the severest corporeal punishment on a fool, (iinri* Kal 

fut. of nnj.) 

-T 

12. The female bear is remarkable for her intense attachment to 
lier young; and nothing can exceed her frantic rage, when they are 
injured or killed. Pee Hos. 13: 8. Dreadful as it is to meet a bear 
in such circumstances, it is more dangerous to meet a furious and 
revengeful man while under the influence of his impetuous passions. 
It is possible by the use of stratagem to escape the vengeance of the 
incensed beast; but no consideration of interest or duty: no partial 
gratification — can arrest the furious career, or divert the attention of 
the man, who is rendered insane by passion. "Reason, degraded 
and enslaved, lends all her remaining wisdom and energy to pas- 
sion, and renders the fool more cruel and mischievous than the bear, 
in proportion as he is superior in instinct." 

14. Breaketh out — lit. grows warm, i. e. before anger is excited. 
** As in breaking down the banks of a river the inundation, though 

14. " The commencement qf strife i« the letting out qf water," Stutrt 
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15. lie, wiiu accjuittotli llic \vickc<l {man), \\\n\ Ik*, 
who cuiidemiietli the just {man). 

Even they ])Oth are an abomination tu Jehovali. 

10. Why is tliere a price in the hand of a iuol to 
«^et wisdom, 

When {he hath) no nnderstandintr. 

17. A friend lovetli at all limerf ; 
And a brother is born for adversity. 

small at first, continues to increase till the ^vliole country is ovor- 
ilowed; bo strife is trifling at its coniniencenient: but if indulged, 
increases to insatiable animosity: therefore dismiss contention be- 
fore it becomes fierce and unai)pea^able." (Holden.) "One hot 
word," says Henry, "one peevish reflection,one. angry demand, one 
spiteful contradiction, begets another, and that a third, and so on, 
till it proves like the cutting of a dam; when the water has got a 
little passage, it does itself wid<3n the brcacli, bears down all befoi-e 
it, and there is then no stopping it, no reducing it." 

16. The Hebrew word dS, ^'^j properly sig. tke heart; but some- 
times is applied to the mind in the sense of under standing^ iitlcUi' 
gcfice, wisdom. Comp. ch. 7:7. 9:4. Job 9:4. The sentiment here 
is, that wisdom cannot be obtained by money, where mental capacity 
is wanting. Riches cannot purchase brains. The verse may be 
rendered, 'Wherefore is there a price in the hand of a fool? To ac- 
quire wisdom? But he hath no heart (no capacity) for it." 

17. True friendship is uniformly the same under all external 
circumstances. It is as sincere and warm in adversity as in pros- 
perity. The meaning of the second member is doubtful. Its im- 
port appears to be, that the true friend sliows himself in a season 
of adversity to be even more than a friend, lie acts the part of a 
brother. Thus Bp. Patrick: "A true friend becomes a brother in 
adversity. He was a friend before; tliis makes liim a brother." 
Such a friend to the truly pious man is Clirist. •* Though solitary 
and unsupported and oppressed by sorrows unknown and undi- 
vided, I am not without joyful expectation. U'here is one friend 
who loveth at all times'; a brotlior born for adversity — the help of 
the helpless, the hoi^c of the hopeless, tlie strength of the weak, the 
riches of the jwor, the peace of tlie disquieted, the companion of the 



15. *'Hew/ioJiutiJietA," E. V., Holden, Xoyes, Stuart. 

16. ** Jt is sense (hat is wanting^*^ Noyes, 
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18. A mail void of uuderstandiug, striketh hands, 
(And) becometh surety in the presence of his friend. 

19. He, who loveth contention, lovetli transgi*ession ; 
And he, who maketh high his gate, seeketh destruc- 
tion . 

20. The perverse in heart iindeth no good ; 

And he, who hath a double tongue, falleth into mis- 
chief. 

desolate, the friend of the fatherless. To him alone will I call, and 
he will raise me above my fears." (Mrs. Hawkins.) (nS^\ Niph. 
flit, of lh\) 

18. Among the Hebrews one person became surety for another 
by striking hands with the creditor in the presence of a mutual 
friend, who being a witness to the transaction, was competent to 
testify to it in a court of justice, if required. This gave 
legality to the act and made it binding. Witnesses to business 
transactions of importance were particularly necessary in ancient 
times, because contracts were rarely reduced to writing. Parol tes- 
timony was consequently much more frequently appealed to, and 
more relied upon, than written. Holden, however, supposes tliat 
bij his friend is meant the perso.n to whom orfm^ whom one becomes 
surety. While some others regard it as denoting the person for 
whose benefit the surety is given. 

19. He who loves and seeks to promote contention and quarrels, 
is a lover of sin. Sept. "He that loves sin, rejoices in fightings." 
So French and Noyes, "He who loveth oflfence, loveth quarrels." 
By his gate is intended the gate leading to his house or into his 
court-yard. The proverb in its literal and proper sense, has refer- 
ence to the custom which still prevails in the East, of making the 
archways in which the gates communicating with private dwellings 
were hung, very low, in order to prevent the marauding Bedouins 
from entering them on horseback for the purpose of harassing, and 
plundering the inhabitants- The proverb, however, may and doabt- 
less was, intended to be used allegorically, and then the phrase to 
make high his gate would denote pride and ostentation, and would 
be equivalent to the expression, " He carries his head too high." 

* 20. T he perverse in heart— Bee ch . 1 1 : 20. . Double tongv^^litenXLji 
one who iurm aboiU with his tongue, i. e. is versatile. ■ 

sa "i^Ww /<W(«tf|" Noyei, 
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21. lie, who bci^etteth a fool, it is a grief to hiin ; 
Yea, the father of a fool hath no joy. ' 

22. A merry heart is a good medicine ; 
But a broken spirit drietli up the bones. 

23. A wicked {man) taketh a gift out of (^i*) bosom 
To pervert the ways of justice. 

24. Wisdom is present with him, who hath under- 
standing ; 

But the eyes of a fool are in the ends of the earth. 

25. A foolish son is a grief to his father: 
And bitterness to her who bore him. 

26. Moreover to fine the righteous is not good ; 
Nor to smite the noble lor {their) rectitude. 

27. lie, who hath knowledge, spareth his words ; 
And a man of understanding is of a quiet spirit. 

22. Is a good medicine — i. e. is like a good medicine. Cheerful- 
ness of mind doubtless exerts a beneficial influence, both in restor- 
ing the body to health, and in keeping off disease. A broken and 
crushed spirit or sorrowful heart, on the contrary, tends to impair 
the health; and causes the bodily frame to waste away. Sept. *< A 
glad heart promotes health." Gesenius, '* A joyful heart maketh a 
happy cure." The verse^is parallel to ch. 12: 25. 14: 30. 15: 13. 
also ch. 3: 8. 4; 22. 

23. The Hebrews were accustomed to carry in their bosom their 
purse, money, and other valuables. The expression appears to in- 
dicate the manner in which a bribe was sometimes given and re- 
ceived with a view to defeat the ends of justice. It was conveyed 
in a furtive, stealthy and clandestine manner, from the bosom of the 
briber to that of the judge. See ch. 21 : 14. 

24. While wisdom is Oc/orc the face of the intelligent man — near at 
hand, the fool looks far away for it, and is never able to find it. 

26. To fine — such was and still is the practice in the regions of 
oriental despotism, The Heb. verb mg. to amerce ^ to impose a fine ^ 
(see Deut. 22: 19) and then generally to punish. Here the primary 
and specific meaning appears to be the more appropriate. So Boothr. 
French, Noyes, Gesenius. 

27. The natural order of the words in the original favors the 

2(>. " To punish," S. V., Holden, Stuart, Sept. 
g7, " Of a/orbearing spiriff** Holden— "r/ a cool spirit^*' Boothr., Noyes, Stuart 
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28. Even a fool, when he is silent, is accounted 
wdse ; 

And he, who shutteth his lips, is (accounted) intelli- 
gent. 



rendering given to this verse by some tranalators. " He who spar- 
eth his words is imbued with knowledge; and he who is of a quiet 
spirit is a man of understanding." This may possibly be the 
meaning; but the received translation gives a sense altogether pre* 
ferable. The adj. npl, vequad, which is the textual and preferable 
reading, signifies tropically, cool, guief, calm. The Ken reads, 
"Ip".. y^gifndj preciwSf excellent , which is followed in E. V. 



CHAPTER XVIII. 

1 . He, who separateth himself {from others)^ seek- 
cth his {otun) desire ; 

He is offended at all sound wisdom. 

1. This difficult verse has been interpret-ed by some commenta- 
tors in Kgood sense, and by others in a bad sense. 1. in a good 
sense. Holden paraphrases thus: ''He who separates himself from 
sinners, seeks wisdom, the object of his desire; he deals not in folly, 
but in all sound wisdom." Durell: " The contemplative man seek- 
eth that which is desirable," <fec. Hodgson: "A retired man pur- 
ftueth the researches he delighteth in," <fec. T. Scott: "According 
to desire, lie that is separate seeketh; and he engageth in all con- 
cerns." In explanation of the verse Dr. Scott remarks: ** Whatever 
a man earnestly desires he seeks after, and secludes himself from 
other avocations, that he may not be interrupted in the diligent pur- 
suit of it. Thus it is in all kinds of business and learning: none 
excel, but those who desire to excel, and who separate themselves, 
thati they may have leisure to pursue their favorite object. — A man 
has a strong desire to be wise, and this induces him to avoid vain 
company, diversions, trifling studies, and needless engagements, 
that he may have leisure and retirement to examine things to the 
bottom." Aben "^vn^ transposes the terms in the first .member, and 
paraphrasM tlma: ^'fi^jrij^nrin.w^dom as an object of his ear- 
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2. A fool hath no delight in understanding, 
But {rather) in revealing his {piori) heart. 

3. When a wicked {man) cometh, {then) cometh also 
contempt ; 

And with dishonor {cometh) reproach. 

,4, The words of a man's mouth are deep watere ; 
The fountain of wisdom is a gushing stream. 

nest desire, separates himself or departs from his native place and 
country, leaves his relations, and travels through various and dis- 
tant-regions in pursuit of it." This view of the meaning, however, 
though favored by our English version, is at variance with the an- 
cient versions, and irreconcilable with the parallel clause. Sept. "A 
man who means to separate from friends seeks excuses; but at all 
times he is liable to reproach." 2. The verb rendered is offerKkd 
and in E. V. "intermeddled with," is never used in Kal conj., and 
is found in Hithp. conj. only in this book, where it uniformly signi- 
fies to be angry, to be offended, to grow warm, <fec. in strife. See Prov. 
17: 14. 20: 3. Accordingly the majority of interpreters understand 
the first clause in a bad sense. The separation spoken of would 
seem to import a withdrawal in a great measure from the society of 
one's fellow-men, and from all communion of intercourse and inter- 
est with them. It may indicate the misanthrope, who having been 
disappointed in his expectations in life, and decceived in his too 
favorable estimate of men, withdraws in disgust from the society of 
others and lives only for and to himself. Or it -may descrilje the 
proud and haughty rich man, who, puffed up with the idea of his own 
importance and superiority, withdraws from intercourse and famili- 
arity with tliose around him, who are less favored in the possession 
of worldly wealth than himself, and treats them with neglect and 
affected contempt. Such an one seeks only the gratification of his 
own desires, and the accomplishment of his own selfish ends, nooth- 
royd thinks the Opinionist is intended — one who having formed an 
overweening estimate of his own talents and attainments, thinks no 
one right but liimself, and scornfully rejects the opinions and advice 
of others. Bennett translates: *'To pursue voluptuousness man 
seeketh privacy; but in pursuit of wisdom he maketh a display." 

4. The words of a wise and discreet man are here represented 



± " His own mind^" French, Noyes— **M.' t/wugh/s of his heart " Boothr. 
3. •* And xMith ignominy,'* E. ^^, Holden — "tuith baseness,'' N'oyes— " toifh public 
di^grace^'* BootHr. 
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5. It is not good to accept the person of the wicked, 
{So a^) to overthrow the righteous in judgment. 

6. A fool's lips enter into contention, 
And his month calleth for blows. 

7. A fool's month is his destruction ; 
And his lips are the snare of his soul. 

8. The words of a tale-bearer are like dainties. 
For they go down into the chambers of the body. 

9. Moreover he, who is slothfiil in his work. 
Is brother to the spendthrift. 

under the similitude of deep waters as opposed to a shaUow stream. 
They are deep because they express profound thoughts and are re- 
plete with knowledge. They are called in the parallel clause " the 
fountain of wisdom/* because they proceed from a mind richly stored 
with knowledge; just as in ch. 10: 11, the. mouth of the righteous 
is called " a fountain of life.'' 

5. The original rendered to accept the person, literally signifies to 
li/l vp the face, i. e. to show partiality towards any one — to take part 
with any one — to be biassed in legal decisions by the worldly tank 
or wealth of the parties at issue, or swayed by other improper influ- 
ences, (Oomp. Ps. 82: 2.) The proverb appears to be specially di- 
rected against the venality of judges, which is very common under 
the despotic governments of the East. It is founded on the Mosaic 
law (Lev. 19: 15. Deut. 1: 17. 16: 19), which forbids any respect of 
persons in judicial proceedings. (Oomp. ch. 24: 23.) 

6. Calktkfor blows — merits chastisements. 

8. This proverb appears to be intended as a caution against 
slander and detraction, which are so eagerly listened to, swallowed 
with 80 much avidity and delight, and remembered and repeated 
with so much apparent satisfaction by those to whom they are com- 
municated. The body — lit. belly, put by synecdoche for the body. 
Daiidies — dainty morsels. So Shultens, Gesenius, French, Noyes, 
from the Arabic. (D^.DnSrjp. Hithp part, of DhS, not used in Kal.) 

9. Spendthrift — lit. waster of wasting , i. e. a waster, spendthrift, 
prodigal. Idleness is as bad as wastefulness: they both lead to 
poverty and ruin. 

8. •« Like sportive ones," Stuart—" like wounds^" E. V., Holden. 

16* 
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10. The name of Jehovah is a strong tower ; 
The righteous {man) runneth into it, and is safe. 

11. The rich man's wealth is (his) strong city ; 
And like a high wall, in his owii conceit. 

12. Before destruction the heart of a man is haughty; 
And before honor is humility. 

13. He, who returneth an answer, before ho hatli 
heard (a cattse\ 

It is folly and shame to him. 

14. The spirit of a man will sustain his infirmity ; 
But who shall sustain the wounded spirit ? 

10. The name of Jehovah is a Hebrew periphrasis for Jehovah 
himself, (Comp. Ps. 20: 1.) The Heb. verb translated 75 safe^ pro- 
perly sig. M elevated, or exalted, and so it is here rendered by Sept. 
Vulg. Ohald. Aqui. Sym. and Theod., i. e. elevated to a place of 
safety. The elevation of a fort or tower above the surrounding 
country was a 'circumstance which particularly in ancient times 
greatly conduced to safety. Protection therefore was the conse- 
quence of repairing to it. 

1 1 . This proverb expresses the influence which riches often exert 
over the possessor, in inspiring self-confidence and self-esteem. 
They are to him like a fortified city and high walls, under the pro- 
tection of which he feels secure. •* The rich,* instead of looking to 
Jehovah for protection, trust in their riches, — which are a high wall 
in their own imagination, but not so in reality." (Stuart.) A simi- 
lar proverb occurs in ch. 10: 15, but in a different relation and in a 
different sense. 

12. Oomp. ch. 16: 18. Pride is the forerunner of calamity, mor- 
tification and destruction; while humility is the precursor of hon- 
orable distinction. 

13. *' Answer not before thou hast heard the cause; neither in- 
terrupt men in the midst of their talk.'' Ecchu. 11:8. 

14. Infirmity relates to the body; a vmvnded spirit to the mind. 
A lofty and resolute spirit, especially if it be coupled with a firm 
and steadfast reliance on divine providence, will sustain a man un- 
der all outward afflictions and bodily sufferings; will carry him 



10. ** Tower of strength t'' Hebr., French, Stuart. 
U. *\His own imagination," French. 
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15. The heart of the prudent (man) getteth know- 
ledfi^e ; 

And the ear of the wse seeketh knowledge. 

16. A man's gift maketh room for him, 

And bringeth him into the presence of the great. 

17. (He, who) first {pleadeth) his cause, (seemeth) 
just ; 

Bnt his opponent comcth, and searcheth him through. 

undaunted and resolute through fire and blood, through perils by 
land and perils by sea, through disappointments, misfortunes and 
calamities, through conflicts and dangers the most appalling, and 
it may even nerve him to meet death itself in its most dreaded 
forms with composure. But the wretchedness and misery attendant 
on the broken and crushed spirit — the afflicted soul itself — who can 
sustain? The latter clause of the verse may be understood not 
merely of a wounded conscience — a mind smitten with a sense of 
guilt and with remorse; but of a wounded spirit in general — 
wounded, dejected and depressed by sorrow, unkindncss, ingrati- 
tude, injustice, or other outward affliction , the spirit of a man will 
alone enable him to sustain; but when the spirit itself is stricken 
and falters: if a wound is inflicted on the heart, what is to be done? 
The form of the question implies that there can be no help from 
within. Physically a man cannot support himself; nor can the 
spirit of man receive adequate support through its own powers. It 
is only the Father of our spirits who can heal the wounds of the 
vspirit. The soul jthcn must look up for adequate support to the 
great physician of souls, "who healeth tbe stricken in heart, and 
bindcth up their wounds." Ps. 147: 3. (SdSd", Pilpel fut. of So- 
n-ixi','\ Niph. fut. of mr, with pronominal affix.) 

- V T • * TT 

17. The man who first pleads his own cause or that of his client, 
may make out an apparently equitable case, and seem clearly to 
have justice and right on his side. But his opponent afterwards 
shows the other side of the case in dispute, and puts to the test of a 
rigid cross-examination the truth of his allegations Audi oUeram 
partem is an equitable and safe rule in every question; and the 
apothegm in the text is peculiarly important to judges and jurors, 
as a caution against making up their minds in a case on trial, till 
they^have heard the ovidenoo and pleadings on both sides. In 
common life great injustice is often done to individuals by the credtl 
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18. The lot caiiseth contention to cease, 
And parteth asunder the mighty. 

19. A brother offended is (harder to be won) than a 
strong city ; 

And the contentions {of such) are like the bars of a 
castle. 

20. With the fruit of a man's mouth shall his belly 
be satisfied ; 

He shall be filled with the produce of his lips. 

21. Death and life arc in the power of the tongue; 
And those, who love it, shall eat the fruit thereof. 

which is given to one-sided statements and prejudiced repregeiita- 
ticns. His opponenl — Heb. his neighbor, fellow. 6' TzXTjfftOV, . 

Here an opponent in a trial is evidently intended. So Boothroyd, 
Noyes. 

18. The Hebrews in the time of Solomon, it would seem, when 
disagreements and litigations arose among them, were accustomed 
to appeal to the lot, which was regarded as giving the decision of 
Jehovah, and in nearly every case, where reason cannot decide be- 
tween the conflicting claims of different parties, recourse is still had 
in the East to the lot. The mighty — i. e. the powerful and fierce con- 
testants or litigants. The lot parts these asunder by putting an 
end to the dispute. 

19. Quarrels between near relatives are proverbially more diffi- 
cult to settle than those, which arise among comparative strangers. 
It is harder to adjust their diflferenees than to take a fortified city; 
and their stubborn minds resist all endea vol's to bend them to a cor- 
dial reconciliation, like the iron bars of a castle. 

** Acerrima ferme proximorum odia sunt." — Tacitvs, 
** Hatred between the nearest relations is the deepest." 

Castle. — The Heb. ]1"D*7X, armon, commonly signifies palace; but 
here it is evidently used in the sense of cojitlc, or citadel. 

20. T/ie fniit of a man*s mouth, and the produce of his lips^ are 
equivalent metaphorical expressions employed to denote the words 
which he utters. "The body is nourished by food; the mind by 
words; both by the ministry of the mouth." (Corap. ch. 13: 2. 14: 
14. Matt. 12: 37.) 

21. A man may utter that, which will destroj- human life, or 
what will preserve it. This is sometimes eminently the case when 
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22. He who flndeth a (good) wife, findeth a good 
(thing) ; 

And obtainetli favor from Jehovah. 

23. The poor (man) iiseth entreaty; 
But the rich (man) answereth roughly. 

24. A man of (many) associates will be ruined ; 
Yet, there is a fi'iend, who sticketh closer than a 

brother. 



bearing testimony in a court of justice, where the verdict depends 
on the testimony of the witnesses. The proverb is also true in a 
subjective as well as objective sense. Men may not only say what 
will be prejudicial or useful to others, but what will have a reflex 
influence on themselves, and either benefit or corrupt their own 
souls. (See ch. 10: 19. Comp. also ch. 21: 23 ) 

22. The qualifying adjective is not expressed before the em- 
phatic word wife in the original, but is unquestionably implied. It 
is found in the Sept. Syr. Vulg. and Arab, versions. It is not un- 
usual for the saered writers to employ a noun without any modify- 
ing adjunct when goodness and excellence, or the opposite, are evi- 
dently intended in the mind of the writer. The accessary idea 
becomes a material part of the meaning in such a case. Thus name 
in ch. 22: 1, is put for f(ood name; way in ch. 15: 10, for ti good, or 
right way; ansicer, ch. 15: 23, for 2kjust and proper answer; king, ch. 
IG: 10, for a wise and virtuous ki7ig. So man for a wicked man, ch. 
21: 8; fool for rich fool, ch. 19: 1. ''Ho that hath married a wife, 
who is truly an helpmate for him, hath met with an excellent bless- 
ing; and ought thankfully to acknowledge the singular favor of 
God in guiding his mind to-makesohappy a choice.*' (Bp. Patrick.) 
Comp. ch. 19: 14. 31: 10. The Sept. adds, *'He who puts away a 
good wife, puts away a good thing, and he who keeps an adulteress 
is foolish and ungodly." 

23. The necessities of the poor often render them importunate; 
while the independent condition of the rich is apt to make them 
arrogant, haughty, overbearing, and insolent. 

24. The great consumption of time occasioned by having a large 
circle of intimate associates, — time often spent with them to the 
neglect and cowsequent injury of business; and especially the ex- 
pensive style of living, induced thereby, often prove ruinous to 

'ii. *• Findeth a blessings" French, Noyes. 
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men. (Coiup. ch. 21 : 17.) At the tame time, the tie of true friend- 
8hip is often stronger tkan that of natural affection. Our English 
version renders the verb in the first clause of the verse, "Must shew 
himself friendly." Boothroyd translates the clause thus: *< A man 
by being friendly, shall have friends.'* To justify either <3i these 
renderings, we must derive the verb l?J^Tir»n» hilkroca, from j;^, rea, 
a friend. But tliis last word comes from the root n>'">, and from such 
a root we cannot analogically obtain the Hithpolel form of the text. 
It must therefore come from the verb J^J^i, rna, which occuis in this 
conjugation in Isaiah 24: 19, where it plainly signifies to be broken in 
pieces; and hence from the nature of the subject, it must signify in 
this place, trill be ruined, or reflexively, will destroy or ruin himself. 
So Gesenius, Holden, French, Noyes. Prof. Stuart thinks this a 
stronger expression than the verb will bear, and therefore renders it, 
"will show himself as base;" and the sentiment which he deduces 
from the proverb, is this: "the man who professes to regard every 
body as a special friend (the phrase a man of friends, signifying, as 
he thinks, * a man who professes to regard everybody as his friend,^) 
must bring on himself the imputation of false profession and base 
designs. Yet there is another and a real kind of friendship, the 
opposite of this: and it sometimes rises higher than that which even 
a brother ordinarily exhibits." 



CHAPTER XIX. 

1. liefter ifl tiie poor (man), wlio walketli in liis iii- 
to^rity, 

Than (Ae, who) is perverse with his lips, and is a 
fool. 



1. Poverty is never a disgrace except when the consequence of 
misconduct; and when adorned witli true and godly sincerity, it is 
even honorable. By fool is here evidently intended a lich foal, as 
the antithesis requires. The Vulgate expresses the sense accurate- 
ly: *'than the rich man who is perverse with his lips*** Conip, the 
parallel passage, ch. 28: 6, where "rich" is substituted for "fool." 



1. •* Than he who is perverse in his wnyst though rich" Boothr., Holden. 
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2. Moreover, for the soul to be without knowledge, 
is not good ; 

And he, who hasteneth with his feet, will make a 
false step. 

3. The foolishness of man perverteth his way ; 
And his heart fretteth asjainst Jehovah. 

4. Wealth maketh many friends ; 

But the poor (man) is separated from his neighbor. 

5. A false witness shall not go unpunished ; 
And he, who speaketh lies, shall not escape. 

6. Many court the favor of the prince ; 

And every one is a friend to him who giveth gifts. 

7. All the brothers of the poor (fnan) liatQ him ; 
How much more do his friends go far from him ; 
He followeth (thein with) words ; — they regard not. 

Syr. " Better is Ihe poor man who walks in his integrity, than the 
rich, whose ways are perverse." The Chald. and Arab. vss. and 
some MSS. also read " ways" instead of ** lips." Perverse — i. e. de- 
ceitful, lying, false. If perverse with his lips, then of course in his 
heart and conduct, 

2. The verb KDHj ckala, in th« second clausd of this verse pro- 

T T 

perly signifies to misSt viz. the mark, and is spoken of an archer or 
slinger, (see Judg. 20: 16): also as here of the feet, to miss, to make 
a false step; then figuratively to sin, to err. The proverb is allegori- 
cal, and used of one who commits mistakes and falls into trouble, 
misfortune, and sin, in consequence of acting ignorantly, rashly, 
precipitately, and without due consideration. 

3. The evils which men bring upon themselves by their miscon- 
duct, they are prone to charge upon God. This propensity is alluded 
to by St. James, when he says, *' Let no man when he is tempted 
say, he is tempted of God," <&c. James 1: 13. Such conduct is as- 
foolish as it is wicked. 

4. Is separated — i. e. is deserted by his neighbor. He who ought 
to be his friend, stands aloof from him. See ch. 14: 20. 

6. Court the favor — lit. rub or smooth the face, i. e. caress, flatter, 
court. 

7. Brother $f put for near relatives generally. The verb /^ hate is 

2. **Sinneth," E. V., Boothr.— "«rrrrtA,*» Holden— " #<tfmWfM," Noyes—"^^/* 
astray »" Stuart. 
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8. lie, who getteth wisdom, loveth his own soul; 
He, wlio keepeth understanding, sliall fiud good. 

0. A false witness sliall not go unpunished ; 
And he, who uttereth lies', shall perish. 

10. Luxury is not seemly for^a fool ; 

Much less is it for a servant to rule over princes. 

11. The understanding of a man maketh liiui slow 
to anger ; 

And it is his glory to pass over an oHence. 

12. A king's wrath is like the roaring of a lion ; 
But his favor is like dew upon the grass. 

here used in a comparative and not an absolute sense. They love 

^less than they in duty are bound to do. When the poor niaii applies 

for assistance to his pretended friends, they turn away with cold 

indifference and neglect. He follows them Avith earnest appeals, but 

they refuse to listen to his entreaties and expostulations. 

" His familiars to his buried fortunes 
Slink all awayj leave all their false vows with him. 
Like empty purses picked; and his poor self 
A dedicated beggar to the air, 
With his disease of all slyinn'd poverty, 
Walks like contempt alone." — Skakspcare, 

** Donee eris felix, multos numcrabis amicos, 
Tempora si fuerint nubila, solus eris." — Ovid. 

b. His oion soul — i. e. himself. He who acts with a proper and 
commendable regard to his own best interests and highest enjoy- 
ment. 

10. Comp. ch. 26: 1, 8. 30: 22. 

11. A man who is possessed of good common sense and a well- 
regulated mind, will not allow himself to be easily provoked, but 
will endeavor to suppress any rising resentment, and readily over- 
look an offence. 

12. The monarch of the land is here compared to the monarch 
of the forest. The roaring of the lion is so terrible, that all other 
animals in a wild state are said to flee away in consternation at the 
sound. Similar to this in the terror it inspires is a despot's wrath. 
On the contrary, his favor is grateful and refreshing like dew upon 
the grass, which in Eastern countries especially is exceedingly co< 
pious. 
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13. A foolish son is a calainity to his father; 
And the contentious of a wife are a continual drop- 
ping. 

Itt. Houses and wealth are an inheritance from 
iathers ; 

Uut a prudent wife is from Jehovah. 

15. iSlothfulness castetli into a deep sleep; 
And an idle jjerson shall suffer hunger. 

10. lie, who keeY)eth the commandment, keepeth 
his life; 

But lie, who neglecteth his w^ays, shall die. 

17. lie, who hath pity on the poor, lendeth to Je- 
hovah ; 

And that, which he hath given, lie will repay him. 



13. The contentions of a quarrelsome wife are here compared to 
the constant droppings of rain from the eaves of a house. By their 
frequent occurrence, as weU as from. their vexatious character, they 
become exceedingly annoying and destructive of the peace and com- 
fort of a family. Comp. ch. 27: 15. Geier quotes the following pro- 
verb of the lUyrians: " There is no necessity for him to go to war, 
Avho has a smoking house, a dropping roof, or a contentious wife; 
for he has war in his. own house." 

14. Splendid mansions and extensive estates are often acquired 
by hereditary right; and though these are in a certain sense the 
gift of God, yet a prudent and discreet wife is more especially from 
the Lord. She is a more valuable possession than wealth, and her 
influence for good is infinitely more potent and enduring. Comp. 
ch. 18: 22. 

16. He who keeps the commandments of Jehovah (see ch. 13: 13) 
adopts the best course for preserving and prolonging his temporal 
life, and the sure means of saving his immortal soul. But he who 
is regardless of his conduct and cares neither for human nor divine 
law, renders himself obnoxious to death both corporeal and spiritual. 
The verb to keep is here employed in two different senses by the 
figure antanaclasis; first in the sense of to observe^ to obey, and then 
in the sense of io preserve, to save, Keepeth his W/c— i. e. himselfy iix- 
eluding both body and soul. 

17 
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18. Correct thy son, while there is hope, 
And let not thy soul desii'c his death. 

19. A man of violent anger will suifer jmnishnieiit ; 
For if thou deliver him, yet thou mayest do it again. 

20. Hear counsel, and receive instruction ; 
That thou mayest be wise in thy latter end. 

21\ Many are the devices in a man's heart ; 
Nevertheless the counsel of Jehovah shall stand. 

22. That, which maketh a man esteemed is his kind- 
ness ; 

But a poor man is better than a man of falseliood. 

23. The fear of Jehovah (tendeth) to life, 
And (Ae, who hath it)^ shall abide satisfied ; 
He shall not be visited with evil. 

24. A slothful man hideth his hand in the disii ; 
And will not so much as bring it to his mouth ai^uin. 



18. While there is hope. -.-Before he becomes too old to be chastized, 
or his habits become too firmly fixed to be overcome. How many 
children are ruined by the indulgence of parents and tlieir neglect 
to administer proper correction seasonably. Comp. ch. 25: 13, 14. 
Hii death, — The Hebrew word translated his death is a verb Hiph. 
Inf. constr. with affix from n-io, vLvth, to die. TIic clause may there- 
fore be rendered, '• Let not thy soul desire to slay him," i.e. do not 
correct him with too great severity, but with due moderation. So 
Vulg. and Aquila. 

19. A man of irascible and ungovernable temper is always get- 
ting into difficulty, and if you help him out of one trouble, it Avill 
not be long before his violent temper will involve him in another. 

24. This proverb furnishes a forcible illustration of the paralysis 
of sloth. The modern orientals use neither knives nor forks in eat- 
ing, and spoons are used only for liquids. The same custom pre- 
vailed in ancient times, as is evident not only from the indications 
of ancient literature, but also from the representations of banquets, 
in all of which, whether Egyptian, Grecian, Roman or J^yrian, the 
guests aixj exhibited as taking their food from the dish with their 
fingers Comp. Matt. 26: 23. It Avas considered vulgar and coarse, 
however, to introduce much of the hand into the dish; tlie proper 
mode being to gather and take up only what the fingers oould hold. 
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25. Smite a scoffer, and the simple will become 
prudent ; 

Reprove (a man) of understanding, and he will dis- 
cern knowledge. 

28. An ungodly witness scoffeth at justice; 
And the mouth of the wicked devoureth iniquity. 

20. Judgments are prepared for scoffers ; 
And blows for the back of fools. 



Here the sluggard is described as guilty, from sheer indolencei of the 
gross indecorum of plunging and hiding his hand in the dish, in 
order to take as much as possible, rather than be at the trouble of 
repeating the operation; and even then, although he might feel the 
cravings of hunger, it is irksome to Jiim to raise the hand to the 
mouth. See ch. 26: 15. The English version, following the Sept. 
and Syr. translates nnby, izallachalh, here and in the parallel pas- 
sage by bosom, instead of dishy while in 2 Kgs. 21: 23, it renders it 
difh. The latter signification is so appropriate here and so amply 
confirmed by Hebrew usage and Oriental customs, that it has been 
adopted by all modern interpreters. 

25. See ch. 15: 5, (n3n, Hiph. fut. of 7133. nOlH. Hiph. Imp. 

of ny.) 



CHAPTER XX. 

1. Wine is a mocker, strong drink a brawler; 
And every one, who is led astray thereby, is not wise. 

1. This proverb is intended to descrilje the deleterious efifects re- 
sulting fr«)m the habitual use of intoxicating drinks. The juice of 
the grape, properly used, is numbered among the blessings which 
the God of nature has bestowed upon men. But like every earthly 
blessing, it may be, and often is abused to gratify a depraved appe- 
tite, and then becomes a curse, instead of a blessing. The Hebrew 
word '^y>lft scLar, from which our English word cider comes, denotes 
ji Ix.'vcragc made of fruits other than grapes, such as dates, &e. The 
epithet siroiifr in our English version is not int^n4^d to ipdicate that 



i 
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2. The dread of a kiug is like the roaring of a lion ; 
He, who enrageth him, sinneth {against) himself. 

8. It is an honor to a man to cease from strife ; 
But every fool is contentions. 

ft/ 

4. The sluggard will not plow in autumn ; 
Therefore he shall hog in harvest, and have nothing. 



the fermented liquor in question was stronger or more inebriating 
than grape wine; for none of tlie fruits of Palestine yielded a juice 
more potent and intoxicating than grapes. It is employed for the 
want of a better term, simply to distinguish it frpm grape wine, 
in connexion with which it is generally found. Distilled liquors 
were of course unknown at that early period. The proverb, how- 
ever, is evidently applicable to intoxicating liquors of every de- 
scription. Is not wise — i. e. is a fool, by the figure litotes. 

2. The phrase dread of a Icing denotes the terror and alarm which 
an enraged king in despotic governments inspires in others, who 
have rendered themselves obnoxious to his wrath. Comp. eh. 19: 
1^. Sinneth against himselj. — He only injures himself and is sure 
to be the sufferei*. 

3. To cease from strife — lit. the abstaining jrora strife. Comp. ch. 
17: 14. Cn^ty, a seghodate noun from the root rs'^'^h (f cease.) 

4. In, autumn. — This is the proper meaning of the noun *1"^n, 
chareph, from fyvn, charaph, to pluck, lo jnilL, to gather. It denotes tlie 
season for gathering. In Syria the farmers commence plowing their 
land about the last of September and sow their earliest wheat about 
the middle of October. This rendering therefore corresponds with 
facts, as well as with the etymology of the word. So Gesenius, 
Mercer, <fec. The Vulg. Sym. and Eng. Ver. render "by reason of 
the cold" but this is an interpretation rather tlian a translation. 
The word never signifies cold, and is never elsewhere so translated. 
Holden, Booth., Stuart, Marg. Reading — *' winter." It- often in- 
cludes the winter season, and is used with " summer" to represent 
the whole year. The sluggard, in consequence of his indolence, 
allows the proper season for plowing his land to. pass unimproved. 
Hence he fails of a harvest and is compelled l-o depend on charity 
for the supply of his wants. Se]>t. ** The sluggard when reproached 
is not ashamed: so also he who borrows corn in barvefet." 
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5. Counsel in the heart of man is (like) deep water; 
Bnt a man of understanding will draw it out. 

G. Most men will proclaim, each his own goodness ; 
But a faithful man who can find? 

7. He, who walketh in his integrity, is a righteous 
(man;) 

Happy (will) his children (be) after him. 

8. A king, who sitteth on the throne of judgment, 
Scattereth all evil with his eyes. 

9. Who can say, " I have made my heart clean ; 
I have purified myself from sin ?" 

5. Deep water is diflScult to be sounded; or rather water in a 
deep weU is hard to reach: so counsel in the heart of ma.r\, or his 
secret purpose, it may be very difficult to ascertain. •Yet a wise, 
discerning, and skillful man will at length arrive at its import. He 
will draw it out from its depths, as water is drawn out of a deep 
well with a bucket, till at last the bottom is reached. 

G. Tlie interrogative form in the second member is not intended 
to indicate that no one absolutely can be found, who comes up to 
his professions of kindness, and is truly faithful under all circum- 
stances ; but that it is rare to meet with such. Oomp. ch. 19: 22. 

H. A IciTig — i e. a pious and upright king. All evil — ^the Hebrew 
word j,n, ra, may be taken either in an abstract or concrete sense. 
If I lie former is intended, then the meaning is, that a king, who 
acts as a king should do, ind as a wise and righteous king will do, 
will exert his power to banish as much as possible all evil, every 
thing which is base, wicked and corrupting, from his dominions. 
If tlie latter is^ intended, then the sense is, that such a king will 
expel from his kingdom or severely punish all wicked persons, so 
as effectually to put a stop to their iniquity. The difference is not 
material, and as th« former virtually includes the latter sense, it is 
here preferred as the more comprehensive. The image of scattering: 
is heretaktn from the winnowing of grain. The phrase with his 
eyes would seem to indicate the diligence with which he scrutinizes 
and inquires into the wickedness which may exist in his dominions. 

9 . No man living can say with truth that he is free from sinful 
l)ropensities or from actual transgressions. '* There is not a just 



8. " Scattereth all the wicked like chaJEf'y" French, Noyes. 

17* 
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10. Diverse weights and diverse measures, 
Both these are an abomination to Jehovali. 

11. Even a child maketh himself known by his do- 
ings, 

Whether his (future) Q>o\\A\\Q>i (will be) pure and 
upright. 

12. The hearing ear, and the seeing eye — 
Jehovah hath made even both of them. 

man on earth that doeth good and sinneth not." The interrogative 
form is equivalent to a strong negation. 

10, Diverse weights, <f»c. — literally, a stone and a stone , an ephah 
and an ephah. The repetition of the nouns in this case denotes not 
plurality, but diversity. Light weights and heavy weights, and 
measures of diflferent sizes, one of the proper size, and another too 
large or too small according to circumstances; one set to buy with, 
and another to sell with. See ch. 11:1. The Ephah was a dry 
measure, holding about 11-9 bushels English. 

11. By observing the actions of a child, or the conduct, pursuits 
and even diversions of a youth, an accurate judgment may often be 
formed, in regard to his future character and course of life. *' The 
boy is father to the man.'* Some commentators suppose the mean- 
ing of the proverb to be, that the child by his conduct develops his 
present character. '* His work Avill indicate whether he is well or 
ill inclined; for early in life is the disposition disclosed." (Stuart.) 
" Let parents watch their children's early habits, temper, doings. 
Generally the discerning eye will mark something in tlie budding 
of the young tree, by which the tree in maturity may be known. 
The child will tell what the man will be. Nowise parent will pass 
over little faults, as if it Avas only a child doing cliildisli things. 
Every thing should be looked at as an index of the secret principles, 
and the work or word judged by the principle. If a child be de- 
ceitful, quarrelsome, obstinate, rebellious, selfish, how can wo. help 
trembling for his growth? A docile, truth loving, obedient, gener- 
ous child — ^how joyous is the prospect of the blossom and fruit from 
this hopeful budding ! From the childhood of Samuel, Timothy, 
much more of the Saviour, we could not but anticipate what the 
manhood would be. The early purity and right principles promised 
abundant and most blessed fruit. (Bridges.) 



II. ** JVill dissemble in his doings," Holden, Boothr. 
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13. Lovci not sleep, lest thou come to poverty ; 
Open thine eyes, and then shalt l)e satisfied with bread. 

14. {^'It is) bad !" {'Ht is) bad !" saith the buyer ; 
But when lie hath gone his way, then he boasteth. \ 

15. There is gold, and an abundance of pearls ; 
But the lips of knowledge ai-e the precious casket. 

16. Take his garment who is surety (for) a stranger: 
Yea, take a pledge from liim, who is bound for 

strangers. 

17. The bread of deceit is sweet to a md-n ; 

But afterwards his mouth will be filled with gravel. 



14. The buyer disparages an article wliich lie wishes to pur- 
cliase, till he has succeeded in reducing the price to the lowest 
terras; and tiien he goes away and boasts of his advantageous bar- 
gain. It is a thing of daily occurrence for men to underrate the 
commodity they desire to purchase, in order to obtain it for less 
than its actual value; and on the other hand, to magnify the excel- 
lence of an article which they wish to sell, beyond its intrinsic or 
marketable value, in order to obtain for it more than it is worth. 
While one is bent on buying cheap, the other is equally bent on 
selling dear. The one decries unjustly: the other praises unduly. 

15. Gold and jewels laid up in the repositories of the affluent are 
both abundant and valuable. But "the pearl of great price*' — the 
saving knowledge of religious truth possessed ^and communicated 
by the pious man is both more rare and morie precious than these. 

16. *' In this precept we are exhorted not to trust any one, who 
inconsidamtely makes himself responsible for a stranger, but to ob- 
tain from him immediate and adequate security." (French.) See 
oh. 27: 13. Instead of the textual reading D'"^3J, tiakrim^ shangersit 

the Masorites have placed in the margin the keri ?T"^D3, naknyftf 
strnvof. irmtiav, and have pointed the text accordingly. This read- 
ing is followed in Eng. ver, and by some of the early interpreters. 
n»it the textual reading is that of all known Hebrew MSS. and is 
represented in the Latin Vulgate. There is much more authority 
1 for changing the reading in ch. 27: 13, to make it conform to this, 
than to change this, in order to make it conform to that. 

17. By "bread of deceit," is meant food obtained by fraud and 
deception, or other dishonest means. This may be pleasant at the 
time, but is sure to be followed by painful and vexatious oonse- 
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18. PurjJbses are establislied by counsel ; 
Therefore with wise counsel make war. 

19. He, who goeth about {as) a tale-bearer, reveal- 
eth secrets ; 

Therefore associate not with one, who keepeth his 
lips open. 

> 20. He, who curseth his father or his mother — 
' His lamp shall be put out in midnight darkness. 

. 21. A possession {may be) gotten hastily at the first ; 
But the end thereof will not be blessed. 

22. Say not thou, " I will repay evil ;" 
But wait on Jehovah, and he will help thee. 

23. Diverse weights arc an abomination to Jehovah; 
And deceitful balances are not good. 

quences. The figure in the second member may aUude to the prac- 
tice among some nations of punishing malefactors by mixing gravel 
with their bread. 

19. "Hie niger est; hunc tu, Romane, caveto/* was the warning 
of the Roman satirist against the tattler. Sec eh. 11: 13. 

20. The phrase in midnight darkness is literally in the very eye- 
ball (pupil) of darkness, i. e. in the thickest darkness — the darkness 
which prevails at midnight. It is an intensive expression. See ch. 
7:9. The sense is — Such an one shall have no comfort to cheer 
him in the season of adversity, when he most needs it; while, on 
the contrary, to the upright there ariseth light in the midst of the 
deepest adversity. 

21. The word translated possession commonly signifies inherilajicr; 
but here and in Eccles. 7: 11, it is evidently employed in the more 
general sense of fossession or vtal/k. As wealth acquired by honest 
means is not to be condemned, whether obtained suddenly by for- 
tunate speculation, or by the slower and &urer process of laudable, 
patient and persevering industry, the allusion in the proverb must 
be to property acquired suddenly by unlawful and questionable 
means; by dishonest extortion, avarice or rapine. (Tnsiead of the 
textual reading, nSn3D, the Keri has nSn3D. Tual part, of 4n3, 

- . • ... r 

which is supported by the parallel passage, ch. 2S: 22, by all llio 
ancient versions and by many MSS ) 

23. Deceitful — i. e, false, and iherefon; calrulnted and designee! 
to deceive. See v. 10. ch. 11: 1. 16: 11. 
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2tl:. The steps of a man (are directed) by Jehovah ; 
How, then, can a man understand his own ways ? 

25. The man is ensnared, \vho rashly utters sacred 
words ; 

And then, after vows, maketh inquiry. 

26. A wnse king scattcreth the wicked, 
And bringeth the wheel over them. 

27. The spirit of a man is the lamp of Jehovah ; 
Which searcheth all the chambers of the body. 

28. Mercy and truth preserve the king ; 
And his throne is upheld by mercy. 

29. The glory of young men is their strength ; 
And the ornament of old men is the gray head. 



25. To ntler sacred v-ords is to make a solemn vow or promise, in 
which the name of Jehovah is invoked under a curse. The proverb 
is designed to administer a timely caution against contracting the 
obligation of a vow, before making proper inquiry in regard to the 
consequences. 

26. See v. 8. The wheel here alluded to is the wheel of the 
threshing wain or sledge, — an agricultural instrument used in the 
East to separate the grain from the straw. It had wheels with iron 
teeth or edges, like a saw; the axle was armed with iron teeth or 
serrated wheels throughout. It moved on three rollers armed also 
in like manner to cut the straw. Some suppose the royal sceptre to 
be intended, which in the East, is said to have been often made in 
the shape of a wheel. 

27. Under tlie term spirit are liere included the inteUectual prin- 
ciple and the moral faculty, which have been implanted in man by 
his Maker, and by means of which he is enabled to reflect upon 
and estimate the moral character of his own thoughts, motives and 
actions. 

28. Preserve — i. e. guard and protect the king. Mercy and 
truthfulness, or fidelity, are qualities which make the throne of a 
king stable and secure, because th^y will insure the attaclunent and 
support of the people. 

29. Every stage of life has its peculiar honor and privilege. 
C'omp. ch. 14: 31. ** Youth," says Jermin, " is the glor}'^ of nature, 
and strength is the glory of youth. Old age is the majestic beauty 
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30. The stripes of a wound are a cleansing from 
evil ; 

Yea, the strokes (which reach) to the chaiiibei*s of 
the body. 

of nature, and the gray head is the majestic beauty, which nature 
has given to old age/' 

20. Stripes — See Ex. 21: 25. Isa. 1: G. 53: 5. The scars or marks 
of a wound, or wounding stripes (i. e. stripes which cause wounds), 
in other words an appropriate corporeal punishment judicially in- 
flicted in the way of penalty for crime, is often an effectual 
means of reclaiming a vicious man. 



CIIAPTEJl XXL 

1. The king's heart is in the hand of Jeliovali («y) 
streams of water ; 

He turneth it wheresoever he pleaseth. 

2. All the ways of a man are right in his own eyes ; 
But Jehovah weischeth the hearts. 

3. To do justice and jndgment 

Is more acceptable to Jehovah than sacrifices. 

1. In the comparison here drawn tlierc is allusion to the practice 
common among gardeners and agriculturists, especially in Eastern 
countries, of directing the course of brooks and constructing arti- 
ficial canals, or water- sluices, for the purpose of irrigating the soil. 
" As these fertilizing rivulets, the work of art, are conducted for- 
Avards- and backwards, to the right liand or tlie left diverted or 
stopped, at the will of him who manages them; so is the heart of 
kings, and by parity of reasoning, of tlie rich and mighty of the 
earth, swayed at the sovereign disposal of tlie Lord of all creatures. 
He, by the course of his providence and by the iiiward promptings 
of his Spirit, can turn the enriching tide of tlioir bounty in any di- 
rection he sees fit, whether to bless the j)oor Avilli bread, or to sup- 
ply the means of salvation to the destitute." (lUisli.) (irtO\ Hiph. 
fut. of ntDl) 

T T 

9, §ee I Sam. 15: 22. Hos. G: fi. Mic. C: 7, b. 
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4. Tlie lofty look — the proud lieart — 
(Yea) the lump of the wicked is sin. 

5. The purposes of the diligent {tend) only to plen- 
teousncss ; 

But (those) of every one who is liasty, only to want. 

(). The getting of treasures by a lying tongue, 
Is (like) a fleeting vapor to those who seek death. 

7. The violence of the wicked shall sweep them 
away ; 

Ijecause they refuse to do justice. 

S. The way of the guilty man is perverse ; 
But {as for) the pure, his conduct is upright. 

4. The lofty look — lit. loftiness of eyes — a sign or token of pride 
and superciliousness. The noun ^y, nir, is most probably pointed 
incorrectly for '^J, ncr, lamp, or light, from the verb "i-U, nur, to shine. 
So all the ancient versions and many manuscripts. The word 
"<'L nir, (from the verb n'J, fo plou^/i] to break up with the plough, to 

till,) properly sig. fallow ground, or tilled land, rather than the act of 
ploughing, as in Eng. Vers, (see ch. 13: 23), and moreover, it never 
elsewhere occurs defectively written. 

5. The diligent man is usually in this book contrasted with the 
sfofhftil, hut here with the hasty, *' Haste has much of diligence in 
its temperament: but as indolence is its defect, this is its excess, 
its undisciplined impulse. The hand too often goes before, and acts 
without, the judgment." (Bridges.) The man who is in haste to 
become rich, eiigages in hazardous enterprises and rash specula- 
tions; or undertakes more than he is capable of managing; and 
hence his schemes frequently result in disappointment and mortifi- 
cation, if not in crime and utter ruin. 

G. Treasures may be got by falsehood and deception. But like 
a fleeting vapor they rapidly pass away from those, who, by resort- 
ing to such fraudulent and deceptive means to acquire wealth,jshow 
that they seek their own destruction. 

7. Comp. Ps. 7: 16. 34: 21. 140: 1. (DIU;, Kal fut. of n^J, with 

• • • I 

1 fulcrum and pronominal affix.) 

8. (m, an adjective from "in, found in the Arab, and signifying 
guilty, laden with guilt. The earlier commentators supposed it to bft 
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iK It is better to dwell in the eonier of tlie house-top, 
Than with a contentious woman even (in) a large 
house. 

10. The soul of the wicked (man) desireth evil ; 
Even his neighbor findeth no I'avor in his eyes.. 

11. When the scoftcr is jmnished, the siiuple is 
made wise ; 

And when the wise (maw) is instructed, he receivetii 
knowledge. 



the participial adj. of *iTi strange, with ilie copulative ) coDJoined, 
■JlDDDni crooked f perverse, is an adj. from the Pealal form of the verb 

9. The roofs of the houses in the East were anciently, and still 
continue to be built fiat and properly guarded by a parapet. It was 
customary to occupy these for retirement, air, exercise, and in some 
instances, for sleep; for which purpose little closets, like arbors, 
made of slight materials, were constructed. Comp. 2 Sam. 11: 2. 
The phrase "^311 n^3, f^clA chaber, literally sig. a house of association ^ 
society or Jelloicship^ which may mean a large, spacious house — one suf- 
ficiently extensive to accommodate several families; or it may de- 
note a common house, or ho^ise in common, i. e. a house occupied in 
common by several families (so Sept. and Vulg.); or it may import 
a house in which one is compelled to associate with its inmates. 
See V. 19, 4 eh. 25: 24. The sentiment appears to be, that it is bet- 
ter to live solitary and alone in the corner of the house-top, where 
peace and quietness reign, though subjected to many inconveniences 
and discomforts, than even in a large and commodious house, where 
you are continually subjected to the annoyance and vexation of a 
contentious and brawling woman. 

10. This is a caution against having any close intimacy or con- 
nexion with a wicked and unprincipled man, since he Avill ispare 
neither friend nor foe who may stand in his way. (nn-IN, Piel Perf. 
3d pers. sing. fem. of niX. jnr, Hoph. fut. of pn.) 

IL Comp. ch. 19; 25, where a similar sentiment is expressed. 
Sept. "When an intemperate man is punished, the simple become 
wiser: and a wise man understanding, will receive knowledge." 
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12. The Righteous {One) considereth the house of 
the wicked ; 

He casteth the wickM headlong into evil. 

13. He, who stoppeth his ears against the cry of the 
poor — 

Even he shall cry aloud, but shall not be answered. 

14. A gift in secret pacifieth anger ; 
And a bribe in the bosom, strong wrath. 

15. It is joy to the righteous to do justice ; 

But destruction {shall be) to the workers of iniquity. 

IG. The man, who wandereth from the waj of un- 
derstanding, 

Shall dwell in the assembly of the shades. 

17. He, who loveth pleasure {will be) a poor man ; 
And, he who loveth wine and oil, shall not be rich. 



12. The subject of the first member may be either the righteous 
o?ie, i. e. Jehovah; or the righteous man. Accordingly some coiii* 
mentators, taking *' righteous man" in the sense of a TighteouB judge 
or magistrate, interpret the couplet thus: ' The righteous magistrate 
carefully searches the houses of wicked men, in order to detect and 
punish their crimes.' Others make righteous man the subject of the 
first clause, and God the subject of the second. So Eng. Vers. ** The 
righteous man wisely considereth the house of the wicked; but God 
overthroweth the wicked for their wickedness." There would seem, 
however, to be no sufficient reason for regarding the subject of the 
second member as different from that of the first; and if so, then 
the predicate of the second member would indicate clearly that Gtod 
is the subject of both . The sense is, that Jehovah takes cognizance 
of the household or family of the wicked, and will ultimately in- 
flict upon them the punishment their sinful conduct deserves. 

13. Even he — emphatic; even the very same. 

14. In secret — i. e. oflfered or bestowed in private. Comp. ch. 17: 
8,23. 18: 16. 

16. The shades — i. e. the dead, — in the abode of departed spirits. 

17. Convivial pleasure — festive joy — is particularly alluded to. 
The fast liver who spends his time and money in the gratification 

13. **ShaU not be heard," E. V, Holden, Boothr. 

14. «« A reward,** E. V., Holden, Boothr.^** a preieni," Noyei, 

18 
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18. The wicked {tnan shall be) a ransom ior the 
righteous ; 

And the transgressor, for the upright. 

19. It is better to dwell in a desert-land, 

' Than with a contentions and passionate woman. 

20. Precious treasure and oil are in the dwelling of 
the wise ; 

But the foolish man devoureth them. 

21. He, who foUoweth after righteousness and 
mercy. 

Shall find life, righteousness, and honor. 

22. A wise (man) scaleth the city of the mighty ; 
And casteth down the strength of its confidence. 

23. He, who keepeth his mouth and his tongue ; 
Keepeth his soul from trouble. 

of his appetitCi may expect to die a poor man. Wine and oil con- 
stituted a customary part of feasts among the inhabitants of Pales- 
tine; hence they are frequently named in Scripture as the represen- 
tatives of all those delicacies and luxuries in which those indulged 
who were addicted to a voluptuous life. *' The greatest pleasure," 
says Cyprian, ** is to have conquered pleasure: nor is there any 
greater victory, than that which is gained over our own appetites." 

19. Oomp. V. 9. The picture here drawn of the misery caused 
by domestic dissention is even strongw than in the parallel pas- 
sage. 

20. By precious treasure is intended here valuable stores of all kinds, 
and not simply mone3^ The wise man, by industry, forethought, 
and prudent management, provides and lays up in store for future 
as well as present use, an adequate supply of the necessaries and 
comforts of life. On the contrary, the foolish and improvident 
man, makes no provision for the future, but squanders or consumes 
as he goes, all he earns, for the gratification of the present moment. 

21. Oomp, Matt. 5: 6. Rom. 9: 30, 31. 1 Cor. 14: 1. I Thess. 5: 
15. 1 Tim. 6: II. 2 Tim, 2: 22. Heb. 12: 14. 

22. Strength — i. e. the strength of the city in which the mighty 
confide. So Sept., Holden, Noyes. Wisdom is more efficacious 
than force. The proverb may be regarded as a parabolic rendering 
of the maxim announced by Lord Bacon, that ** knowledge is pow- 
er." Oomp. Eocles, 7: 19. 9: 14, 18: 
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24. (As for) the proud (and) haughty (man) — scoffer 
is his name ; ' * 

He acts with the insolence of pride. 

25. Tlie desire of the shiggard killeth him ; 
Because his hands refuse to labor. 

26. All the day long, he coveteth eagerly ; 
But the righteous giveth and withholdeth not. 

27. The sacrifice of the wicked is an abomination ; 
How much more (when) he bringeth it with an evil 

design. 

28. A false witness shall perish ; 

But the man, who hath heard, shall always speak. 

29. The wicked man hardeneth his face ; 
But the upright (man) directeth his ways. 

30. Wisdom is nothing, and understanding is no- 
thing ; 

And counsel is nothing against Jehovah. 

25. '» The slothful man makes no adequate eflFort to satisfy his 
desires, and they are consequently a continual torment to him." 
Comp. ch. 13: 4, 12. 

27. This is a repetition of the proverb in ch. 15: 8, but with in- 
creased intensity. The religious performances and sacrifices of the 
wicked cannot under any circumstances be acceptable to the searcher 
of hearts, because they spring not from love to him, or a true desire 
to promote his glory. But especially abhorrent to him are such acta 
when hypocritically performed for the purpose of accomplishing 
some selfish end. 

28. A person who falsely certifies to that of which he is igno- 
rant, shall l)e severely punished for his audacity and perjury. On 
the contrary, the faithful, conscientious and upiight witness, who 
testifies only what he knows from personal observation, will always 
be respected, and implicit reliance placed on his testimony. 

29. The wicked man displays at all timeg tlie utmost assurance, 
and never thinks of blushing at his vices and wrong-dAngs. But 
the upright man carefully regulates his conduct by the divine law. 
(Instead of ro^ the Keri reads r3\ under staiideth his way, with 

I • T I • T 

which the Sept. agrees. But the textual reading is the more signifi- 
cant, and is supported by the Vulg. Syr. Chald. Aquila and Sym,) 
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81. The horse is prepared for the day of battle ; 
But the victory is from JehoVaJi. 

31. Victory'-mBee 2 Sam. 19: 2. 23: 10, 12. So marginal readiDg, 
Qowp. Ps. 33: n, 20: 7. 



CHAPTER XXII. 

1. A (good) name is to be chosen rather than great 
riches ; 

(And) kind favor is better than gold and silver. 

2. The rich and the poor meet together ; 
Jehovah is the maker of them all. 

1. The accessory idea of good is evidently implied in the word 
name, and the qualifying adjective is accordingly expressed in the 
Sept. Vulg. and Ohald. as it is also in our Eng. Vers. See ch. 18: 
22. Comp. Eccles. 7: 1. A good reputation, founded on a virtuous 
and pious character, adds greatly to one's usefulness and influence, 
and ^ves authority to reproof, counsel and example. Hence it is 
truly described as a possession of more value both to the possessor 
and the community than riches. At the same time it should be ac- 
quired and maintained in the exercise of a good conscience. " Two 
things there are," says Augustine, *' whereof every man should be 
specially chary and tender, — his conscience and his credit. But 
that of his conscience must be his first care; this of his name and 
credit must be content to come in the second place. Let him first 
be sure to guard his conscience well, and then may ho haxp a due 
regard to his name also. Let it be his first care to secure all within, 
by making his peace with Ood and in his own breast. That done, 
but not before, let him look abroad if he will, and cast about as 
well as he can, to strengthen his reputation with and before the 
world." ♦ 

. 2. The rich and the poor are in the world promiscuously mingled 
together, differing materially in their outward condition, but on a 



31. "St^fttff," E. v., Holden, French— " rfWiwerancr," Stuart 
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3. The prudent {man) seeth the evil and hideth him- 
self; 

Bnt the simple pass on and are punished. 

4. The reward of humility, {and) of the fear of Je- 
hovah, 

Is riches and honor, and life. 

5. Thorns {and) snares are in the way of the per- 
verse {man) ; 

But he, who regardeth his life, will be far i3pom them. 

6. Train up a child in the way he should go. 
And when he is old, he will not depart from it. 

perfect equality as to origin, natural rights and both physical and 
spiritual wants. They constitutei^tiierefore, one universal brother- 
hood. Each class has its appropriate lot, sphere, and duties. And 
as the twt) are mutually dependent, so they may be mutually help- 
ful and beneficial. Reciprocal kindness, forbearance and good will, 
are consequently the obvious duty of all. 

3. The same proverb occurs in ch. 27: 12. 

4. Reward — Oomp. Ps. 19: 11. So marginal reading. 

5. Thorns and mares are here metaphorical ezpressionfa for pains, 
troubles, calamities and sorrows. These lie in the path of the per- 
verse man. But the good man, mindful of his safety and happi- 
ness, will avoid that path and consequently escape those evils and 
sufferings. For this use of the verb regardeth. see ch. 13: 18. 15: 5. 
Ps. 31:6. 

6. The phrase in the way he should go, is literally according to his 
way. This ambiguous expression may mean, 1. "in that manner 
of life which he ought to lead," — i. e: in that course of conduct 
which his duty to God, to his fellow beings and to himself requires. 
Or 2. " in that mode of life which he is destined to lead." AcccM'd- 
ing to this interpretation the meaning is, educate a child for that 
particular sphere in life in which he is expected to move, and for 
that particular pursuit which he is expected to follow. Or 3. "Ac- 
cording to the bent of his disposition, inclinations and capacity." 
The first interpretation, which is the one most commonly received, 



6. " Instruct a child with respect to his way^'* French—" Trqin up a child accord- 
ing to his way," Stuart. 

18* 
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7. The rich (man) ruleth over the poor ; 
And the borrower is servant to the lender. 

8. He, who soweth iniquity, shall reap calamity ; 
And the rod of his anger shall be broken. 

9. He, who hath a bountiful eye, shall be blessed ; 
For he giveth of his bread to the poor. 

10. Cast out the scoffer, and contention will depart ; 
Yea, strife and reproach will cease. 

11. He, who loveth purity of heart, 

His lips are kindness, {and) the king is his friend* 

12. The eyes of Jehovah watch over knowledge ; 
But he overtbroweth the words of the transgressor. 

13. The sluggard saith, {'"'There is) a lion without ; 
"I shall be slain in the streets." 

14. The mouth of strange women is a deep pit ; 
He, who is abhorred by Jehovah, shall fall therein. 

■ • 

is to be preferred, because it accords best with the connexion and 
with the general scope of the book and of Scripture. 

8. The meaning of the second clause is, that the vicious man 
BhaU be deprived of the means of venting his anger or insolence 
on others. 

9. By a bountiful eye is intended figuratively a charitable and 
humane disposition, just as an evil eye denotes an envious and ma- 
lignant disposition. See ch. 23: G. 28: 22. Bcut. 15: 9. 

12. Knowledge is the abstract for the concrete — the krunoing, or 
the man of knowledge — in opposition to false pretenders. Jehovah 
watches over so as effectually to protect the intelligent, wise and 
good; but he brings to nought the deceitful and pernicious counsel 
of the wicked. 

13. No excuse is too improbable and absurd for tITe sluggard to 
offer in justification of his slothfulncss and indolence. Sec ch. 
26: 13. 



8. " The rod of his insolence sha/i perish t" Stuart. 

II. "Jehovah loveth holy hear/Sy** Sept. — "Jehovah lovelh the pure in heart," 
"Booiht.rsi** for the grxiee qf his lips," Eng. Vcr., Freiu-h — "prace is upon his lipSy' 
Noyef. 
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15. Folly is bound up in the heart of a child ; 
(But) the rod of correction will drive it far from 

liiAi. 

16. He, who oppresseth the poor {man) to enrich 
himself, 

And he, who giveth to the rich, (will) surely (come) 
to want. 

16. He who oppresses the poor man in order to aggrandize him- 
self, or wlio besttf)W8 gifts on the rich in order to receive a greater 
benefit in return, will be disappointed in his expectations and at 
length come to want: for the motives by which lie is actuated are 
not such as God approves or will bless. Luther renders the verse: 
" He that oppresseth the poor to increase his own estate/giveth to 
the rich only to impoverish himself." 



i 



PART III. 



CHAPTER XXII. 17.— XXIV. 34. 



CHAPTER XXII. 17-21. 

[sOLOMON RESUMES BIS EXHORTATION TO THE STUDY AND PURSUIT OP 
TRUE WISDOM, AND AGAIN POINTS OUT THE ADVANTAGE WHICH 
IS SURE TO RESULT FROM A REGARD TO ITS PRECEFT&] 

17. Incline thine ear, and hear the words of the 
wise, 

And apply thy heart to my instruction. 

18. For (it will be) a pleasant thing, if thou keep 
them within thee ; 

(If) they be altogether established on thy lips : 

19. That thy trust may be in Jehovah, 

I have this day made (them) known to thee, even to 
thee. 

20. Have I not written to thee before 
Concerning counsel and knowledge? 

21. To make thee know tlie certainty of the words 
of truth ; 

That thou mayest return words of truth to those 
who send thee ? 

17,18. (Dn, Hiph. imper. apoc. of nipy n^typ, Kal fut. 2d pers. 
sing, used for the Imperative. Tr^I^'^in, Hiph. fut. of py, with 
pron. affix.) 
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CHAPTER XXII. 22.— XXIV. 22. 

[other proverbs, maxims, and exhortations.] 

22. Rob not the poor (man)^ because he is poor ; 
Nor oppress the afflicted in the gate. 

23. For Jehovah will plead their cause ; 

And spoil of life those, who have spoiled them. 

24. Make no friendship with a passionate man ; 
And associate not with a man (prone) to wrath : . 

25. Lest thou learn his ways ; 
And get a snare to thy soul. 

26. Be not thou {one) of those, who strike hands — 
Of those, who are sureties for debts ; 

27. When thou hast nothing (with which) to pay, 
Why should (thy creditor) take thy bed from under 

thee ? 

22. The rich and powerful often think that they may oppress 
and defraud the poor with impunity. But that very poverty, which 
is their misfortune rather than their fault, furnishes a sufficient rea- 
son why they should be treated with kindness and lenity. It was 
near the gates of walled towns, that the courts were anciently h^Id 
and judicial trials prosecuted, because they were places of chief re- 
sort, and also afforded the best accommodation in regard to room, 
convenience of access, &q. See Amos 5: 15. Job 5: 4. note on cb. 
1:21. 

23. This verse is connected with the preceding. It declares 
that God, as the righteous judge, advocate and protector of the poor 
and oppressed, will defend them and avenge their wrongs by pun- 
ishing their oppressors. 

27. Every thing, except necessary clothing, could be taken for 
debt among the Hebrews, even to the bed. This among us is re- 
garded as an indispensible article, of which a man should not be 
deprived by legal process. But in Palestine, a bed for the most 
part is merely a coverlet or piece of carpet, and it could be easily 
replaced by something else, which would answer the same purpose 



27. " Why should thy bed be taken?" liolden. Booth r.,. French^ Noye«. 
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28. Remove not the ancient landmark, 
Which thy fathers have set. 

29. Seest tiioii a man diligent in his business ? 
He shall stand before kings ; 

lie shall not stand before mean {tnen). 



in that warm climate. Still it is probable, from the particular knen- 
tion of it here, that it was usually the last thing which the creditor 
exacted from his debtor. If so, then the general import of the sec- 
ond clause is, * Why should you, by becoming surety for another, 
render yourself liable to be stripped of every thing which you 
possess?* 

28. See Deut. 19: 14. 37: 17. The boundary of an inherited es- 
tate was peculiarly sacred in the estimation of the Hebrews, because 
it marked the portion allotted to them by the special gift and ap- 
pointment of Jehovah. Even among the Heathen, who respected 
the rights of personal property, the landmark was held in so gpreat 
yeneration, that it was deified and worshipped as a god, to whom 
there was appropriated an annual festival. In an allegorical sense, 
the proverb has been understood to apply to hasty and unnecessary 
changes and innovations in respect to established customs, laws, in- 
stitutions, manners and religion. (JDH, Hiph. fut. of }}0, used in 

the sense of the Imperative.) 

29. A diligent attention to one's particular vocation will gener- 
ally insure success and advancement. To st^nd Icfirre kings is au 
idiomatic expression denoting to attmci the attention and enjoy the 
friendship and patronage of the chief rulers of the nation. Mean 
— the original word properly sig. </(uk; hence figuratively, obsrurc, 
meant ignoble. 



CHAPTER XXII 1. 

1 . When thou sittest down to eat with a ruler, 
Consider well in whose presence {thou art) ; 



1. The ancient manner of eating at meals was in a sitting pos- 
ture. But when luxury and effeminacy began to prevail, seats were 

\. " What is bi^ore thee,'* E. Ver., Holden, Stuart, Sept., Syr., Chald. 
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2. And put a knife to thy throat ; 
If thou art a man given to appetite. 

3. Be not desirous of his dainties ; 
For they arc deceitful food. 

4. Labor not to become rich ; 
Cease from thy own wisdom. 

5. Wilt thou let thine eyes pursue that (which) is not 'i 
For (riches) certainly make for themselves wings, 
And fly. away, as an eagle toward heaven. 

6. Eat thou not tlie bread (pfhim^ who hath) an evil 
And desire not liis dainty food. 

exchanged for couches {xXci^at), and the people took their food in a 
recumbent posture. 

2. Put a knife to thy throaty is an allegorical expression denoting 
* restrain thy appetite/ and do not indulge in excess and intemper- 
ance, either in eating or drinking, not only from self-respect and a 
sense of propriety, but from the apprehension of degrading your- 
self in the estimation of your superiors and incurring their ill will 
and contempt. 

" Reges dicuntur multis urgere concuUis, 
Et torquere mero qucm perspixisse laborent 
AmicitisB dignus." — Horace. 

" Certain kings are said to ply with frequent bumpers, and by the 

strength of wine to make trial of, a man, when they are sedulous to 

know, whether he is worthy of their friendship or not." (Pptt^, Kal 

perf. 2d pers. sing, of UW-) 

3. The luxuries and delicacies of the affluent have often proved 
a snare to the sensuous. Sensual pleasure has tarnished many a 
Christian profession. ** God gives us a body to feed, not to pamper; 
to be the servant, not the masler of the souL To go as near as we 
can to the bounds of intemperance is to be in imminent danger of 
exceeding." 

5. Pursue — Wi.Jly Unoards — which is not — i. e. which has no per- 
manent existence, but is perishable, transient and evanescent. See 
Matt. 6: 20. 

6. The phrase ev^U eye is here used in a metaphorical sense to 
denote an envious, covetous, sordid, avaricio^is, or malignaTU disposi- 
tion. Comp. ch. 22: 9. 
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7. For as he thinketh in his heart, so is lie : 
lie saith to thee, " Eat and drink :" 

^But his heart is not with thee. 

8. The moi*sel, {which) thou hast eaten, thou shalt 
vomit up ; 

And thou wilt have thrown away thy pleasant words. 

9. Speak not in the hearing of a fool ; 

For he will despise the wisdom of thy words. 

10. Remove not the ancient landmark ; 
And enter not into the fields of the fatherless. 

11. For their avenger is mighty ; 

He will plead their cause against thee. 

12. Apply thy heart to instruction ; 

And thine ears to the words of knowledge. 

7. A man's real character depends upon the state of his mind, 
upon the ordinary tenor of his thoughts, his motives of action, and 
affections. The words which he utters do not necessarily exhibit 
this. These may or may not be the true exponents of his feelings, 
disposition and intentions. They may or may not indicate what is 
really passing within him. They may be sincere, or they may be 
hypocritical and deceptive. Jehovah, Jiowever, looks at the heart, 
and knows the cherished thoughts of a man, and judges of the 
character by them. The verb ^)^W, shaar, occurs no where else, and 
different significations have been assigned to it by lexicographers 
and critics. Sept. *'hair," i^plt;.) Chald. **gate," (i;^li:.) The 
signification attached to it in Eng. Vers, to think, is that of the cog- 
nate Ohaldee verb, 'IJ^B^, which appears to be its true meaning. 

8. A discovery of the hypocrit's- insincerity will produce disgust 
and regret that you should have thrown away kind words upon a 
worthless man. (n^Xpjlj Hiph. fufc of Ktp.) 

9. Hearing — lit. ears — *' Cast not your pearls before swine.*' 

10. See ch. 22: 25. Enter not — do not invade or take possession 
of the orphanr's field by enlarging the bounds of thy own, with a 
view to defraud him of his rightful possessions. 

11. The avenger of the fatherless, — the vindicator and defender 
of their cause, is Jehovah. See ch. 22: 28. Jehovah is expressed in 
the Sept. and Arab. 

11. ** D(^emi their caMtf," French. 



CH. XXIII.] THE PROVERBS OV SOLOMON. 2l3 

1']. AV^ithlioM Jiot coiToction iruni Ji child ; 

Fur (if) thou chastise hiiu witli n rod, he will not die. 

14. Chastise thou him with the rod, 

And thou shalt ^lelivor his soul ironi sheol. 

15. ]\Iy sou, il* thy heart be wise, 
My heart, even mine, will rejoice. 

1(). Yea, my reins will exult, 

When thy lips shall si)eak right things. 

1 7. J^et not thy heart envy sinners ; 
l>ut {live thou) in the fear of Jehovah all the day 
lon<>'. 

is. For surely there is a reward ; 

And thy expectation shall not be cut oil*. 

11). Hear thou, my son, ami be wise; 
And guide thy heart in the {right) way. 



13. If seasonable correction, tempered with discretion, be ad- 
ministered to a cliild for wrong doing, he will be likely to profit by 
it, and thus escape the disgrace, misery and ruin consequent upon 
an unsubdued will and a vicious course of life. See ch. 19: 18. 
(O^n, Hiph. fut. of HDJ.) 

18. Ungodly men may enjoy temporary prosperity in this world, 
as the fruit of their dishonesty, fraud, extortion, or other crimes; 
but that is all which they will get; and this will soon terminat,e, 
and be succeeded by a misery which will know no end. But for 
those, who live in the fear of Jehovah, — who persevere in the path of 
piety and virtue, whatever may be their present outward condition, 
tliere is in reversion a sure, stable, enduring reward. It can hardly 
be doubted that there is allusion in this verse to a fvliire reward 
consequent upon integrity and uprightness of conduct — a recom- 
pense in a future state and world. 

19. Way is here put elliptically and emphatically either for the 
"way of understanding" (see ch. 9: 6) or for the ''right way/' 
The latter is preferable on account of its greater simplicity. There 
is a similar expression in Terence: " Te oro, Dave, ut redeas jam in 
viara." " 1 entreat you, Davius, to return now into the way;" — 
where the limiting adj. "right" must be supplied to complete the 
sense. 

19 
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2U. Be not iiinon<^ winc-bibberB ; — 
Anions those, who are prodigal of llesh ibr theiii- 
Belves. 

21. For the drunkard and the ghitton shall come to 
poverty ; 

And drowsiness shall clothe (a man) with rags. 

22. Hearken to thy father, who begat thee ; 
And despise not thy mother when she is old. 

23. Buy the truth and sell it not ; 

(Yea buy) wisdom, and instruction, and understand- 
ing. 

2^1. The father of a righteous (man) shall greatly 
rejoice ; 

And he, who lx»getteth a wise (child) ^ shall have joy 
in him. 



20. The fuU force of the expression prodigal of Jlcsh, i. e. great 
eaters, gluttons, cannot be felt except in a country like Palestine, 
where animal food does not enter into the ordinarj- diet of the peo- 
ple, and where it is esteemed a great luxury, and as such is in- 
dulged in to excess, when it can be had. Comp. ch. 15: 17. Foj- 
themselves — i. e. for their own gratification. Some render the clause 
** who are prodigal of their flesh," i. e. who are wasting their bodies 
in sensual indulgence. But the connexion both here and in v. 21, 
and Deut. 21: 20, would indicate that gluttons are intended. 

22. Despise iioi — i.e. by figure litotes, pay to thy mother in her 
venerable old age all that honor and respect which are 'her due. 
Some commentators take the particle ^3, /tt, in a causal sense, and 
render " because she is old,'* i. e. as if, on account of her advanced 
age, she were incapable of giving suitable advice. 

23. No sacrifice should be deemed too gnat for the attainment 
of divine truth; for it is more valuable and precious than all other 
acquisitions combined. And when attained, no allurements should 
tempt us to part with it, or to deviate into the path which she for- 
bids. Comp. ch. 4: 7-J). 

24. (The textual reading should be pointed *7)y SUi instead of 
S'J' '?U- But the Keri has h^y ^^j. Both forms are used, but the 

. • T • • T • 

20, " Who eat to ercess qf^^skf" French—" who are prodigal of their yf^#A," Noye« 
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25. Let thy father and thy mother be glad ; 
Yea, let her, who bore thee, rejoice. 

26. My sou, give me thy heart. 
And let thine eyes observe my ways. 



latter ia more common. iSl^ reads in the Keri ihV), which is right: 
while the ) before HD'^T in the text is properly dropped in the Keri.) 

26. Solomon would seem here to rise above himself, and to speak 
in the name and person of Divine Wisdom. For no one but Jehovah 
can claim ll^e gift of the heaii; — the work of his own hands. I^jf 
son — ** Such is the relationship which Gk)d acknowledges; including 
every blessing which he can give, and all the obedience that he can 
claim. No obedience can be without the believing and practical 
acknowledgment of this filial relation. My son — not a stranger — 
not an enemy — not a slave — but a son; invjted to return. Many 
are the claimants for the heart. Heaven and hell contend for it. 
The world with its riches, honors and pleasures, and science with 
its more plausible charms — cries, * Give me thy heart.' Nay, even 
Satan ^ares to put in a loud and urgent plea — ' If ttou wilt worship 
me, all shall be thine.' The loving father calls — 'My son, give 
me thy heart.' The answer too often is, — * I have no heart for God. 
It is engaged to the world.' An honor indeed he puts upon his crea- 
tures, in condescending to receive as a gifl what is his most rightful 
debt, and what he might at any moment command for himself. But 
his call wakens his child to recollection and conscious dependence. 
It is the striving with his child's will. It-is the test of his child's 
obedience. Indeed happiness is bound up in this gracious com- 
mand For what else can fill the aching void within, but ' the love 
of God shed abroad in the heart by the Holy Ghost.* Created ob- 
jects only seem to widen the chasm. The heart, wilfully remaining 
at a moral distance from God, can find its home only in a land of 
illusive shadows. It grasps nothing solidly; while its incessant 
conflict with conscience is *the troubled sea, which cannot rest.' 
God will not abate one atom of his full requisitions. He asks not 
fur magnificent temples, costly sacrifices, pompous ceremonials, but 
for the spiritual worship of the heart. He demands — not the hands, 
the feet, the tongue, the ears, but that which is the moving princi- 
ple of all the members — ilicheari Give that: — it is all he desires. 
Withhold it: — nothing is given." (Bridges.) (nJJi^, Kal imperative 

of rm. nrj^-^n. The text should be pointed n3V"«n=nrv7n, 

Kal fut. of nV"'» to rrjaice, to take pleasure. So Symm. The Keri ha§ 
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• 27. For a harlot is a deep ditch ; 
And a strange woman, a narrow pit. 

28. She also lieth in wait like a robber ; 
And increaseth the transgi'cssors among men. 

29. Who hath woe ? Who liath sorrow ? 
Who hath contentions ? Who hath anxiety ? 

Who hath wounds withont eanse? Who hath re<i- 
ness of eyes ? 

30. They who tarry long at the wine ; 
They who go about to sedv mixed wine. 

31. Look not thou on the wine when it is rod ; 
When it simrkleth in the cu]) ; — 

When it goeth down smoothly. 

32. In the end it will bite like a serpent, 
And sting like an adder. 

33. Thine eyes will look on strange women. 
And thy heart will utter perverse things. 

34. Yea, thou shalt be as one, who lietli down in 
the midst of the sea ; 

As one, who lieth down on the top of a maf^t. 

n^l^Vi"^, from ny3, to observe. So S^'ept. Arab. Chald. Syr. and Vul^. 
Either makes good sense.) 

30. Mixed wine. This expression undoubtedly here sig. fpiffd. 
firuiri(C(l, medicated wine, the intoxicating ])ower of which is ijicreased 
by the infusion of drugs and spices. It was a common practic*,' 
with habitual drunkards to U8e wine of this description, but not of 
the people generally. Comp. ch. i): 2, wlierc a difTereitt arfielf^ ia 
intended by the phrase. 

31 Red wine is said to be more esteemed in the East than while 
wine. Some render the Hebrew word tinl/id. M7icn iV si>arHHk, tfv . 
is literally, "When it gives its e^-o in the eup;" — hgurativel}', sj-ai' 
kles, i/uhbles. Smoothly is literally cvcnhj^ i. e. without roughness cu- 
harshness. Vulg. llande. The proj)erty here alluded to is called 
by wine drinkers niellownc^s. (X*^/^, Kal fut. apoc. of nW- The 

V •■ * TT 

textual reading D"* 3 1 F*^''^) Juakes no sense. The Keri ^.>2!, ' "/'» is 
undonbtedly the true reading.) 

34. The drunkard is here represented as surrounded by danger, ^ 
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35. *' They smote me, — (but) I felt no pain ; 
^*Tliey boat me, — (but) I knew it not; 
'' Wlu'n I wake up, I will seek it again." 



and yet ini»ensible to his perilous situation; as a reckless mariner 
reposing in a frail bark in the midst of a rolling, tempestuous sea, 
(lit. in the heart of the sea); or as a sea-boy sleeping soundly in 
unconscious security at the mast-head in imminent peril of his life 

35. The drunkard is here represented as soliloquising and em- 
ploying language corresponding to his stupid and insensible condi- 
tion. He declares that he felt not the ill usage ancl hard blows 
which he received in consequence of his intoxication; and then 
avows it as his fixed determination, instead of reforming, to resort 
again, as soon as he can sufficiently rouse himself, to the intoxicat- 
ing cup. 



CHAPTER XXIV. 1-22. 

1. Be not thou envious of wicked men. 
Nor desire to be with them. 

•2. For their heart studieth violence, 
And their lips t^k of mischief. 

3. l>y wisdom is a house builded, 

An 1*1>3' understanding it is established. 

4. Yea. by knowledge shall the chambers be filled 
With all precious and pleasant treasures. 

.5. A wise man is strong ; 

Yea, a man of knowledge increaseth strength. 

(). For with wise counsel thou shalt make war for 
thyself; 

And in the multitude of counsellors there is safety. 

5. "Knowledge is power.", Comp. Eccles. 9: 14-16. 

G. Conip. ch. 20: 18. For thyself — i. e. for thy own advantage — 
with success. 

19* 
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7. Wisdom is too high for a fool : 

He openeth not his mouth at the gate. 

8. lie who deviseth to do evil, 
Shall be called a mischievous person. 

9. The thouijht of follv is sin ; 

And the scofter is an abomination to men. 

10. Dost thou faint in the day of adversity ? 
(Let) adversity (give) thee strength. 



7. At the gale. He is incapable of advocating liis own cause in 
a court of justice. (ni'3}<'^- The aleph is an cpentlietic fulcrum^: 

mn'^, from on.) 

T 

9. The thovsrht of folly. — The expression answers most probably 
to the phrase evil thoushts {SeaXofefffWc TZOVTjpoc) in the New Test. 
(Matt. 15: 19. Mark 7: 21. James 2: 4.) Sin — i. e. sinful — abstract 
for concrete. Thoughts as well as actions possess a moral charac- 
ter, so far as they may be voluntary; and in a great many instances, 
a man is as accountable for his thoughts, as for his wjords and deeds. 
The thought is the source and spring of the act; therefore God re- 
gards it as the act, and holds us responsible for it. 

10. To faint here denctes to be discouraged — to become disheart- 
ened. This precept is an exhortation to bear misfortunes and ca- 
lamity with fortitude and equanimity. Adversity instead of de- 
pressing, should stimulate to renewed exertion and increased 
activity. Th« proverb corresponds to the Latin precept; " Ne cede 
malis, sed contra audentior ito." "Do not yield to evils, byt, on 
the contrary, go on the more boldly." Some render the second 
member, " In the season of adversity put forth thy strength.'* "In 
the season of adversity there is the greatest necessity for showing 
strength of mind, and steady resolution, grounded, as they can only 
be with effect, upon the reverence and love of God.'* (French.) 
Gksenius regards 1V> tzar, in this place as an adjective instead of a 
noun, and renders the clause, "straightened will be thy strength," 
i. e. limited, small, feeble, as in our Eng. Vers. Stuart makes it a 
verb from i;^V> tzarar, Kal perf. to the same purport. Accordinpf to 

this interpretation, the aphorism is intended te teacli that man has 
no trial of his moral strength — in other words, does not know his 
.weakness — till he is brought into troubh*. 

10. * Dost thou faint in the day of calamity ? ' In calamity put forth thy strength," 
French/ 
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• 11. Dost thon forl)ear to deliver (those who are) led 
away to death ? 

And (those who are) tottering to the slaughter? 

12. Dost thou sav, ^'Behold, we know not this 

■ 

(man) ?" 

Will not He who weigheth hearts, observe (it) ? 

Yea, He who keepeth thy soul, knoweth (?^). 

And He will render to (every) man according to his 
work. 

13. (As) thou eatest honey, my son, l^ecause it is 
good ; • ' . 

And the droppings (of the honey-comb) because they 
are sweet to thy taste ; 

14. So (let) the knowledge of wisdom (be) to thy 
soul; 

If thou find (?Y), then there shall be a (future) re- 
ward, 

And thy expectation shall not be cut off. 

11. When a criminal was anciently led to execution, a crier went 
before, who proclaimed the crime of which he had been convicted, 
and called upon any one who could say any tjiing in behalf of the 
condemned culprit, to come forward; in which case, he was led 
back to the tribunal, and the cause was re-heard. Tlie passage con- 
tains an implied exhortation to assist the unfortunate, succor the 
distressed and vindicate the cause of the innocent, when about to 
suffor unjust punishment. 

12. This verse is intimately connected with the preceding. The 
ignorance here professed with regard to the accused party, must be 
supposed to be in a great degree, voluntary and feigned — the evi- 
dence of criminal indifference to the cause of injured innocence. 

13. 14. The 13th verse forms the protasis and the 14th the apo- 
•losis of the comparison. Hence the correlative as is supplied in the 
first to correspond with ro expressed in llie second. The verb 
Sdj<, t/^/, in V. 13, is in the imperative mcod, but it must evidently 
be understood in a permissive sense. Droppinas — Comp. ch. 5: 3. 
"I't/stc — literally poJafr. Com]), ch 23: 18, where the same phraee- 
<»logy occtirs as in v. 14, and with the same signification; also oil. 
24:20. 
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15. Lie uot in wait, O wicked (man) as^ainst the 
dwelliug of the riglitcous ; 
Nor despoil his resting-place. 

10. For the righteous (man) may fall seven times. 

Yet will he rise again ; 

But the wicked shall he overwhelmed with evil. 

17. Rejoice not when thy enemy falleth ; 

And let not thv heart he crlad, when he stumbletlu 

18. Lest Jehovah see (it), and it displease him ; 
Anil He turn away his anger from him. 

19*. Fret not tliyself because of evil (men) ; 
Nor be tliou envious of the wicked, 

20. For tliere shall be no (future) reward to the evil 
{man) ; 

The lamp of the w^icked shall be put out. 

21. My son, fear Jehovah and the king; 

{And) associate not with those who are given to 
change. 

22. For their calamity shall rise up suddenly. 
And their ruin, {proceeding) from both, in a moment. 



16. Seven times-^i. e. frequently. The context shows that the 
reference here is not to moral* lapses, but to outward misfortune. 
Comp. Ps. 34: 18. 37: 26. 

18. Many commentators suppose an ellipsis of T^J?> aleka, to thee, 
at the end of this verse. If this be correct, then the sense is, * Lest 
Jehovah be displeased and turn away the calamities of thy enemy 
from him upon thee, in just punishment for thy hard heartedness.' 
So Bp. Ooverdale. " Lest the Lord be angry and turn his wrath 
from him to thee." 

21. By l/if>ic ivho are ^iven to change is intended disorganizers 
and disturbers of the peace of the community and of the church, 
who delig'ht in political revolutions, social disorder and hurtful agi- 
tation, or in religious innovations, novelties and disscntions. 

22. Frinn both — viz. from Jehovah and the king. Literally, the 
ruin (or destruction) of thfint bothy — in a vionmnl — literally, vholinotr. 
eth? as in Eng. V^ers., i. e, who knows when or how it will come? 
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CHAPTEK XXiy. 23-34. 

[other proverhs.] 

28. These are (the words) of the wise: 

It is not i!;oijd to have respect of persons in judgment. 

24. lie who Biiitli to the wicked {man)^ ^'Thou art 
rii^hteons"; 

Ilini shall the people curse; nations shall abhor him. 

25. I>iit to those who rebuke {him) shall bc-delight; 
And the blessing of the good shall come upon them. 

2<J. {Every man) will kiss the lips {of him). 
Who giveth a righteous sentence. 

i'7. Pro})are thy work without, 

And make it rea<ly in thy field ; 

Then afterwards thou mayest build thy house. 

28. l>e not a witness against thy neighbor without 
cause ; 

Vi)Y wih: thou deceive with thy lips i 

•Jl). Sav not, ^^ I will do to him as he hath done to 
me: 

•• I will render to the man according to his work." 



in. Sen ch. 1.^: 5. (i^n, Hipli. infin. of 13^) 

:il. Tins v«usc is intimately connected with tlie preceding. In 
this, as in thai, there is particular ciUusion to a judge who, influ- 
riicod by unwt)rlhy and improper motives, ])ronounces an unjust 
viecision in favor of the wicked, and acquits the guilty. 

'JG. To U.'^s ih: li/)s is a phrase here used figuratively to express 
njverf'iice and esteem — the kiss being a symbolical act denoting af- 
fection and respect. 

'27. Order is a ])rimary law of nature. Before you commence to 
luiild a liou'-e. collect and pr«'pare the necessary materials Observe 
the (?ame rule in respect to every undertaking. 

tjy. Solomon iii^ain, as in oh. ^0: 2'^, earnestly dissuades men 
from takiiiM^ upon themaelvea to revcnjje their own wrongs. 
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30. I went by the tieW of the sluggard ; 

And by the vineyard of the man void of under- 
standing. 

31. And behold ! it was all grown over with thorns ; 
Thistles covered the face of the ground ; 

And its stone-wall was broken down. 

32. When I saw (this)^ I considered (it) well ; 
I looked on it, and received instruction. 

33. " A little sleep ; a little slumber ; 
^\A little folding of the hands to rest.-' 

34. So shall thy poverty come upon thee, (like) a 
robber ; 

And thv want, as an armed man ! 



30. The cultivation of the vine appears to have been, in the ear- 
nest times, very general in Palestine, and the grape furnished the 
husbandman with his principal means of support. Hence a stat^ 
of material prosperity is described by every one dwelling "under 
his own vine and fig tree." (1 Kgs. 4: 25.) And, on the other hand, 
the miseries of famine are represented as the consequence of a fail- 
ure of the grape and fig crop. (Jer. 8: 1.3.) 



PART IV. 



CHAPTER XXV.— XXIX. 



I PKOVEKBS OF SOLOMON COLLECTED BY ORDER OF KING UBZKKIAU.] 



CHAPTEE XXV. 



1. Tlifso arc the proverbs of Soloinou, which the 
men of Ilezekiah, king of Judah, collected. 

2. It is the glory of God to conceal a thing ; 
But the honor of kings is to search out a matter. 



1 . The men of Hazekiah are those whom Hezekiah appointed to 
jnake the collection of proverbs which follows. These are called 
in the Sept. the "friends'* of Hezekiah. Collected. — The verb here 
employed (pHJ?, atkaq,) may indicate that the persons in question 
copied or trans' ribed from some MSS. of Solomon proverbs which had 
not before been collated and published; or, that they collected and 
reduced to writing such proverbs as had been orally circulated be 
fore, and were ascribed to the king of Israel. 

2. " The counsels, designs and operations of God are inscruta- 
ble, fDeut. 29: 29. Rom. 11: 33, 34,) and man can only adore with 
reverent humility that which is so far above his reach. It, there- 
fore, redounds to the glory of God that his ways are inscrutable, 
and, as it were, concealed; but it is honorable for kings to search 
out vice, in order to punish it, virtue, in order to reward it, and 
truth, in order to promulgate it." (Holdeii.) Oomp. Isa. 45: 15. 
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3. (Aif) the lieiivciia I'or Iiui^i^ht, and I lie tart 1 1 lor 
depth, 

(So) is the heart of kings unsearchable. 

4:, Take away the dross from tlie silver. 

And there will come forth a vessel i'ov the reliner. 

5. Take away the wicked from the presence oi' the 
king, 

And his throne will be established in righteousness. 

G. Display not thyself in the })resence of the king, 
And stand not in the place of great men. 

7. For better is it that one should say to thee — 
"Come up hither," 

Than that thou shouldst be ])ut lower. 
In the presence of the prince, whom thine eves be- 
liold. 

8. Go not forth hastily to contention. 

Lest (thou know not) what to do in the v\u\' thereof. 
When thy neighbor hath jmt thee to shame. 

0. Plead thy cause with thy neighboi* ; 
But reveal not the secrets of another. 

10. Lest he, who heareth it, reproach thee, 
And thj infamy depart not from thee. 

11. (As) golden fruit in baskets of silver. 
(So) is a word spoke^i at the ])roper time. 

3. As in despotic governments the king is responsible to no out? 
for his designs or acts, he need not communicate his intentions to 
others, either for counsel, sympathy, or support. If lie chooses to 
keep his own secrets, he can do so with perfect impunity. 

7. Comp. our Lord's parable, Lu. 14: 8-10. Mfttth.23: 12. 7'haf- 
one, i. e. that he, who has been deputed to arrange the guests at ta- 
ble, should say, <fec. 

11. Although the expression "apples of gold in pictures of sil- 
ver,'* in our Eng. Vers, is very be.autiful, the meaning conveyed by 

0. *' Arrogate not honor,*' Uo\den — "honor not thyself y'"* 'RooWix.—-" affect not 
grandeur," French. 

II. ** A word Jitly spoken in its season is like apples of ^old in curiuusly wrought 
batkets qf silver," Holden— '* Like apples of gold among figures qf silver,'' Boothr., 
}^o]re»— '* 9m9ng pkture^work qf iilver," Suart. 
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12. (As) an c*ar-riiig ul' gold, aiul an ornament of 
line gold, 

(So) is a wise reju'over to an attentive ear. 



it is not very clear. The Sept. renders the clause, **an apple of 
gold in a sardine (cornelian) collar." Vulg. ** Apples of gold in 
beds of silver." Stuart supposes the comparison to refer to a gar- 
ment of precious stuff, on which was embroidered golden apples 
among picture work of silver. It seems most probable that it refers 
to some kind of fruit resembling gold in its rich yellow color, just 
as we speak of the golden harvest. The fruit intended could hardly 
have been the apple, because the apples of the Levant are extremely 
poor, and uninviting both in their appearance and taste. It is dif- 
ferent with the orange; but the climate of Palestine is not favorable 
to the cultivation of that delicious and beautiful fruit; and it is 
neither abundant, nor very good. That variety of lemon called 
citron^ on the contrary, attains its highest perfection in that country, 
is very abundant and highly esteemed. This, according to the 
consentient testimony of Jewish writers and the probability of the 
cage, is the fruit here intended, and always to be understood by the 
Hebraw word here translated in our Eng. Vers. " apple." As it is 
not entirely certain, however, that this is the specific article in- 
tended, I have preferred to employ a general term. By the Heb. 
word nr3t^0> mashphioth, is here most probably intended orna- 
mental baskets made of silver network, in which beautiful and de- 
licious fruits were served up, particularly at royal banquets, and 
through the elegant texture of which the fruit was set off to the best 
advantage. The comparison teaches that an agreeable medium 
greatly enhances the attractiveness of truth: that appropriate words, 
uttered at a fitting time, are sure to be acceptable and effective. 
The proper time — i. e. seasonably, opportunely. The Margin reads, 
'*upon his (its) wheels/' i, c. with celerity, quickly. But VJSK. 
aphunaVf would come more naturally as a se^holate noun from jsjx, 
ophcn^ lime, season, than from J31>{, ophan, a wheel, and it makes bet- 
ter sense. This rendering is supported also by the Vulg. Arabic 
and Symm. Comp. ch. 15: 13. 

12. "So far from disliking the person who properly reproves 
him for his misconduct, a man of teachable and good disposition 
will esteem such an one as much as if he had presented him with 
any valuable ornament. (French.) See Ps. HI: 5, 
20 
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13. (As) the cold of snow in the time of harvest, 
(So) is a faithful messenger to those who send hiui ; 
For he refreshcth the soul of his masters. 

l-i. {As) clouds and wind without rain, 

(So) is the man who boasteth of a doceitJul i!;ifl. 

15. By long forbearance is a prince appeased : 
And a soft tongue breaketh the ])one. 

16. Ilast thou found honey ^ eat {onlt/) what is sul- 
iiclent ; 

Lest thou be surfeited with it, and vomit it up. 

13 Snow was used in ancient times where it could be htul, as 
ice is among us, fur cooling wines and other drinks during the sum- 
mer season. The Greeks and Romans derived the custom from the 
Asiatics. Plutarch describes the m.anner in which they preserved 
the snow for this pur][)ose, by covering it with straw and coarse 
clotlis. They had their snow-houses, as we have our ice-houses. 
Snow was deemed preferable to ice, because it was thought that 
drinks cooled with snow were more agreeable and refreshing tlian 
those in which ice was put. Snow packed away in a mass consoli- 
dates into an ice colder and less easily melted than common ice. 
Mount Hermon was always covered with snow, and consequenlly 
furnished an abundant supply to the inhabitants of the adjacent 
country; whence it was frequently carried to Tyre. The prompt- 
ness, fidelity and alacrity of the faithful messenger, affords to his 
employers, satisfaction and gratification, as the cooling propeiliei? 
of snow are grateful and refreshing in the hot season of the year. 

14. Clouds and wind, when unaccompanied with refresh iiii^ 
showers, disappoint expectation. In like manner,he who promises 
to make valuable presents, and boasts of what he is going to do, 
but fails to fulfil his promises, disappoints the reasonable oxpecUi- 
tions of him to whom these promises are made. It is bad to pro 
mise and deceive: it is far worse to promise with the. intention to 
deceive. 

15. Breakelh the loiic is a vivid image descriptive of the power 
which mildness, gentleness and forbei^rance have in overcoming oh- 
stinacy and allaying irritation of feeling. A. bone U a hard sub- 
stance; but hard as it is, a soft tongue — mild, persuasive language, 
has power to break it. 

16. In eh. 24: 13, Solomon invites us to eat honey. Here, how- 
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17. Let thy foot be seldom in the house of thy 
neighbor ; 

Lest he become weary of thee, and (then) hate thee. 

18. (Like) a war-chib, and a sword, and a sharp- 
pointed arrow, 

Is the man, who beareth false witness against liis 
neighbor. 

10. (Like) a broken tooth and a dislocated foot, 
Is confidence in a perfidious man in the time of 
trouble. 

20. (As) he, who taketh off a garment in cold wea- 
ther ; 

(And as) vinegar (poured) upon natron, 
(So) is he, who singeth songs to (one of) a heavy 
lieart. 

ever, he evidently designs to impose a restraint on the appetite. — 
only what is sufficient being opposed to an excessive and hurtful 
indulgence. This aphorism is doubtless intended to inculcate tern 
perance and moderation in the enjoyment of earthly and sensuous 
pleasures of every kind. Cir\8<pn, Hiph. preter. 2d per. with suffix 

17, This rule illustrates some of our own proverbs, which have 
lost nothing of their significance by traditional usage,. *'Too niuch 
of a good thing," ** Familiarity breeds contempt," &c. 

19. A broken tooth and dislocated foot produce pain, uneasiness, 
irritation and inconvenience. Similar effects result from misplaced 
confidence in a pretended but faithless friend. 

i2(). Natron — or i^oda, Heb. in.T, nclhcr^ Sept. and Symm. pizooi> 
Vulg. vi'ritw. The Hebrew word occurs only twice in tliePld Test. 
viz. here and in Jerc. 2: 22, and in both places it is translated in 
our iLug. Vers, nitre. But the natroii, 7iatrum, iiilnun or nitre of the 
ancients, was not the substance now denominated nitre or saltpetre; 
for this is a neutral salt (nitrate of potash) and hence will not effer- 
vesce with an acid, like vinegar. It was the native mineral alkali, 
Oiot tlie vegetable alkali, wliich is called Bmitk (n"^i)t ^oap, Jere. 
2: 22. Mall. .*?: 2.) denominated hy charnxfiifi {\\e sesqvi-carbonnlc of so - 
''<>, ^vl^icil violently effervesee.s when vinegar or any strong acid is 
poured upon it. It is found native in some parts of Syria and thg 



828 THE PROVERBS OF SOLOMON. [CH. XXV. 

21. If thine enemy hunger, give him bread to eat ; 
And if he thii-st, give him water to drink. 

22, For thou wilt heap coals of fire on his head ; 
And Jehovah shall reward thee. 



V 



EtL&t, and especiaUy in Egypt, from wheuce it is exported, and 
serves, when mixed with oil, as soap to the present day in the East. 
The meaning of the proverb is, that, as an acid poured upon an 
alkaline substance, so is the singing of merry songs to one of a 
heavy heart. It is untimely, inappropriate, incongruous, unsuita- 
ble, and so far from cheering, or soothing, it only irritates the mind 
and wounds and disturbs the feelings of the afflicted person, thus 
aggravating instead of relieving his grief. Vitiegar.-JThia word 
should here and elsewhere when it occui^ in the Scriptures, be un- 
derstood in its strictly etymological sense, of sour wine, (from the 
French vin, wine and aigre, souTy) used by the poorer people of the 
East as a common beverage. 

21, 22. These verses, with the exception of the last clause in v. 
22, are quoted verbatim by St. Paul from the Sept. version. (See 
Rom. 12: 21. Comp. also Matt. 5: 43, 44.) Such a quotation by an 
inspired Apostle, not only attests the divine inspiration and au- 
thority of this book, but clearly shows that the same rule of duty 
as it regards the treatment which we are to manifest towards Qur 
enemies, is found in both Testaments. The law of love is not set 
forth more spii;itually or comprehensively in any single precept of 
our Saviour or his Apostles, than it is in this passage. There is 
some difference of opinion among Commentators in regard to the 
import of the figurative expression, '*to heap coals of fire on the 
head." That the idea of pain is involved in it, all are agreed. Th« 
Oriental style which abounds in strong expressions, contains many 
kindred forms of speech, in which this idea is prominent. Thus 
\\ie Arabians say, "he roasted my heart," or ** he kindled a fire in 
my heart," meaning that he inflicted pain. In Pirke Ar. the phrase 
"cojaisof the wise,'* is equivalent to "cutting jests wliich give 
pain.*' In 4 Ezra 16: 54, occurs the following passage, '* Coiils of 
fire shall burn on the head of him, who denies that he has sinned 
against God." But the question arises, is the pain caused by skania 
and contrition for misconduct here intended V Or is it the anguish 
arising from the punishment incurred for misconduct? 1. Several 
of the Greek fathers, and most of the early modern coinnientntors, 
regard the figure as employed in reference to the bmninv, toni:vm- 
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23. (As) the north wind bringeth forth rain, 
So a backbiting tongue, an angry countenance. 

24. It is better to dwell in the corner of the house- 
top, 

Than with a contentious woman in a large liouse. 

25. (As) cold water to a thirsty soul, 
So is good news from a far country. 

26. (As) i\ troubled fountain and a corrupted spring, 
(So) is It ri^^hteous man falling down before the 

wicked. 

irnr, destructive power of living coals, and view it as emblematical 
of the punitive vengeance of God inflicted on the wicked. Such 
is the import of the expression in Ps. 140: 10. Ezek. 10: 2. 4 Ezra 
16: 54. According to this interpretation, the meaning of the pro- 
verb is, * If, notwithstanding your kindness, your enemy perseveres 
in his hatred and injurious treatment of you, you will by these acts 
of kindness, jj^reatly aggravate his just doom, while you will receive 
the reward appro])riate to your forgiving and benevolent disposi- 
tion ' 2. JN' early all the later commentators, however, regard the 
Ianguag<^ as an image, not of the consuming, but of the melting 
power of coals. The metaphor is supposed to be taken from the 
fusing of tnetals in a crucible by means of hot burning coals. Ac- 
cording to this view, the meaning is, *Thou shalt inflict upon him 
a sensible pain, yet not to harm him, but to melt down and dissolve 
his enmit}' — to fill him with a tormenting yet salutary sense of 
shame, at his misconduct, and soften his hard heart to contrition 
and kindness ' The latter interpretation is preferable, because most 
consonant Avitli the context both here and in Romans, and also with 
the wholo ter.or of the Gospel. 

23. Brhigelk forth. — This is the marginal rendering of the verb, 
and is required by the parallelism. It is also the rendering of all 
the ancient versions except the Vulg. lind Symm.; and of niearly all 
modern commtiitators. The same verb is implied in the second 
clause. 

26, A trovhlcd jountain is a fountain or cistern stirred up, and 
rendered feculent, turbid and unfit for use. Such a spring or body 
of water disappoints the expectations of the thirsty traveller, and 
fills him with grief. So it is a disappointment and grief to the 
pious man to witness the virtuous and good oppressed or ruined by 
the unprincipled and corrupt. 

20* 
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27. (As) it is not good to eat much honey, 

{So) the searching after one's own glory is weari- 
Bome. 

28. A man who (hath) no rule over his own* spirit, 
Is (like) a city that is broken down and without w^^lls. 



27. See y. 16. Honey was far more important as an article of 
food formerly than it is at present. Then there was no sugar man- 
ulutnred, and consequently honey was extensively used in tlie 

plaee of it. The noun 113;?, kabod, here occurs in the same con- 
nexion in two different senses by figure antanaclasis, as in ch. 14: 
24; first in the Bense o{ glory, honor ; and then adjectively in the 
eense of weighty, burdensome , wearisome, (from i:?D, kabed, to be 

•• T 

teeighiy, troublesome, wearisome, burden sorne.) An imperfect imitation 
of the line in English so as to preserve the assonance would be, 
"The search of weighty things is weighty," — the term wcij^hty be- 
ing taken in the first case in the sense of ivtportant, and in the sec 
ondy in the sense of heaviji burdensome, wearisome So Bp. Cover- 
dale: ** Like as it is not good to eat much honey, even so he that 
will search out high things, it shall be too heavy for him." ihie*s 
own glory — literally, their own glory, i. e. honor, reputation. 

28. Self-government is the most important and at the same time 
the.most difiScult to be acquired, of all governments. ** The man 
who has no command over his passions, especially -over his anger, 
lies open to the assault of every invader; any one may exasperate 
and torment him, and rob him of liis comfort, his peace, and his 
reason at pleasure; every temptation seduces him into sin; and the 
most trifling concerns involve him in the most serious contests.** 
(Scott.) 

27. ** But to search their own ^lortj h f^lorious" I loldeii— ** So the toutcnijit of honor 
it/rom honor," Boothr. 



CHAPTEK XXVI. 

1. As snow in summer, and as rain in harvcRt, 
So honor is not becoming to a fool. 



I 



1. Rain in Palestine is confined principally to the autumnal and 
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2. As the sparrow in wandering, as the swallow 'in 
flying, 

So a enrse {uttered) without canse, shall not come. 

3.. A whip for the horse, a bridle for the ass, 
And a rod for the back of fools. 

4. Answer not a fool according to his folly; 
. Lest thou also become like him. 

5. Answer a fool according to his folly ; 
Lest he become wise in his own eyes. 

winter months. It rarely faUs in harvest time, when it is regarded 
as not only unseasonable, but as exceedingly inconvenient and in- 
jurious, since it interrupts the labors of the reaper and damages the 
crop. So it is unsuitable and out of place to bestow that respect 
and honor which are justly due to the wise and good, upon one who 
by his folly or his wickedness, or both combined, shows that he is 
entirely unworthy of them. Com p. v. 8. 

2. As the sparrow and the swallow in their rapid flight quickly 
disappear, so is it with a causeless curse. Pronounced without rea- 
son, it will fail to take effect; it will not hit the mark; it will not 
reach the injured party, but pass swiftly away without leaving a 

trace behind. (Instead of i<S, nut., the Keri reads iS, "shall come 
upon hlm,^* viz. upon the fool who utters it. But the textual reading 
suils llie comparison much better.) 

\\. A rod is as appropriate for the correction of fools, as a whip 
is for the horse or a bridle for the ass. Comp. ch. 10; 13. 19: 29. 
see Ps. :i2: 9. 

4, 5. The opposite directions given in these two precepts are 
supposed by some commentators to indicate the course which a man 
should pursue towards the same individual at different times and 
under different circumstances. Thus: * Answer not a fool, Ac, when 
he is in -a passion, cr intoxicated with liquor; for in that case, you 
will be guilty of the folly of " casting pearls before swine." But 
answer a fool, <fec., when he is calm and sober, and id a proper state 
of mind to be benefitted by what you say to him, then is the time 
to convince him of the folly and impropriety of his conduct.' But 
the majority of interpreters adopt a more probable and satisfactory 
mode of reconciling the apparently conflicting proverbs. They in- 
terpret the phrase w cording In in different senses. In ver. 4, Uie 
Hebrew particle A^//^//i! is understood to denote 5//Mi7/7i</y^. Answer 
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t{. He, who seiideth a message by the hand of a fool, 
Cntteth ofl' the feet, and drinketh damage. 

7. (As) the legs of a lame (man) are weak, 
So is a in'overb iu the mouth of fools^. 

8. As the binding of a stone in a sling; 
So is he, who giveth lionor to a fool. 



not a fool ifi the manner of liis folly, i. e. with folly similar to his, 
by saying silly or passionate or scurrilous Ihiugs, as he does; for 
this would but convert a wise man into a fool. " If a fool boast of 
himself, do not answer him by boasting of thyself. If he rail and 
talk passionately, do not thou rail and talk passionately too. If he 
tell one great lie, do not thou tell another to match it. If he calum 
niate thy friend, do not answer him in his own language, lest thou 
be like him." (Henry.) In ver. 5, the same particle is understood 
to denote ^/w^ 55 and propriffy. 'Answer a fool in the manner which 
his folly deserves and demands/ so as to expose it, and conviirce 
the author of it, that he may be profited by the rebuke. 

. 6. He who sends a message to another by a fool, fro far as any 
benefit may be expected from it, does the Fame as if he were to cr.t 
off the messenger's feet; and besides, in consequence of his impru- 
dence in employing an incompetent and untrustworthy person, ho 
suffers positive damage by having his message delayed, misappre- 
hended or perverted. The phrase to ('riii/: damanc, sig. metaphori- 
cally to .sw/cr injury. Gesenius renders the verse thus: " He cutteth 
off (his own) feetj he drinketh damage, who sendeth a message liy 
the hand of a fool " So Dr. Scott: *'He who employs an ignorant 
and worthless man in any important business, as it w(?re, cuts oft' 
his own feet, puts himself to much ]min, disables himself, and re- 
• tards his affairs; and he can expect nothing but disappointment, 
vexation, and damage in abundance, as the recompense of his foll^'.'' 

7. (r Si, Kal perf. of SSi, probably put for .>bl=.iSS"t. 1 ( nnght 
as to form be more easily made from nSl, Piel. But the significa 
tion is that of Kal, and properly belongs there, unless we suppose 
the Piel to be used in the same sense.) 

8. To bind a stone to a sling, and then expect it to do execution, 
would be preposterous in the extreme. Not less .so is it to eonfiT 
htmor on a fo«l, and expect good to result from it, <'itlier to him, or 

8. •• Like the putting into a purs,' a sluiw 0/ the he up,*" Irenth — ' As he n>ho puta a 
purae qfgems upon a heap of stones,' Noyei. 
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9. (As) a thorn branch taken up by the hand of a 
drunkard, 

So is a proverb in the mouth of fools. 

10. (As) an arrow that woundeth every one, 

(So) is he, who hireth a fool, and he who hireth way- 
farers. 

11. As a dog returneth to his vomit, 

(So) a fool repeateth his folly. ^ 

to any one else. The marginal reading, ** putteth a precious stone 
in a heap of stones," is preferre'd by several commentators. Ac- 
cording to this rendering the meaning would be, that the value of 
honor bestowed on a fool is lost, like a precious stone covered up in 
a promiscuous heap of rubbish. The rendering in the text is sup- 
ported by the Sept. and Syr. 

9. A thorn-branch in the hand of a drunkard is sure to inflict 
injury on him, and may probably do harm to others; so a fool's 
words will be very apt to injure both himself and others. 

10. The Hebrew text of this verse is uncertain, and the meaning 
of nearly every word is doubtful. The words D"<, rcUf, SSinD» »«- 
cholelf and 1D^, soker, have various significations, and neither the 
context nor the construction clearly indicates their import in this 
place The word 31, rob, properly signifies much, many; then, 
lari^Cy great f from which comes the substantive meaning, chief, mas- 
ter. These are its ordinary significations. But in Job 16: 3, the 
plural V 3"^, rabblv, is rendered by all the ancient versions, *'hi8 
(God's) arrows," from the secondary meaning of the verb 33'!, ra 
htib, to sfioul. That signification is appropriate here, and it is ac- 
cordingly so rendered by Stuart. The import of the proverb ap- 
pears to be, that a man, in transacting any important business, 
should employ those to assist him, who, are known to be capable 
and well acquainted with it, and not unknown, ignorant, incompe- 
tent and irresponsible persons. The employment of the latter is 
like an arrow, which, if poisoned, may seriously wound those who 
handle it, as well as those against whom it is sent. 

11. Asa dog repeatedly eats the filthy food which produces 



10. " The f^reat li'od thatjornwd all thiiifis, InUh rewarileth thefool^ and revoardeth 
the Irnrisgrt'ssors," K. \., Holdcn " J jireal man tcrrijieth every one when he hireth 
fools — when he hireth trausfircsssors,^' French— " J tnaster brings every thing to pass; 
but i e who hirex fools hires wat/-fairers," Noyos. 



^ 
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12. Seest thou a man wise in his own eyesi? 
Tliere is more hope of a ibul than of him. 

13. The shigi^ard saitli, ^^ There is a lion in the way ; 
'•There is a lion in the street." 

14:. (As) the door turneth upon its hinge. 
So (doth) the sluggard, upon his bed. 

15. The sluggard hideth his hand in the dish ; 
It is wearisome to Iiim to raise it to his mouth. 

16. The sluggard is wiser in his own eyes; 
Than seven men, who ean render a reason. 

17. (As) he, who layetli hold on the ears of a dog, 
(So) is he, who, passing ])y, ])ecomes engaged inn 

ouarrel not his own. 

18. As one, who feigneth himself mad, — 
Who casteth about darts, arrows, and death ; 

loathing and vomiting, so the fool repeats liis nonsense. Oomp. 
2 Pet. 2: 22. 

14. Doors anciently turned upon vertical pivots, — hinges not 
being then in use, nor are they used in Syria at tlie present day. 
As the door moves on but not from its liingc or pivot, so the sluggard 
moves on but not from his bed. He lies on one side till lie is weary 

of that, and then turns to the other, but still is in his bed. (DUn. 
Kal fut. of DDD, Chaldee form.) 

-T 

16. The sluggard can offer more ]>laus'i hie arguments to justify 
his disgraceful conduct, than many ^visc and good men can present 
in favor of a correct course of action. There is u lion in the streets; 
it is too hot or too cold; too wet or too dry; too e:nly or too lute; 
time enough yet, or the opportunity J^ns passed l>y : tuid so on f/f/ in- 
Jinihim. The number uven is cqaivjilent to 'iiann — a definite being 
put for an indefinite number. 

17. The irritable and savage disposition of thc^ dog is the foun- 
dation of this beautiful proverb. He who seizes a dog by the ears, 
voluntarily and unnecessarily exposes himself to ])ersonal iiijnry . 
Dogs in the East are very wild and ftroeions. H<» Avho, a mere 
passerby and uninterested spectator, wariuly eiig.ij^^es in a (piarrel 
with which lie has no particular eonceru, will hnv.- cause to r< pent 
of his folly. 
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Hi. kSo is tli(j iiuiii, who (Icceivetli his neighbor. 

And saitli, '•Am 1 not in sport 'r- . 

liO. Whero there is no wood, the fire goeth out; 
So where tlierc is no tale-bearer, contention ceaseth. 

. 1^1. As a coal to lmrnini»' coals, and wood to fire, 
So is a contentions man for kindling strife. 

±1. The words of a tale-bearer are like dainties ; 
And they w down to the chambers of the body. 

1^'). {As) .drossy silver, s[)read over an earthen vessel, 
{So) are warm lips with an evil heart. 

•J-l:. lie, who hateth, dissendjleth with his lil>s ; 
And layeth up deceit within him. * 

25. When he speaketh fair, trust him not; 
For seven abominations are in his heart. 

2<). {His) hatred is covered by deceit; 

{.But) his wdckcvlness shall be disclosed before the 

con;i:ro2:ation. 

.27. Jlo. who diggotii a ])it, shall fall therein ; 

Anil 1k', who rolk'th a stone, it will return upon him. . 

2S. A lying ton.gu'j hateth {those, who have been) 

cnished by it ; 

And a llatterini»: mouth worketh ruin. 

2-2^ See ch. 18: 8. 2oT3o! 

23. An earthen vessel covered over or glazed with drossy silver 
irf made to apj)ear valuable, while it is really worthless. So ardent 
lil)S, giving warm kisses, that seem to indicate much affection, if 
connected with disguised indifference or aversion, are worthless. 

24. A secret enoniy oft^n endeavors to deceive him whom hehat€s, 
by practising the grossest dissimulation, and professing great friend- 
ship. 

28. " Proprium humani ingenii ebt,odisse quos laeseris.'* Tacilus. 
'*It is common for men to hate those whom they liave injured," because 
the injurious person is conscious of having done a wrong which he 
is unAvilling to confess, and for which he knows that he has justly 
incurred tlie displeasure and enmity of the injured party, This 
adage is applicable not only to sins of the tongue, but to other of- 
fences likewise. Sept. "A lying tongue hateth truth,** Some ren- ^ 
der the adj. '?f\t dak, transitively:— >** a lying tongue hateth thot^fl 
who chastise it." !^m 
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GHAPTEU XXVll. 

1. iioast not thyBclf of to-niinTow ; 

For tlioii knowest not wluit a (hty nuiy \)rhv^ Ibrtlj. 

2. Let another ])raise thee, and not tli y own mouth ; 
A strans^er, and not tliy own li|)8. 

3. Stone is heavy and sand weii>;hty; 

But the wrath of a ibol is heavier than both of them. 

4. Wrath is cruel, and anii^er impetuous; 
But who is able to stand before jealous v ? 

1. Events are figuratively described as brought forth froin the 
womb of time. Sec James 4: 13, 14. *• Quid sit futuruin eras, fuge 
quserere.*' ** Avoid inquiring what may Iiappen to-morrow.'* AU 
attempts to pry into the future are as fruitless as they are foolish. 
Improve the present hour, which is all you can call your own. 

2. "Praise," says Jermcr, **. is a comely garment But though 
thou dost thyself wear it, another must put it on, or else it will 
never sit well about thee. Praise is sweet music; but it is oever 
tuneable in thy own mouth. If it comcth from the mouth of an- 
other, it soundeth most tuneable in the ears of all that he^ir it. 
Praise is a rich treasure; but it will never make thee rich, unless 
another tell the same." 

3. "Ira furor brevis est animorum; regc, qui, nisi paret, 

Imperat, hunc frsenis; hunc tu compisce catena." Jlorme, 

** Anger is a brief fury of mind; govern that with reins, which un- 
less it obeys, rules; do you confine it with chains." The word 
keavy is here employed first in a literal and then in a moral sense; 
by the figure antanaclasis, as in Matt. 8: 22, ."Let the dead bury 
their dead.'' 

4. The primary and common signification of nN7p> qif'(t, is jeal- 
omsy, and it is so rendered twenty-five times in our JSng. Version. 
See also ch. 6: 29, and the margin in this place. In some places, 
however, it expresses more exactly the notion of etivy, which is in- 
deed the same passion as jealousy, though the object and occasion 
are different. (See ch. 14: 30. Eccles. 9: 6.) If that be the meaning 
here, th^jn the following story related by Rabbi Levi, will illustrate 
the text. To two persons " a certain king promised to grant what< 
ever they should ask, aixd double to him who asked last. The oot- 
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5. Better is open reproof, 
Than love kept concealed. 

6. Faithful are the wounds of a friend ; 
But the kisses of an enemy are deceitful. 

7. The full soul loathes the droppings (of the honey- 
comb) ; * 

But to the hungry soul every bitter thing is sweet. 

8. As a bird, that wandereth fron^ her nest, 
So is a man, that wandereth from his place. 

9. (As) oil and perfume rejoice the heart, 

So (doth) the sweetness of one's friend (which springs) 
from the counsel of the soul. 

etous man would not ask first, because he hoped for the doub]e por- 
tion; nor would the envious, that he might not benefit the other. 
But at length he requested that one of his eyes might be taken out, 
in order to deprive his companion of both." 

7, Soul is put for person by synecdoche. For droppings, Ac., see 
ch. 24: 13. "The pampered glutton loathes even luxurious food; 
but he who is really hungry, will eat even indiflFerent food with a 
high relish." 

B The bird that forsakes its nest, leaves the place where it has 
found shelter, warmth, repose, and safety; and exposes itself to 
hardship and dangers. So every man has his proper place in so- 
ciety, in which he may be comfortable, respected and useful. But 
when from discontent with his situation, from love of change, from 
an inordinate and misguided ambition, or allured by some visionary 
prospect of advantage, a man abandons his accustomed occupation 
and home and friends, he is very likely to exchange imaginary for 
real disquietudes, and to fall into temptation and a snare, destruc- 
tive to his usefulness, comfort and happiness, and perhaps to his 
innocence. 

9. Oil and perfumes were formerly, and are still very much used 
in the East, where a dry atmosphere and enervating climate render 
the emollient nature of the one, and the gentle stimulus of the 
other, exceedingly grateful, refreshing and invigorating. So is the 
sweetness, tenderness or comity of one's friend, which springs from 
sincere regard. 

9. *• So agreeable is the counsel qf a person to a friend," Dureli; Boothr,"— *' J3ut the 
sweetness ofafrierui is above scented wood" French-^*' Sweet, too, it a fnan*t/rUn4 
dy hearty counsel,** Noyes. 

21 
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10. Thy own trieml, tind thy father's Irieiul forsake 
not; 

Into the house of thy brother enter not in the dav 
of thy calamity ; 

Better is a friend near, than a brother far oil*. 

11. Be wise, my son, and make my heart glad ; 
That I may give an answer to him who reproachetli 

me. 

12. The prudent {man) seeth the evil, and hideth 
himself; 

But the simple pass on and are punished. 

13. Take his garment, who is surety for a stranger; 
Yea, take a pledge from him, who is bound tor 

strangers. 

14. He, who, rising early, with a loud voice bless- 
eth a friend. 

To him it shall be accounted a curse. - 

15. A continual dropping on a rainy day, 
And a contentious woman are alike. 

10. In adversity the ties of consanguinity are not always to be 
depended upon. It is only long-tried friends who can be confi- 
dently relied upon in such circumstances. Distance is apt to pro- 
duce indifference even among relations. Hence a true friend near 
at hand is more available and beneficial than a brother far away. 

11. Reproachci/i mc — viz. with want of care for my child on ac- 
count of his unworthy conduct. 

13. Strangers, Tlie plural is the reading of several MSS. and 
is supported by the Sept. and Vulg. Comp. eh. 20: 16. 

14. Extravagant and ill-timed praise and flattery are calculated 
to awaken the suspicion of insincerity and hypocrisy. The fawn- 
ing sycophant, from his very vehemence and apparent earnestness, 
will be suspected of being actuated by sinister and selfish motives. 
There is an Italian provcrl), "He who praises yoh more than ho is 
wont to do, either has deceived you, or is about to do it.*' 

15. **Such rains as we have had," says Dr. Thompson, "thor- 
oughly soak through the flat earthen roofs of these mountain houses, 
and the water descends in numberless leaks all over the room. This 
continual dropping — tuk, tuk— all day and all night, is the most 
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16. He, who can restrain her, may restrain the 
wind. 

And (conceal) the oil on his right liand (which) pro- 
elaimeth (itself). 

17. (As) iron sharpeneth iron. 

So a man sharpeneth the countenance of his friend. 

18. (As) he, who keepeth the fig-tree, shall eat the 
iruit thereof; 

(So) he, who regardeth his master, shall be honored. 

19. As in water face (answereth) to face ; 
So (doth) the heart of man to man. 

annoying thing In the world, unless it be the ceaseless clatter of a 
contentious woman." (n)Piyj, Nithpael part.of nitt^O 

16. By oil in the text is intended fragrant oi/, which makes its 
presence known by its agreeable odor. 

17. As iron is polished and sharpened by the friction of iron, so 
a man by agreeable and instructive conversation and cheerful social 
intercourse, exhilerates the spirits of his friend, enlivens his coun- 
tenance, and quickens and invigorates his mental faculties. The 
proverb is illustrative of the enlivening and improving influence of 
friendly and intelligent society, (nn'' is regarded by Gesenius as 

the Kal fut. of Tin, put for nn'» and nn% in the second clause as 

- T * T 

the Hiph. fut. of the same verb formed after the Ohaldee manner for 
"rn*. Others, however, suppose a root 'n*^T^, with the same signifi- 
cation, and both words in the Hiph. fut. apoc. the kamets in the 
first being inserted merely on account of theAthnach.) 

18. ThQ cultivation of the fig-tree in Palestine was a profitable 
labor, and the fruit was regarded as of great value and importance. 
Proper attention to it therefore fitly illustrates the general reward of 
fidelity in the relations of life. 

19. As there is an exact resemblance^and correspondence between 
the face of a man and its reflected image in water, so there is a re- 
semblance between one man's heart and another's. Tlie same phy- 
sical, intellectual, moral and emotional nature is possessed by both 



U]. '« III' that hideth her hideth the winti," E. V., Holden— " He that wovid hide 
ht'r, may us suoh hide the wind," Boothr.rrr** Or the right-hand ointment^ which dis- 
covers itself," 'Raoihr. ^-^^ And conceal the fragrant oil, which is upon his right hand,*^ 
French — •• And his right hand cometh upon oil." Stuart. 
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20. Sheol and destruction are never satisfied ; 
So the eyes of man are never satisfied, 

21. (As) the crucible for silver, and the fiirnace for 
gold ; 

So is a man (proved) by the praise bestoweii upon 
him. 

22. If thou shouldst beat a fool in a mortar, 
In the midst of crushed wheat, with a pestle ; 
His foolishness will not depart from him. 

23. Be diligent to know the state of thy flock ; 
And look well to thy herds. 

24. For riches (will) not (continue) forever ; 

Not even a crOwn (endureth) from generation to 
generation. 

26. The grass appeareth, and the tender herbage 
showeth itself; 

And the herbs of the mountains are gathered. 

in common; the same appetites, passions, desires, hopes, fears, af- 
fections and sympathies exist in all, and the same infirmities, pre- 
disposition and liability to sin are found in all. Hence we may 
often rightly judge others by ourselves, and ourselves by others. 
•* A man," says Lord Bacon, "may see himself ^\\\\q he looks upon 
other men, as well as Joune other men, by considering his own in- 
clinations.'* Water poured into a vessel is the only looking-glass 
in use among many Eastern nations to this day. Castellio and 
others translate the couplet thus: " As water represents the face to 
the face; so does the heart, the man to the man," i. e. a man's heart 
discloses to himself his own moral character, as the water by reflec- 
tion represents accurately his face. 

20. Insatiableness is here and in ch. 30: 16, described as char- 
acteristic of sheol — the invisible world personified. Comp. Isa. 5: 
14. (Instead of the textual reading m3X, the Keri has "linSfe*, as 
in ch. 15: 11.) 

21. A crucible or refining pot will bring out the pure silver, and 
a furnace, the pure gold. In like manner the effect produced by 
praise upon a man is to develope his real character. 

23-27. The design of the writer in these verses is to encourage 
strict attention to business, first, on the ground that the wealth we 



on. XXVII.] THE PROVERBS OP SOLOMON. 241 

26. The lambs are for clothing, 

And the goats are the price of thy field ; 

27. Yea, (there will he) goat's milk enough for thy 
food, 

For the food of thy household, 

And {for) the sustenance of thy maidens. 

may possess we hold by an uncertain tenure, and we may be de- 
prived of it, and left in a state of destitution at a time of life when 
riches are most necessary to our comfort; secondly, because dili- 
gence in our vocation, will insure an ample remuneration. The 
illustration is drawn, as we might expect, from pastoral life, since 
the Hebrews were chiefly employed in agricultural and pastoral oc- 
cupations. The small cattle of the Hebrews consisted of iJieep and 
goats, which usually pastured together. Hence the Hebrew noun 
y^^y tzon, often includes both. Goats were formerly, as they are 

still, highly esteemed in the East, particularly for their milk. This 
is sweet and of an agreeable flavor, and forms a large part of the 
diet of the people in that part of the world ; though cow's milk is 
also used during a portion of the year. 



CHAPTEK XXYIIL 

1. The wicked flee when no one pursueth ; 
But tlie riorhteous are bold as a lion. 

2. Ij'jcause of the rebellion of a land, many are its 
rulers ; 

But by ti man of understanding (and) knowledge 
(its) stability shall be prolonged. 

1. Fear makes men cowards; but conscious rectitude inspires 
confidence and courage. Fearless as the king of the forest, the 
righteous dare to do anything but offend God. The fear of him 
drowns every other fear. The boldness and courage of the lion in 
facing his enemy are proverbial. 

2. The generic signification of )?*kCf£), pesha, is transgression of law, 
sin, trespass. The specific meaning in this place, as the context 

21* 
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< 

3. A poor man who oppressetb the needy, 

Is {like) a sweepiug rain, which leaveth no food. 

4. Those, who forsake the hiw, praise the wicked ; 
But such as keep tlie law, contend with them. 

5. Evil men understand not justice ; 

But those, who seek Jehovah, understand every 
{thing), 

6. Better is the poor {man)^ who walketh in his up- 
rightness ; 

Than (Ae, who) is perverse {in his) ways, though ho 
{be) rich. 

7. He, who keepeth the law, is a wise son ; 

But he, who deligheth in prodigals, shajneth his 
father. 

shows, is rebellion. When a people rebel aofainst the constituted 
authority of the country, and set at defiance its law, they generally 
become victims to the tyranny of many rulers, who rob and plun- 
der them for the accomplishment of their ambitious ends. Whereas 
under the administration of a wise, intelligent and virtuous prince, 
whose character is revered, and whose authority is respected, the 
integrity of a nation is preserved, and its stability and prosperity 
established and perpetuated. The Arabs have a current anecdote 
of a wise man, who used this imprecation upon his enemies, "May 
God multiply your sheiks/' — a fearful malediction. 

3. By a poor vian is here supposed to be intended a ruler, raised 
from a condition of poverty and obscurity to one of power and au- 
thority. Such a person, instead of sympathising with the poor, as 
we should naturally expect, is very apt to abuse his power by be- 
coming overbearing, insolent, and oppressive toward them. Just as 
a sweeping rain, instead of fertilizing the ground, causes the de- 
struction of the crops. In Eastern countries obpcure men are often 
raised to a position of eminence and power, and not unfrequently 
avail themselves of the opportunity thus afforded to rob without 
mercy the industrious poor of the fruits of their labor. 

5. Every thhig — i. e. every thing pertaining to justice and equity. 

ThiB universal term should be limited by the subject. So 'r'ftl/ra, 
in Jas. 2: 20. 
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8. He, who increaseth his wealth by nsurious gaiD, 
Gathereth it for liim, who is kind to the- poor. 

9. He, who tiirneth away his ear from heai'ing the 
law; 

Even his prayer (will be) an abomination. . . 

10. He, who eauseth the righteous to go astray in 
an evil way ; 

Shall himself fall into his own pit ; 
Bnt the npright shall inherit good. 

11. The rich man is wise in his own eves, 

Bnt the poor (man) possessed of understanding,, 
searcheth him out. 

12. When the righteous rejoice, there is great glory ; 
But when the wicked rise, men hide themselves. 

13. He, who covereth his sins, shall not prosper; 
But he, who confesseth and forsaketh them, shall 

find mercv. 

ay 

14. Happy is the man who feareth always ; 

But he, who hardeneth his Jieart, shall fall into mis- 
chief. 

8. Usurious s^ain. — The two words TV^, ticshek, and n''2*^i*^, fir- 

* • • • 

liilfi, Rignify interest for money loaned. When the two are used in 
connexion as here, tliey are either employed in an intensive sense 
and import interest, or else by Hendiadys, the one performs the office 
of a modifying adjective to the other, as in the version. Seech. 
1.3: 22. Lev. 25: 35-37. Job 27: 17. 

12. When the righteous rejoice in the possession of power and 
influence, which they may exercise for the benefit of the community, 
then the dignity and honor of the state are maintained, and pros- 
peril}^ abounds. But when the wicked rise to power, good men re- 
tire from public life, either. from disgust or from regard to tlieir per 
sonal comfort or safety. See v. 28. 

- "When vice prevails, and impious men bear rule, 
" The post of honor is a private station." — Cato. 

13. Covrrcth — I.e. either conceals his sins from observation or 
extenuates them, and persists in the commission of them. Comp. 
Ps 32: 3-5. " Concealment of sin exempts not men from punish- 
ment by a Being who knows all things; confession and repentance 
are indispensible to the obtaining of mercy." (Stuart.) 



i 
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15. (As). Si roaring lion, and a hungry bear ; 
(So) is a wicked ruler over a needy people. 

16. A prince void of understanding, is a great op- 
pressor ; 

But he, who hateth extortion, shall prolong {his) 
days. 

17. A man oppressed with life's blood. 

Will flee to the pit, that he may not be taken. 

18. He, who walketh uprightly, shall be safe ; 

But (Ae, who) is perverse in {his) ways, shall fall at 
once. 

19. He, who tilleth his land, shall have bread 
enough ; 

But he. who followeth after vain (persons)^ shall 
have poverty enough. 

20. A faithful man aboundeth in blessings ; 

But he, who hasteneth to bo rich, shall not go un- 
punished. 

21. To have respect of persons is not good ; 

Even for a piece of Ixread tliat man will transgress. 



17. Oppressed with lifers blood — i. e. with the guilt of having shed 
human blood. Pit — i. e. the grave. He will rush on to solf-dc- 
struction rather than fall into the hands of the avenger of blood. 

18. The path of integrity and uprightness is ever the path of 
safety, as well as of peace. At once — i. e. suddenly, un^pectedly, 
and irrecoverably. 

19. This couplet literally rendered reads thus: **He who tilleth 
his land shall he satis fi.cd with bread; but he who followeth vain 
(persons) shall be satisfied with poverty." Comp. ch. 12: 11. The 
assonance is preserved in the translation we have given, after Noyos. 

20. Faithful man — i. e. a man faithful to his promises and obli- 
gations — faithful to the trusts confided to him and in all the rela- 
tions of life. Hasteneth to be rich---\\7. by dishonesty, fr.iud, vio- 
lence or oppression, instead of steady industry and fidelity. " No 
one who is just ever becomes rich quickly," says MftriaD<!(.'j-. 

21. Comp. ch. 18: 5. Ezek. 13: 19. 
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22. A man of an evil eye, hasten eth to be rich, 
And considereth not that poverty shall come upon 

him. 

23. He, who reproveth a man, will afterwards find 
more favor, 

Than he, who flattereth with his tongue. 

24. He, who stealeth from his father or his mother, 
And saitli ' It is no harm !' 

Is a {fit) companion for a robber. 

25. He, who is of a haughty spirit, stirreth up con- 
tention ; 

But he, who trusteth in Jehovah, shall have abun- 
dance. 

26. He, who trusteth in his own heart, is a fool ; 
But he, who walketh wisely, shall be delivered. 

27. He, who giveth to the poor, shall not want ; 
But he, who hideth his eyes, shall have many curses. 

28. When the wicked rise, men hide themselves; 
But when they perish, the righteous increase. 

27. Hideth his, eyes — i, e. turns away from distress and poverty, 
and refufiea to bestow relief. Comp. ch. 11: 25. 



CHAPTER XXIX. 

J. A man who, being often reproved, hardenetli 
{his) neck. 

Shall suddenly be destroyed, and that without 
remedy. 

' ■---■ ■ ,.-i — _ ■■^■1. ^.^.^ _■■■■ I. -■ .^■■- ■■■■II.. ■■ 

1. A man — reproved — lit. a man of reproofs, — ^plural intensive. 
Comp. Isa. 53: 3. To harden or make stiff, the neck, is to be per- 
verse, self-willed, refractory, obstinate and contumacious The 
metaphor is taken from stubborn and refractory bullocks, who do 
not submit quietly to the yoke. 



* 
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2. When the righteous increase, the people rejoice ; 
But when a wicked (man) beareth rnle, the people 

mourn. 

3. The man, who loveth wisdom, rejoiceth his fa- 
ther ; 

But he, who delightetli in harlots, spendeth {his) 
wealth. 

4. A king h} justice establisheth the land ; 

But a man, who (receiveth) gifts, overthroweth it. 

5. A man, who flattereth his neighbor, 
Spreadeth a net for his feet. 

6. In the transgression of a wicked man there is a 
snare ; 

But the righteous shall sing and rejoice. 

7. A righteous (man) considereth the cause of the 
poor ; 

But the wicked will not understand- knowledge. 

8. Scoffers kindle a city into a flame ; 
But wise (men) turn away wrath: 

9. (When) a wise man contendeth with a fool ; 
Whether he be angry or laugh, {there will be) no 

rest. 

2. See ch. 28: 28. (^^^5^ Nii)h. fut. reflexive — hewoan (hemsfJi^rs. 
Instead of th6 singular j^fcS^n, several MSB. dud nil the versions read 
D'J^tt^'l, plural.) 

4. Wfu? receiveth gifts — lit. a man of gifts, i. o. who loves gifts, 
and gladly accepts them as bribes for partiality and injustice. Such 
a ruler will soon ruin his country. 

7. This proverb doubtless has special reference to judicial pro- 
ceedings. An upright judge considers the cause of the poor, sees 
that his case is properly heard and justice administered to him; but 
a wicked judge will not take the trouble to become acquainted with 
the merits of a poor man's case; for he cares not whether justice is 
<lone him or not. 

9. The second memb his proverb is ambiguous. The sub- 

ject of the proposition t oe either the wise man^ or the fool. If 

% *' Are in authority,'' E. V,, Boothr., Holden, Noye*. 
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to. Blood-thirsty men hate the upright (man) ; 
But the righteous seek {to preserve) his life. 

11. A fool uttereth all his mind ; 
But a wise (man) keepeth it back. 

12. If a ruler hearkeneth to false reports. 
All his servants (will be) wicked. 

1 '3. The poor (jnan) and the oppressor meet together ; 
Jehovah enlighteneth the eyes of them lx)th. 

the former, then the sense is, When a wise man contends or dis- 
putes with a fool, whether he takes a serious or jocular way of deal- 
ing with him; whether he be severe or ]>'ea8ant, there will be no 
end of the controversy; the fool will go <m answering, objecting, 
excusing, ckc, and persist in having the ast word. If the latter be 
the subject, then the sense is, When n wise man contends witli a 
fool, the latter will at one time be moved with rage, at another, with 
scornful laughter; but there will be no cessation of his contention. 

10. The expression to seek the life of any one, is commonly em- 
[)loyed in a bad sense in the Old Test., as signifying to endeavor to 
(ledroy the life. But there is very Jittle doubt that it is here em- 
ployed in a good sense; and to avoid the equivoque, the verb to pre- 
serve is supplied. Comp. Ps* 142: 5. 

11. Tlie word nn, ruach, mind, spirit, may here be employed to 
denote the seat of the affections and passions — the emotional rather 
than the intellectual part of man, as in ch. 25: 28, and be put spe- 
cifically for anger. Accordingly some translate the verse, " A fool 
lets out (or displays) all his anger; but a wise man restrains it," — 
i. e. keeps his anger within proper bounds. 

12. " Ab the judge of the people is himself, so are his officers; 
and what manner of man the ruler of the city is, such are all that 
dwell therein." Ecclus. 10: 2. 

1.3. Parallel passage, ch.22: 2. Comp. alsoch.l4: 31. James 2: 
G. By cnli'^hlening the eyes is meant making them sparkle with life 
and intelligence. Jehovah is the common father and benefactor of 
all. •* He makes his sun to rise on the evil and on the good." (Matt. 
5: 45.) Both are equally dependent on him, and both are under his 
supervision and control. Common wants compel both the rich and 
the poor to mingle together. Their common brotherhood demands 
from them mutual justice, kindness and forbearance. 
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14. The king who faithfully judgeth the poor: — 
His throne shall be established forever. 

16. The rod and reproof give wisdom ; 

But a neglected child bringeth shame to his mother. 

16. When the wicked increase, transgression in- 
creaseth ; 

But the righteous shall witness their fall. 

17. Correct thy son, and he will give thee cointbrt; 
Yea, he will give delight to thy soul. 

18. Where there is no vision, the people become 
dissolute ; 

But he, who keepeth the law, — happy is he. • 

19. A servant will not be corrected by words ; 
Although he may understand, yet he will not answer. 

20. Seest thou a man hasty in his words? 
There is more hope of a fool than of him. 

21. He, w^ho bringeth up his servant delicately from 
childhood, 

Will have him become {as) a son at the last. 

22. A passionate man stirreth up strife ; 

And a furious man aboundeth in transgression. 

23. The pride of a man shall bring him low ; 

But (Ae, who) is of an humble spirit, shall obtain 
honor. 

24. He, who shareth with a thief, hatpth his own life; 
He heareth the curse, yet he will not confess. 

18. By vision is probably intended religious instruction, divine 
communication, with particular allusion to the teaching of inspired 
prophets and holy men, under the Jewish dispensation. But of 
course the proverb admits of a much wider application. 

19. Sept. *' A stubborn servant/* Sometimes more than words 
of argument and persuasion is necessary to secure the prompt obe- 
dience of unprincipled servants and dependants. The servants in 
early times were generally the property of their masters, for the 
time being, who claimed and exercised the right of chastising them. 
Not anstver — viz. by doing what is commanded. 

24. He who shares the plunder with a thief, exposes himself to 
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25. The fear of niao bringetli ii eiiare ; 

But lie. who tmsteth in Jehovah, shall be sate. 

26. Mauy Keek tlie favor of a ruler ; 

But the right of a man (cometh) from Jehovah, 

27. A wicked man is the abomination of the just; 
And the upright in (Aw) way, is the abomination 

of the wicketl. 



a like punish ment. In doing this, he acts in auch a manner as-to 
lead one to infer, that lie esteema Lis own life 6t little value. By 
the curie is intended the adjuration or imprecatiun denounced against 
liim who should conceal a theft to which he was prirj. Sea Le*. 
5: 1, and Camp. Judges IT: 3. 

25. Comp. John 13: 43. Lube 12: 4, 5. 

96, yavor — lit. thi face. This proverb may denote that the judi- 
cial sentence which tlie ruler gi¥es respecting any mao'i cbdk de- 
jjeudfl upon God, who controls the dispositiona and wilU of rulara 
as he pleases. Sec ch. IC: 33. 31; 1. Or, that while many repair 
lo rulers, in order to obtain their favor bj flattery, it is God only ■ 
who will Bud can do perfect justice to all. Or, more generally, that 
every man's condition and success in life depend more upon ths 
favor of God than upon the favor of rulers. 

27. Comp. a Cor. G: 14. Ecclus. 13: 17. 

ujt," Boothr., Fnncb— ■■ (HT] 



^ 



IWllT V 



ciiAPTEK XXX. i-;;;;. 



I'thk kkntkn'cks oi' A(;uu, tiik .SOX or .iaki:h | 

i. Tlio words of Agur, tlie son ol' Jakcli ; llu' di- 
vine Riiyiui^s ot'tluit man unto Ithiil, — even unto Itliicl 
and Ucal. 

2. Truly I am more stupid tlian {(my) man ; 
Nor liave I the understand inii* of a man. 



1. It is evident that Jakoli, Itbiel, an«I Ucal, were rc^arJcil by 
the Chaldcc and Syriac translators, and by tlic Masoretic inlor- 
punctists, as proper iiarni'.f.; and fco they have been regarded by 
nearly all modern conimentatora. It is cquully manifest tlint Ihey 
were not so regarded by the translators of the Septuagint and Vul- 
gate, but merely as ap[)ellatives; and yet it is impossible to learn 
from either of them any thing satisfactory concerning tlieir import. 
Prof. Stuart, after Kitzig and Bortheau, by changing the vocaliza- 
tion, renders the verse thus: " The words of Agur, the son of her 
who was obeyed in Massa, I'hus spake the man: I have toiliul for 
God, I have toiled for God, and have ceased." The repetition of 
Ithiel is wanting in some MSS. of Kennicott and Dj Rossi, and is 
possibly an interpolation. Some of the earlier commentators sup- 
pose that Agur is an enigmatical name for Solomon, and Jakeh for 
David. Others have imagined that Ithiel and Ucal denote Clirist. 
But there is no foundation v/hatever for these conjectures. Who the 
persons here mentioned were, we liave no means of determining. 
It would seem that they were tlie friends or ])upils of Agur, but 
when or where they flourished cannot i)e ascertained. 

2. This is undoubtedly the language of uuftftected humility, 
springing from a consciousness of moral and intellectual deficiencies. 
Like Amos, Agur was not a professed and educated prophetj nor the 
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3. For I have not learned wisdom ; 
Nor am I skilled in the knowledge of the Most 
Holy. 

'1. Who hath ascended into heaven, or descended? 
Who hath <>:athercd the wind in his fists? 
Who liatli hound np the waters (as) in a garment? 
Who hath cslahlishcd all the ends of the. earth? 
What is his name ? and what is his son's name? 
'JVll me, if thon knowest ! 

5. Every word of God is pnre ; 

lie is a shield to those wdio pnt their trust in him. 

<>. A(ld*iiot thou to his W()r<ls ; 

Lc'j^t lie re])rove the(% and thou he found a liar. 

7. Tw) {things) do I desire of thee, (O God!) ; 
Withhold (them) not from mo, before I die! 
S. Remove far from me vanity and lies ; 
(iivr me ]ieither poverty nor riches ; 
Feed me with food sufficient for me. 



sou of a proplict; yet the Lord taught him to utter divine, instruc- 
tive, and woiglity truths. 

4. The design of the questions liere propounded, is to impress 
llie reader wi^i ilie idea of man's ignorance and impotence, as con- 
trasted witli tJie infinitude of knowledge and power in the Most 
Jligh. (Comp. JU»ni. 11 : VA. Job :}G: 2M. John 3: 13.) Seme of the 
r'lmrcli fatlurs, and not a few modem commentators, understand by 
li:$ iiiune that of the first person in the Go4Jiead, and hy liis aon^^ 
name, tliat of the second person. Tlic Septuagint reads s^mxs or 
chilli rnii in llie ]>lural, 7/ Ihou knov:cs! — lit. i^incc //ta-u. knoicid. This 
is doubtless spoken by Agur ironically. 

5, G. Comp. Ps. 12; G. Ill): 140.— Dent 4: 2. 12: 32. 

H. Th(! prayer of Agur is brief, but very comprehensive. 
" Though little is said, yet that little is fraught with matter, framed 
in its propter ordt.r. Spiritual blessings occupy the first place; tem- 
poral blessings are secondary, and in subserviency to them.** 
Hirha — All an3 ready enough to pray against poverty. But to de- 
pn'<'.U.' // /r.s — "Oh! deliver me from this muck-rake;" as Inter- 
prt'l'T sjiid to Ohi'islian in I'ibijriin's Trogress; — "that prayer has 
lain by, till it is almost rusty," FomI <:uj/if icnl for mc — lit. thebrend 



i 



252 THE PROVERBS OF SOLOMON. [OH. XXX. 

9. Lest I be full and deny (thee) ; 
And say, ' Who is Jehovah V 
Or, lest I become poor and steal, 

And swear falsely by the name of my God. 

10. Accuse not a servant to his master ; 
Lest he curse thee,^ and thou be found guilty. 



of my portion f or allowance. There is a remarkable coincidence be- 
tween the prayer of Agur and several petitions of the Lord's 
Prayer. 

9. " It is a question,*' says Dr. South, " whether the piety, or the 
prudence of this prayer be greater.'* "Agur was well persuaded 
of the temptations incident to these two opposite ct^nditions — the 
vanity and lies belonging to riches, the discontent and occasion of 
sin, which are the snares of poverty. Yet he does not pray abso- 
lutely against these states — only submissively. It is the prayer of 
his choice — the desire of his heart, that God would graciously ex- 
empt him from both, and bless him with a middle condition. Nor 
does he ask this for the indulgence of the flesh. He deprecates not 
the trouble, anxieties, and responsibilities, of riches, which might 
betoken an indolent, self-pleasing spirit; nor the miseries and suf- 
ferings of poverty. But he cries for deliverance from the snares of 
each condition. — Let me n©t be rich, * lest I be full and deny thee.' 
Let me not be poor, * lest I steal and take the name of God in vain.' " 
(Bridges.) '* The sum and substance of Agur's pruryer," says Hol- 
den, *' is, O Lord, remove from me all sin and error, all falsehoo<l 
and deception; give me neither a superfluity, nor a deficiency of 
those things which befit my station, but a competency adapted to 
my rank and condition" of life; lest if I have more than enough, my 
heart may be tempted, through luxury or the pride of wealth, to 
forget thee; or lest, if I have not a sufiiciency, I should be induced 
to steal, or to arraign the equity of the divine government, and 
profane the name of my God, by perjury and blasphemy." Comp. 
Deut. 8: 11, 12, 14, 17. 

10. The condition of a slave was miserable at the best, and to 
add misery to misery by false accusation, is under any circum- 
stances, most cruel and barbarous. The scope of the proverb is. 
Exercise due caution and discretion in accusing a servant to his 
master, lest he in return revile and curse you, and you be found 
guilty of making a false accusation, and suffer the consequences. 
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11. Tliere is a generation that curse their father, 
And do not bless their mother. 

12. There is a generation who are pure in their own 
, eyes, 

And (pet) are not washed from their filthiness. 

13. There is a generation, how Jofty are their eyes! 
And their eye-lids are lifted up ! 

14. There is a generation whose teeth are (like) 
swords ; 

And whose jaw- teeth are (like) knives. 
To devour the poor from oflF the earth. 
And the needy from (among) men. 

15. The horse-leech hath two daughters ; 
" Give !" " Give !" (are their names). 

There arc three (things) that are never satisfieil ; 
( Yea) four that never say, *' It is enough !" 

11. The Heb. word 'ill, dor, sig. in this place generation in the 
sense of a particular race or class of men. Do vol llefS. — This expres- 
sion is equivalent to curse in the parallel member, by figure litotes. 

13. The lifting up of the eyes and eye-brows is a physiognomical 
mark of pride, superciliousness and insolence. Comp. ch. 6: 17. 
21:4. 

14. Teeth, as here, are frequently employed in Scripture as the 
symbols of cruelty. 

15. The 7yX}-'^]J, aluqa, is supposed by Prof. Stuart to be the 
Vampire or Gh(le of Arabian superstition — an imaginary spectre, 
which in the ancient popular mythology is described as sucking 
with insatiable avidity human blocd. But the word likewise de- 
notes the Iccch^ the horse-lcecfi or blood^uekcr, in Arabic, Syriac and 
Chaldoo, and is so rendered here in the Sept. and Vulg. This sig- 
nification aoconls with the context, and is almost universally 
adopted by mcdejn commentators Horace, speaking of the mad 
poet says: 

'* But, if he seize you, then the torture dread; 

" He fastens on you, till he reads you dead. 

** And, like a leech, voracious of his food, 

'* Quits not his cruel hold, till gorged with blood." 



1.1. •* Who cry. Give, Give!" French — ** who are ever crying," Boothr. 

22* 
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16. Sheol and the barren -womb, 

The earth, that is not filled with water, 
And fire that never saitli, " It is enough !" 

17. The eye that mocketh at a father, — 
And despiseth obedience to a mother, — 
The ravens of the valley shall pick it out, 
And the young eagles shall devour it. 

18. There are three {things) which are too wondor- 
fiil for me, 

Yea, four which I do not understand : — 

19. The way of an eagle in the air ; 
The way of a sei'pent on a rock ; 

The two davghters may be merely a figurative mode of expressing 
the insatiable desire and constant craving of the leech for blood. 
Or, it may be a figurative description of the two lips of the leech, 
which are most regularly formed, as the external parts of ^ its com- 
plex mouth. In the second clause of the verse there is generally 
supposed to be an ellipsis, which most commentators supply by in- 
serting the word crying, or its equivalent, thus making the words 
give^ givCy the language of the two daughters, expressive of their 
earnest desire. But Noyes and Stuart, with more probability, re- 
gard the words give, give, as significant proper names bestowed on 
these two daughters, and indicative of tlieir character and habits. 

17. The eye is the first and favorite part attacked by birds of 
prey. This is seen in the case of numerous bodies, wliich various 
Eastern superstitions caused to be exposed to birds and beasts of 
prey. Not only do the ravens, whicli feed on caiTion, commence 
their repast by picking out the eyes of the dead animal, whoso 
carcass they have found; but eagles and falcons, whicli take living 
prey, when the game is large and powerful, aim their strokes at the 
eye, which, instinct teaches them is the readiest way of disabling 
their victims. "The crow sliall one day pick out thy eyes,'* is a 
common imprecation in the East. 

18. The cause of wonder in respect to tl>e four things enumer- 
ated in the following verse does not lie in the things thertiselves, 
for they are common and familiar events; but in the impossi})ilily 
of tracing the way or track once gone over by them, of which no 
sign or impression is left. 

19. "As when a. bird hath flown through the air, there is no 
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• 

The way of a ship in the midst of the sea ; 
The way of a man with a maid. 

20. Such is the way of an adulterous woman, 
She eateth, and wipeth her mouth, 

And saith, " I have done no wickedness." 

21. Under three {things) the land is disquieted ; 
Yea, under four, it cannot bear up: — 

22. Under a servant, when he reigneth, 
And a fool, when he is filled with food. 



token of her way to be found, but the liffbt air, being heated with 
the strokes of her wings and parted with the violent noise and mo- 
tion of them, is passed through, and therein afterwards no sign 
where she went is to be found.*' Wisd. 5: 11. '*As a ship that 
passeth over the waves of the water, which when it is gone by, the 
trace thereof cannot be found, neither the pathway of the keel in 
the waves " Wisd. 5: 10. In Vie, miffs' — lit. i?i Ihn hearf. Comp. 23: 
34. The way of a wan, tf"-. — If the present Masoretic text be cor- 
rect, then there is allusion here to clandestine amours. But one 
MS. of De Rossi reads vn^^T??, BrnJvwav, in hh youth, instead of 
n*5^V?, Bcal77ia,vvfh a waul 'or vh-L'hi ; and this is the reading of 
the Syr, and Arab versions: the Septuagint and Vulgate also have 
in youth. According to this rendering, the allusion is probably to 
th(^ socrft and imperceptible manner in which one advances from 
the fceblenoss, mental and bodily, of childhood, to the strength and 
stature of manhood. This reading is. preferred by Shultens and 
Boothroyd; tliougli the received text is followed by most commen- 
tators, as giving a sense more in accordance with the context. 

20. Sufh — i. e. equally inscvutible and difficult to be traced. As 
a man who has been eatinj^; and being desirous to conceal the fact, 
carefully wipfs his mouth; so the adulterous woman removes all 
exlornal indications of hor guilt, and then has the audacity to say, 
*' I have done no wickedneJ-s." 

21. The four things here referred to were such as were deemed 
by the proverbialist odious and intolerable incongruities. The idea 
conveyed here by the word ns*j/.*, shjc/h, (contracted from DXtif , fern. 

• ' • • • 

Infin. of X"0,) is that of bcarivisvp under the weight of a heavy 

T T 

pressure. 

22. It sometimes hap]>ens under the despotic govern men ts,of the 
East, that servants or slaves become rulers. When that is the case. 
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23. Under an odious {woman) when she getteth 
married ; 

And a handmaid, when she hath dispossessed her 
mistress. 

2-i. There are four small (things) on the earth ; 
Yet are tliey exceedingly wise: — 

25. The ants arc a race not strong; 

Yet thoy prepare their food in the summer. 

20. The conies are a race not mio-htv : 
Yet they make their houses in the rocks. 

they are usuaUy the most insoleiu, imperious, cruel and tyrannical 
of masters. There is a German proverb, **No razor shaves closer 
than when a boor becomes master." ''Asperiua nihil est humili, 
cum surgit in altum/' — Clau'linn. 

23. 0:'i(ii's, or haliful; one who is deservedly hated for her un- 
amiable and tyrannical disposition. Dispusscssn'.' .—The verb li^yt 
l/aras/i, signifies not only /o p f^srss and lo inht > ily or become heir lo, but 
to (Iis/)f)s:^rss, to drive ouf. Accordingly the Sept. Syr., and several 
modern commentators render the clauBe, " And a handmaid when 
she hath dispossessed (or supplanted) her mistress,'* i. e. succeeds 
to the place of her mistress by marrying her ruiister. So Gesenius. 
The four things mentioned in vs. 22 and 23, are evidently regarded 
by tl'e writer as odious incnuiTiuiliis. 

24. Kx'er.(im;^l>! iris — 1 it. uuye -nwde vrise (the last word being Part. 
Pual.): consequently if the vis: are made still ?/•/>/', then they be- 
come very wise. The animals here alluded to. rank among the 
smaller and weaker tribes of terrestrial creatures; yet their activity, 
forethouijlit, ibxl(M ily, r.n 1 iiir^rTinity. jsochi to linve given occasion 
to the gnomic sayings wbicli follow. 

25. Are no' > /v-y/ir — i. v. are weak sind feeble. Hence the Ara- 
l)ians say conlenijUuously of a man wlio lias boconie weak and in- 
firm, ''be is f('» blcr than llie ant."' ('omp. cb. (I: ''^. 

26. ConiLS. — Tlie Hebrew word I Dy*, a/uip/u/v, occurs in several 
other places in the Old Test. (Lev. 1^.5. Dent. 14: 7. Ps. 104: 18.) 
and is uniformly translated in our Eiur* Vers, after the Jewish Rab- 

•i.T •' Jl'/irn s/n' herowcth hrir to " lYoiicli, N'dvcs, Snarl. 

•ii. •' Yft do thcij possess thr ;:rt'al,st n'txilmu,'' lioot lir. — ** ore flicif wixciustructctl 
in wisi/om," Krciu'h, Noyes 

'2Cy *'T/it' Jerboas f" N'oyes, Frencli, lloothT.'^** mountain mici\" Tremellius, Stuart. 
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27. The locnets have no king ; 
Yet do they all go forth in bands. 

28. The lizard takoth hold with its hands ; 
And is in the palaces of kings. 

bies, the Coneij or Rabbit, The Sept. in these places has yocpo- 
YfUjkAOC^^ hcil^c hog. It is liardly probable that the Rabbit i» 
meant, because that is not an Asiatic animal, nor does it seek a 
rocky habitation. Tlie Sliaphau is supposed by many commenta- 
tors to be the Arabian jc;-^^« or mountain-rat — the wm/n, or dipvsjacu- 
lus of Linnaeus. But it is now generally regarded in scientific 
zoology as one of the genus HyraXy distinguished by the specific 
name of Syrian ^ {Hijrax Si/rioais) which is a small animal like a 
marmot, found in Lebanon, Palestine, Arabia Petra, Upper Egypt 
and Abyssinia, and is correctly describfed by Saadias, and by Bruce. 
It is about the size, figure and brownish color of the Rabbit, witli 
long hind legs adapted to leaping, but is of a clumsier structure 
than that quadruped. It is without a tail and has long bristly hairs, 
scattered over the general fur. As to its ears, which are small and 
roundish, instead of long, like the rabbit, its feet and snout, it re- 
sembles the hedge-hog. From the structure of its feet, which aie 
round and of a soft, pulpy, tender substance, it cannot dig, and 
hence is not fitted to dwell in bun-ows, like the rabbit, but in the 
clefts of the rocks. It lives in families, is timid, lively, and quick 
to retreat at the approach of danger; and hence is difficult to cap- 
ture. In its Iiabits it is gi*egarious, and feeds on grain, fruits and 
vegetables. Daman, ©r Gavian, is the Syrian name of this animal; 
the Arabs call it Wabr (Wabber), and the Abyssinians Ashlcoko. 
The rendering Conies in the text is retained simply because more 
fuiiiiliar to our ears. 

27 Bands — i . e. formed into divisions or companies, like soldiers 
under their respective leaders. Tliat the locusts thus march spon- 
taneously without ft king or chief-leader to direct their movements, 
is ft proof of their instinctive sftgacity. The head of the column, 
when the insect army is not tossed and scattered by the wind, which 
often happena, is directed by their voracious appetite for food; and 
the rest follow in long succession under the influence of the same 
instinct; but the devaslal ions they commit, are as methodical and 
eomplete, as if they acted under the strictest discipline. 

28. The Iwhsc-lizartl and not the spider, is now generally under 
stood to be the meaning of the word n'rDOlv, f/icmajficthj for, tboug)| 
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29. There are tlirce {things) which excel in stej) , 
Yea, four are stately in their gate : — 

30. The lion, the strongest among beasts ; 
Which turneth not away from any one ; 

31. The greyhound, an<l the he-goat ; 

And a king, against whom no one can staiKl. 

32. If thou hast been foolish in lii'tinii; ni) tliyse'lf; 
lea, if thou hast devised mischief; 

{Lay) thy hand on thy mouth. 

33. For(a«)thepressingofmilkbringetlif(>rtlichcose; 
And the pressing of the nose bringeth iorth blood ; 
So the pressing of anger bringeth forHi contention. 



several ancient writers have ascribed fingers to tl»e spider, not <»nt* 
has honored her with hands. Tlie ancient poet, on Ww. contniry, 
has represented the spider as saying, "I have no hands, hut all 
things are done bj my feet." The small house-lizard is very com- 
mon in Palestine, and, having the power of supporting itsidf by its 
feet upon the walls and ceilings of houses, it gets into (jvtM-y kind 
of dwelling in pursuit of its prey. Its principal food is spiders 
and flies, and these it springs upon and grasps with both its pro 
hensibles, as if they were hands. 

31. The greyhound. — The Hebrew phrase literally sig. romprrssff/ 
o/loiTis, or one, girded as to his loins. Some render it flir lo'm-niri.'ni 
war-horse J and regard it as an epithet descriptive of tin; war-hor.so 
ornamented and equipped for war, with girths and buckles, ca})ari- 
soned for battle. Others make it refer to the Zchra ; but this animal 
does not inhabit Palestine. The ancient versions (Sept. S^r. Vulg. 
and Ohald.) translate it cock. Our English vers, has urfij/uiimf/, and 
this seems most probably to be the animal intcndtd. 

32. Laij Ihy hand, tS*c. — lit hand to 7/iovih, i. o. be sjlont. Conip. 
Job.21:5. 40:4. Mic. 7: 16. 

33. For — causal particle — becavse if yon persevere in your folly 
and wickedness, you will only provoke the wrath of your enenii(.'.s. 
Cheese. — The usual sig. of nxon, r'tcoia, is ///..■>/,•, r.nnll.ul vril/r, i\is- 

■ • • • • • 

tinguished from dSh, chalnh, which denotes ucii- mU/:. llere'it would 
seem to be employed in the sense of chetse, and not butter, as in 
our Eng. vers., for the noun 2;^p, vi'tz, sig. prrs^^iv^^,- }>rr<.surc, (from 
2;?r3, topress,) and milk subjected to pressure, becomes cheese. Pnss- 
ing of anger — lit. of the iiostrils — a cauticm ag.1in^'i the hasly <'Xpres- 
s^on of anger, and the utterance of provoking language. 



PART VI. 



(MIAPTEIl XXXI. 1-0. 

[tHK ADVK'K of a (^fnOKX mother to ilKK ROYAL SON. — CAUTION 
.\(.Ah\ST IXJIOXTINENCK AND INTEMPERANCE. — MONITIONS RE- 
tJl'ECTl\(i THE AUMINI TRATION OF JUSTICE, AND THE VINDICA- 
TION OF THE OPPRESSED.] 

1 . The words of King Lemuel, even the divine say- 
ings wliicli Ills moilicT tanglit liim. 

2. *-Wiuit, O my Son I and what, O Son of my 
wonil) I 

" Yea, what, () Son of my vows, (shall I say to thee?) 

'). '• Givj not thy strength to women, 

" Nor thy ways to (that which) destroyeth kings. 

4. *• It is not for kings, O Lemuel ! 

'• It is not tor kings to drink wine, 

'' And for princes to desire strong drink. 

•3. Tlure is evidently a lacuna at the end of the second clause 
of llii.s verso, and the ellipsis must be supplied, as is done in the 
VI rsioii ,in order to render the sentence complete and intelligible. 
I'lie repetition denotes earnestness. 

.3. St/cn^vth. — The Heb. word S*n, chayil, sig. wealth, as well as 
strength, and it is so rendered in this place by the Sept. Vulg. and 
several modern commentators. Bat mental and bodily vigor would 
Koem to be the more appropriate meaning here. Sensuality and de- 
bauchery are productive of the most mischievous effects. They 
pervert the conscience, harden the heart, consume the property, 
enervate the body and mind, and impair the constitution, destroy 
the character, bring on premature old age and death, and finallyi 
ruin the soul forever, 
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r>. '• Lest they drink aiul lui'<^et the law, 

'''And ])ervert the cause of any of the oppressed. 

(I. '^ Give strong (h'ink to him who is ready to perish ; 
• '* And wine to the sad of heart. 

7. '' Let him drink, and forget his ])overty, 

'* And remember his liiisery no more. ' ** 

8. '* Open thy mouth for the dumb; — 
'' In the cause of every orphan. 

!>. ^* Open tliy mouth ; judge rigliteously, 

^' And defend the cause of the poor and needy." 

6. Let the wealthy, instead of freely indulging themselves in 
the habitual use of wine and other stimulating and intoxicating 
drinks, unnecessary, if not positively injurious to those who are in 
health, bestow them, as an act of kindness and charity, upon such 
as are about to die, or who are borne down by poverty, sickness, 
excessive grief, or other misfortune. The Jews say that on this 
passage was founded the custom of giving a stupifying draught, 
composed of wine and frankincense, to criminals, who were about 
to suffer capital punishment, so as to render them less sensitive to 
pain. See Matth. 27: 34. Ma. 15: 23. 

8. The dumb — speak in behalf of one figuratively dumb, i. c. one 

who is incapable of advocating his own cause. Every orphan lit. 

of all the children of bercavevient. 



CHAPTER XXXI. 10-31. 

[an acrostic eulogy on the prudent, economical, industrious 

and thrifty house-wife.] 

10. Who can find a virtuous wife? 
For her wortli is far above pearls. 

10. This alphabetical poem on the domestic virtues of a good 
wife, was probably written, either by the mother of King Lemuel, 
or by the King himself. It consists of twenty-two verses, begin- 
ning with the first letter of the Hebrew alphabet, and proceeding 
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11. The heart of her husband trusteth in her ^ 
Aud he will not lack gain. 

12. She will do him good and not evil, 
All the days of his life. 

13. She seeketh wool and flax ; 

And worketh willingly with her hands. 

iu consecutive order, through it to the last verse. On account of 
this arrangement it is called by Doederlein the golden A, B, C, for 
wives; and Matthew Henry denominates it /'the looking-glass for 
ladies, into which they should look, and by which they should dress 
themselves.'* This artistic form of composition seems to have been 
much admired by the Hebrews, and was frequently adopted, we 
may presume, for the purpose of assisting the memory of the reader, 
as well as displaying the ingenuity of the author. A virtuous wife 
is literally a looman of strength, or energy. Strength is used tropi- 
cally for moral and mental power, — integrity, capability, piety and 
virtue. kScc eh. 12: 4. 

11. The first item in the catalogue of good qualities here enu- 
merated, is the rarest of all. The oriental husband, in a large ma- 
jority of instances, does by no means feel confident that his wife 
can be trusted, and that she will always consult his benefit and not 
his injury. Hence, he commonly keeps a watch over her, and 
places everj' valuable article under look and key. He trusts more 
in hired guards and iron locks than in his wife. '' This," says Dr. 
Thompson, ** is mainly owing to two things; bad education and 
the want of love, both grievous sins against her, and committed 
by her lord and master. She is kept in ignorance, and is married 
off without regard to the affections of her heart; and how can it be 
expected that the husband can safely trust ia a wife thus trained 
and thus obtained?" 

13. The lovely character of the faithful and devoted house-wife 
is here drawn according to the usages and customs of ancient times.. 
Whatever changes in this respect may have since taken place, the 
general principles and virtues here described are of universal ap- 
plication. '' In the state of society to which this description be- 
longs, every kind of drapery for the person, the tent, or the house, 
is manufactured at home by the women, who make it a matter of 

1 1. ** Shall not want domestic wealth,** Holden— ** is in no wantqf househoUl #m^. 
Hance," Fienoh^"qfhii property he will not be deprived,** Boothr, 

23 
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14. She is like the ships of a merchant ; 
She bringeth her food from afar. 

15. She riseth while it is yet night, 
And giveth food to her household, 
And a portion to her maidens. 

16. She considereth npon a field and buyeth it; 
With the fruit of her hands, she planteth a vineyard. 

17. She girdeth her loins with strength, 
And strengtheneth her arms. 

18. She perceiveth that her traflSc is profitable ; 
Her lamp goeth not out by night. 



pride to be able to boast, that their husbands and children are en- 
tirely clad bj the labor of their hands, and the man's robe clings 
the more sweetly to him, — is warmer in the cold and cooler in the 
heat from his knowledge oi the dear hands by which every thread 
has been prepared." (Kitlo.) The valley of the Nile produced 
flax in great abundance in the time of Solomon, which was im- 
ported into Palestine, and spun and woven into cloth by the He- 
brew women. 

15. " The Orientals generally rise very early in the morning. 
"To be up with the sun,'' is not in the East regarded as early 
rising. Every one who'is not preveated by infirmity, or sickness, 
from the ruler to the meanest of his subjects, is usually up and 
dressed by the morning dawn; and even in royal courts, the most 
important public business is transacted at a very early hour. The 
women almost invariably rise even sooner than the men, often a 
good while before day; especially when to their numerous duties 
of domestic engagement, is added the manufacture of stuffs for 
household use or sale, giving them incessant occupation, and leav- 
ing the day too short for their labors." (Kitto.) A portion — i. e. an 
allotted portion of food. 

17. The "phra^ae to gird the loins is here used tropically, as ap- 
pears from the adjunct icitk strengtk. It represents her as active 
and energetic, putting forth all her strength, and doing what she 
undertakes with all her might. The expression is drawn from the 
custom of wearing loose, flowing garments which required to be 
girded close about the body, before undertaking any active or labo- 
rious employment. 
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19. She putteth forth her hands to the spindle. 
And her hands hold fast the distaff. 

20. She stretcheth out her hand to the poor ; 
Yea, she reacheth forth her hands to the needy. 

21. She is not afraid for her household on account 
of the snow ; 

For all her household are clothed in scarlet. 

21. In scarlet — i. e in garments of scarlet color. If this be the 
true interpretation, then the idea intended to be conveyed must be, 
that her family is not only protected frofti the cold of winter by 
comfortable garments, but.splendidly arrayed. Comp. 2 Sam. 1 : 24. 
Scarlet and purple tapestry and embroidery, are still the favorite 
colors and patterns of oriental taste. The word a\3tf', shanim, ren- 
dered scarlet^ denotes a deep red or rich crimson; — that shade of 
color, which we now denominate scarlet, was unknown at the time 
our English Version was made. This color was obtained from the 
Coc'S ih'cis of Lirnaeus, an insect fouijd in Spain and other coun- 
tries bordering on the Mediterranean Sea. It was greatly in request 
amon&r the ancients, who obtained from it a dye somewhat resem- 
bling that which is now obtained from the Coccus cacfe, or the 
Cochineal inspct, which belongs to the same genus. The worm 
itself was called in Rebrew ];'">tn, tola. It was the female of this 
remarkable insect that was employed in producing this color, and 
though supplanted in a great measure by the Cochineal, it is still 
used for the purpose in India and Persia. It attains the size and 
form of a pea, is of a violet-black color, and covered with a whitish 
powder. It adheres to the leaves of plants, chiefly various species 
of the oak, especially the qucrcns cncrifrra, or kerme oak. and so 
closely does it resemble grains, that its insect nature was not gen- 
erally known for many centuries. Since there is no connexion, or 
very little, between the color of a garment and its power of defence 
against cold, many commentators have translated the word D^JIV, 
shnnim^ tlcuhlr trnrmmts, or ^annevfs of a dmibU ifx'vrc^ from the root 
ry^tK shana, to repent, Sept. 8iaaa<Z y).(itVa^* ^ulg vestile duplicili- 
bus. So Margin, and Coverdale's English Version. "All her 
hou8«»hold folks are doubly clothed.** If this be the meanipg of the 
word, then the sense is, that she provides thick, warm and com- 
fortable erarments for the use of her family in winter. But though 
the Hebrew word will etymologically bear this construction, it no 
where else is used in that sense in the Old Testament. There is 
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23. She maketh for herself coverlets ; 
Her clothing is fine linen and purple. 

23. Her husband is known in the gates, 
When he sitteth among the elders of the land. 

24. She maketh linen (garments) and selleth {them); 
And she delivereth girdles to the merchants. 



the same want of support from the usvs laqvcndi of the Old Testa- 
ment in reference to the rendering dmdtle-dyed (3e^d<pOi) given to it 
by some commentators. Besides, only purple garments were dyed 
twice, never those dyed with coccus. 

22. Coverkis — seech. 7: Ifi. By tlHiS 5/'«/', is meant either fiiir 
cotton, or fiiu linen, most probably the latter; but not silk, as in onr 
Eng. Vers., for this elepant article of luxury is supposed not to 
have been in use among the Hebrews in the time of Solomon. Iq- 
deed, the silkworm was unknown beyond the territory of China, of 
which country it is a native, till the reiarn of Justinian. (See Gib- 
bon's Rome, ch. 40.) Pvrple — i. e. purple cloth. (Comp. Ezek. 27: 
16. Jer. 10: 9.) Sept. TTOptfUpa^ Vulg. purpura. The purple color 
here mentioned, was no doubt obtained, like the far-famed Tyrian 
purple, from the juice of certain species of sholl-fish found on the 
Eastern shores of the Mediterranean Soa, The juice of the entire 
fish was not used, but only a little of its liquor called the flower, 
contained in a white vein or vessel in the neck. This color was 
extensively employed in religious worship among both the Jews and 
Gentiles. It was ultimately superseded by the use of indigo, 
cochineal, etc., from which a cheaper and finer purple is obtained, 
free from that disagreeable odor which attended that which was de- 
rived from shell fish. 

23. To sif nmovff Ihc ciders, imports to exercise the functions of a 
magistrate, who occupied a seat by the crates of the city for the pur- 
pose of hearing and determining causes. The implication is that 
the husband is indebted at least in part to the wife's industry, fru- 
gality and general goo<l management, for the high social and official 
position which he occupies in the community. 

24. The use of girdles in the East is universal with both sexes, 
not only on account of the loose outer vestments, which it is em- 
ployed to confine about the person; but also in consequence of the 
general impression that the girdle greatly contributes to the strength 
of the loins as a support, around which it is twisted tightly in 
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OH. XXXI.] THE PROVERBS OF SOLOMON. . 266; 

26. Strong and beautiftil is her clothing ; 

And she rejdiceth at the days which are to come. 

26. She openeth her mouth with wisdom ; 
And the law of kindness is on her tongue. 

27. She lobketh well to the ways of her household ; 
And she eateth not the bread of idleness. 

28. Her children. rise up, and call her blessed ; 
Her husband, and he praiseth her, — {saying) 

29. " Many daughters have done virtuously ; 
'^ But thou excellest them all !" 

30. Gracefulness is deceptive, and beauty, vain ; 
{But) a woman who feareth Jehovah, shall be praised. 

31. Give her according to the fruit of her hands ; 
And let her-works praise her in the gates ! 

.*' 

many a oircliDg fold. Being always in demand, it is an important 
article of domestic manufacture. Girdles were sometimes of so fine 
and rich a texture as to be considered a valuable present. Those 
worn at present by people of rank in the East, are sometimes made 
entirely of silk superbly adorned with gold and silver. Merchavf^ 
— literally Canaanites. The Oanaanites were celebrated merchants* 
and hence the term came to be used for merchants in general. 

30. Grace fvifiess. — The Heb. word jH, he7i, here subjectively de- 
notes graccfnlne^s, loveliness, personal charms; not objectively the 
Jaifor conferred oiv- another in conseauence of possessing these 
qualiticH. All such personal attractlfmis arc fleeting, evanescent, 
unreliable and unsatisfying; but true piety is as enduring as eter- 
nity. She, therefore, should receive as she deserves, constant praise, 
whose conduct is guided by the pure and never-failing principles 
of true religion. 

.31 . Give her, <f'r. — Let her receive the honor, which her virtues 
merit, in the most public assemblies of the people. 




ERRATA. 

The reader is requested to correct the following errata : 

Page xxxviii. of iDtroduction, 7th line from the bottom, for "pre- 
paration" read '* preposition." 
Page xxix. Slst line from the top, for "have" read "has," 
Page xxxiii. 15th line from the top, for "where" read "when." 
Page 93, 18th line from the top, for " mean'' read " to be meant." 
Page 189, 16th line from the top, for "from the eaves," read 
" through the roof," see ch. 27: 15, note. 

Page 260, Uth line from the top, del. "themselves." 



r 






'. ■ ■ ■ 'n't .'.: 



\ 




r 





3 2044069 588 59B 







m: 



wit 



i:'i]\i\ ;.VK 






